The Legend of Lilith: The Origins of Evil and thallFof Man

s
aAvYaL

g0 R, o,
3

B'nai Avraham

TYYLYYY)

By
Rabbi Edward L. Nydle
B’nai Avraham

Po Box 556
Ottumwa, lowa 52501
www.bnaiavraham.net

AYAL

e e ¥ Rene,
" "

B'nai Avraham

DOLLLIY)

e

“We live in a fantasy world, a world of illusionh& great task in life is to find reality [tis Murdoc




The Legend of Lilith: The Origins of Evil and thallFof Man

Author’s Introduction:

Chapter 1: Religion: Eyes Wide Shut

Chapter 2: Lost in Translation

Chapter 3: Origins of Evil

Chapter 4: All in the Family

Chapter 5: The Nature of Evil

Chapter 6: Break on Through to the other side
Chapter 7: The Gates of Eden

Chapter 8: Adam before the fall

Chapter 9: Please allow me to introduce myself
Chapter 10: The Harlot, Bride, and Queen
Chapter 11: Adam Raised a Cain

Chapter 12: After the Flood

Chapter 13: Just Like a Woman

Chapter 14:Don’t Lose Your Head

Chapter 15: Weapons of Mass Deception
Chapter 16: Encounters of the Third Kind
Chapter 17: Lilith and Jung

Chapter 18: Symbolic Meanings

Appendix:

Supplemental Reading:




The Legend of Lilith: The Origins of Evil and thallFof Man

Yeshavahu 34:14And the wild-cats shall meet
—with the jackals, and the satyshall cry to

his fellow; yea, the night-monster

repose there and shall find her a place of
rest>

! BDB Definition: 1) hairy (adjective) 2) he-goat, buck (noun maise)l2a) as sacrificial animal 2b) satyr, may
refer to a demon possessed goat like the swirtgadfira(Mat_8:30-32. In Greek mythology the satyrs are deities
of the woods and mountains. They are half humanhatftbeast; they usually have a goat's tail, flardnd hooves.
While the upper part of the body is that of a hujrthay also have the horns of a goat. They aredhgpanions of
Dionysus the Elohim of wine, and they spent their timenklimg, dancing, and chasing nymphs. The Italiarsioer

of the satyr is the faun, while the Slavic versisrtheLjeschi One of the most famouSatyrswasPan, a son of
Hermesand anymph He was the Elohim of green fields and the guardiithe shepherds. He is also associated
with the worship oDionysus They have assumed the archetypal qualities dfertging sexual repression accord-
ing to George Orwell in his bookThe Clergyman’s Daughtérin which the heroine found that sort of thing -dis
tasteful after witnessing ‘certain scenes’ betwleenfather and mother as a child.

2 Strongs # 7453 rom H7462; amssociatgmore or less close): - brother, companion, fejlfriend, husband, lov-

er, neighbor, (an-) other.

3 The Jewish Study Bibleorrectly translates this verséfildcats shall meet hyenas, Goat-demons shall grael
other; There too the Lilith shall repose and finer$elf a resting place’LT: And met have Ziim with Aiim and
the goat for its companion calleth, only there egshath the night-owl, and hath found for hersefilace of
rest.

* The verses describe a state of desolation, dubeinontext, to the destruction of Jerusalem byBtleylonians in
587 BCE. YHWH is angry both at the destructionh# place and the exile of the people from it; thesgs are also
supposed to reflect that this desolation is browghthemselves by people who worshipped otheredeitVe know
that this part of the Scriptures was written by sbhgbes in exile at that time and put togethesrlads an object les-
son in what happens to those (many,) people whaatichdhere to the patriarchal monotheism thatthvaseligion

of the ruling classes. The word in Hebrew whiclréasmslated by (night) hag slith. It is the only time in the Scrip-
tures that the wordlilith appears. The translation night hag comes fRewised Standard Versiofreasonably
modern and said to be very accurate). The morelifaniing JamesScriptures (Authorized Version) translates
Lilith as "screech owl". A look at other Scriptures ttatisns shows that New English Scriptur®EB) gives
night-jar. The Revised Version (RV)f 1881 uses night monster; thatin Vulgate of the 4th century CE from
which most Christian translations stem shgsnia - who are the Hellenistic "dirty Goddessddbffat (American)
produces Vampire$ (plural), Erench ScripturescallsLilith "le specter de la nuit{ghost of the night), an@erman
Lutheran translates her afer Kobold- masculine - a sprite or goblin. None of themegher real namd,ilith. Per-
haps they are afraid to use it. The patriarchalldvturnedLilith into a monster, strangling new born babies and
sucking their blood; a demoness howling in the desmad in the night, making men impotent, causiatile to die
and generally being the personification of evilniedieval times, the church called her Mother ef Witches, and
projected on to women all these feared so-callaibates ofLilith. Christians united with Jews and Moslems in
their fear of her.
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What we call the beginning is often the end, anahade an end is to make a beginning. The end isawhe
we start from. The end of all our exploring will teearrive where we start and know the place fa th
first time.T.S. Elliot

Cowardice asks the question - is it safe? Expegli@s&s the question - is it politic? Vanity aske dues-
tion - is it popular? But conscience asks the doastis it right? And there comes a time when onest
take a position that is neither safe, nor politiar rpopular; but one must take it because it is tigdr

Martin Luther King, Jr

"Those who danced were thought to be quite insgrtbdse who could not hear the musi&rigela Mo-
net

he origins of evil are the same as the root caotedl mankind’s problems: ignorance, prejudice,
apathy, hatred, envy, jealousy, and greed whickedrom within man because of histzer harah
(evil inclination). Evil arises from ignorance abhotHWH’s® instructions, ethics and morals, a lack of
sympathy, compassion, and empathy for your neighdwod lusting after more than one deserves and
needs. Evil is manifest through the behavior of ptan yet it exists beyond the realm of actionxists
in the heart and mind of every man and woman. Ag s mankind exists, you will find the evil in@din
tion (yetzer harapwithin him. It is a matter of man’s free choiaedaexercising the gift of free wifl.

Life is simply about increasing the level of Lightthe world by tearing away the veils that crezedek-
ness. There are two principles in life: Light aratlahess. Darkness comes in various shades and Light
comes in countless colors. At the center of evamgtlis either Light or darkness. Our emotions,estaft
mind, consciousness, and every event in our livesreerely manifestations of either the Light orkdar
ness that we have invited into our lives. Thesetieg or positive emotions and events are the eéed

the Light or darkness is the Cause.

Good things happen in this physical world when wmehow connect with the unseen world of Light.
When things go wrong in this physical world it meame have disconnected from the World of Light.
When the unseen World of Light and the physicallévoreet, they combine to create 100 % redlity.

Evil is not some Biblical hocus pocus nonsenseisidgrrepresented by a horned man in red long unde
wear carrying a pitchfork. Evil is a malicious tgtavho is ethically bankrupt with no sense of deyeor
mercy. Evil is a heinous oppressor who through &t division causes ruin, injury and pain, in ore
secure his or her social, economic, religious, poldical dominance. Evil is the infamous sourcesof-

® The Interpreter's Scriptures only comments on certain versesyashayahu's chapter 34rhey arel-6, 8-11, 14
etc. The comment fochapter 14 saysThe demons of popular superstition, includldtith, the storm demon or
night hag, which haunt ruins and waste places, teken possession of the former homes of men.

% The Four Letter name of the Hebrew Elohim —

" Free will is simple the choice of the soul to igeer not receive. Satan represents the forcheflesire to only
receive for self.

8 The unseen world of Light makes up 99% of readity this physical world\alkhu?) makes up only 1%
.Together they equal 100%.
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fering, misfortune and destruction of mankind. Ehisronly one approach to confront and eradicaite ev
that is by shining the Light on them and their @usi, revealing their true motivations and evil elcaer.

The building blocks of evil in society are: greedyy, racial and religious prejudices, ignorargreed,
bigotry, elitism, individualism, greed, poverty,mmhicive social and economic conditions, in whicé th
value of humankind is replaced with commercial fisoénd the Almighty Doll&r where the public is
constantly bombarded with divisive messages of, feate, and violence, ranging from violent sporting
events resembling the ancient Greek/Roman gamésatéul violent news and fearful, hateful violent
entertainment on television and the movies. Tlaesdhe infectious germs that spread the viruguele

ty and hate among mankind. Cruelty is possible avihgn people do not recognize in one another the
image of the Creator that is the essence of tiveir leeing-hence they turn away from others; do mair h
their cries of pain. This powerful force is themesgl and transferred from one generation to andther

“Human misery is more often caused not so muchtigyidity as by ignorance, particularly our
own ignorance about ourselveLarl Sagan

To recognize if any given society has been infestetl taken over by evil is not that difficult, jusbk
around. We have all been distorted since earlydbbidd. The non-recognition of others is the sowfce
pain and anger. We need to ask ourselves the qoesfire we our brother's keeper?” The minute we
recognize the “other” then we can recognize ouigakibn toward mutual concern. Preventing and eradi
cating evil is actually very easy. It begins witsimple self-examination, followed by self-correctiand
ultimately self-realization. Change begins withouy Evil is not some inevitability that must be apted,
but a distortion that must be combated. Allowing thistortions and evil of the past prevents us fean
dressing the distortions and evil of the present.

The Eternal One, according to the accourBaneshith(Genesis), looked at the worldarid behold, it
was very good-ve’hineh-tov me’odGénesis 1:3). The distortions, the evil, the cruelty, class cites,
imperialism, murder, war, rape, the anger and Hatieese are not built into the fundamental stmectf

the true reality. The concepts of love, peace,dastequality, healing, and transformation are foot
“heaven”, but are for this physical world. Thistie true message of the prophets to mankind and the
world in general. The message was directed to difélyto the family, marketplace, and to the st&e-
ligion used to cover up economic immorality wasaéfront to YHWH.

® Yahshua called itMammo#i. It is Mishnaic Hebrew and Aramaic for "riches.” The watsklf is given in the
Sermon on the Mount. "Ye cannot serve Elohim aranmoh (Matt. 6: 24). There is no evidence that there was a
Syriac Elohim of this name, the modern idea thahsa Elohim existed being derived from Milton's qmarification

of the name—Mammon the least erected spirit that fell from heaveiParadise Lost," i. 679 The word occurs in
Avot ii. 12 where almsgiving is called "the saltrmBmmoror riches."Geseniussuggests that the word was derived
from "mamort' ("treasure"), with assimilation of theet" The spelling with three "m's," however, is apgraly not
justified; the Greek form with two is held by mastholars to be corredh the Bible, mammotiis not a demon but
simply an Aramaic word meaning "wealth" or "progértOriginally, the wordMammoncame from the ancient
Chaldean and actually has its roots in the wordfidence.'At its most basic level, the word meant 'riches' or
‘wealth," but it connoted an idea of personifiedaltfegained with avarice. It often took on a delfigature.In the
Middle Ages,Mammongained the full-on demon status. Many local bishapd feudal lords benefited from the fear
and trembling that peasants felt about gaining dprlvealth.

19 ist of deaths attributed to genocide (all figuee inmillions): Crusades 1.5; Slave trade 18, Native American
decimation 20; Jewish Holocaust 6; Tibetan Genoti@e Balkan Genocide 1.5; Vietham, Cambodia, L2@s In

the 20" century 80 million lives were lost to violence bdsn ethnic, religious, and philosophical conflietthat is

5 times more than lives lost due to natural disasiad AIDS.
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When the collective psyche of a nation is weakdmsthuse of a lack of resolve of its members, kocia
cohesion will break down. This psychological comdusand mental iliness that afflicts individualg-b
gins to afflict the nation as a whole. When thisws, a nation acts insane or as one possessedunvith
unclean spirit. This is a recipe for disaster aadtuaiction to that nation, as other nations widypupon
their weakened state and conquer them from witboutithin.

The Torah is in the form of a book but it not akolt is not a written text but a living text. Cmraled
within it is a living soul, a consciousness. ltalsve; it is aware; it knows itself and its Creatand it
knows mankind. The Torah cannot be read like a paskhat only disguises its real intent. One bagot
behind the written text of the Torah and find itdden secrets, as these are the paths to contatstiling
ing essence. Then it will speak to you and you haér the voice of the Torah, the inner voice afryo
consciousness, in the secret place where the cwusseiind unites with the unconscious.

Torah was given to create a stable and sane ga@metcommunity. Torah is all about life in thisneb
and how life in other spiritual planes interactshais here. Everything revolves around us herenand

Its instructions are not an end in itself. Torarswgéven to be a channel to bring about sanity, ritycu
and stability to a nation, and the whole planet fititzvothact as connections that bring heaven to earth
and elevate the earth to the Heavens. Thus, ogepractions create a stability society. This rasint
physical and psychological security, which enabl@&sminds to give thanks to the Heavens.

The commandments of the Torah are about sociatioek. True spirituality is not just about finding
some private truth, but about creating a world comity that reflects and embodies the spiritualhsut
we learn. The health of the human soul requiresliments in a community that is itself committed t
healing and transforming the social and politicatléy even as it provides the means of healing earbt
forming individuals.

The Torah commandments are also expressionsaitdid universal principles. When thitzvothare
observed properly influences are created and #xeresubtle shifts in cosmic energies that affeetth-

man consciousness and the environment. Knowingrtb@ning of amitzvahis different than knowing
what to do at the proper time. The commandments&ses archetypes that enable our true human essence
reconnect with our higher self (tneshamajor higher dimensional Source.

The Torah commandments also assist us in caligratur collective consciousness to the higher vibra
tion of the alternate realities. When one obsetkiesTorah, a transformation occurs within one peych
logically, or one could say they become a new pergithin .Change has to come from within. This can
only occur when one’s external behavior is in haiynwith the Creator. Change seldom arises indepen-
dently from within; there is something we must Aotions change the attitude, not the other way aglou

Mankind cannot be remorseful concerning its belraagolong as we continue our improper behavior. We
have to consciously choose good over evil, righdravrong, and justice over injustice. The process o
tikkun (rectification) means not only to stop creatingndge, but repairing the damage we have created
by our actions and words.

Torah speaks the language of the human soulldtus how to reconnect our hearts, souls, and sniad

the Source. Thenitzvothcontain universal truths. They are metaphors railter scientific formulas for

the transformation of the consciousness that enabte evolve. It is the human heart that gets used

and misguided. When the heart is led astray, thkenihuman consciousness gets disconnected from the
Source (the higher mind), and we become trappezhah, exiled, and lost from our original Source
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These ritual commandments have nothing to do weiigion. Religion is an exercise of the mind. Ithe
study and practice of theology. Theology is a fahphilosophy. Both are only mental gymnastics that
try to explain the reality of the finite world anmodi us. Torah is not limited to these immature pissu
Torah transcends the mind as it does this physioalerse. So observing thaitzvothshould not be
called being religious; it should be called natwatl at times supernatural. They are what makeuus h
mans created in the image of Elohim. One does ang ko be religious to observe the Torah. Religson
more about politics, money, culture, and ethniditygn it is about true Torah observance. Mankinetse
to be less religious and more Torah observant.Taas not given to start a new religion. Religiaesl
not exist in the Scriptures nor in the original iHek. Religion imprisons the mind and stops theitsair
evolution of the human soul. One has to make therisonal exodus from psychological slavery into- psy
chological freedom by passing over into a conscauabracing of the truth revealed in the Torah.

The old understanding of being “commanded” wasahmandments handed down from a mountain,
but today any sense of commandment must come frishinwfrom inside us. Doing amiitzvahi is a
worshipful act. This action puts us into a higreardl of dialogue with the universe. We act outhef tle-
sire to communicate with the Holy One we have fEftus, as our practice deepens, our relationship wi
the Creator grows more intimate. Eanhlizvahconsecrates us to Elohim.

Religionists and philosophers have pondered thgnariof evil for thousands of years, and yet thtdly s
have not arrived at a single consensus about whiateally is. The lack of clarity from Scripturacho-
lars defaults the ethical field to the world’s gadins, traditions, politics, and ideologies. Mosiople
learn their ethics and morals from their parenggrg, church, and community. Indoctrinated in thés
trix since birth, most people think that their cudtl, religious, political, and personal views apinions
are absolute and universal truths. They then seekatke their doctrines and beliefs universal bgdor
revolutions, reformations, and wawe can know which ethic is the moral imperativetiamanity if we
apply wisdom, understanding, and knowled@adchmah Binah, andDa’at). Yet this beginning point,
even reason, is rejected by most of the world. Tdedieve that their religious and political view® d@he
only truth because they came from their persorilbagd religious tradition. Their beliefs are ingied to
their very core, and no amount of logic, reasoml, @vidence will shake their convictions that thégna
hold the keys to all truth.

Reasoning begins with premises that come fromrghsen. We can observe that there nothing in hu-
man nature that makes one race of people mastersaoether set who are slaves. The moral default is
therefore always equality among men. As recognizedohn Locke and Thomas Jefferson, human be-
ings are created as equals, with an equal mordhwoecause human beings use reason in making-choic
es in the pursuit of their goals.

Our independent thinking and feeling, and theaégtatus of our subjective values, create a usaler
ethic by which all acts which coercively harm othare evil. Harm consists of an invasion into one’s
domain, so if one is merely disgruntled with whttess do, the offense is not a harm and not evihey
universal ethic. But those who believe only theinccultural ethic believe that offensive acts, sashhe
practice of other religious beliefs or traditioase evil and should be punished and destroyed.tiewlin
punishing the offense, the perpetrator commitgdlaé¢ evil by imposing himself as master, declatimat
his culture, government, economics, and religiensaperior, and the other is inferior and evil.
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The essence of evil is ignorantly greedy supremiwyosing one’s subjective will on non-harmful hu-
man action. Evil takes place because the evil daersgnorant of the universal ethic and becausg th
lack love and compassion for their victims. Theaggst evil seems to always come from the pursuit of
the “greater good.” Nazis, Communists, and Sodg&lisaditionalists, religious supremacists, riglig
conservative traditionalists all believe in theiegter good and seek to impose it by force if reargs not
realizing that this use of force is the real evil.

The cognitive independence and moral equalityurhdn beings makes all our values individually sub-
jective, and therefore the concept of the “gregterd” is fallacious. There cannot be any “greatsodj

but only the goods that individuals are interestednd personally value. To avoid evil, it is nobagh

to intellectually understand that it is morally wgpto coercively harm others. One must also bellatbt
with sympathy and compassion for others, an emptitydissolves greed and makes it hurtful to dhese
to inflict harm on others.

Good is just not the absence of evil - increasiggood in the world and in your life requires you
active participation and action. A person can aahidis goal by living their life in a way that g
nizes the tenets of true spirituality, and by wogkio live a life with courage, compassion andaalt
thought.

There are two basic reasons why people commit 8uiine people are simply amoral. They lack sympa-
thy and do not think there is any morality. To thévair victims are merely animals. They think, oihge-
one is weak or foolish enough to be a victim, tdegerve no better than to be destroyed becauseiof t
weakness.

But most evil is committed by people who belielieyt are doing what is good. In most wars today, the
attackers think they are serving the greater gdall anankind. If innocent people are killed, thtaak-

ers think that the victims are not really innocdit, guilty by association, and secondly, the bigkllling

is more than offset by the greater good of the gb#their religion or government. In effect, thesttack-

ers make themselves the judge over others, asswargngerior position as master, judge, and executor

The avoidance of evil therefore requires that mgenot make himself the supreme judge and jugy ov
others. Except in immediate defense against impgniaiarm, justice requires an institutional process
obedience to the laws of Elohim. If everybody ditaevery person who allegedly did bad, or is bad by
association, we end up with chaos, as in todayisdwo

Unfortunately, few people are open to logical angats over ethics. The indoctrination of religipoli-
tics, and culture is so deep that very few people @avercome being imprisoned by those institutimd
the strongholds built in their minds. This is whil das persisted since the beginning.

Since the beginning of recorded history men hagéed for control of their fellows—the impulse see-
mingly part of the makeup of the half-animal, hatfgel we call human. Until modern times brute force
propaganda, and religion were the most succesdthads for the manipulation of human beings, but by
the turn of this century coercive methodology hddamced far beyond the sword, the inflammatory slo-
gan and the stick and carrot of heaven and*hell.

' The idea of Heaven and Hell as places where thd gee rewarded and the evil punished after theyxdines not
from the Scriptures but from Plato. Here, from Republic (c. 400 BCE), is the relevant part of @&amyth of Er.
After the reward or punishment described below sihas are reincarnated. This myth is the foundéfio Purgato-
ry, for fiery devils as tormentors of the damnewld dor the idea that people go up into the skyrdftey die. The
traditional concept of Hell does NOT come from thepired Hebrew or Greek manuscripts. It is a paggth
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adopted as Christian doctrine in the third cenhyghurch fathers. Yet, then as now, innocent [geape taught the
traditional concept of Hell by trusted authoritgdres. That trust deters questions, so for huisdodéd/ears the
myth has perpetuated. The KJV and other transigti@ve also perpetuated the myth by less thamdisé accurate
translation of the word Hell. Where did the concepeternal torture (punishing) come from? It fparent they
come to us from early teachings of the Roman Catl@hurch. From th&ncyclopedia Americana"The main
features of hell as conceived by Hindu, Persianydfign, Grecian, and Christian theologians are esisdly the
same. The Western religious from Roman times ¢irdkne Middle Ages borrowed the doctrine of etetoaiure
from the Pagan Philosophers. Certain writers af Middle Ages had such tremendous influence othestian-
professing world, that their writings and teachinggme to be generally accepted and believed, iirii@came the
doctrine of the Christian-professing world. Amahgse influential writers were Augustine and DaAtighieri"
Thomas Nelson Page describes in his 1923 bBalte and His Influencé that Dante was not the first to conceive
of a journey into the Infernal regionstdmer and Virgil had both pictured in immortal versuch an experience
and other poets had done the same"..."But he [Danmtes the first to make such a journey the centinséad on
which to hang in epic form the whole of Human ldfgether with the conditions that brought it inteirg,"..."All
the preaching of the time was of a material or [tglsinferno and Purgatory. None doubted the exise, or even
within limits the location of such places of pumsnt. Many Ages have passed since then withostasilal
change of this fundamental idea, and up to a geirar two ago, it may be said to have been gdhesazcepted,
and even now is distinctly taught by a great portid the body of the Churci®&gain from theEncyclopedia Amer-
icana:"Virgil, pagan Roman poet, 70-19 B.C. belongedh® national school of pagan Roman thought, infbeeh
by the Greek writers. Christians of the Middle Agesluding Dante, believed he had received somasnre of
divine inspiration"Plato was a pagan Greek philosopher, born in Ath28 B.C.E.., a student of Socrates also a
pagan. The traditional concept of sinners tormefdedll eternity in a fiery hell is clearly fronmé imaginations of
PAGANS. Yahshua referred tadGehennd' the valley ofHinnom where garbage burned continually, corpses were
sometimes deposited, and in earlier times, peogdeleen sacrificed. He only referred to it to ifate his lessons
about spiritual growth and the earthly realm--ttree earthly body was meaningless and would be thromw the
garbage dump. Some suggest he was warning Yidraeittmust turn away from its earthly focus antbrmn by
being more concerned with spiritual growth and itheer person, and if it didn't, the Jews would lestcbyed in
fire. He was right, of course. Jerusalem and thwte were torched in 70 CE. He didn't refer to &= everlasting
torment. By the time of the first English trangtais of the Renewed Testament, the hell myth had beewell
rooted in church tradition thathere the translators sav&hennd' they simply inserted "hell" as the translation.
That led to the misconception about hell beinghi@ Renewed Testament and in Yahshua's teachingm(Fhe
Origin _and History of the Doctrine of Endless Purtisment by Thomas B. Thayer, 1855The word_hell in the
Old Testament, is always a translation of the Hebweord Sheol, which occurs sixty-four times, andeisdered
"hell" thirty-two times, "grave" twenty-nine timeasnd "pit" three times. By examination of the Heb®criptures it
will be found that its radical or primary meaning the place or state of the dead. It is plain th&ias here no ref-
erence to a place of endless torment after deatis. plain, then, from these citations that the dv&heol, "hell,"
makes nothing for the doctrine of future unendingiphment as a part of the Law penalties. It isemawsed by
Moses or the Prophets in the sense of a placerofeot after death; and in no way conflicts with #tatement al-
ready proved, that the Law of Moses deals whollfemporal rewards and punishmentéow no one believes in
such a hell as this. A material hell of fire, amnents by flame, have been long ago abandoned ten&avior
cannot be understood as believing or teaching Rutiarments, . . . We have now passed in reviearass our
limits will permit, the New Testament doctrine efihand we have not, surely, found it to be thetidloe of endless
punishment, but something very wide from thGHAPMAN. [Mark Chapman, Oxford theologian and historian]
"Sheol, in itself considered, has no connectiom iitture punishment." Cited by Balfour, First InquiDR. AL-
LEN says: "The term Sheol does not seem to meangwiitainty, anything more than the state of the diaitheir
deep abodeDR. CAMPBELL. "Sheol signifies the state of the dead withowgfard to their happiness or mi-
sery.'DR. WHITBY. "Sheol throughout the Old Testament signifiesthetplace of punishment, or of the souls of
bad men only, but the grave only, or the placeezftd.'DR. MUENSCHER J[A distinguished author ddogmatic
History] "The souls or shades of the dead wander in shbelrealm or kingdom of death, an abode deep utiter
earth. Thither go all men, without distinction, ahdpe for no return. There ceases all pain and @iguthere
reigns an unbroken silence; there all is powerlasd still; and even the praise of G-d is heard norex'VON
COELLN. "Sheol itself is described as the house appoifaedll living, which receives into its bosom alankind,
without distinction of rank, wealth, or moral chatar. It is only in the mode of death and not ie ttondition after
death, that the good are distinguished above tlile Bve just, for instance, die in peace, and aeatly borne away
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In contrast to religion, the ancient sages taudgtftum Tza’arah Agrah (in accordance to one’s efforts,
so will be one’s rewards).The meaning is clearhtwsé with spiritual ears. We create our own peirsona
heaven or hell here on earth. When the human msistbuded by deception and clear insight into #e n
ture of the true reality, then whatever we wistinipose on the world is by nature defective and ffigrm
to others. Our behavior and actions are like ripiea pebble thrown in a pond that reach out ane h
lasting affects upon us and all that they toucks énly the selfish and irresponsible souls tlanhdt take
responsibility for their own actions and the resulf those actions. Mankind brings its own destonct
down on its own head by its sinful behavior. Weéhgaken the Garden of Eden and turned it into a dan
gerous jungle.

Religion is the greatest form of mass mind conyadlinvented by man and it has been the most impor
tant weapon in the agenda of the Other Side simeation. It has imprisoned the minds of the maases
kept them in perpetual fear and servitude. Thegptctheir, often grotesque, plight on the word ehnn
long frocks and collars who tell them what is "G-glan".

The blueprint for control by religion was honedlgvlished in ancient Babylon. Babylon is alsolthe
cation from where the global financial scam wasttad on the world. This scam involves lending peopl
money that doesn't exist and charging interest.dhjust so happens that Babylon became the readh
quarters after the Sumer Empire collapsed. Thetraimnal centre later moved to Rome and it was the
that we had the Roman Empire and the founding ®Rbman Church, which, understandably, was a
copy of the religion of Babylon. It uses the samethods, symbols, and storiénfortunately, as Truths
always become perverted into falsehoods, and deh@ods when misapplied, this Truth became the
Gospel of Chaos and Anarchy, soon after it was firsached.

As we mature as students and scholars, new teabhee arisen that have determined not to let Bivin
mysteries slip into oblivion and have recovered sgjht them. This generation has come to better un
derstand the wisdom and power of the mystical ticath and their relationship to our beliefs. If yilink
that the Creator as a big and powerful, old mamgiup in heaven and pulling all the strings as glap-
pet master, you are going to have a hard time gialaling the teachings in this book.

Behind every falsehood hides this mysterious antjdrous being known akilith”. Since the fall and
exile from theGan Edenshe has become the worst enemy of the childrelxdain andChawah She
seeks their destruction at every turn. We areoallfamiliar with her corrupting ways as she useasfé&e
minine wiles to seduce mankind and force them tmbe her slaves and servaritiith is the spirit of
degradation and sexual perversion that turns thghtars ofChawahinto harlot daughters of the Great
Whore.

This study into this fascinating “female” will hefully be a major step for the reader to be set frem

the prison that has been built for their mind big tlvorld’s institutions and help bring about thilekun
olam andthe Messiahjust a little soonerTikkurt? Olammeans the betterment of this world. Raising the
sparks is a psychological, social, spiritual, ethiand political event. May we all become parteits in
the psychological and spiritual fulfillment, andvdée our lives to th&ikkun Olam.

before the evil comes; while a bitter death breties wicked like as a treeMell has been used by over-zealous
Christian preachers for centuries to frighten tiflecks into obedience. But it has no basis inggore.

2 The meaning of rectification means “enclothinty’is the taming and harnessing of unbounded, oh@owers,
talents, and energies by limiting, defining andediing them. The challenge of any spiritual liféasretain the un-
bounded energy dfohu(chaos) even after having restrained them in dssels offikkun
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"I simply cannot understand how somebody can h@rdisal being and not be actively involved in tgean

forming the world' Rabbi Michael Lerner.
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“Religion is nothing but mind-contrdl George Carlin

“Those who can make you believe absurdities carengaki commit atrocities.Voltaire

"If both the past and the external world exist omlyhe mind, and if the mind itself is controllebtwhat
then?"—George Orwell

“The most dangerous man, to any government, isriéue who is able to think things out for himself...
Almost inevitably he comes to the conclusion thatgovernment he lives under is 'dishonest, insade
intolerable.” -H. L. Mencken, American Writer 1880-1956

“Spirit is the aspect of reality that cannot be aified or subjected to repeated observationss |tra-
ther, the realm of ultimate freedonRabbi Michael Lerner

ilith is a legendary female demon who plays a centlalinaJewish folk-lore ,tradition, legends, and

demonology. The Scripture Meshayahuchapter thirty fouris the only reference to her by name in
the wholeTaNaK"® Yet, this elusive seductress is subtly hidden fmklsieveral Scriptural references to
various individuals, archetypal symbols, and goddssn world religions and among the idol worship-
pers in both the Hebrew Scriptures and B¢ Chadasha' Today, millions of people worldwide have
been increasingly drawn to the legend and MyhLilith because they have heard she holds the status of
being "equal" to Adam in the ancient Hebrew legeiMiny modern feminists worship the goddess under
other names and she is subtly hidden in advertsimtjother forms of media. Her history is a fasiigga
subject relative to today’s worldview that is limk® the origins evil and the fall of mankind.

One should not allow the word “myth” to prejuditeir thinking or study of the Scriptures. A mysh
not a fairy tale, or an account of something theatem was. A good myth is not a story about somgthin
that never happened. Rather it is a story of somgthat happens all the time. Myths are archettqdab
told to teach us important truths about ourselaes, creation. The fact is that Judaism and othetdwo
religions overflow with myths of deep complexitydawisdom.

Spiritual reality is not make-believe or fantallyhas to be understood in the context of scienCer
record of historical spiritual events requires adéive a new understanding as to how these reatseve
were actual supernatural scientific events.

18 Torah- Ketuvim-Navi'im

14 The Renewed Covenant or what has been called\tee Testament’Chadashameans renewed not new. The
Covenant was renewed with Yisrael.

!5 Jung: The Archetypes and the Collective UnconscipusMyths are accounts about how the world came to be
the way it is, about a super-ordinary realm of etgdrefore (or behind) the natural world
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Spirituality often is an abused word - the truel atrict definition is a directly Elohim relatedisfual
being or development of spiritual being. Spiritisalvho has developed his true divine soul. Spilityés
the Elohim science of developing or freeing theilBvinnermost being - the core of all of us "maale t
the image of Elohim". True spirituality is achievied means of applying spiritual teachings and &fi
techniques that allow the ego to vanish in thedirBivine love and ego oriented spirit better edlintel-
lect to be replaced by tiRuachElohim.

Since all mankind is made in the image of Elohiavery human has at one time or another will haee t
urge to develop the suppressed spirituality agairituality is our true nature and spiritual dex@hent

is the most direct way to solutions of love ahalomin all creation. It is a lived experience, a sepr@ac-
tices and consciousness that aligns us with a sdrike sanctity of All Being. Religion is merelystori-

cal attempts to organize a set of doctrines anandsgrituals, and behaviors that are supposed tbebe
right way to live. Religion may exist without spirality and spirituality may emerge without religio
Those leaders who espouse the words of spiritualdy actually be threatened by those who have a ge-
nuine spiritual outlook and life-style.

All life on earth serves but the one and only g of developing our spirituality again to therpaf
being free of spiritual ignorance, and free ofishlfor destructive behavioral patterns. True slity
always leads to freedom from the chains that ingprisur minds. Anything else should never be called
spiritual or spirituality. Many human developmestgh as religion lead in totally different directso-
away from Elohimf®

The original intentions of religions or churchesresones to support and promote or teach trueisgiri

ty among all. These institutions have failed madkifihe development of true spirituality is now again
under direct supervision of Elohim and free frony agligion or church. While some spiritual groupd s
may have true spiritual teachings - most have kimg ago started ego oriented abuse of teachings. D
velopment of true spirituality is free of any chirar religion —Elohirrhas no religion 'The ultimate heal-
ing of spirit is done when becoming one with Elolama result of proper spiritual development.

True spirituality is supposed to be about learrtiogr to commune with the Creator, how to serve him
and mankind, and how to fulfill your purpose asuanan being. When communion with YHWH is lost,
so is true spirituality. All that remains is an d@gnghell of hypocrisy filled with a dead soul. Hol
shells look good on the outside, but are emptyiwitmstead of spirituality, all you have is oppsies

and imprisonment. This is the illusion and delusddmeligion and not its reality according to thee@tor.
When religion fails us, we end up failing oursehmxause we forget our divine image and origins and
the fact that Elohim dwells within our souls anccamnscious minds. We only see the outer shell and no
the true essence within each person. The resaltisad full of beliefs and a heart that is emptamf
attributes of the Creator.

Life, or true spirituality, is not merely a negatinot -- doing of any large list of things. Evérhe list
began as a very excellent list of things to bevedrm that particular historic setting, we still siuem-
phasize that life, or true spirituality, is moreuthrefraining from a certain external list of taboo a me-
chanical way. No one-no rabbi, no therapist, negtrior guru- can take responsibility for your ispal

life. You have to do that yourself.

18 Freud defined religion as an attempt to contrelrttental world “by means of a world of wishes.isla wish to
control, a wish not to die, and self-seeking wistiiesvn from a limited imagination.
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True spirituality must teach us to look within ared¢ognize the image of the Creator within us. Tapie
rituality is not learning from books and doing coamdmentsrfitzvotl) by rote; rather it is an awakening
within the soul of a person and the discovery ténmal knowledge. True spirituality leads us toogruze
the inherent, internal and universal reality withiinue spirituality explores these internal trutimel does
not fear the unknown, but rather experiences fifies fullness.

True spirituality builds bridges between human peiimstead of burning them. Mankind can work to-
gether to discover the hidden wonders of creatimh using them for the betterment of mankind instead
of using them to destroy each other. We can leawvercome our differences and learn to live incpea
in spite of them.

There is not a single Hebrew word in the Torahttierword, term, or concept of “religion”. If theieeno
Hebrew word in the Torah for religion, then it mbstthat there is no concept of religion beforeGhea-
tor, the author of the Torah. If there is no memtdd religion in the Torah then there can be amghili-
gious about observing the commandmentgzvoth). They are spiritual and help lead us into truiei-sp
tuality.

Spirituality is not some flaky New Age teachingaiMhas the desire to seek for meaning and purfiose.

is a craving that is just as strong as hunger badlésire for sex. Just as most religious instihstiactual-

ly demean or even repress the desire for sex; th@mse institutions repress man’s hunger for meaning
This has led man to a wide range of pathologicgtipslogical and emotional states that has brought
mankind to the brink of sociological disasters.

Remember, religion is all about control and poviReligion is not what you say, but what you do. The
strong always pick on the weak. The strong see th@y as right and all others as wrong. Thus, tligere
always conflict as the strong define the termsigiitrand wrong and good and evil. If religion hbs t
power, then it also controls the wealth of a sgci@reed or the love of money is a disease of feat.of
fear of losing their control, religious institutiermccumulate material goods, money, power, congjuest
and other tangible materials. It is this same fedunich is spawned from greed, which drives theseesa
institutions to control the flow of information thine individual member of that religious societgeives

or studies.

Out of religious fear many teachers want to cemsadiscourage what has been researched and taught
concerning this legendary “creature” callgtith because they are afraid of individual intellectyrawth

and personal spiritual knowledge. It is the halknaf many dying organizations and societies and the
fears of a controlling priesthood who struggle agathe evolution of thought in hopes of retainaog-

trol over the masses who want to be serious stadsfrthe Torah/Scriptures. Censorshig the tool of
corruption and is part and parcel of religions tvatk to elevate the few over the many, creatinglée
priesthood that shapes the thoughts and actiotieffollowers®.

" Censorship is the regulation, first decreed by@herch and then carried out either by that instituor by the
state, whereby books were examined for the purpbascertaining whether they contained hereticaltber objec-
tionable passages. Upon this examination deperaedanditions under which a book might be usedriotqxd, or
its condemnation. If a book was unconditionallyetg¢d, it was laid under the ban, and all copies tould be
found were destroyed. If a book was authorized itmmally, all the words and passages that the aittbs found
objectionable had to be expunged, being eithertechiéntirely in works that were about to be printedrendered
illegible in those that had already been set up

'8 The Hebrew Scriptures originally contained bodks:IThe Book of Yasher, The Book of the Wars of WH,
The Book of the Generations of Adam, The Book ofWH, and the Cities of CanaaBemidbar 21:14,Bereshith
5:1, Yeshayahu 34:16,Yehoshua 10:13, 18:9, and 2/8hel 1:18
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Religion is largely a control issue as orthoddigien is all about control of the mass&sree thinking
is discouraged and threatened with censorship becafipolitical and religious correctnéSRecently,
even one Nazarene Yisrael rabbi placed free-thgnkim the list of the “tools of the devil”. In thedesire
to control their “flock”, the reality is that thegre stunting the spiritual growth and evolutiorstfdents
of the Scriptures.

Matt. 23:15 "Woe to you, Scribes and Pharisees, hypocritesa&e ye go round the sea and the
dry land to make one proselyte, and whenever it happen--ye make him a son of Gehenna
twofold more than yourselves.

Ché Guevara underlined that the duty of all reak revolutionaries,i$ to make the revolutidnto act
(préxig) and to think it. In time, this implies also to mahe people about mortal ideological dangers, no
matter how delicate they may be, even touchingbfélaten subjects” and "sacred cows". My personal
experience indicates that sacred cows make thegbmatd beef!

"We have the mistaken idea that there is a cemaict description of what we see at any given
moment." Wittgenstein
“There lives more faith in honest doubt, believe than in half the creedsAlfred Tennyson

Religiorf* has played an essential role in placating the esagefore reading became popular, people
went to their religious leaders and were told wiias right and wrong and read to them selectedtbext
confirm their assertions. The rulers made sureetpkclose tabs on the religious leaders and redarde
and punished them according to the messages dnériné they pushed on their congregations. If this
sounds familiar, it should. This method continwebé used today.

19 Karl Marx , the principle founder of Communism, once calleligion “the opiate of the masses.” Like opium,
religion has a way of comforting the user with asseof euphoria while simultaneously impairing tiser’s ability
to reason.

20 Jeremiah 44:15 Then all the men who knew that their wives hadnbd incense to other elohim, with all the
women who stood by, a great multitude, and allgheple who dwelt in the land of Egypt, in Pathrasswered
Jeremiah, saying: 16 "As for the word that you hgpeken to us in the name of YHWH, we will notdistto you!
17 But we will certainly do whatever has gone oubor own mouth, to burn incense to the queen eivee and
pour out drink offerings to her, as we have doneawd our fathers, our kings and our princes, éncities of Judah
and in the streets of Jerusalem. For then we haatypbf food, were well-off, and saw no trouble.B& since we
stopped burning incense to the queen of heaverpaudng out drink offerings to her, we have laclkeaerything
and have been consumed by the sword and by fanifeThe women also said, "And when we burned ine¢as
the queen of heaven and poured out drink offertnd®er, did we make cakes for her, to worship hed pour out
drink offerings to her without our husbands' pesias!?" {New King James translatiojffNote on the Hebrew text:
in an interesting example of censorship, the Massrvho added vowel points to the text around 8. Gave
made the title of the goddess “,em m’lekhet haslyamia which sounds like “the handiwork of heavena-way of
saying “remember this is just an idol.” But allnisdators agree that the pronunciation should belkahahasha-
mayim”, the Queen of Heaven.)Some suggest thaetbakes for the Queen of Heaven are direct ansesfahe
hot cross buns of today. Queen of Heaven” was adadptChristianity as a title of Mary, the mothér'gdesus”.

%L Religion comes from the Latireligio and means an “obligation, re-linking, reunionpond”. Probably from the
verbreligare which means to “tie back, tie tight”, a compouride“back” andligare “to tie”. It referred to a bond
between men and the Elohims. Later it referrechéo“monastic life”. The word is not found in therfgtures and
did not receive its common modern meaning until 188 century. It is equivalent of the Sanskrit yoga thot of

the English word yoke.
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Even today, the people that | have met that argt steadfast in their faith in our rulers and goeskeast
their religion are the ones that do not botheesdrmore than what is recommended to them by rtileir
gious leaders. It continues to amaze me that mesplp who claim to be teachers have not read their
Scriptures at least once from cover to cover, lavehno problem dedicating their lives and beliefd a
their votes in accordance to their denomination'shes without much deliberation. Religion is ang@ ha
beenzzperhaps the most effective tool of the rutilagses. Lactantius claimed that all religion dejseon
fear.

Italian scholar Arturo Graf wrote in his bodke Story of the Deuvil

“The Church made good use of Satan, employed himrasst effective political tool, and gave
him all possible credit; since what men would nottdrough love of G-d or in a spirit of ob-
edience, they would do through fear of the Devil.”

The idea is that if one can control the mind, tbae can control the choices made by that person or
group of people and the choices made by their camfanemy”. Through fear, religion can control the
minds of its adherents, and unite them againstawan evil. As long as clergy declares certain imliv

als or groups as evil, and from the devil, theyl méver learn how to distinguish good and evil @no-

tect their flocks from true evil. The greatest tastd against Truth is the facades of falsehobidsians,
myths, urban legends, deceptions and lies. Religmnally makes one a target for evil and a sldve o
evil, in the illusion of doing “good”. Scripturalagsages are twisted by bigots and despots to give s
sacred authority to their actions of violence, weef and subjugation. This type of usage of Sarptu
keeps the virus of religion alive, whether activedormant, and the possibility of some sort of abyo-

tic terror in the Name of “G-d”.

“Silent complicity with apocalyptic rhetoric sootomes collusion with plans for religiously in-
spired genocide Richard Fenn-Theologian
“There can be no liberty for a community which lacke means by which to detect lieg/alter

Lippman

Religion sells freedom from fear, especially fehdeath. Conversion to their particular brandedigion
has obliterated the fear of death, not only forabavert, but also their loved ones. They are tatht
the fear of death can be banished from theiffife.

22«Nothing is so much to be feared as feafenry David Thoreau 1817-1862

23 “Religion is based, | think primarily and mainly upfear. It is partly the terror of the unknown apdrtly, as |

have said, the wish to feel that you have a kinelagr brother who will stand by you in all youotibles and dis-
putes. Fear is the basis of the whole thing - fefahe mysterious, fear of defeat, fear of deatfarks the parent of
cruelty, and therefore it is no wonder if crueltydareligion have gone hand in hand. It is becawse fs at the ba-
sis of those two things. In this world we can nagib a little to understand things, and a littlerteaster them by
help of science, which has forced its way steptby against the Christian religion, against the ahes, and
against the opposition of all the old preceptsefice can help us to get over this craven fear irtivimankind has
lived for so many generations. Science can teachn | think our own hearts can teach, no longeinivent allies

in the sky, but rather to look to our own efforesénbelow to make this world a fit place to liveiimstead of the sort
of place that the churches in all these centuri@gehmade it. We want to stand upon our own feet@idfair and

square at the world - its good facts, its bad fadts beauties, and its ugliness; see the worldtas and be not
afraid of it. Conquer the world by intelligence andt merely by being slavishly subdued by the tethvat comes
from it. The whole conception of G-d is a conceptierived from the ancient Oriental despotismss & concep-
tion quite unworthy of free men. When you hear [geippchurch debasing themselves and saying theyt #re mi-

serable sinners, and all the rest of it, it seerastemptible and not worthy of self-respecting hurbaings. We
ought to stand up and look the world frankly in fhee. We ought to make the best we can of thalyemld if it is
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Coercive psychological systems are behavioral ghgorograms which use psychological force in a
coercive way to cause the learning and adoptioanofdeology or designated set of beliefs, ideds, at

tudes, or behaviors. The essential strategy usethdypperators of these programs is to systemigtical

select sequence and coordinate many different tgpesercive influence, anxiety and stress-prodgicin

tactics over continuous periods of time.

In such a program the subject is forced to adapt $eries of tiny "invisible" steps. Each tinypsie de-
signed to be sufficiently small so the subjectd wilt notice the changes in themselves or idernhigy
coercive nature of the processes being used. Thects of these tactics do not become aware dhithe
den organizational purpose of the coercive psydicéd program until much later, if ever. These itact
are usually applied in a group setting by well mi@ned but deceived "friends and allies" of thetim.
This keeps the victim from putting up the ego deé=nwe normally maintain in known adversarial situa
tions.

The coercive psychological influence of these prots aims to overcome the individual's critical khin
ing abilities and free will - apart from any apptalnformed judgment. Victims gradually lose thafili-
ty to make independent decisions and exerciserrgdrconsent. Their critical thinking, defenses,ntog
tive processes, values, ideas, attitudes, condutihility to reason are undermined by a technokligi
process rather than by meaningful free choicepmatity, or the inherent merit or value of the islea
propositions being presented.

Steven Hassan, author @dmbating Cult Mind Contro] lists four basic marks of mind control religions
and sects. The advantage of using these as criterighat is/is not a cult is that they will likelye ac-
ceptable to all people. Using this as a foundatibe,practices of any religious organization careke
amined according to these four critéff@ther similar criteria can be used as well, sucRabert J. Lif-
ton's eight points of mind control, as outlinedia Thought Reform and the Psychology of Totalism

Emotional Control -FEAR and GUILT is the key in emotional controffem calledphobia in-
doctrination. The member develops the paranoia tHaSatanis out to get him if he questions
the organization, the leaders, or leaves for aagae, and that he will die at Armageddon or miss
the “Rapture”. The devil is the one who unexpegteded to thwart YHWH's purposes in the
Gan Eden and has succeeded in giving Elohim a complexhiEiaccannot control or destroy the
devil. He is in a bind, and must allow the deviWork out his own plan. Since YHWH is limited
by the devil, the devil is seen as having a degfemwer over the person and is often feared. He
or his family may also die a horrible death if baves.

not as good as we wish, after all it will still better than what these others have made of itlithake ages. A good
world needs knowledge, kindliness, and couragdoés not need a regretful hankering after the past fettering
of the free intelligence by the words uttered laigg by ignorant men. It needs a fearless outloak afree intelli-
gence. It needs hope from the future, not lookklall the time toward a past that is dead, whightrust will be
far surpassed by the future that our intelligenee create. Bertrand Russell

24 Cults are very good at using the hidden agenday Till lie about the history of their organizatidhe failure of
their prophecies, the moral lives of their leadarsy much of their doctrine that they may feelog tstrong" for
you to hear all at once. By lying or failing to disse vital information, they amntrolling information.Cults will
also use fear and guilt to manipulate others intlesired course of action and they will attemptdatrol the emo-
tions of their members.
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Behavior Control -All kinds of peculiar rules, dress codes and dsads of conduct (not speci-
fied in the Torah) are impressed upon the membertafh activities, movies, music, dancing,
smoking, and drinking are usually prohibited. Nesh&vior models are enforced, such as going
door-to-door or on a street corner, attending s#vaeetings a week, new attitudes towards those
who leave their group. The person is made to fell bpecial yet persecuted for his beliefs.
Thought Control -Loaded language is used (terms peculiar to thidcpkar group), such as
theocratic YHWH's only organization, YHWH’s Apostle, the anted, the truth, apostates,
prophet, etc. Thought-stopping techniques prevetdargining wrong thoughts about the organi-
zation that might lead to healthy doubts. Everyghiecomes black and white; the organization is
good and all else is bad. There are answers tgoall questions and we have them-no need to
think for yourself.

Control of Information -Members are denied access to information cribaheir organization.
The member is kept busy reading their own litee@md attending instructional meetings. Secre-
cy is maintained in formulating policies, doctrinesd in disclosing the organization’s finances.
Several levels of knowledge may exist within thegoyid structure of the organization. Informa-
tion is kept from outsiders as well and only theeingroup know the true doctrines being taught,
giving a more benign appearance to the public.rTiheetings are closed to the public and securi-
ty is tight in case any outsiders want to visiteictim of a cult develops a paranoia that the de-
vil is out to get him/her if they do not continue the group and follow its leader’s dictatorial
reign. The members are led to believe they arecapable of using their own mind to discover

what is right and wrong, but must instead blindiijdw the organization and their leader.

These methods foster the mentality of exclusithit is the sure sign of cultic type thinking. Tleaders
and individuals in these groups think that thatthéone are enlightened and the sole possessdreof t
Truth. Every one outside their group needs enligihint and need the salvation that their group ffer
This type of thinking could never be possible if@mbraces independent rational thinking, withowyt a
preconditions. Minds are easy to manipulate, canfasd deceive. Any form of psychic attack breaks
down rational thinking leaving the individual openinfluence, control, and a slave of submissidmeré
is a slow strangulation of thought that infects slgetem until free thinking is cannibalized by thelita-
rian leadership or cuft.

%5 The set up is very convenient as it gives the panterthe hands of a small minority who control thasses by
the manifestation of this fear of the unknown. Themall minorities that constitute the leadersimpvery religion,
creed, or sect, identify certain commonalities agnits followers and create an aura of exclusiveésieir partic-
ular group. They create certain rules to presdmeeeikclusiveness of the group by passing commuviidg edicts.
Their actual aim is to preserve the exclusivenés$seair power over the community, in the guiseled protection of
the exclusiveness of the group. The eagernessopig@éo form exclusive groups is a manifestatiotheffear of the
unknown. The group provides security (through nursipand the exclusiveness gives the assurancesifamong
the people.The leaders who pass edicts and forentlisgs need the security of the group behind kimd, whenever
they see any individual breaking away from theasgr they first try to bring him back into the fdig passing harsh
strictures against the individual. In case thevitlial covers enough distance to go beyond theimesfof their
control, they attempt to vilify him and make him autcast to ensure that others in the communitgatdollow his
example. In case the breaking off movement is toang, the religious leaders provide some modifiedsion of
their exclusive rituals to placate their senseaftml over the mass. In either case they candrdffo slacken their
hold on the community. Loss of power is somethingone ever learns to cope with, and the fear afitpg makes
religious leaders lose their broader perspectivk keacome very narrow minded. They do not learn flostory,
that closed minded control never works.
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Unsafe groups also engage in what is called “lmgdoor a slow redefinition of words and terms. €od
words of the Scripture are deconstructed and asgigimmetrically opposed meanings. Words such as

uloven

are distorted to mean an unquestioned alrez# to those who claim to speak for the Creator in

return for “eternal life”. “Wisdom” has little toawith true wisdom, but rather refers to the legél
commitment to their particular belief system. Thilherent begins to speak a new language that hijacks
terminology.”Liberty” ceases to mean the libertysimeak or express divergent opinions and respect fo
others. Rather “Liberty” means accepting a veryraowaly conceived worldview of exclusion. The new
definition of “liberty” now means theocratic tyrann

wn e

Nowu

10.

Warning signs of a potentially unsafe group

Absolute authoritarianism without meaningful acdadniity to anyone.

No tolerance for questions or critical inquiry.

No meaningful financial disclosure regarding budgepenses such as an independently audited
financial statement.

Unreasonable fear about the outside world, suémpsnding catastrophe, evil conspiracies and
persecutions from the government.

There is no legitimate reason to leave, formeofolrs are always wrong in leaving or even evil.
Former members often relate the same stories &feadnd reflect a similar pattern of grievances.
There are records, books, news articles, or tet@vigrograms that document the abuses of the
group/leader.

Followers feel they can never be "good enough".

The group/leader is always right and refuses to@askedge mistakes.

The group/leader is the exclusive means of knowingh" or receiving validation of revelations,
no other process of discovery is really acceptablgedible.

Warning signs regarding people involved in/with a ptentially unsafe group

1.

2.

Extreme obsessiveness regarding the group/leasi@ting in the exclusion of almost every prac-
tical consideration.

Individual identity, the group, the leader and/¢oHtm as distinct and separate categories of exis-
tence become increasingly blurred. Instead, irfdhewer's mind these identities become sub-
stantially and increasingly fused--as that persiowslvement with the group/leader continues
and deepens.

Whenever the group/leader is criticized or questibit is characterized as "persecution”. Any
guestions concerning the leaders actions are cenesich threat to the iron handed rule and con-
trol of the group.

Uncharacteristically stilted and seemingly prograadraonversation and mannerisms, cloning of
the group/leader in personal behavior and talk.

Dependency upon the group/leader for problem sghdnlutions, and definitions without mea-
ningful reflective thought. A seeming inability tiink independently or analyze situations with-
out group/leader involvement.

Hyperactivity centered on the group/leader’s agemdtéch seems to supercede any personal
goals or individual interests.

A dramatic loss of spontaneity and sense of humor.

Increasing isolation from family and old frienddess they demonstrate an interest in the
group/leader or the group.

Anything the group/leader does can be justifiednatter how mean or harmful.

. Former followers are at considered negative orawil under influence of the devil. They cannot

be trusted and personal contact is to be avoided.
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In this type of totalitarian belief system, thejl you that you have a right to an opinion, oight to be-
lieve anything. Soon, under their control and povissts become worthless, kept or discarded aacgrdi
to an ideological litmus test. Lies become trutd &acts are ruthlessly manipulated or kept hidden t
support the lie. The goal of the leader is to agstme’s ability to think for oneself, to challengethori-
ty, to advocate change, and to accept that therdifierent views. These leaders are masters afliped
their message of greed, hate, and intolerancesdGibspel truth”.

When you find that millions of people are contrdligs in Iran, China, Russia, South Africa, Columbia
Cuba and many others parts of the world that seelmetdevoured by fanatical religions, drugs, and
crime. Religion like a War YHWH uses fear to cohtaad dominate the people surrounding them. The
Muslim faith is rebelling against more than a thema years against Christian oppression through -domi
nation and forced control. Iran keeps such a tgidl over its people as a means of control. Mucthef
fanatical Muslim faith is based on fear, brutaktyd control, but do not blame the Muslim religiam f
what Christianity perfected. If your people aretbeapoor and weakened with little access to ttisidel
world; it is extremely easy to dominate them calfitrg what they think and believe. If you will locdt
every country that is controlled by a dictator, WadWH, fanatical religious leader; you can notibe t
conditions are as | describe. There is very litiklward or outward communications that is not cdigcb

by the religious leaders. Populations are kept uadacated as a direct means of contfol.

A learned core population can think for itselfilwtieaching others equating to a disastrous caresesg
for those controlling religionThe core to everything described is basedtBAR. They fear that as the
people educate themselves they will be far morfécdif to control. Fear that someone in your rank
find your weakness and use it against you. Fedrtlieg will not do as you want and order them to do
Fear that in your midst are those who are not whatthink or want them to be. Organized Religios ha
been using fear tactics for centuries as a meamsrmfol over their parishioners. Governments adoun
the world, including our very own, use Fear to galze its population into support that would othieew
be difficult or impossible to achieve without swuecipowerful catalyst. There is nothing that will mmate
congregations in to increasing donations more teanand there is nothing that grows an agreeabksm
larger than fear. In the United States there wasasked increase in the number of people joining
churches with donations growing to amounts thatiatdbeen seen in centuries just after 9/11. It avas
dream that had come true for organized religion.

A religious person is probably the smelliest thongthe face of the earth. But amazingly, that kofid
individual loves their own stink and no one carsdade them from it. This kind of individual is l@kin
their own “hell” already and seeks to enlarge itboynging others under their power. The churchduil
ings of the world are full of these kind of peoplatting burdens upon the backs of Elohim's people
which the Master did not command-placing fear itheir minds which never allows them to enter into
the rest of the Good Shepherd-fleecing and devgutie sheep for the benefit of their own religious
kingdom, no matter how small, even if it is as draaltheir own family over which they can rule ay-a
rant, locking out the love of Elohim by filling thidittle minds with fear. Look at the life of shia per-
son, and you will discover what kind of tree itThere are "Trees of Righteousness," and ther&raes

of self-righteousness,” commonly called "religiGudust because someone doesn't "drink, cuss, or
smoke," that does not make one "righteous."” We ldl\&en that often the greatest "Torah-keepess" a
also the greatest tyrants and have a zeal withoetknowledge.

% Religion played an essential role in placating m@sses. Before reading became popular, people taveheir
religious leaders and were told what was right wnoihg and read to them selected text to confirnr th&sertions.
The rulers made sure to keep close tabs on thgiced leaders and rewarded and punished them aogaw the
messages and influence they pushed on their coatipag. If this sounds familiar, it should. Thisthned continues
to be used today.

20




The Legend of Lilith: The Origins of Evil and thallFof Man

Zealots attack everyone and anything differentnfitieir own petty little concepts of how the world
should be. Each group of zealots do not believe Bhahim is doing enough to enforce His Truth on
those who are wayward and therefore it is theitgpick up the mantle and do Elohim’s work. Afédi;

if Elohim is failing to do His work, who will do itor Him? The religious zealot is saying that Etalis

not doing a good job in watching over His Truth d@hdrefore the zealot has to do His work for Him.
This behavior is not spirituality but religion.Has nothing to do with YHWH and everything to dahwi
the promotion of the ego and one’s narrow-mindedbility to recognize reality and how the sparkiod t
Divine is to be found everywhere and in everythihg group has all the Truth. No one speaks for
YHWH, as He is quite able to speak for Himself.

Religious organizations have incredible wedlmd control of the masses. Even though there argym
different denominations, they are united in one iwmm goal and that goal is to deprive you of yoeefr
dom and your money. They preach poverty and r@sstyiving, but they, themselves do not practice
this. It was once held that if one gave up thesitian and money for being used for the Kingdomwits

a spiritual sacrifice pleasing to Elohim. Todaisithe opposite, if one is not being blessed firalycand
receiving all they desire they are not walking byt and are missing YHWH's blessings. As Benny
Hinn said:

"Poverty is from the devil and that G-d wants ahriStians prosperous.Benny Hinn, TBN,

11/6/99)

The message preached today is Elohim desires Hisato be wealthy. The late Kenneth Hagin says
that Elohim not only wants to deliver believersnrpoverty:

"He [also] wants His children to eat the best, Hants them to wear the best clothing, He wants
them to drive the best cars, and He wants themate lthe best of everythingQuoted by D.L.
McConnell A Different Gospel p.175

Other evangelists agree and boldly say:

"It has been reported that the Benny Hinn Minigrakes in more than $100 million dollars annualignny Hinn
terms his vacations "layovers" because they arsidered legitimate business expenses. These laydvelude
multiple night stays at $10,000 per night hoteBO®@ meals and lavish shopping sprees. Hinn's hoose$3.5
million to build, has 7 bedrooms, 8 baths, andudek 6,000 square feet, a view of the Pacific aaanrfor five
cars in its underground garage. Benny prefers BMMsof the money to fuel Hinn's expenses and pamies
from contributions to his tax-exempt ministry. $lin absolute racket," says James Randi, an experickery in
the faith-healing trade. "Someone in the governnséiould come out against this, but they won't. Bhadlitical
suicide. Anyone who comes out against religiondktipally doomed. And these guys feed off thattfacPastor
Rod Parsley has been quoted as saying, ‘I justtotalk about money. | just love to talk about ymwoney. Let me
be very clear-1 want your money. | deserve it. Tdmrrch deserves it.”American Fascists by Chris Hedges-
pg.163 Parsley lives in a lavish 7,500 square —foot bowelued at over $1 million. Paul and Jan Croudfecb
nearly $1 million in salary from TBN. They also leathe use of the 30 ministry owned homes, includimg
sprawling multimillion —dollar oceanfront mansioimsNewport Beach, California, a mountain retreat.ake Ar-
rowhead, and a ranch in Texas. They travel in 2 $illion, 19 seat Canadair Turbojet, drive luxaars, and em-
ploy over 400 people.TV evangelists travel in prévgets, have personal fortunes and are transptotetketings by
limousines surrounded by body guards. These ayekiimgdoms built upon leadership worship. The leadessume
a higher intelligence and understanding that dgieart some divine right to rule.
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"That's the reason why | drive a Rolls Roydered Price Ever Increasing Faith program, TBN
Dec.9, 1990

"Financial prosperity is just as much a part of tB@spel as anything else. ...And I'm going to tell
you something right now. I'm with the Apostle FauRomans chapter one: I'm not ashamed of the
Gospel of Jesus Christ, ...I'm not ashamed of praypdim not ashamed that Jesus bought and
paid for me to be wealthy....Let me just tell ywaunf the heart of G-d, preachers are supposed to be
rich." Marcus Bishop, Praise The YHWH Telethon, Novemberl®98

THE VATICAN BILLIONS by Avro Manhattan "The Vatican has large investments with the
Rothschilds of Britain, France and America, witle tHambros Bank, with the Credit Suisse in Lon-
don and Zurich. In the United States it has largeestments with the Morgan Bank, the Chase-
Manhattan Bank, the First National Bank of New Yotk Bankers Trust Company, and others. The
Vatican has billions of shares in the most powenfitiérnational corporations such as Gulf Qil,
Shell, General Motors, Bethlehem Steel, Generaltkte International Business Machines, T.W.A.,
etc. At a conservative estimate, these amount te than 500 million dollars in the U.S.A. alone.
..."In a statement published in connection with acbprospectus, the Boston archdiocese listed its
assets at Six Hundred and Thirty-five Million ($@8%5L,004), which is 9.9 times its liabilities. This
leaves a net worth of Five Hundred and Seventyrati®n dollars ($571,704,953). It is not difficult
to discover the truly astonishing wealth of the rchy once we add the riches of the twenty-eight
archdioceses and 122 dioceses of the U.S.A., sbmkich are even wealthier than that of Boston.
..."Some idea of the real estate and other formseafltiv controlled by the Catholic church may be
gathered by the remark of a member of the New Eatkolic Conference, namely 'that his church
probably ranks second only to the United StateseBowuent in total annual purchase." Another
statement, made by a nationally syndicated Cathmiwst, perhaps is even more telling. 'The Cath-
olic church,' he said, 'must be the biggest corgiorain the United States. We have a branch office
in every neighborhood. Our assets and real estaleliiigs must exceed those of Standard Oil,
A.T.&T., and U.S. Steel combined. And our rosteduds-paying members must be second only to
the tax rolls of the United States Government.' e.Chtholic church is the biggest financial power,
wealth accumulator and property owner in existerilee is a greater possessor of material riches
than any other single institution, corporation, lkamgiant trust, government or state of the whole
globe. The pope, as the visible ruler of this imseeamassment of wealth, is consequently the rich-
est individual of the twentieth century. No one gaatistically assess how much he is worth in terms
of billions of dollars."

You may not realize it, but the churches haventiwst control over what you see, hear, read and even
what you are able to purchase. This control hag gonfor centuriesin order for a mass of people to
become controlled, the controller must be respectbd best way in insure this respect is to esthbli
fear. This fear will allow the ruler to remain iordrol. Teach this fear and for the many generation
come this fear based control will [a3te fear limits the mind, putting boundaries on thaughts. This
fear that controls us has been conditioned intotlmomghts via religious influence, public educatioar
government. We are being brain washed by thosethdimselves are brainwashdtiiery western reli-
gion uses or has used the fear of damnation tobiigektry and war. Christianity spawned two crusades
an inquisition and more than a few witch huntskTadout religious terrorism.

Religious cruelty is no respecter of religion people .Once misguided religious zeal rampagesijir-o

out communities and nations via fundamentalistehéti the “devil”, it is not tempered by reasonimtel-
ligence. Once thgetzer harahs left to have free reign, it takes over the mind the populace and then
humans go into a swarm mode. Sects, other grogbsicians, and people are demonized as the clergy
whips the people into a feeding frenzy like shatkblood. Mass craziness becomes the rule of thumb
and people are blinded by an idea that provoketehigs Lessons about persecution and injusticanare
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well learnt, and every age has its own brand of Bti@yism and witch hunts. Religion gives the hie-
rarchy license to kill in the name of “G-d".

The Church has always used fear to keep the sheepndage. The fear of eternal punishment in the
afterlife has been a doctrine pagan religions tisedenturies before the “Christians” came on tbeng.
One of the outstanding features of early Judaistntla@ early Nazarenes was that they did not hdive a
breathing dragon that was going to roast his erenibeir image of the Creator was one who would
bless Yisrael and all the nations of the world.ra& offered sacrifices on behalf of theyim

The doctrines of fear and demons entered the bharéull force when Constantine made Christianity
the state religion of the Roman Empire. When théipal system of Rome merged with the hierarchical
structure of the Roman church, the death knoll dednThe church became full of unconverted pagans
who brought their pagan ideas with them. The chattdorbed them and it died. The Dark ages came and
millions of people killed in the name of “ChrisEear and the doctrines of fear and of demons agmin
trolled the world.

Over the centuries, billions of people have faleey to religion run amok. How many Jews and @gs
suffered in Nazi concentration camps while churagheGermany turned their heads? How many people
were murdered in the Crusades during the middls-gigethe name of “Jesus”? Serfdom, slavery, lega-
lized brutality, economic oppression-all were exalig the name of religion. Sir Richard FrancistBar
said:

“The more | study religions, the more | am convinded man never worshipped anything but
himself.”

Orthodox religion teaches us to fear Elohim améeairHaSatanas well, but that the spirit of an angry,
but a loving Elohim would redeem us from the foroéslaSatan Thus religion is taught to us within the
context of fear and guilt, and does not focus omdms as being powerful, multidimensional beings
created in the image of Elohim with incessant extéon with the spirit realms.

Many people do not like what | write about, becatig@uses them to re-evaluate their beliefs, aieg t
don't like to be challenged. What | do is brindhe table an opportunity for change, for sometiueger,
and | support empowerment and personal resporigidlumans are explorers by nature, and if your be-
lief system is holding you back, then you are bdietyl captive by your own thoughtsteedom of reli-
gion cannot exist without first having an absolatptotected freedom of thought. Freedom of religion
without freedom of thought is an absurdity.

Because some free thinking rabbis oppose any caripoof Torah study and encourage free thinking
among their students, this study will try to unv&ime of the deeper mysteries of this little merawm
creature calledLilith”* . We shall study the legend from myth, legenaslition, psychological sources,
the Scriptures and ancient Jewish sources. Wealgitl cover a few other subjects in order to shetemo

8 Religion and politics are two sides of the sarmia,ashich is mind control of the masses. Anythimgich will
keep the masses under control, not rebelling, avanedient, paying taxes (or tithes), and marcbiftp fight the
next useless war is a good thing.

2 The LXX usesSymmachus
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light onto this controversial topic that many iretNazaren® Yisraelite movement avoid due to wide-
spread ignorance and trepidation among teachereoung this legendary being.

The fear of hellfire, the Devil, and missing tladst “rapture” are the most powerful tools religises to
keep their unruly flocks in line. This idea is sowerful that it has been repeated over and overaed
for the last 1,680 years. Even in today’s enlightenvorld people today still have this terrible fear
molded into their brains and are so afraid to tHfimkthemselves. If, by chance a person ever starts
think independently and freely they worry — thegirfe “What if?”

This concept of eternal torture was enforced wihihaties of books written about the Christian delil-
cifer and demons. It is an axiom that a picturedsth a thousand words. So, to keep that threageinmn
age of the lake of fire and brimstone, and etedaahnation in front of the public religion has dkilly
used the arts and movies to drive home that feet,. tiie Torah never condemns the non-Yisraelignto
eternity of Hellfire and damnation. Demons are wftde scapegoat that religious people use to @xpla
their own evil thoughts, and deeds. It is the oiddjblame-shifting defense mechanism that Adam used
the Gan Ederin order to shift the blame to Elohim aGtawah

One cannot think outside the box, while they asidie the box. One can deny that they are in tieabo
their thoughts and actions always give them awthey always return to the box and support their old
beliefs. Words can be manipulated and often daeitgct one's actions. You may be able to speak in
different language, but until you are able to thimkhat language, you cannot experience it fully.

True Spirituality is a sharp contrast to the curneactionary spirituality that is so common amahg
world religions. Reactionary spirituality assetattione group has exclusive authoritative possession
the Truth. It claims that only one person has itiet to interpret the will of Elohim because of sospe-
cial tie to Elohim that makes them superior to gt of mankind. Or it can also claim that peodle o
certain kind are innately more attuned to trutmtbthers. This is not saying that some ideas obatier
than other ideas. It is not elitist to also clalmtta certain people group came to those ideasafiis de-
serve to be honored in giving those ideas to teeakthe world. However, it is elitist to claimathone
group of people has an exclusive right to intergtred ideas or have an exclusive connectionego th
Ruach So when anyone says they are spiritually supdrémause they were born in a certain family,
group, or social status, we need to know aboutgbegon before accepting such claims.

Reactionary spirituality rejects all the claimsneddern science, rational or intelligent inquirgdaguan-
tum physics rather than recognizing that the se@grtave legitimate spheres that have a definite say
Reactionary spirituality usually backs the sociiékes and opposes the transformation of the ecotomi
social, and political orders. It is unwilling torpaipate in the struggle for thigkun process that would
actually bring about social justice. It conformstioé values of the societies in which it holds poimne
stead of seeking to build social, religious, ecommprand political institutions that would promotevé

and compassion rather than seeking to serve marantpower.

True spirituality presents to mankind the chalketitat the world can be changed. This fundamennitd t
has been denied by many rabbis, priests, leadeideachers. The religious world needs a call store-
tion of true spirituality in order to change thedrfaith back to its Scriptural origins as the pracof
healing, repairing, and transformation of the woAdy belief system that claims to be spiritual wldo

% TheNazoreansvere a group of related sects about whom littkniswn. The word itself derives from the Hebrew
Notsirim signifying “Keepers or Preservers...those who maietd the true teaching and tradition, or who clineris
certain secrets which they did not divulge to adtieFhe Pentecost Revolution by Schonfield
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focus on upon life in this world and not in the hdXerhaps the next generation of spiritual leaders
teachers will reclaim this central theme of the tdaand of Scripture.

Any life affirming system of spiritualit{f should empower its members to transcend whagadhtes, to
become greater than the Master, to exceed theationits of its doctrine. The student must alwayobee
the teacher and the teacher the student if it hpsvalue for the future. But this is not possibieligion

by its very nature as an end unto its@fly 16% of the world has an alternative view frogtigion - they
are the free thinkers who have chosen to thinkideithe box. It is this 16% who do not live in feeth-

in religion that will move humanity out of the b@xnow finds itself in. Religion does not toleratetside
views, and it is religion that has kept humanitgided to the fear of leaving it.

Mankind can become fully human through a processwaiual recognition, and when that process be-
comes stalled, it provokes anger and oppressivavii@h A true spirituality recognizes the imagetioé
Creator in every person (that man was made innttagé of Elohim thus each person is worthy of relspec
and love.) The accumulative pain and anger, broagbtit by fear, has produced the legacy of crulty
man against man, race against race, and religiamstgreligion. It then becomes difficult for manéi
(Adam) to recognize one another, and is a majorcsoof evil in throughout history.

Much of the psychoanalytic thought and researd@fast century has been dedicated to understandi
the unconscious forces that sustain this tendempgass on the pain, anger, fear, and cruelty frenern-
tion to generation. Recently, psychology is begigrio discover what the Torah and Bkt Chadasha
has taught all along: that there is also a tendémeyrds transcendence atikkunin the universe. The
Power that makes this transcendence possible iswéhaallAyn Sof.

We agree with Professor of N.T. Studies at thee@iant School of Theologgurton L. Mack who has
lamented concerning,The frightful lack of basic knowledge about thenfation of the N.T. among the
average Christians The Renewed Covenant analysis as we know it baelyan in the nineteenth century
and reflects the almost superstitious reluctancexamine the original texts or manuscripts that&am
from the prohibition on Scripture reading for th@gses .For centuries only priests and clergy read t
Scriptures- in fact, in most cases they had a molyam literacy. Even today, the majority of peonlen

to their clergyman for the interpretation of Sanit since they are told that the Bible is too Hardthe
average layman to read or understand. And the g@grarson then must then deal with what translation
is “best” for them.

"The human power to respond to reason and truthegmts democracy." Any organization using coercive
persuasion on its members that also claims to f@igion is turning the sacred trust and privilegefs

our demaocratic First Amendment sanctuary into aréss for psychological assault. It is covertlydiwi

ing "religious freedom" to deny our more basic ddansonal right to unfettered rationality in ourde-

dom of thought and free will'John Dewey

“The truth that makes men free is for the most plagttruth which men prefer not to hedd€rbert Agar

Ecclesiastical establishments tend to great ignoeaand corruption, all of which facilitate the exéon
of mischievous projectdames Madison, letter to William Bradford, Jr., Jarary 1774

3L«Any religion that does not come to terms with ivilot worthy of attention’Jeffrey Burton Russell
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“History is the version of past events that pedmee decided to agree uporiNapoleon Bonaparte

“When | find men believing Genesis literally, whitte ancients with all their failings had too mws#mse to receive ex-
cept allegorically, | am tempted to doubt the rgatif the improvement of the human mingldhimfrey Higgins, Comte
de Gabalis by Abbe N. de Montfaucon de Villars

ost people are unaware of the fact that of the@®@0so Greek manuscripts we have of the “Greek Nesta-

ment” hardly a single one agrees with another. Eaahuscript may have slight differences. Some maagpr

differences. When someone or a committee decidesntmark upon making a translation of the Greek ldad

brew manuscripts they must first decide on whichusaripts to use. This is a very difficult procegsvhich
few people are aware. The translator must make rdanisions regarding how much weight should bergieevarious
things like the new information gained from the De&xea Scrolls, the differences between the Greptu&gint and the
Masoretic Hebrew text, which family of Greek textsfollow, new information about the manners andtoms of the
Biblical period gained from various sciences likeh@eology, copies of versions in other anciengl@ages, the writings
of the early church “fathers” or Hebrew sages, After a person or team brings forth a translatbrnvhatever Hebrew
and Greek texts they select as the best and mostade, all they will have for their efforts wheonaplete is another ver-
sion of certain Greek and Hebrew manuscripts. ThidlyNOT have created or invented “The Bibf&. They will have
created their version, their own translation, amglrtown interpretation of a select group of manipss. They will have
had copies of copies of copies of copies of thgilwai autographs. None of the original autograpiisesist.

The Bible has been called the most valuable booktlhe most worthless book in the world at the sime. It has been
hated, praised, honored, criticized, loved, andyifbuThe Scriptures have been mistranslated toeadsthe masses tq
follow a clergy class as blind sheep. Jerome ifdaatly falsified the scriptures in his Vulgate siem. His defense for his
actions was:

“So great is the force of the established usage dvaen acknowledged corruptions pleaser the grepaet, for
they prefer to have their copies pretty, rathemtttarrect.”

Millions do not read the Scriptures, do not knowatvis within its pages, and they really do noecahey do not know

the true Scripture and the true meaning of spiitiyaand have little room for it in their busy #¢. Why should they read
a book that they do not understand and what cangain by reading it? If only the Scriptures wereperly read and
understood then unscrupulous men could not stavtregions, cults, as they do by misinterpretimgl anistranslating
the Scriptures. A major problem is that a trangtais now as sanctified by the ignorant as theimaidanguage version.
It is a sin to worship a classical translationhat ¢xpense of sacrificing the true meaning of ttvép&ires.

%2 Smith’s Bible Dictionary: “The Bible, i.e. ‘the Book, from the Greek ‘ta kiljlithe books. The word is derived from the root d
signating the inner bark of the linden tree, on eththe ancients wrote their books. It is THE boskbaing superior to all other
books. But the application of the word BIBLE to todlected books of the Old and New Testamentstisonbe traced farther back
then the fifth centurpf our era.” Science of word historiek “The earliest books were actually rolls of papyraswriting material
that was made from the pith of the papyrus plamt @sed by the ancient Egyptians, Greeks and Rorii@iesGreek word for papyrus
was biblos or Byblos, which they derived from thene of the Phoenician city Byblos [now Jubayl, lredyd from which is derived
the word bible.”

D
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Today, most Scripturess are produced by merchawtpablishing houses owned by denominations. Thecthproved
it perverted the "Word" when she declared herégfsole guardian of it. She hid it from the people] then she changed
it. Now merchants (yes, even the True Name Nazajgreduce most translations which must be solafprofit which
usually means giving the market what they want.rCB3&0 English translations of the “New” Covenantddeen mar-
keted to date. The most popular and accepted &taoss are, of course, those which can be usedppost Christendom
or certain doctrines. Pastors and denominatiorigowdlh those translations which work for them thesin

When a major Scripture translation is undertakgm Ipublisher or some othénstitution, the directors are not only re
sponsible for getting the text translated; they tnalso make sure that the resulting work will pay the cost of transla-
tion and make a great profit for the corporatiohey are under orders to make sure that the finistnadslation” sup-

ports the view of Christendom's doctrines. The madomes first, and accuracy to original texts sdcdhe bottom line
of modern Scripture translating is this- It mudt aed make money!

Many problems lie in the fact there are two maisconceptions of the Scriptures. First, that tbay be literally trans-
lated and understood from a translation; secondthiggie actually exists an accurate translatiothefScriptures. Many
people reject the Scriptures because of the ercmnganslations that lead to false interpretatidmsaccurate translation
makes the Divine revelation obvious on its faces Tue Scriptures have become buried under by imate translations,
thus the student is hard pressed to correctlypre¢iscripture. One does not read the Bible lik®ak, but rather study it
in depth. Its content is actually hidden in the bomations of the letters, words, phrases, and gbnlieis not a book of
Religion, depending upon blind faith, but a worksofence, philosophy, guidance for life, and therests of creation. All
translations are inadequate, a well-intentionedalyat of the text. Second-century sage Rabbi Yehsdad, ‘One who
translates a verse literally is a liar; one who a&dw it is a blasphemer.”

Modern readers fail to understand that the writdrihe accounts in Hebrew and Aramaic were usivgtip metaphors
.They never expected their writings to be takeerdily. The ancient Hebrew writers were not ratlsts by modern
standards. Their rationalism was both metaphosgndlmystical in nature. Their understanding ofgashat® meaning is
not our moderrpashatinterpretation. How they wrote and interpretedi@are is radically different than how we view
concepts today. Their understanding of the scrptuais not as childish and juvenile as our modederstanding or even
misunderstanding of Scripture is today.

The modern scholar sometimes interprets a brillgemitic metaphor as literal. Their interpretasi@me not rational and
certainly not scholarly. This Gentile mind-set lgagen birth to the term “fundamentalist”. They embe the ancient me-
taphorical accounts as literal and they are ohlisito their context, content, and intent. Theyrpet the metaphorical
writings as literal in order to fulfill their owreligious agenda.

True rationalists are seekers of truth and canfiotcato be dogmatic. They seek to understand tineeuse, objective
truths, and want to mature with expanding realitegber than being a primitive boor. A true ratilistawill expand his

definition of what is and is not rational based mjpis expanding viewpoint of reality. A rationalggeks to know truth, to
grow, and mature through education. Spiritual mgtwomes about through education and discoverythe@mbrace of
deeper understandings of truth. This will lead tm#he actual truth of the reality of the Creator.

Fundamentalists look at the past and never contme reality of the present. The fundamentadisisclings to his
primitive, immature, and juvenile concepts and sldde will not accept truth because truth requatesnge and funda-
mentalists do not like change. In doing this thegatthe reality of what is and hold on to the fagtand fiction of what
was once believed. The spiritual child needs tavgup before he can appreciate the deeper spitituthls of the Scrip-
tures that require a maturation of the mind. Destie fact that they view themselves as “religiotisey are spiritually
empty on the inside. This is a dangerous statgntbdneself in. It can only be overcome by thosetsplly mature indi-
viduals who study the greater and fuller deptht¢hefScriptures, and who do not succumb to the mamindedness of
the fundamentalists.

3 pashatis the simple or clear meaning of the Scriptuzat.t

27




The Legend of Lilith: The Origins of Evil and thallFof Man

In order to properly understand the writers of TlaNaK.We have to approach the Scriptures from the pafiniew of
the authors and not from the point of view of thedern fundamentalists, who misinterpret the wriibgcause of a lack
of Hebraic instruction. This is a crime against YHV&nd spirituality as it confuses the true nature @entity ofAyn Sof
and creates religion rather than spirituality. THaulty translations and interpretations distatioe student from the
truths of spiritual reality.

Elohim is not an old man with a long white beaitting on a throne in the clouds. He is not aig@t Santa Claus who
rewards us  good behavior and leaves hunks of coal for thelitikel boys and girls. Once we mature, we can éeav

this childish nonsense behind us and move forwatuking a mature spiritual adult. The ancient sgpgetected the dee-
per understandings of spiritual truth from the inmne in order to protect their infantile minds fraonfusion before
their ability to mature and integrate broader aedper concepts.

Ayn Sofis the intelligent Designer. He is not human &ttéé is not even a “He”. It is more accurate tferdo the Crea-
tor as an “It”, a reality that transcends any hurmanceptsAyn Sofis the intelligence of the universe, the Universal
Mind, or the Consciousness of creation. In Hebile is called th&sekhel HaPoalthe Active Intelligence”. | n Hebrew

this concept is spelled YHWH () . Itis from the Hebrew root that means “to be” eNerbHOVEYmeans “be-

ing”. When we add the Hebrew prefix of ti&D ( ), we take the base form of the root verb and faansit grammati-

cally from the passive to the active tense. Thy&)D-HOVEY would translate as Active Being or Being in Actidl his
does not an old man on a throne. T his is a resditglifferent that we cannot even imagine it oriasdo It any form.

We do such an injustice to thi@aNaKandBrit Chadashaby viewing them with fundamental immaturity. Thet&e In-
telligence wants man to be as intelligent as &lits. To be an Intelligent Designer requiresaginbrace reality. But, in
order to embrace reality, we must first recognizé lkenow what it is. Therefore, in order to find asmbrace reality, one
must first mature from the fundamental mind-set hadome a spiritual adult in their understandingly@ mature adult
can fulfill Torah Law properly.

All our expressions in this material world arediktd through our mind that is filled with prejudiceeligious dogmas,
culture, time setting and programmed theologicalcepts. Everything is thus individualized accordioghat person’s or
group’s previous teachings and environment. Evergtlive conscious perceive is thus filtered throtigh lens of our
individual interpretation. This is one of the majactors in the production of faulty translatiorighee Scriptures.

The result has been a beautiful eloquently sounBible, but a soulless Scripture. Instead of hgwimrspired Scripture,
the world has a fallible book full of meaningledsgses and supposed discrepancies meriting adritidsm it receives.
For centuries disputes and arguments have ragedloyeneaning of certain words or phrases and rdstbbinterpreta-
tion. The result has been wars and rumors of wesslting in inquisitions and murders of innocenvge by religious
despots.

Religion has slaughtered whole populations andedaong costly wars over the way certain passafieScripture
should be interpreted. Scholars have speculateihéergpreted ambiguous Scriptures. Once the coiwelusf their specu-
lation is accepted becomes enshrined as dogmaotiirdd Then over centuries these speculationsrbeaegarded as
established fact by the denominations and the pe&ich conclusions are not facts at all. Actuahgjr speculations
and interpretations congealed into their own traditind that tradition becomes mistaken for fact.

A person may read the Scriptures and believe Whaeads based upon the fact that people havéitald was the word
of Elohim. Some may read it because it is the nadely published book in the world. A person mayide to go to
church and become a Baptist or Methodist as atrasdl yet still not have true understanding. Thiunah mind may
spend years studying the Scriptures and produgeoanal and often very evil systems of beliefml amazed at how
often racists quote Scripture to justify their hddew are we delivered from this deception? Humilirokenness, sincer-
ity of heart, child-like faith, a willingness to lamwledge that we really know very little of the wgeof the Creator of the
Universe, these are some of the steps to deliverdwut true deliverance comes when the spirit eélaion brings Light.
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The problem with this method is that it smackstany to the Scriptures study mentality based ugpencreeds, articles
of faith, denominational position statements, &tcontradicts the typical "Scriptures study" miset of most fundamen-
tal evangelical systems. These systems are fuktafers and laity who just pass on the traditiorthef elders through
reading the Scriptures with preconceived ideas laditvit should say. Then, when one comes along mgaitiie same
Scriptures and comes to a different interpretattbase people know they are right and the otheawicheal is wrong.
Why, because it doesn't line up with what they relveady decided was the right interpretation. Tihegome locked into
the tradition of the elders.

Scriptural literalists eager to have the Scriptsay what they want to read, have emasculatednipthe original doc-
uments with faulty translations, but have castr&@edptural criticism, tainting the very strengthiovestigation while
bastardizing archaeological finds. In their questdbsolutes and what they believe their tradigags, information is
destroyed, overlooked, hidden, lost, or changetigiRes fundamentalists have spared no expensestepre the “Bible”
of their youth: especially the KJV-which is elegiitérature but a very poor translatidfKirsopp Lake lamented that the
clergyman is apt to a lower standard of intellectual honestyrtlveould be tolerated in any other profession.

Scripture is Hebraic/ Semitic and not a colectof Western thought put in book form. The follosvef the Master
were not Americans but Jewish Yisraelites. A Weastaentality has been forced upon this Middle Easterderstanding
and revelation of the Creator. It was written bynmého thought like Hebrews, embraced the world abrelws, and un-
derstood reality as Hebrews.

The Western mentality focuses upon the extermaldw It is anchored in the time, space, and objigt The Western
mind has problems embracing the truth in legerdlition, myth, and poetry. This places boundarfgsuruth and one’s
perception of reality. The Eastern mind does nktiaa certain event happened. Rather, the Semtizl asks the ques-
tion of what does this mean and why was this thididen in this archetype symbol or image. Therefwiiepossible that
the “church” has inappropriately imposed Westerdanstanding and interpretation upon Jewish traubtand legends? |
believe this is the case, since from the Secondu@ethe Hebrew Scriptures have been read andor@d by gentiles
who did not know the Hebraic background or contéyorance and prejudice have joined together $toditruth and
understanding and then finally losing altogether ahiginal meaning of the HebrelaNaK and theBrit ChadashaHow
can a Semitic work be understood if one compleigipres the Hebraic context, mind-set, frame oéneice, Hebrew
vocabulary and idioms, and the history of Yisrdelttshaped the writer of the book? But that has blee reality of the
“Christian West” during the last 2,000 yedts.

Also, our reasoning faculties are inadequate ifwaat to express any truth in terms of daily larggual’ he words which
our reason has invented belong to a world whereythiag is limited, measureable, and even conttadyc The sacred
tongue of Hebrew (letters-numbers) is not a prodfithis thought. These signs are windows througickvglimpses of
the spiritual worlds can be seen and understooely also allow these forces to penetrate our veirygbe

34 Many people do not realize how many times the Kiagnes Bible has been changed in some form or andthere have been
changes made in the KJV in the following years:3,61616, 1617, 1618, 1629, 1630, 1633, 1634, 16838, 1640, 1642, 1653,
1659, 1675, 1679, 1833, 1896, 19@dl. of the above changes retained the original naH®wvever, in recent times, in additions to
changes being made in the text, even the very rdrttee Bible has changed. Few people realize thahese Bible Versions listed
below are nothing more than revisions of the oagit611 King James Version Revised Version Ameri¢arsion Revised Standard
Version American Standard Version New Revised Stesh/ersion New American Standard Version King Javersion 1l (KJII)
(renamed to Literal Translation of the Holy Bibl&ing James for the 21st Century (KJ21) King Ja2@30 (KJ2000) The Literal
Translation of the Holy Bible (LITV) (formerly nardeKing James Il) Modern King James Version (MKIJMew King James Ver-
sion (NKJV) Revised Authorized Version (RAV) (Bsih edition of the NKJV) Revised King James Nevstdeent (RKJV) The
Third Millennium Bible (TMB) Updated King James i&#on (UKJV)

% Marcion tried to purge thBrit Chadashaof the Hebrew Elohim and the Hebrew Scripturesfailed officially, but he succeeded
unofficially.
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We make two errors. The first being that our laaggiis an exclusive language: if we say one woedexclude any con-
cept or word that is not that word in our langualge “In the Beginning”, we do not know what we aaéking about nor
can we conceive that concept.

The second error is to use this limiting thoughtrying to perceive the totality of life. As soas we designate somer

thing that we do not know, we do not designate sbimg that exists. We can say such words as “Elghiiternal”,
“Creator”; but what we mean by these terms will@relbe more than indefinite imagery since it is meas by our own
thought.

Isa 55:8For my thoughts are not your thoughts, neitherywrar ways my ways, saith YHWH.

These two fundamental errors cause men to thidyonfSofin terms of man. We attribute to “Him” thoughts|lyways,
and emotions. When we try to relate to things #&tdo not know, we are imagining something aboutlvive are total-
ly ignorant. What we need is direct perceptionaastof blind faith.

Anything visible and anything that can be graspgthought has limits and it bounded. Anything beewah is finite. Any-
thing finite is not undifferentiated. This boundieé@ne is called\yn Sof Infinite. It is boundless, undifferentiation ierp
fect, changeless Oneness. It transcends and centsdf, It is the essence of everything hidded esvealed. It is the
Root of faith and the Root of rebellion. We commedh it only by way of NO! No letter, no Name, naitimg, nothing
can confine It. It is “| am that | amAyn Sofhas no will, no intention, no desire, no thougitt speech, and no action- ye
there is nothing outside it.

We cannot attribute duality #yn Sof Let Ayn Sofbe Ayn Sof The minute you suppoge/n Sofemanates from a certain
point, and that from that point on is outside @uyhave dualizedyn Sof Rather, understand thAyn Sofexists in each
existence .All existence &yn Sofand there is nothing that is not pervaded by thegpof Divinity if there wereAyn Sof
would be limited and subject to dualit&yn Sofexists in everything, though everything that exist notAyn Sof Yet,
everything is within It; It is within everything droutside everything. There is nothing but It.

We have to remember that the only instrument we tiar investigation is our mind. If we do not fullinderstand how
the human mind works, this instrument will distdwtjst, and disfigure every reality or Truth we ndigcover. The quali-
ty and condition of the instrument governs the olzg@n resulting from its use. If the lenses of glasses are covered
with prejudices, false teachings, veils, and miseptions, then everything we observe will be cloudy

Rom 12:2 And [you* are] to stop conforming yourselves iesstage, _but_ [are] to continue being transforme
by the renewal of your* mind, in order for you*lte proving what [is] the good and acceptable andeus will
of Elohim

1Co 13:9-12Now we know by part and we prophesy by part. vgn the perfect [or, complete] comes, then t
[thing] by part [fig., which is partial] will becora useless. When | was a child, | was speakirgy@sld, | was
thinking as a child, | was reasoning as a childt tnen | have become a man, | have put away tliegish of the
child. For we now see by means of a mirror byeefon [fig., indirectly], but then face to facepw | know in
part, but then | will know fully, just as | also sv&nown.

All conceptual entanglements of man and in alkeim mental conflicts result solely from our cloutyncept of the Di-
vine. We need to constantly clarify the mind, sattitis free from deceptive fantasies, groundfesss, bad habits, and
deficiencies. The essence of true faith is an avem® of the vastness of Infinity. Whatever of @ttenters the mind is a
speck in comparison to what should be conceived,that is a speck compared to what really is. Adl Divine Names
provide merely a tiny, dim spark of the Hidden Lidbr which the soul yearns when it says the wogdn Sof. Every
definition of “G-d” is heresy and spiritual idolgtrEven attributing mind and thoughtAyn Sof even attributing Divinity
itself, and the Name “YHWH” are mere definitionsiéhas to draw a distinction between the true essehfaith and its
explanatory aids and the levels of explanation.
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From learning and knowing too little, the humamdbecomes a wilderness and barren. This then teassich think-

ing aboutAyn SofThe deeper one sinks into the stupidity of thiswtakinsolence, the more one imagines that one-is
proaching the sublime knowledge of the Creator. iMiies persists over many generations, numeross fabtions are
woven into a tapestry that leads to tragic consecgse until the person stumbles into darkness.gratest impediment
to the human soul results from the fact that theception of the Creator is fixed to a particulamipdue to childish im-
agination. This is the spark of the defect of ithyfd. Thus, all human suffering and troubles in thigldialerive from a

failure to see the glory of the Creator clearly.

The human psyche identifies with the time —spacgitoum of mortal existence and invents dogmastrohes, and reli-
gions in order to convince itself that it will caron forever in some state. Depending upon its p@nt, the psyche will
hold fast to those beliefs. If we believe that fatien of the Infinite can be transmitted to usdmyneone else, then we ar
terribly mistaken. We are laboring under a delusienause no matter what we are told or read, welsh&olding ideas
about what we think someone else has experienicesle tare mere projections and have nothing to toReality. If we
hope to find what we are looking for; it is alwaysrselves that we find. Exploring the Scriptura®tigh theSodlevef’
makes the mind subtle and pliable as to allow pdes thought the doorway of human genesis andsente the realm
where life-death and experience-knowledge.

% |dolatry consists of taking that which is and thegit as all that could be-worshipping the reétheut noticing that a key aspect of
the real is its ability to be transformed into thdtich could be.

3" The fourfold method of textual interpretation [hemeutics] in Judaism is implicit in tiishnah, theBaraitot [the external trac-
tates] and th@almud. The four levels of interpretation are:

Peshat= Literal meaning; the contextual, philologicaldé

Remez Allegorical meaning; cross-reference to oth&tgerational or philosophical level
Derash= Moral or homiletic meaning; aggadic level; mishe [= interpretation via derash] level
Sod= Mystical or anagogic meaning

The initial letters of these four words form theatym PaRDeS= garden or walled garden or through the wondetsaoiliterative
translation, Paradise. The wall around the gardemhiat kabbalists have referred to as the 'mallmrsiyjarments’ of the text, almos
always in reference to the Torah. These four lesElreaning are directly linked to the four univesof creation, thABYA

Peshat the literal meaning, is related to the WorldAsiyah the World of Actions, in which we live.

Remezthe allegorical meaning, is related to the Warld etzirah the World of Formation, and the angelic realm.

Derash the moral or homiletic meaning, is related to\tllerld of Beriah, the World of Creation, the archangelic realm.

Sod the mystical meaning, is related to the WorldAtdilut, the World of Archetypes or Emanations, the reafnthe Divine
Names.

PN PRE

31

D




The Legend of Lilith: The Origins of Evil and thallFof Man

Isaiah 5:20 Woe unto them that call evil good, and good ekidf change darkness into light, and light intoldeess;
that change bitter into sweet, and sweet into Bitte

“Know that when all of Elohim’s works are each ta place, they are good in this place of their ¢ti@a as assigned to
them and predetermined for them; but when theyl r@be leave their legitimate places, then they evd.” Joseph
Gikatilla

U nlike the Greeks who sought to deny the ultimasditseof evil by designating it as “privation” oat¢k, or the Gnos-
tics who acknowledged evil but conceived it asectsd power” independent from and opposed to Elpthieila-
NaK fully acknowledges evil’s reality, and places ithin the context of Elohim’s goodness and His gdlancreation.
The roots of evil lay embedded in the mystery theness oAyn Sof®

Ayn Sofis “the One Who has no end” and is the absoluteegion in which there is no distinctions and nffedentia-
tions. It does not reveal Itself in a way that nskaowledge of Its nature possible. It is the &nit creation that reveals
the infinite and it is through creation one canuwisdthe existence d&yn Sof Ayn Sofcannot be the object of religious
thought as It is unrevealed, howev&yn Sofcan be understood through the revelatioilohim since Nothingnessgin
hagamur)is the barrier confronting the human intellectiagiulty when it reaches the limits of its capacity.

Col 1:15-19Who is the image of the invisible Elohim, firstsbof all creation, because in him were the alhtg

created, those in the heavens, and those uporatitie, ¢hose visible, and those invisible, whetlmeomnes, wheth-
er lordships, whether principalities, whether autkies; all things through him, and for him, havedn created,
and himself is before all, and the all things imhihave consisted. And himself is the head of thig-ithe as-
sembly--who is a beginning, a first-born out of tead, that he might become in all things --hiradet, be-

cause in him it did please all the fullness to tabele.

“ Nothingness is more existent than all the bemghie world.” David ben Abraham ha-Lavan

“ Thou wast the same before the world was crealdahu hast been the same since the world hath heated

:Thou art the same in this world, and Thou wilitbe same in the world to coméviorning Prayer Service

How does one describe the indescribable? It possible. All the devices used have fallen shataose they are merer
ly representations of realityAyn Sofis beyond any human comprehensioifhere is nothing that we can say meaning-
fully aboutAyn Sof We cannot even start a sentence with the wgml Sof’and complete it with anything meaningful.
We cannot even say thAyn Sofis “good” because IT totally transcends our vémited concepts concerning good @
evil. The moment we say “G-d is...” the sentence dase meaning, becauge/n Sofhas no limits. Just as a fist cannot
hold a thought neither can the human mind holdcthvecept ofAyn Sof No matter how strong we are or how hard we
clench our fist, it cannot hold a thought. Thidbécause a fist exists on one level or plane oftyeand thought resides
on a completely different plane. They are both,reat yet exist in two different realms and theyeo way we can reach
into the world of thought and grab hold of one watlr fist. And like manner, we cannot comprehéwyt Sofmor define
IT. The reality of Ayn Sof is beyond the human miedgrasp and it is also beyond all human capdoityithstand. A

=

% Ayn Sofis nothingness and yet everything. It is the Absoindefinable, unknowable Infinite All. Since kssence is nothingness
prior to creation, then It contains within Itseliet roots of evil, nonbeing. Such nonbeing is presethree aspects d&in Sof-Din
(judgment), ContractiortZimtzun), and Breakagesheviral).

% “Thought cannot ascend higher than its source (\WisjiWhoever dares to contemplate that to whichghbeannot extend or
ascend will suffer one of two consequences; eltieewill confuse his mind and destroy his body eause of his mental obsession
to grasp that which he cannot, his soul will ascand be severed (from the body) and return to bet.t Ezra of Gerona

0 Ayn Sois what the world calls God.
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step-down or interface is needed between any oaktiip betweeyn Sofand man. The step-down is called the $effi-
rot that emanate frorAyn Sofdown into our realm.

Since on the level oAyn Sofnothing exists, every concept associated withtemxée must be created from nothing. And
since no quality can descriBgn Sofif follows that if It has or uses a “will”, It mat have created it. He had to create the
concept of “will". This leads to a paradox, forAf/n Sofis going to create “will”, this in itself presupgpes an act of will.
This means that going back Ayn Sofinvolves an infinite regression. Thusjam KadmorA.K.) serves as the interface
betweenAyn Sofand the finite creation. This is the levelfofn Sof'swill which constitutes the basis of further existe.
A.K is so close t&yn Softhat It is referred to as “NothingnegglamKadmonalludes to the ultimate purpose of creation.
This term is an anthropomorphism meaning “primdrai@n”. Thus, the first thought of creation was Adam —
humanity. Though man was last in the external eatdicreation, the thought of man precedes creafidam is the pur-
pose and intention for which the entire universs w@nstructed. This thought also hints to the fguall of creation.

—

Ayn SofcreatedElohim (the tenSefiro) as the interface to interact with Creation andhnf@@nce a person grasps tha
truth, the Scriptures are easy to understand. iféietiiree words oBereshith(Genesis) can be interpreted twelve differ
ent ways and the “G-d” is not mentioned! The trigsteo complex that it could not be contained in ang thing.

Bereshith Bara Elohim- “In the Beginning CREATEDM&Mm..."Bereshith 1:1

This simple phrase in Hebrew proves that Elohimas“G-d” or Ayn Sof The existence of Elohim tells us that man can
communicate withAyn Sof.But, Elohim cannot be mistaken for G-d. The Secofithe Ten Words (Ten Command-
ments) says “yoshall not have any g-ds before M&he verse does not say, “There are no other guddMe.” These
other g-ds —derived from tt&efirotare real and g-d-like. But man is not to worslign or pray to them or give homage
to them. TheSefirotare only intermediaries tyn Sofand man know#yn Softhrough the intermediary of Elohim. Now
what you are about to read is shocking! There iseation of G-d in the Scriptures. Only the &efirotare mentioned!

English uses only one word /name to refer to “Gidébrew has many Names. The Scriptures use teereliff words,

each referring to a particular manifestation of pinenal forces of Creation-the t&efirot Ayn Sof created Elohim and
Elohim (the fullness of the teBefiro) was the agent of Creation.

In Creation, darkness is associated with éwin Sofinserted evil into the fabric of the cosmos; beftrere was even
“good”. The vacated space within Ayn Sof constiluée“black hole” or space void éfyn Sof, and the absence Afn
Sofis defined as “evil or darkness”. Evil is not dfil as “badness” but rather anything that is distam Ayn Sof*
From the Beginning, then evil or distance frélyn Sofexisted in our universe. But what purpose coukkrve in Crea-
tion?

Evil had to exist in the Beginning to set the stégy free will. Evil can be defined as the abilitychoose to defy or resist
Elohim. What great love Elohim must have towards &fieation to grant it the gift of free will andethbility to be inde-
pendent from Him. Very few parents even give tkhitdren this gift.

If man possesses some degree of free will, sovifth theSefirot They are the blueprint for man and we are thé&iran
image. It will appear to us that they respond imuanan manner; thus they may seem angered at tiyneartdecisions
and actions. But they are nayn Sof TheSefirotare not angry, but they might seem that way bylimited perspective.

Thus, there is really nothing as Divine punishinemreward per se. Nobody is really punished ovareled; rather ,
there are consequences for everything that weayo os think. It is a matter of suffering the comsences of breaking the
laws of the universe that has been given to mankindyn Sof?The Torah describes these spiritual laws that describe

“1 There is no space as we know it when we spealoséness or distance froftyn SofRather it is similar or different that consti-
tutes that “space”.

“2' A good analogy is a child who puts his hand dwestove or an adult who sticks his hand in a feth will get burned. The child
might think the fire punished him or got angry ahhbut the adult knows that the fire did not pwgly hurt him, but that the pain
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the nature of things. If one performs a certaiioacthen one will experience certain resul{gn Sofdoes not punish nor
reward us. Nobody is up there in the sky readyittasiwith a club when we err. Such a notion isgymman’s simplistic
childish anthropomorphic explanation for the consagres of his actions.

It is a simplistic notion to think that our faiie angeAyn Sof If that was true, then we would contfyyn Sof We could
make Him angry, sad, or caliyn Sofremains unchanged by our actions. However, th&#dimotpossess certain cha;
racteristics, including what we define as emotiofie. are patterned after these forces; therefor@eyshology, mode of
thinking, and logic are patterned on tBefirot But, Ayn Sofis many steps above these forces and remains amyve
attributes.

Evil only comes into full potential when the roat® expelled in the act of creation, and its dityuawaits the free will
choice and actions of man. Each individual persmmdcrucial role to play in actualizing the Gotbe@, goal of creation.
Man has been given the gift of free will to chogs®d or evil Evil thus becomes a condition for free choice, s a
condition for the realization of Good on the earth.

Evil begins as a blemish in the mind by misguitielights. The belief that something you know ismgreould actually
be good. Desire and lust incubate in the mind dmads any rational judgment. These thoughts themifest in behavior
that is contrary to the universal moral code thatvithin all men.

Man'’s freedom derives from the fact that his hghsoul has its origins in thdippoth nogahthe inner layer between the
sparks and the husks, a blend of good and evilalBerthesefirotis found within man, made in the image of Elohang
through which YHWH manifests Himself, man becautéis ability and freedom to choose, is able torex&luence
upon the upper worlds and even upon YHWH. The entddue firmament is concentrated in man’s sou, assuch the
fate of good and evil lies in mankind’s hands.

Soncino Zohar, Shemot, Section 2, Page 1634ith all thy soul’-the “all” includes all aspectsf the soul, viz.
nephesh, ruah, and neshamah. As to “with all thyspssions”, these also have various aspects, exeldiffer-
ent from the other. True love to the Holy One, d#esbe He, consists in just this, that we give twétim all our
emotional, intellectual, and material faculties amolssessions, and love Him. Should it be asked, ¢dova man
love Him with the evil inclination? Is not the ewitlination the seducer, preventing man from apgtung the
Holy One to serve him? How, then, can man use\hénelination as an instrument of love to Elohififie an-
swer lies in this, that there can be no greatewier done to the Holy One than to bring into sutipgcthe “evil
inclination” by the power of love to the Holy Oriessed be He. For, when it is subdued and its pbvaken by
man in this way, then he becomes a true lovereoHbly One, since he has learnt how to make thé ifeslina-
tion” itself serve the Holy One. Here is a mystenfrusted to the masters of esoteric lore. All tihat Holy One
has made, both above and below, is for the purpbseanifesting His Glory and to make all thingsveeHim.
Now, would a master permit his servant to work agahim, and to continually lay plans to counterhaig will?
It is the will of the Holy One that men should wipsHim and walk in the way of truth that they nimgy re-
warded with many benefits. How, then, can an evitant come and counteract the will of his Mastgtdmpting
man to walk in an evil way, seducing him from tbedyway and causing him to disobey the will ofMaster?
But, indeed, the “evil inclination” also does thrghi this the will of its Master. It is as if a kitgd an only son
whom he dearly loved, and just for that cause heedhim not to be enticed by bad women, sayingahgone
defiled might not enter his palace. The son prochige father to do his will in love. Outside thdgzze, however,
there lived a beautiful harlot. After a while then§ thought: “I will see how far my son is devotedme.” So he
sent to the woman and commanded her, saying: “Entig son, for | wish to test his obedience to ntly’ 8o
she used every blandishment to lure him into hdiraces. But the son, being good, obeyed the conmmemtcbf
his father. He refused her allurements and thrwst flom him. Then did the father rejoice exceedingind,
bringing him in to the innermost chamber of theagal bestowed upon him gifts from his best treaswand
showed him every honor. And who was the causé tifigjoy? The harlot! Is she to be praised orrhkd for it?
To be praised, surely, on all accounts, for on dine hand she fulfilled the king's command and edrout his

comes from the nature of human flesh and of fiteer€ is no good or bad in this context; it is siyrthle consequences of actions and
the laws of the universe.
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plans for him, and on the other hand she causedaheto receive all the good gifts and deepenedkitings love
to his son. Therefore it is written, “And Elohinvsall that he had made, and behold it was very goatiere
the word “very” refers to the angel of death (itee evil inclination). [Tr. note: v., Exodus, 68IS]milarly, if it
were not for this Accuser, the righteous would pogsess the supernal treasures in the world to cétappy,
therefore, are they who, coming into conflict witle Tempter, prevail against him, for through hiifi they at-
tain bliss, and all the good and desirable possessdf the world to come; concerning which it istten: “What
eye hath not seen... he hath prepared for himwldgiteth for him” (Isa. LXIV, 3). Happy are thosept who have
not come across him, for those sinners who encobiteallow themselves to be enticed by him. Whafitps it,
then, to the Tempter when the sinner obeys him?

Evil is the temptation that permits man to préng own value to his Creator. All evil originates YHWH's goodness
and His Will. TheYetzer HaRalor the evil inclination is actually an instrumdat the love of YHWH? The so-called
cosmic battle is a mere theatrical play to put n@athe test. Man can only be refined by being temdiy the “Other
Side.”

Luke 4:1-2 And Yahshua, full of the Ruach HaKodesh, retufram the Jordan, and was led in the Ruach in the
wilderness during forty days, being tempted efdbvil. And he did eat nothing in those days: aheén they
were completed, he hungered

Deut. 8:2 And thou shalt remember all the way which YHWHElohim hath led thee these forty years in the
wilderness, that He might afflict thee, to proveahto know what was in thy heart, whether thouldes keep
His commandments, or no.

Elohim could not create evil without creating fileen, nor could He create freedom without makingsfiie the choice
for evil. It is mankind’s choice to bring the einlto this world. Man’s freedom to choose makes exase unless there are
possibilities to choose among. Freedom and evittare two aspects of the same concept.

In these matters, as opposed to “matters of thetlieavery man is given the choice, ability anddidesm to act,
speak and think even that which is contrary todbsire of his heart and diametrically opposed t&ar even
when one’s heart craves and desires a materialquies whether permitted, in which case it is ohky ustful
nature of the desire that is evil (instead of degjthe pleasure “for the sake of heaven,” as heut, he seeks
self-gratification), or whether, G-d forbid, he dles that which is forbidden, and the desire igiigically evil;
whatever sort of craving it is -he can conquer [this desire] and divert his attentfrom it altogether, by declar-
ing to himself (“saying to his heart”) [as follows] do not want to be a rasha — in succumbing te khandish-
ments of the animal soul — even for a momEstya , Likutei Amarim ,chapter 14, pg58

Freedom resides in the individual's ability to m@me their natural impulses and act in accordavite the Torah. A
free act is not one that proceeds freely and nitfram the character of the person, but rathex tirat comes contrary ta
the character of the individual's impulses. Thusl, is not a product of Elohim’s choice, but rathbke product of a set of
human choices. Every human is born into a pre-gsteol world that is the product of a long histofydistorted choices.

In the past, the source of all evil was consideghe “devil”: an external, objective entity thatutd be understood quite
simply and could be guarded against. Anything it wrong in a person’s life could be attributedhe devil and all
his works. Objective evil is a force “out there”tle world that an individual rejects by conscigugjhting against it, or
accepts-either actively or passively. A persomisnecessarily wholly evil, although there are vselil people. Subjec-
tive evil is one individuals or groups judgmenttttiee actions of another individual or group arg iemheir eyes. People
who do evil things are usually psychologically dae@d and unbalanced in some manner .The Scriptaoes fon bal-
ance: any excess to the left or right column onTirez of Life should be balanced back to the cecwrmn. Evil comes
in an excess of one quality: any quality of siedirot taken to extremes, can become evil.

*3 Deut.6:5 To love YHWH with all your heart means to lovenivith both your inclinations. There is no gregiewer than to sub-
due ones’ evil inclination by the power of YHWH®@Ve.
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Thus, evil is associated with the two outer pillaf the Tree of Lifé because they are the functional aspects of the cos
mos without the conscious of the Middle Pillstdshiacl). Left to themselves, Force and Form will go opandingad
infintumthat would eventually destroy creation. In our @mse, there are still remnants of past creaticasithve little or
no purpose because their Middle Pillars are missihgy attach their chaotic Force and Form to wieaterdered Force
and Form are within their graspLike moths to a flame, they too seek perfection apdo break or drain off Force and
Form from this present creation. The motive of &wn is sometimes good, although they methodspi@ys are unlaw-
ful because of their disorder and chaos.

Evil begins with creation. It is rooted in thesfidivision fromAyn Sof It began with the separation of tBeriatic World
from Atzilut*® Here creation leaves from the presence of thenBiaind thus imperfection begins. The further tleation

4 All the Sephirot on the passive pillar are receptand have the qualities of Form, in the UnderstagdBinah) is the formulation
of ideas, Judgment (Gevurah) is exercised in respdo something, and Reverberation (Hod) is th® égtan impulse coming from
any one of the other Sephirot. It is the same thighactive pillar. Here the impact of revelatiorsisen in Wisdom (Chochmah), whil¢
the power than must be behind Mercy (Hesed) isreaos. Eternity (Netzah) is the principle of repetif the incessant input necesr
sary to make the world go round. The central pilconcerned with Will and with the Grace whiclsdends from the Crown (Keter)
through Knowledge (Da'at) to Beauty (Tiferet), whis the Sephirah which reflects the top to thedmotof the Tree. Foundation (Ye;
sod) and Kingdom (Malkuth) are respectively the ifiestation of an image plan and the actualizatidntan the Divine materialA
Kabbalistic Universe, Z'ev Shimon Halevi, Samuel Weiser, Inc., York BéadMaine, 1977, p. 16.

D

4> The concept of pre-Adamic civilizations was weltepted by early sages and even many Christianashdllso in support of the
notion of lost civilizations, we read Psalms 105:&e words: He remembered His covenant forever - the Word hentanded for a
thousand generations."The Talmud reveals that this verse indicated the Torah, was given to Mosheh and all the elebrat

Mount Sinai after the elapse of 1,000 human geimrsit Since Mosheh was of the 26th generation violig the first progenitor of
the human race, this indicates some 974 generabieftse AdamThere is a notable passage that may provide fughielence for
pre-Adam racesGenesis 36: 31-3gives the names of the kings whoreigned in the land of Edom before a king reignedrahe

Children of Yisraél With Adam, himself, being considered the fiksing of Yisrael', the hidden Kabbalistic explanatiof this list-

ing relates to the seven one thousand year roufrttie @revious world, with the eighth king mentidnepresenting our current world
-- he is the only one of the eight not to have dad whose wife's name is also given. In Kabhaligerature, the world of the Edo-
mite kings who pre-dated Adam, is knownQ@isam HaTohu literally, "world of emptiness", which is refecré¢o at the beginning in
Genesis 1:2!"...when the earth was empty. (The word 'chaos' has also been taken aglzedirect translation afohu) This 'empty

world' notion coincides very neatly with tlfshemitahscenario which postulates a thousand year pefiadsolation at the close of
eachSabbaticalcycle. Referring to an ancient Kabbalistic waBlefer haTemunalthe work of the first century Rabbi Nehunya Be
haKanah, Rabbi Yitzchak of Akko works out a chragy using as his base calculation figure the '@ivwear' taken fronPsalms

90:4 (a 'divine day' equals 1000 earth years; a 'diyes” is thus 365,250 earth years) . The Talmaigsthat the world will exist for
seven 7,000 yedBabbatical'or Shemitacycles, each one different than its predecessoreter, it will become desolated during
every seven-thousandth year. Rabbi Yitzchak comdubat, as there are sev@abbaticalcycles in a JubileeYve), the world will
exist for 49,000 years. Human civilizations wiluthalso rise and fall seven times during this merithere is some dispute as to
which cycle we are now in - some Kabbalistic sosng®intain that it is the second cycle, while aihiselieve we are already in the
seventh and final cycle. Rabbi Yitzchak's calcolasi made over 700 years ago are based on the nbéibwe are already in the set
venth cycle, and that Adam would thus have been ldren the earth was 42,000 years old. Howevewrftes further that, accord-
ing to Sefer haTemunalthe first 42,000 years - before the creation wf present human race - should be taken as dignesyi.e.

365,250 earth years. The universe can then belatdduto be 42,000 x 365,250 years old, which exjiia|340,500,000 years, a fig
ure uncannily close to the 15 billion years pogadaby today's scientists as the elapsed time she8ig Bang occurred! Moreover,
only before Adam was created do we 'count' inrdiyears; whereas since Adam we count regular 'huyears.

=]

“® The Four Worlds are not places such as planetsiatiugr correspond to four "stages of removal" fiaym Sof These stages are
another aspect of the "creation process”. As thbtlbf Ayn Sof move progressively further away frats source (from Azilut
through Asiyah), it becomes "more physical" and erlaxvs are necessary. The four worlds are:

1. Azilut (Emanation) - the eternal unchanging Divine world

2. Beriah (Creation) - considered "Heaven" proper, it is fingt separation from the Divine, and "location"tbge Throne of
Elohim and archangels

3. Yezirah (Formation) - the abode of the "lower angels," manuls and the Garden of Eden

4. Asiyah (Action) - the material universe in which we live
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moves from the Light, then evil gains more and ngmaund in the lower worlds. There are two typeswf: one is cos-
mic and the other is the conscious. One servesposk of the waste and disease of creation ancbtigeious to test the
free-will of man.

Cosmic evil is called thklippoth (husks) .Anything, be it an event or being, cacdoeeklippothif the conscious of the
Middle Pillar is removed. When this happens, thenalgic realms from the left and right Pillars fedtithe undirected
Force and Form like spiritual vampireslijka—Hebrew for leech).

With the advent of man upon the earth, consciaiseatered the world oAsiyah(action/physical) .Prior to this, no
creature operated outside its law of natural newlithe creation was in balance. Conscious evil méarknow what is
being done, and what Torah is being transgresdad.fdrm of evil is not always black and white agny people teach.

It agents consists of two types of tempters. Tis¢ dne is the tempter who knows what he is daing tempts in order to
test the loyalty or integrity of the situation arpon to see if it/they are really good. The seameht is the tempter wha
tempts a person just for the “hell of it” and fas bwn satisfaction. The first tempter is of th@elic, spiritual, or demon-
ic type, while the second is usually a human beaithpugh minor non-humans may attempt to disrugtorder.

This evil, unlike suffering, requires malice. dtriequires the conscious desire of one human beioguse harm to others
The cruel and wanton indifference to the pain bhdugpon others as we seek to fulfill some desirewfown. This type
of evil is a human creation. Man's inhumanity tonHalt is the meeting of our clever minds, our sélfdesires, and our
deepest insecurities. We all have the potentiatifoelty and depravity that knows no limits.

Perceptions of physical reality can be dividea itwo different streams of consciousness, the gbgand the subjec-
tive. Objective reality is that perception whicheigerienced by all and interpreted collectivel\haging a specific mean-
ing. This is what most of us would call “real.” $ettive reality, on the other hand, is when thecpption of a thing is
interpreted in a highly individualized manner urédo the psyche (mind-ego) of the individual at thament?®

We are using the term objective reality in cortttassubjective reality, which is reality seen tigh our inner mental
filters that are shaped by our past conditioninigjeCtive reality is how things really are. Althoutjhs possible to perce-
ive objectively, we cannot take in the totalityreflity and say anything about it; we can only peansome of its charac-
teristics. So whenever we explore reality in angc#ic manner, we have to leave out something.dxample, when you
describe an orange, you cannot say anything abotdtality. You have to talk about its color 8 taste or its shape. If
you want your description to encompass the whdlagtk- its color, shape, and taste all togetheyou can only say,

The four worlds as they relate to one another éation, are mentioned Isaiah 43:7 -Even every one that &alled by my name: for
I havecreatedhim for my glory, | havéormedhim; yea, | havenadehim

*" This phrase, which is always used with a sensegret, was coined bRobert Burnsand used in his poefrom Man was made

to Mourn: A Dirge, 1785!Many and sharp the num'rous ills Inwoven with name! More pointed still we make ourselves Regret,

remorse, and shame! And Man, whose heav'n-ereats The smiles of love adorn, - Man’s inhumanityn@n Makes countless
thousands mourn!

“Man's inhumanity to man is not only perpetratedthg vitriolic actions of those who are bad. liaiso perpetrated by the vitiating
inaction of those who are goodMartin Luther King

“8 In a truly subjective universe, there is nothingside your own consciousness — no world, no bodiesrain. Suppose | ask you
the question, “If a tree falls in the forest andame is there to hear it, does it make a sound?h\afi objective belief structure, you
might say yes, but you might also say no, dependmgour views on quantum physics. However, if palieved in subjective reali-
ty, you have to reject the question entirely. Yosay that there’s no such thing as a tree outside gwareness. That tree doesn

even exist. Nor does the forest for that matteyolf are not there to observe it, it doesn’t eatsall. Without consciousness there is

no existence. A secondary element is that withsailgective universe, thought is the primary creatlement. All thoughts manifest
in some form, whether conscious or unconsciough8ghysical universe is like a giant computernching your thoughts into reali-
ty. Thoughts are waves, and the physical univeyghd summation of all those waves. Hence whene tiseno thought, there is no
physical existence. If a thought does not existpltysical manifestation does not exist either.
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"orange." It is the same with objective realityytfu want to say anything about it, you have taifoon its specific cha-
racteristics.

ThenefesA’ is fixated on the plane of exclusive subjectivenese’s perception is blurred, obstructing the
awareness of the greater realities which exist béymeself, to the point of even distorting thardgbn of
objective truth and good. Everything in this plameelative- only Elohim is absolute.

EVIL IS BUT A DISTORTION OF THE OBJECTIVE REALITY, BROUGHT ABOUT BY A CONSTANT, OR
EVEN MOMENTARY, SUBJUGATION TO THE RELATIVE AT THE EXCLUSION OF THE ABSOLUTE.

Our present society is structured to place empludidégyitimacy on objective reality, for it is ontiirough
having a concept of objective reality that we camehcommon ground for communication of a common
reality.

While the need for an objective reality is selident, one must never use this as an excuse tottlergxistence and im-
portance of subjective reality. It is through oergonal subjective realities that each and eveeyaus uniquely defines
and interprets all aspects of life and thus it 8edbape us and define for us our individuality. \Witt a sense of subjec
tive reality there would not be a sense of indivility.

Note: This is why certain types of political regimes amgbressive cultures and societies always seekacepbver-
emphasis on objective as opposed to subjectiviayrddlhen everyone is taught to think the samen ineeryone will also
act the same. This is the master-plan for dominad@d control. Without a healthy sense of subjecteality, one is left
with only a sense of being a meaningless partgreater whole, with neense of individual worth. This is the greatest
evils. This is mental slavery and the true defimitof exile. This is exile from one’s own self.

% The animal-like lower soul of man
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Gen 25:22And the children struggled together within her;

hatever exists above exists below. Yet, thereparaiple called the “state of inversion “or revarfrom the le-

erls of holiness to the level of uncleanness. Whed is closer to the levels of uncleaness thanhilgher levels.
Yet, these two planes do interact with one anothiemakes the world we live in a mirror image betupper
realms. It is similar to the concept of turning sthing inside out.

Zoharic and Torah teachings say that our universe is lneflection of the higher worlds. Since this is ttase, then
these worlds cannot be all that different from oiitsey exist within the context of their own lawisphysics and manif-
est differences. Somehow all is connected and ongerse has an effect on the other. However diffeteese worlds
appear, they are all linked through some commomédbr

Soncino Zohar, Bereshith, Section 1, Page 11i@ Holy One imparts to His device a spin to thi, land all
things now take a direction to the left, and thesellgives to events a course unfavorable to the ebmen. So it
goes on until they become penitent and retrace thei ways. But the motive power of the wheeleistered in
the works of man; hence the phrase, “by His devaceprding to their work”, there being no permangnin this
case too Elohim manipulated events so as to a#tasertain end, and all that happened had its rantthe su-
pernal sphere. Elohim had brought Abraham near bm,Hand there issued from him Ishmael. Ishmael baaa
before Abraham was circumcised, that is, beforgvhe made perfect through the sign of the holy caverhen
the Holy One, blessed be He, so devised that Abmatiecumcised himself and entered the covenantamd
quired his complete name of Abraham, and was crdviayethe supernal he with the symbolical issuing/atier
from wind. As soon as the symbolism was completddharaham was circumcised, there issued from bamad,
who was the holy seed and who was attached touhersal spheres as symbolizing fire from wateand who
was not in any way linked to the “other side”. Framt, again, and from his daughters there camehfosto dis-
parate nations who became attached to the sidecgpiate to them.

Ya’agoh although born second, his soul was the firstliortme higher realms. His soul originated in thalme of holi-
ness and his twirk.say emanated from the source of uncleanness. Thaséotees were manifest here upon the ea
unequally. This world became the “battlefield” fimese forces to meet one another and engage itinfigtsince this
world is closer to the lower levels, it strengthettige evil and weakened the good.

Esavwas born first because the forces of evil maniealdhe children in the womb to manifest the rgatibre to their

advantage. The reality of the fallen state of thehewas thus manifested first. Sin¢a’agobwas the force of good, evil
pursued him all of his life here upon the earth'agab was given the gift of a great mind for himctambat these evil
forces. He used their own weapon, deception, to e upper hand against those who opposed himnfdasure for

measure concepiidah k'neged midgh The nature of evil is to use the art of decaptio order to stop souls from ast

cending to the higher worlds. This is the same tioal the Dark side uses today against&mai Yisraef™.

0 Yitzchak representSevurah(fire) which issues fronChesedwater). Ya'akov representsferet

*1 The Children of Yisrael does not apply only to fleople of Hebrew extraction, but defines a stéteeing above the animal level
of Edom and the slavery in Egypt. It refers to tipper face of the World ofezirah called the entrance to the Holy Land, or th
House of Yisrael. Born as a natural man underdles lof the World ofAsiyah or sin, everyone on earth begins as a child efaél.
The Children of Yisrael forget the memory of thbeatreality from which their descended, and sdirthirthright for mineral posses-
sions, vegetable comforts, and animal status. BE&ay they turn away from their origin and forget tlitagver existed. Thus, they
become slaves in Egypt or the ChildrenEsavdwelling inEdomas animal men. Those who remain the Childrenisfaél retain
their connection to the upper Worlds. Living in Btjpr Edomis very difficult because everyone around Yisiiaedo involved in the
World of Asiyahthat they view Yisrael as dangerous. The Chil&istael lives in two Worlds at once. He cannot bhésfied with
just the comforts of the World &siyah and yet does not know how to enter and stay enRrradise ofezirah This is why the
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R. Isaac said: ‘It is written: AND THE CHILDREN SURBGLED TOGETHER WITHIN HER; AND SHE SAID,
IF IT BE SO, WHEREFORE DO | LIVE? AND SHE WENT TQEIRE OF YHWH. Whither did she go? T
the Academy of Shem and Eber. “And the childreagsfled together within her”, for there already Esda-
clared war against Jacob. The term vayithrozzu (dvey struggled) is akin to a root meaning “to bk&aand
thus it implies that they broke asunder and drifs@dhy from each other. Observe that the one walseo$ide of
him who rides the serpent, whilst the other wathefside of Him who rides on the sacred and petfacine;
Zohar Bereshith 1:137b

[®]

In the Torah, the archetype of evilEsavand the archetype of goodYs'agob They both came from the same womb
and at the same time. They were bound togethehdgame blood and the same source. This teachstuttent of the
Torah a great truth concerning good and evil. Tdweynot the dualistic opposites in some great aosimiiggle for crea-
tion. This relationship between good and evil did begin with this set of twins. Théohar says that in regards to the
Tree of Knowledge of Good and Evil thereirMgtatronandSamaef?

Good and evil are both agents of YHWH and servavide to accomplish the Divine purpose. We are camliex to
serve good and avoid what is evil. Just becausethimg has been created by Elohim, its existenes dot mean that
such a thing is a benefit for mankind. What mosigbe do not realize is that it is not always easglearly discern the
difference between evil and good. The visag&sdvsometimes is mistaken for the visagevafagob Thinking we are
embracingesay we may actually be embracif’aqob Ya'agobcame to blindYitzchakin Esav’'sgarments anditz-
chakexclaimed, “The hands are the hand&sdy but the voice is the voice ¥a’aqob” Ya’'aqobcan turn to the ways of
Esav’'shands, but his power is in his voice.

The hands oEsay representing human endeavors that follow therabtwurse of the human intellect, can never guide
us in the true path of righteousneBsavthus represents all those in life who follow tleedl of a detached intellect
without the balance of the spiritual voiceYd'aqobthat ascends above and unites the conscious nithdhe uncons-
cious. This is why the fruit of the Tree of Knowtgrdof Good and Evil is forbidden to mankind. Itasional intellectual-
ism without any psychic, spiritual, intuitive iné&tion that leaves a bitter taste in the moutrhogé who partake of its
fruit. Each bite from that forbidden fruit allows to fall under the domination bfaSatan(theyetzor harahh  The blood-
line of Esavis not just physical, but rather includes all nmadkwho walk in the footsteps &sav Righteousness is not
always defined by one’s actions, since evil pecple perform good deeds. Righteousness is a statendfthat leads to a
state of being. To be righteous one has not tme#te forbidden fruit of detached rationalism delvof any spiritual
awareness. This is the way of religion, but notphth of spirituality. Religion elevates rationatind mistakes it for
holiness. Most Torah study actually is followinge tivays of Esav and ndta’agob These hypocritical leaders have the
lost the ability to discern between good and déylmistaking Esav foYa'aqoband do ag&savdoes, instead of speaking
asYa'aqob

R. Hiya and R. Hizkiah were once sitting underneattee in the field of Ono. R. Hiya fell into aisiber and be-
held Elijah. He said to him: ‘The whole field iinined with your presence.’ Elijah answered: ‘| aome to tell
you that Jerusalem is about to be laid waste togrettith all the towns of the sages, for the reata Jerusalem
is the embodiment of judgment, and is preserveidiyment, and now judgment demands its destructaod;

children ofEsavand the Children of Yisrael cannot exist, or eserreconciled in the same country. Yisrael musthgir own way.
The child of Yisrael has the blessings of theirgoés ChochmahandBinabWAdam andChawat), but these are only partially compret
hended. He knows he cannot exist in subjectiomeddws ofEdom but he does not know how to leave the countrnjhisnbondage,
he cries to YHWH for deliverance. He seeks the CiodParadise. The “Chosen People” does not meam joationality. It is anyone
who chooses the Torah that was offered at Mt. Siga¥ HWH. If one accepts the teachings and instomcElohim gave to Yisrael,
then they are a Yisraelite. They have taken onytiie of Torah and the obligation to learn and teiadb others. It is not that the
people have been chosen, it is that the people dtaasen. See Romans chapters 2-3, 11.

%2 Jung taught that the Self is made manifest in sjpp® and conflicts between them:; it is calbleihcidentia oppositorunor Jung,
the measure of an individual and a whole cultuthésability to recognize polarity and paradox émtalance and unify oppositions
Thus, Elohim is both male and female and man hihiséhcomplete unless he is both male and fernthk; Ein Sof is the ultimate
being and yet nothingness; man in order to achiedemption must pay his due to the realm of evédation is both negation and
progress; etc.
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Samael has already been given power over it andits/enighty ones. | have therefore come to adthisesages
thereof so that they may try to obtain for Jerusak®dme years of grace. For so long as knowledgfeeoforah is
found therein it will be spared, the Torah being tree of life by which all live. But when the stwd the Torah
ceases below, the tree of life disappears fromwtbdd. Hence so long as the sages cling to the MoG&amael
has no power over them, as Scripture says: “Theev@ the voice of Jacob, but the hands are thelhah Esau”
(Gen. XXVII, 22). The voice is the Torah, whiclteisned the voice of Jacob, and so long as thatevpmurs
forth, the utterance also dominates and prevailgef(ahe hands of Esau). Hence the study of thehrshauld
never ceaseZohar Bereshith 1:151a

The differences betwe&savandYa'agobare hard to distinguish. They are twins and mogfuse the two. We must
learn to distinguish between the two. YHWH in Hightst wisdom allows this to happen. It is by eatimeTorah Ha-
Sod(the hidden meanings of Torah) that we will nexgain be poisoned by the fruit of the Tree of Kremige and the
influence ofSamael/HaSatan/ Esav/Amafék.

Soncino Zohar, Bereshith, Section 1, Page 28fthe wicked are literally the mazikin (goblird)the world; and
there is an impurity from the side of the demons ewil spirits; and there is none so cursed amdregt as Ama-
lek, who is the evil serpent, the “strange Elohirhfe is the cause of all unchastity and murder, hisctwin-soul
is the poison of idolatry, the two together beirdlad Samael (lit. poison-Elohim). There is morarttone Sa-
mael, and they are not all equal, but this sidéhefserpent is accursed above all of them.

%3 Samael means “Dread YHWH?” and is the Semitic wersif the AsiaticSama, Samanar Samavurtj “The Leveler”, Judge of the
Dead, linked with the underworld kingama The Sama Vedaalled him the storm Elohim, clothed in black asulLike his later
incarnation, HaSatan, he was the prince of the poivthe air; also the Celtic Elohim 8&amhainthe Feast of the Dead. His feminine
counterpart was calleBamothean Britain, queen of the land of Hyperboreans, reheythagoras learned the arts of letters, astrono-
my, and science. She was another forrSkddior Scatha
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hings are not always as they seem. Reality anchTend always multilayered and the boundaries oftwehgood and
evil are not always so clear cut and become bluMgdat may seem good could in reality be evil aim wersa.
Whatever appears to be evil or even unpleasantpmigtfulfills a vital purpose, the cleansing of arganism, but also
serves to remove the useless Force and Form fremmén area of a particular activity where it maydb great use to the

plan of the Creator. Like excretions from the bodyis unpleasant but necessary or the mechanisodwmoeecome
blocked by waste material and cause the body to die

It is important to understand thayn Sofis beyond good and evil. We must not attributedyass to IT as to do sa
would exclude evil, and thus would leave IT defitier lacking somethingdyn Sofembraces everything, including the
totality of good and evil. The old dichotomy viegsod and evil on opposite ends of a pole. The nemaidggm suggests
that Elohim is in every direction, represented Iy archetype of light, andaSatanis represented by the archetype of
veils. From this worldview evil is defined as anptpthat dims the lighDr. Carl Jung writes:

D

“I begin with nothingness. Nothingness is the sasé&ullness. In infinity full is no better than em@Nothingness
is both empty and full®

The nothingness dkyn Soffollows the Endless One’s unknowability by the tammind. It is eternally unknowable
Ayn Sof cannot be spoken of in any language andatalpe conceived by the mindyn Sofhas no being and does not
exist. Ayn Softranscends every distinction between being antimghess. It is the absolute unlimited entity. Eease
implies limitation, something rather than nothidyn Sofis not nothing in the ordinary sense of the waxgn Softran-
scends the entire existence-non-existence digtimcli includes everything and nothing. It is afinite, undifferentiated
unity or imagine an infinitely extending empty void

“Supposed someone merged with or became the wimilerse, and so came to include everything thatexi
.Even then, he would not be unlimited-he still widug that particular universe. We must imagine gsbhing that
somehow includes all possibilities, all possiblévarses, and excludes nothing. This something migtis not Ii-
mited to some portion of actuality while excludthg rest, it is also not limited to that one portiof possibility
which is all of actuality."Robert Nozick, philosopher

“Ayn Sof has more being than any other being invtleeld, but since it is simple, and all other sieplhings are
complex when compared with its simplicity, so imparison is called nothing.Scholem, Kabbalah.

“ Ayn Sof is the principle in which everything heddand visible meet, and as such it is the commonaf both
faith and unbelief’Azriel, Scholem ,Origins of Kabbalah, pp.441-442

“The revelation of anything is actually through @pposite.”-R. Aaron Ha-Levi

This radical new viewpoint says that evil is ndhing; rather, it is related to awareness. Moray loe good or evil, de-
pending upon what we do with it. A bad seed canlpece a poisonous fruit, or it can be converted saimething useful.
Mold can be discarded as harmful, but certain kiofdsiold become penicillin. The notions of good awil imply their
opposites, or, have their opposite built into tiveiry essence.

If we try to define material objects, we invokéast of ideas (weight, space, density, etc.) l#wds to conclusions con
cerning that object that cannot be understood @xgagts opposite. The logical conclusion is thgdod” (beneficial to
the world) is also “evil” (as the world is an estge@ment from the ultimate good-Elohim). Conceptmgvwover into their
opposites as we try to understand them more dediyt Ayn Sofis thus the limit at which all concepts decondtiard

** Jung taught that the Creator represents both gadcevil, persona and shadow, a coincidence of sifgso This is the opposite of
the Gnostics. Gnosticism holds to a dualism of gimaahateriality and evil matter; while for Jung goadd evil originate and end in
the same Source, are mutually dependent upon atbanand simply identified with spirit and matter
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swing over into their negations. Universal and ipatar, seeming opposites, passover into one andtlage each other
imbedded in their essence, and are bound togeshireasun is to its light. The point in which opipes are joined and
become transformed into one another is the deaartiste limit; and this limit isAyn Sof.

We need to immerse ourselves in Wisd8(@hochmah until we have attained an intimate understandihthe nature
of good and evil. When we reach a transcendentat powhich good and evil overlap to the exterdtttve can perceive
how either can transform into the opposite, thencase enter into the world afevekut or a constant awareness of Elg
him.

So good and evil is not a dichotomy at all, bueaclosed universe of curved time and space.i$mist to say that good
is evil or evil is good. Rather, each has a spatk@other, and pushed to the extreme, this spamkoe ignited. This may
push you to the limit of reasonable thought, butnged to extend beyond the mind and draw upon ressthat surpass
the intellect. Our tendency is to hold on to ouwt wlorldview because of faulty past teachings. énse easier to clearly
define good and evil and to know how to deal wittyet, difficult and complicated issues and quesido not yield easy
solutions. It is imperative that we understandghgose of everything that Elohim has created.

Thus, “evil” exists for the purpose of challengitige individual's freedom of choice by providingvariety of expe-
riences that may lure the person from the focahtpof Truth. If he surrenders to his lusts, thenbleeomes a slave to
those impulses; if he subdues them, then he tramsfthe evil into good.

Rom 6:16 Know ye not, that to whom ye present yourselseseav/ants unto obedience, his servants ye are wh
ye obey; whether of sin unto death, or of obediemte righteousness?

Therefore the evil forces of life have been cdilety dubbed HaSatafi according to Scripture. It is not the name of
specific being or fallen angel as most people assimut rather a name that means “an obstacle @rsaty”. Satanis a
name for a role something or someone plays ratiaer & proper name for someone.

And Elohim's anger was kindled because he went;thadingel of YHWH placed himself in the way foradn
versary (I'satan) against hinBemidbar 22:22

The more a person slips away from the Truth thncugubmission to distortion, the susceptible leimes to evil in its
active state. Thus, thrown off center, the persecomes confused, uncertain, and loses controlsohtellect. Soon, his
mind becomes fertile ground for the root of thd &vigrow deep into his mind.

Since everything in the realm of holiness hasdasnterpart in the unholy realms (thigra achrg, there is an unholy
counterpart to the observation of thézvothof the Torah. These would be the 365 negative cangments in the Torah.
Since they are contrary to the Will and Wisdomhaf Creator, they represent total and complete agparfrom His Uni-
ty. These are the “other side” or thdippoth’ and the “other g-ds” mentioned in the ScripturBisis is known as idolatry
(avodah zarajand the Divine Will is concealed from thém.

%5 Wisdom refers to the cognitive dimension of thenan psyche that lies at the foundation of the Bgd, is instrumental in guiding

om

a

the libido or will. It is inChochmahthe realm of thought and ideas, that the relatigmnbetween the human psyche and the exterpal

world can be understood, for it is through our &l#aat the world is understood, experienced, amndtoacted.

%% Mephistophelegthe Devil) is the diabolical aspect of every geydunction that has broken free from the hierarohyhe total
psyche and now enjoys independence and absoluter@meording to Dr. Carl Jung.

" Theklippoth cannot violate YHWH’s Will, because they know gretceive that their life and sustenance come from, ldnd they
derive their nurture from the hindermost aspedhefDivine Will which encompasses them. They ara Btate of exile and think of
themselves as “g-ds” thus denying His Unity. Bhgyt do not deny YHWH, as their life comes from HiFhe unclean animals not fit
for human consumption derive their life force frélmee completely uncleddippoth
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Sin in Hebrew ighet The root means “distance”. One can use his eeeifi life to draw close to YHWH or cause hi
actions to distance himself from YHWH. The furtleere withdraws from YHWH, distancing himself fronetBource of
Truth and Light, the more accustomed to the daskties person becomes. This is why darkness andueviinked to-
gether in Scripture. In the Light, all things caa deen clearly and in its rightful state. Howewerthe dark distinction
between objects becomes hard to perceive and soegtion-existent.

Mat 6:22 -24The lamp of the body is the eye: if thereforedhige be single, thy whole body shall be fullgittli
But if thine eye be evil, thy whole body shall lledf darkness. If therefore the light that istiree be darkness,
how great is the darkness! No man can serve twaters for either he will hate the one, and love thther; or
else he will hold to one, and despise the othecarmot serve Elohim and mammon

Yochanan 3:18-21He that believeth on him is not judged: he thdielveth not hath been judged already, be

cause he hath not believed on the name of thelmgptten Son of Elohim. And this is the judgmibat, the
light is come into the world, and men loved thekdass rather than the light; for their works wendl.e For
every one that doeth evil hateth the light, and etbrmot to the light, lest his works should be oxad. But he
that doeth the truth cometh to the light, that\wwarks may be made manifest, that they have beamgitan Elo-
him

Yochanan 12:35-36Yahshua, therefore, said to them, “Yet a littteetis the light with you; walk while ye hav
the light, that darkness may not overtake you; hadvho is walking in the darkness hath not knowerevthe
goeth; while ye have the light, believe in thédjghat sons of light ye may become.”

Yochanan 12:48 am come a light into the world, that whosoevelidveth on me may not abide in th
darkness.

From the Torah's perspective, therefore, greatokesbaracter is not measured by our lack of ahieglination, but by
our success in controlling it. The rabbis of fr@mud also taught thatThe greater the scholar, the greatas evil incli-

nation' (Sukkah 523. In other words, someone who possesses pronowagedbilities will find himself presented with a

greater number of illicit opportunities around whilse will have to exert considerable self-contFdr example, it is a
greater moral achievement for a person who has bypihis business from scratch to remain scruplfdusnest in his

dealings than for one who has always been emplbyeghother, for the latter has less to gain fromaricial chicanery.

Similarly, it is a greater act of character foraagon of good looks and a sensual dispositionanlatatd a promiscuous life
than for one who does not possess this dispositiohis afforded few such opportunities. When a tans away from

evil: “Th;egn all the klippoth are made null and void, ahelytvanish, as though they have never been inrdsepce of the
Master.”

Soncino Zohar, Bereshith, Section 1, Page 28ba vestment to the Shekinah, and if man hadeen created,
the Shekinah would have been without a vestmentliieggar. Hence when a man sins it is as thoegstrips
the Shekinah of her vestments, and that is whg panished; and when he carries out the preceptiseoLaw, it
is as though he clothes the Shekinah in her vessmidance we say that the fringes (tsitith) worrthmyIsraelites
are to the Shekinah in captivity like the poor rsagarments, of which it is said, “for that is hislp covering, it
is his garment for his skin, wherein shall he s®gix. XXIlI, 26). Prayer which is not whole-heeuttis pursued
by numbers of destructive angels, according toSbteptural expression: “all her pursuers have owken her,
etc.” (Lam. I, 3).Therefore it is well to prefacaals prayer with the verse, “but he is merciful dadyiveth inig-
uity, etc.” (Ps. LXXVIII, 38). The word “iniquitysignifies Samael, who is the serpent; “he will destroy” sig-
nifies the destroyer; “he turneth his anger awagfers to the demon Af (anger); “and doth not sfir all his
wrath” refers to the demon Hemah (wrath). To theswers are attached many destructive angels, wdiehun-
der seven chiefs with seventy under-chiefs, disgers every firmament, and under them are myriddstiers.
When an Israelite wearing fringes and phylactepesys with devotion, then the words of the Scriptare ful-
filled: “All the peoples of the earth shall see thhe name of YHWH is called upon thee and thelf &z thee”
(Deut. XXVIII, 10). We have agreed that “the narh HWH?” refers to the phylactery of the head; anuew the

8 zalman, Tanya, Likutei Amarim, Chapter 19,p.81
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destructive angels see the name of Tetragrammatdheohead of him who is praying, they at once takéght,
as it is written, “a thousand shall fall at thy sitd(Ps. XClI, 7).
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“In the long run it is far more dangerous to adheceillusion than to face what the actual fact is.”
Physicist David Bohm

“Genuine evil, the evil that can be experiencedyases itself upon us in mythical imag€&eishom Scholem

Few people know that the words “devil” and “dividitgome from the same Indo-European wod#vVi (Goddess)
or “deva“(Elohim), which becamelaeva(devil) in Persian. The Old Englighivell (devil) can be traced to the
Roman derivativaelivus divi: Elohims. Thus, it appears that from the beginniEighims and devils were often confuse
with one another. As we study the Scriptures, wiedigcover that evil issues forth froAyn Sofltself, and is the logical
consequence of creation. Evil is to creation, dnedindividual finite existence that is creationgsence, as the outside g
a container is to the space it contains. Evil igtem into the idea of creation and woven intofédaric of the human soul.

According to theZohar, the fragments of earlier worlds that had beenrdgsd because of untempered judgment &
shrouded in darkness and floating around our usévkke debris from extinct volcano&sThese fragments are the husk
(klippoth) which comprise a counterworld of unholiness chtlge Sitra Achra,which oppose the Divine realm of tise-
firot.°* Our world was created only after the roots of &eitl been purged frodyn Sof As such, the restriction and limi-
tation which was necessary for the creation ofvearld modified ;Din (judgment) was tempered wi@hesedkindness)
.The result was a world in which judgment and kieskhare blended in tleiddahor trait ofrachamim(compassion).The
world in which we live is a blending of good andlev

This concept is important psychologically as vaslaxiological implications. In purging ltself dfet roots of evilAyn
Sofgives rise to a dark realm, which parallels theuBlian repressed or the Jungian “shadow”. Thisipgydor Ayn Sof
and man has the results of the growth of the “O8ide” and the “shadow self’. In neither case ig eNminated. The
attempt to purge oneself from evil simply relocatasto another part of the cosmos or human psythe result is re-
pression rather than expulsiolhyn Sof'scatharsis of Din” can actually be called a cosmic repression. Thisecause
Ayn Sof, in attempting to rid Itself of the unactagle aspects of Its own essence (negativity, destn, limitation) ac-
tually crystallizes these negative aspects integion of being that remains a part of Itself. Tesult is the growth of the
“Other Side’, a negative region withikyn Sof which shadows and fills our world with evil, négay, ambiguity, and of

course —death. This Divine catharsis of judgmerthdia metaphysical parallel to the dark forcethefrepressed uncons:

ciousness .To the ancient sages evil is a cosndigaychological return of these repressed forchasTwe can see that
the “Other Side” is also within our own hearts, @ncbuld not be otherwise, as without evil we wibbhve no hearts, no
freedom, and no individual existence at all.

The Other Side is the dark side of space-tim@igerse that is not brightly lit. The sub-atomarticles there vibrate at
a lower frequency than this world. This limits thesalms form being seen by us. This also meanghbg are unable to
receive the higher frequencies from the realm$efifth dimension of thought (good).This is théttations of demor?s

%9 TheZohar implies that the evil in our universe has its origin the remnants of the previous worlds thatendgstroyed. Fragments
of these worlds remain mutilated and covered iknkess outside the Divine system. These fragmeetsharsystem from which the
Sitra Achrawas constructed.

 The evil in this physical world is made of the ‘ste material” or dung of the coarkkippoth it is the sediment of the purifying
process in creation. It is sometimes called “vaanid filth”, which is the ultimate humiliation.

®1 Sheid, Mazzik, Ruach Hara, Se'’ir, Malach, MashahiHebrew. Demonic powers wax and wane accordinifpé time of day, the

week, the seasons, meteorological conditions, t@mpbgcal features, and other factors. They frequeoftops, outhouses, and drai:

nage gutters. They can also be attracted to plEaedigious worship.
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and other beings. They are limited to their contafxtreation. They cannot ascend space-time, lay tdan transcend
their own and enter our world.

These beings require nourishment, procreate candlie. They can appear to us as projected mimaptit. They have
the ability to fold space and move from one locatio another almost instantaneously. These beiagsalso see a short
distance into the near future. They too live inva tlimensional universe; however, they are limii@avhere they can go
in it.

These beings do not have an independent life tiite spark of holiness that gives lifeSamaelthe male element of the
Other Side. The Holy One bestows life and food ugenOther Side voluntarily. This is part of thdiatualistic tenden-
cy that sees the power of evil as a servant ofiElptvhich is allowed in order to carry out His Will

In theZohar we find that one must have faith to grant saa#ito the side of holiness, but one must do the2damp-
pease th&itra Achra This ‘Other Side” is where spiritual forces rasttiat manifest themselves in thalkuth

Contrariwise, the remembrance and visitation foil egfer to the other side (sitra achra), with adions to
strange Elohinf§, and similarly embracing male and female in oneunnthe one (male) under remembrance
the other (female) under visitation, both uncealsimigtent on evil. There are thus two parallel amgposing in-
fluences. From the one there flows all the inspirabf true Faith and all supernal sanctificatiorfspm the other
flows whatever is evil, all kinds of death andstts and conditions of mischief in the world.’HRzkiah said:
‘Assuredly it is so. Happy is he whose portionirisily established on the good side, and who do¢snatine
himself to the other side, but is delivered fromntli Said R. Judah: ‘Assuredly it is so, and hajsplye who is
able to escape that side, and happy are thoseeals who are able to wage war against that sideHRkiah
asked: ‘How?’ R. Judah, in reply, began to disceuns the verse: For by wise guidance thou shaltetiai war,
etc. (Prov. XXIV, 6). ‘This war’, he said, ‘alludés the war against the evil side, which man muostlzat and
overcome, so as to be delivered from it. It wathis way that Jacob dealt with Esau, who was onotther side,
so as to outwit him by craft, as was necessaryrdemoto keep the upper hand of him from the begigrio the
end, as befitted. Moreover, the beginning and titeféted into one another, the beginning being “bighright”
(bekhorathi), while the end concerned “my blessiffigitkhothi), so that the two victories were emlsadin two
vocables of similar sound. Happy thus is he whaess them and obtains mastery over th2ahar Bereshith
section 1:160a

Several of thenitzvothaccording to th&oharact as an appeasement or bribe; including the spmatificed toAzazelon
Yom HaKippurimand the inclusion of animal hair in thefillin. The “Other Side” represents thetzer harahor man’s
animal instincts that must be distracted since #reyvery powerful and difficult to overcome. Hésea great truth that
few can accept- that one’s evil urges cannot jestviled away. There is a great power in the desifreness in man’s
heart. Sometimes failure to acknowledge this fa@sgymore strength to the power of uncleannessiasttuctiorf?

Zohar 2:237bSaid R. Simeon: ‘All this is true, yet neverthglfee Holy One, blessed be He, has conferred pc
er on the unclean spirit and it behoves man to wgdiie him from all directions. Now | am about teeal to
you’, he said, ‘a mystery which is only permittedoe revealed to the superior saints. The Holy Gifessed be
He, has conferred power upon the place which isuh@ean spirit to have dominion over the worldnany
ways and to be enabled to inflict harm; we thusedaot treat him lightly, but we have to be on ouargl against
him lest he indict us, even in our holy actions. Wdee, therefore, a secret device, namely, to adsig a little
space within our holy performances, since it is @uthe source of holiness that he derives his polence we
are required to enclose inside the phylacteriesam bf a calf with one end jutting out and exposedight. This
hair is incapable of communicating defilement, siitds smaller than a barley grain. [Tr. note: &dion (appar-

%2 Daniel Matt in theZohar-Pritzker Edition says that this refers ®amaelandLilith. And thatSamael the ruler of the Other Side
empowered Esav.

83 Because of Yisrael’s sin of the Golden Calf, $itea achrawas assigned a share in the sacrificial systetiaTorah. The fire on
the altar destroyed the power of #iga achra.
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ently inexact) to Mishnah, Ahaloth 1lI, 2.] Now, &hthe unclean spirit beholds this hair that ishivitthe su-

premely holy, and thus finds that he has a portieerein, he will abstain from assailing the weaeerd will be

powerless to inflict evil on him, whether on highbelow. Whereas if nothing is given him within wisaholy he

brings accusations, saying, that-and-that man whtha moment makes himself holy has done such+idas

deed on such-and-such a day, and these-and-thedb@isins he committed; so that the man will treisrought

to judgment and be punished. The Israelites, whe we/are of this secret, used to adopt a similaricke when

they began to sanctify themselves on the Day ofefttent; they at once made provision for assigrtieguinclean
spirit his portion, so that he should not accusenthnor bring to notice the sins of Israel. For whenpresents
himself to bring accusations against Israel, ev@mngany bands and hosts stand there ready to takesuword.

Happy is the portion of him who is able to be os duilard so that his sins should not be broughtdtice on

high, and so that he should not be regarded wisifiestor.’

“Ye shall kindle no fire throughout your habitat®mpon the Sabbath day” (Ex. xxv, 3). ‘It is’, lzds ‘because
fire symbolizes judgment. As to the fire of thaiBaes on the Sabbath day, it rises to hold inathgidgment;

for, as we have learnt, “there is a fire which canes a fire”: the fire of the altar consumes thre Hf judgment.
Therefore the Holy Ancient One reveals Himselftis day (Sabbath) more than on any other day, anelhvwHe

reveals Himself judgment is not in evidence ataail] all the upper and lower celestial beings argeérfect joy,

and judgment has no dominion. ‘It is written: “Feix days YHWH made heaven and earth” (EX.XXXI, 17)
does not say “in six days”, which indicates that¢ tthays themselves were a special creation. Thehalye su-

pernal days, days in which the Holy Name is comt@dirBlessed are the Israelites more than all thethen na-

tions: of them it is written, “And ye, who cleawe¥HWH your Elohim, ye are all alive todayZbhar ,Shemot -

Section 2:89b

The entire sacrificial system, in part, is a noefttof appeasing the “Other Side”. The animal smesf representing
man’s animal nature arttianaticurge$§® , provided the necessary appeasement to evil.xample of this is also found
the account of thédkedah the binding ofYitzchakby Avraham This act, which involves the willingness of Aveah to
sacrifice his son in the Name of YHWH, serves gmeadigm of true faith, and illustrates the Zohakiom that evil
(here in the guise offilicidal impulsé® must be included in the worship of YHWH.

Soncino Zohar, Shemot, Section 2, Page 138aalled white, while sometimes white is calléatck; we read,
for instance, of Moses’ wife that she was blackniNXII, 1), and Israel are compared to the Aethamgi (Amos
IX, 7). The evening prayer is not obligatory, ahdre is no fixed time for it, because the eversngfluenced by
the “other side”, which is dark and rules by nigfithe limbs and fatty portions of sacrifices usetbécburnt on
the altar in the evening, and from that moment renslof groups of demons which issue and have swajght
receive their nourishment. It may be said, havenatebeen taught that the messengers of the “otidle” sof the
spirit of impurity, had by rights no power in thel Land, and so if by this means the Israelitessvie rouse
them, would they not be doing something forbiddem® answer would be that the smoke of those pagswent
to ascend, not as the smoke of other sacrificegshwdid ascend in a straight line heavenward: foete fumes
rose and dispersed into a cavern in the North, whtkwell all the hosts of evil spirits, and when $heoke arose,
as we have said, as it floated upward in a crodikegltowards that place, all those malevolent bsinguld feed
on it, and so would remain where they were, dispgraot throughout the earth. One particular epirg was
appointed over the others in that northerly cavens name was Synegoria, [Tr. note: ‘Lit. “advocagystifica-
tion, Perhaps a corruption for Sangorin (frorr. gans), “bloodthirsty”.] and when the smoke beganascend
crookedly and to draw near, he and sixty thousagdads of other spirits would rise up to meet itdrder to
imbibe nourishment there from. They would stantiwitheir cavern and then pass through the doolechtke-
ri” (lit. defilement). It is to this door that theris an allusion in the words, “If ye walk conturmasly (in keri)
unto me, then will | also walk contumaciously upo” (Lev. XXVII, 24, 25); that is, the wrath andger which
come out from that door called Keri will be wreal@dthose who walk contumaciously. These are tinigsspho
roam about by night. When the souls of the riglgezmerge from the earth into the upper spacesderaio as-

5 From the Greek worthantoswhich means death or destruction.

% The act of a parent killing their own child.
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cend heavenward, these same spirits also appeacantknd with them, in order to prevent them freaching

and entering their heavenly habitation and restd Aimdeed, they bar the way to all save only thessof the
most supreme saints, which break through all firrmars and aethers until they reach the highest sphEne
demoniac hosts speak Dying words to the childremen, disguising themselves in other forms, andced

them till they defile themselves. But at the tirhemthe limbs and the fat of the offerings werenhuhe smoke
provided them a full repast of the kind suitedheirt station, and being busy with this they forgmtome forth
and roam about the Holy Land. Now the evening prag® | have said, is not obligatory, because thHameds of
demons patrticipate in the dominion of the night] anly Jacob was able to fix it. However, althodlgé evening
prayer is not legally obligatory, yet it has a peotive influence against the terrors of the nigigainst the fear

of Gehenn®, for at night the wicked receive a punishment dubat which is executed upon them by day.

Therefore the Israelites introduce the evening prdgr weekdays with the verses: “And he is mekcifa forgi-
veth iniquity, and destroyeth not: yea, many a tima¢urneth his anger away, and doth not stir ghed wrath”

(Ps. LXXVIII, 28). This is recited because of thar fof Gehenn&’ But on Sabbath, when there is no fear of the

punishment of Gehenna nor of any judgment, onenoayecite these verses lest he thus awaken thepasits,
causing them to appear and become active. To cagitthe fear of the accuser and slanderer of sawdscon-
clude the Hashkibenu prayer (“Cause us, O YHWHietdown in peace”) with the words: “Blessed artoth O
YHWH, who guardest Thy people Israel for ever. AmEm counteract the fear of the many devils andusers
which are present in the night and have power jar@ anyone who leaves his house at that time, aye s
“Guard our going out and our coming in unto lifec&nnto peace.” From the fear of all these thingsdeéver in
trust our bodies, souls and spirits to Heaven abdwehe Supernal Kingdom which has dominion oueof
them. Therefore we recite every night the eveniaggrs, performing all this to counteract the myistes influ-
ences of the evil spirits now that there are naifiaes to keep them at bay. At midnight, whenrtbgh wind
awakens, it beats against all the abodes of thasewalent spirits, cracking in twain a gigantic rhtg rock, the
stronghold of the “other side”, and rushes abou¢gwvhere, both above and below; and all

R. Eleazar, studying one day with his father, Riedin, asked him, ‘Did the “End of all flesh” derimeurish-
ment from the sacrifices which Israel used to ofiethe altar?’ His father replied: ‘All alike deréd sustenance
from them, both above and below. Consider this. fifiests, the Levites, and the Israelites are chlfegam
(Man), through the unison of the holy liturgies @hproceed from them. Whenever a sheep or a landnyoan-
imal, was brought as an offering, it was requirddtamse who brought it, before it was offered amdhar, to re-
cite over it all sins and evil intentions and thbtsy and to make confession of them, and it is thaisthe crea-
ture is designated a b’hemah (animal) throughouthat it carries these sins and evil thoughtsirAthe case of
the Azazel (scapegoat) offering it is written, “Ane shall confess over him all the iniquities af thildren of
Israel, etc.” (Lev. XVI, 21), So it is here: theeonffering brought on the altar bears a twofold d¢em. Conse-
guently each part goes to its fitting place, the gua “man” and the other qua “beast”, as we redi¥jan and
beast thou dost save, O YHWH” (Ps. XXXVI, 7). Bakedl-offering or other meal-offerings are the nmeeahin-
voking the Holy Spirit on the service of the pgeshe song of the Levites, and the prayer of sheelites; and
from the smoke that rises up from the oil and tberfall the accusers replenish themselv&shar Bereshith
section 1,64b

% The Valley ofHinnom (Gay Hinnon) is outside Jerusalem, and was once the siteeofitté altar calledrophet where sacrifices
were made to the Tyrian Elohimolochor Molech Lev. 18:21,1 Kings 11:7. The valley became a garbage dump where rubbish v
burned. The stench and the fire from this garbagapdeventually became a synonym for the moderneytnaf hell. The prince of
GehennawasAtrsiel, from the Babylonian ElohimAciel, the Black Sun, the negative aspect of the suhifloln Gehenna’'scentral
pit lived the serpent-ang@lpollyon another name for the negative aspedyudlio.

%7 Aside from the book dbaniel, theTaNaK is virtually silent on any punishment in the afiiée. 1 Enochspeaks ofsehennaas an
abysmal furnace where the wicked are held in chantstormented. Some passages suggest that thehmenit will last until the
final judgment and others seem to infer that theked will be consumed by its fires. There threeegdabd Gehenna that are guarde
by Kipod, NasagielandSamael One gate opens to a desert, another to the seédha third to the valley @den Hinnonoutside Jeru-
salem.Gehennais a by-product of the Left-Side of the Tree ofeL{judgment). Thélalmud limits the punishment oBehennato
twelve months, though the entirely wicked sould néver escape from it. In tiialmud and Jewish thoughGehennaseems to be a
place of correction and a purging of the soul.
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Zohar 2:184b-185d0bserve this: the goat which the Israelites sdotvn to Azazel, into that desert, was sent
with the intention of giving to the “other side”@ortion, so pacifying and keeping it occupied tihamight not do
harm to the sons of the Kingdom. But it may beadege “Why, then, was it necessary to have two gjaate “to
YHWH” and one to the “other side”? The answer tistquestion can be gathered from the following pégaA
king once became angered with his son, and hecctdléhat minister whose office it was to punidierders that
he might be at hand to chastise his son on the amorThe minister, in high spirits, was overjoyedd &ntered
the palace to partake of food there. The princesesing him, thought to himself: “Surely, that ntomes here
to no good purpose, but doubtless because my fataargry with me.” So what did he do? He straigijwvent
in unto his father and persuaded him to forgive.hiimen the king commanded that a banquet shoupatdpared
for him and his son, but that the minister shoudtl lbe told thereof, for, he thought to himself,.idtide get wind
of the repast which | have ordered for myself arydson, he will disturb our meal. What, then, did &ing do?
He called to his chamberlain and said unto him: &pare first a meal for this minister, in order tha may im-
agine that I am showing him a mark of special fawpgiving a banquet in his honor, and so be satisand de-
part, without knowing anything of the previous medhich | have commanded thee to prepare, and wieh
shall consume when he is gone. Therefore let hénh,heve said, take his part and then go, thatjoyrmay be
complete and undisturbed.” And so it was done. Nbthe king had not dealt thus with his ministadahis son,
the former would not have left the palace, andf#fast of forgiveness would have been marred. Sigilke Ho-
ly One said to Israel: “Prepare ye two goats, opbe fle and one for that Accuser, in order that heyritaagine
that he is participating in My meal, but in realityay be quite unaware of the true meal of our [@t.him take
his part and go his way and leave My house.” As‘tapernal Mother”, the world to come, comes dowrdivell
in the palace of the lower world in order that &ltes should be lit up there, it is meet that theuser should not
be found in its holy presence, neither he nor amgrmof the ministers of judgment, when it disperdessings
and radiates light upon all things and freedom ualiocreatures, and Israel takes of these blessifgs when
the “world to come” enters into its palace, the lexmworld, and finds that it rejoices with its chiégh in the most
excellent meal, it blesses the table, and all theldg are blessed, and all is joy and radiant looKkerefore it
says (in regard to the Day of Atonement):’ ‘Thatrgay be clean from all your sins before YHWH" (L&VI,
30). It is written: “And Aaron shall cast lots updine two goats, one lot for YHWH and the otherfdotAzazel”.
This gives the Accuser great joy: that Elohim stidake a lot with him, and, as it were, invite Hignthe Holy
One's own desire and invitation. But he little irat how that YHWH heaps coals of fire on his teatiupon
the heads of all his legions. Haman, too, “wenthdhat day joyful and with a glad heart” (Esther3)-namely,
with that portion which was given him. But when 8upernal King comes in unto the Matrona She pléadisre
the King for Herself, for Her children, for Her pale, and even when Israel is in exile, if they pailythis day
long (on the Day of Atonement), She ascends uatSuipernal King and pleads for Her children, wherab the
punishments which the Holy One is about to infiigbn Edom (Rome) are decreed and fixed, and, iitiadd
those concerning the unsuspecting Accuser himgelthough he knows it not, he is destined to beedawvay
with, as it is written, “And death will be swallodep forever” (Isa. xxv, 8 So Esther said: “For we are sold,
and my people, to be destroyed... for the enemig cat countervail the king's damage” (Ibid. VII). And then:
“Haman was frightened before the presence of thegkind the queen” (Ibid. VII, 6). Then radiant Igsolnd
perfect joy prevail, and Israel enters into freedomthat day. And from that day on freedom and¢agn mani-
festly over them, and the Holy One wills to asgeckdimself with them in joy thenceforward. And las Israe-
lites gave Satan a portion in order that he migeide them alone and in peace, so also did theyagpa@tion to
the pagan nations (the offering of seventy oxether-east of Tabernacles for the seventy natiangyder that
they might leave them alone here on earth below.

% The ultimate refining of the world will take plade the days oMoshiachand thereafter in the time of Resurrection in \mhic
YHWH “will remove the spirit of impurity from the @rld.” In that era, alklippoth will be removed and the Divine service will be
elevated ad infintum in the realm i§édushahThat period is often referred to as Shabbat.
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Also as previous mentioned, &fom HaKippurimone goat was sacrificed to YHWH and one was gheefizazel **Far
from involving the recognition oAzazelas a deity, the sending of the goat was, as skat®th manides, a symbolic ex-
pression of the idea that the people's sins arid ki consequences were to be sent back to thi# spdesolation and
ruin, the source of all impurity. The very fact thle two goats were presented before YHWH befloeecine was sacri-
ficed and the other sent into the wilderness, waeffthatAzazelwas not ranked with YHWH, but regarded simplytses t
personification of wickedness in contrast with tighhteous government of YHWH.

Soncino Zohar, Vayikra, Section 3, Page 6840 transgress the commands of the Law; but ohdag there is
no opening for any accusation against Israel. Wieth he-goat reaches the rock (of Azazel) theggeast rejoic-
ing and the emissary who went forth to accuse nstand declares the praises of Israel, the accoseoming
the defender. And not only on this day, but whemlsvael desire to be cleansed of their sins, Bholshows them
how to restrain the accusers by means of the affsrivhich are brought before the Holy One, blessetie, and
then they cannot harm. But this day is more effmacthan all; and just as Israel appease all belew all those
who have accusations to bring (above) are appeasedigh all the service is to the Holy One. We hawaent
that at the hour of which it is written that Aarshould take the two he-goats, all those (accusssye rouse
themselves and seek to go forth into the world, \ehdn Aaron brings near those below those aboveal®
brought near. The lots are then produced for badles and as the priest casts lots below so thedPasts lots
above; and just as below one is left for the Hohe@nd one is thrust out to the wilderness, so alome remains
with the Holy One, blessed be He, and one goels iiaid the supernal wilderness; so the two are emted. It is
written later: AND AARON SHALL LAY HIS TWO HANDS TRE HEAD OF THE LIVE GOAT AND CON-
FESS OVER HIM, ETC. He must use both hands in ahdgrthe Holy One may concur with him. The he-geat
called “live”, to include the one above. The wordser him” mean that the sins shall all be left tre goat.’ R.
Abba asked how this could be reconciled with threevevhich says, “And they shall no more sacrificeitt sacri-
fices unto the he-goats after which they go a-wigir{Lev. XVII, 7). He replied: ‘It does not sayette that they
should not sacrifice he-goats, but to he-goatsh&e, the goat bore on itself all their iniquitidsjt the offering
was brought only to the Holy One, blessed be Hd,through the offering upper and lower are appeaaed
judgment has no sway over Israel. 'AND SHALL SENM AWAY BY THE HAND OF A MAN THAT IS IN
READINESS. The words “in readiness” contain a hirat for every kind of action there are men spéyifiited.
There are some men specially fitted for the trassion of blessings, as, for instance, a man of thege”.
There are others, again, who are specially fitted the transmission of curses, and curses lightreder they
cast their eyes. Such was Balaam, who was thadfitistrument of evil and not of good, and evennnhe
blessed his blessing was not confirmed, but alchises were confirmed, because he had an evillsmce, as
we have learnt, a man should turn aside a hundireéd in order to avoid a man with an evil eye. 8eh“a
man that is in readiness” means a man who is maxkgdoy nature for this service. The priest wasedbl tell
such a man because he had one eye slightly larger the other, shaggy eyebrows, bluish eyes anmdaked
glance. This was the kind of man fitted for sudiask. In Gush Halba [Tr. note: =Gischala, in Gaklé there

% Azazelis the chief of theSe'irim or goat-demons, who haunted the desert and terwhost primitive Semitic (most likely non-
Hebrew) tribes offered sacrifices. The TaNaK st#tas Jeroboam appointed priests for 8eérim But Josiah destroyed the places ¢
their worship, as the practices accompanying tlusship involved copulation of women with goats. T®&irim, or hairy demons as
the word itself means, are mentioned in Leviticds71land 2 Chronicles 11:15 as "goat-demons". I1s184ays that the "goat-
demons" greet each other among the ruins of Edomgakith Lilith and other wild beasts. Edom means ‘red’ the cofdhe blood
of men and animals or it can mean the wilderneks.faméAzazel'may be derived frofazaz'and 'el' meaning 'strong one of El." It
is thought thaAzazelmay have been derived from the Canaanite EloWisiz who caused the sun to burn strongly. It has lésm
theorized that he has been influenced by the EamygElohim,Seth In one account of the fall of the angels in Bmok of Enoch
Azazel(Asa'elas in the Qumran texts) is the leader of the Wakclvho educates humankind of heavenly secretdegthathumankind
to sin. These teachings include making weaponsasfamd preparing cosmetics, which enabled the wamseerduce the angelBhe
Apocalypse of Avrahanassociateézazelwith Hell. Abraham says to him "May you be thefirand of the furnace of the earth! Ga
Azazel, into the untrodden parts of the earth. yaur heritage is over those who are with yoi4:6-6) There is also the idea that
YHWH's heritage (the created world) is largely unttee dominion of evil. It is "shared withzazel (20:5) Azazel is also identified
with the serpent which tempt&hawah His form is described as a dragon with "handsfaetllike a man's, on his back six wings on
the right and six on the left.28:7) Finally, the Apocalypse of Avraharsays that the wicked will "putrefy in the belly thfe crafty
worm Azazel, and be burned by the fireAafazel'songue.” 81:5) Here again, there is another referencAzazelas being Hell.

=
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was a man whose hands brought death to whatevgrttiuehed, and none would come near him. In Sheaet
was a man whose look always brought ill hap, ehemgh he meant it for good. One day a man was nglii
the street with a beaming countenance when thislowked at him and his eye was knocked out. THierelt
men are fitted either for one thing or the otheende it is written, “He that hath a good eye shadl blessed”
(Prov. XXIlI, 9), or, as we should rather read bgtange in the vowelling (yebarech for yeborachhdl bless”.
We have learnt that the man who took the goateontirderness used to go up on a mountain and pudtwn
with both his hands, and before it was half way nall its bones were broken, [Tr. note: v. T.B. 4p@va.] and
the man used to say: “So may the iniquities ofpgagple be wiped out”, etc. And when the accusdsrakl was
thus made into its advocate, the Holy One, blessgeHe, took all the sins of Israel and all the metsoof them
above and threw them into the place called “defththe sea”, as it is written: “Thou wilt cast atheir sins into
the depths of the sea” (Mic. VII, 19).AND OF THE KNGREGATION OF THE PEOPLE OF ISRAEL HE
SHALL TAKE TWO HE-GOATS FOR A SIN-OFFERING. Theiofjy was to be taken from all of them, so as to
make atonement for all of them,

Evil itself is parasitic upon and dependent upolines<’. It is similar to a spiritual vampire that receiés energy from
things that are holyThis tells us that we must learn to accepttti@natic urges within our own nature. What does it
mean to give faith to evil? Faith is that which ggeds from our deepest levels of experience.tti f&tists, then it is with
“all one’s might and soul”. One cannot have fattierefore, unless one gives a portion to one’sataside, to the evil
aspects of one’s “might and soul”. Any faith tha@tends to “lily white” is faith in name only ansl bound to be haunted
by a return of the repressed emotions and actions.

Rom 7:14-25For we know that the Torah is spiritual: but | aarnal, sold under sin. For that which | do | know
not: for not what | would, that do | practice; bwhat | hate, that | do. But if what | would ndiat | do, | con-
sent unto the Torah that it is good. So now itasmore | that do it, but sin which dwelleth in.nféor | know
that in me, that is, in my flesh, dwelleth no gtiudg: for to will is present with me, but to dathwhich is good
is not. For the good which | would | do not: bhetevil which | would not, that | practice. Buwwhat | would

0 The klippoth reveal that evil is parasitic on the Divine traifsjudgment and power. The quest for power andiribistence upon
severe judgment are the roots of all evil. Theiserto Mammon(money/wealth) is simply the manifestation of thisl quest.Mam-
monis filthy lucre, money. It is an idol, a word whioften occurs in th€haldee Targums of Onkeloand later writers, and in the
Syriac version, and which signifies 'riches.’ ltingpossible to serve YHWH and mammon. Making friewd it describes the proper
use of money to take care of our needs and thesrafeathers but by serving it, you become its slae essence of the present sys
tem is money. Whenever you touch money, you tobhehatorld. It is money which has trapped our religideaders of today. A man
might serve two masters by dividing his time betmvégem, but he cannot be slave to both, and skteei word here employed. If
both demand a total allegiance, the man must chdéesean divide his time, but not his soul. Yahsimplies that mammon poses as
deity, demanding a life-and-death devotion. Covetess, which is idolatry, tells of the dominatiMdoney makes a man slave in-
deed. It asks an absolute loyalfthey that desire to be rich fall into a temptataond a snare and many foolish and hurtful lustsh sy
as drown men in destruction and perdition. "Forlttve of money is the root of all kinds of evil whisome reaching after have been
led astray from the faith, and have pierced thewesethrough with many sorrows." In other wordsnifthing can lead us astray fron
YHWH, money will but it is not the money that isileut the love of itMammonis the elohim of the world's leading religion. His
chief temple is the holy city of New York at Wallr&et. It isn't money itself that causes the treublut the use of money as votive
offering and pagan ornament. Ask an American whartey means, and 9 times out of 10 he will say symmus with freedom, that
it opens the doors of feeling and experience, titegens with enough money can play at being #itjods” and do anything they
wish. The dreams of avarice glitter in the shopdeiw and glisten with the displays of opulence. Tggsuliarly American form of
idolatry pervades the whole of society; profit talgrecedence over life and art and love; the fresdof property take precedence
over individual liberties. People came to be valt@dhe money they command, not for their deedsharacter. As their capacity to
command decreases, so also does their staturenzenhoeings. Without money it is all but impossitweaspire to public voice or
persona in American society. Society in the USsraierly and entirely upon money.

(9]
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" TheZohar says the origin of evil is understood as a prooéscretion through which the Divine maintains jilure existence as
the good. It speaks of a fire within Elohim thatlt®eand refines the roots of evil, dn (judgment).The dross from this melting
process is externalized in thigppoththat form the Other Side. Thus, judgment is ex@krad and gives rise to a counterworld, which
parallels holiness and is ruled BpaSatan
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not, that | do, it is no more | that do it, but sulnich dwelleth in me. 1 find then the Torah, thatme who would
do good, evil is present. For | delight in the dorof Elohim after the inward man: but | see dedfént torah in
my members, warring against the torah of my mimd, laringing me into captivity under the torah af sthich is
in my members. Wretched man that | am! Who slediNet me out of the body of this death? | thahbhEn
through Yahshua HaMoshiach our Master. So thenrhygdelf with the mind, indeed, serve the Torahl@hiBn;
but with the flesh the torah of sin.

Just as there must be descent for the purpossceht just as the potential for evil is a conditior the good, each indi-
vidual must be prepared to descend into the redltheklippoth (husks) if they are to experientikkun (rectification).
Theklippoth are husks or shells that are lifeless but corddiding, edible fruit or kernel. It is like a memamne that sur-
rounding the inner brain.

Theklippoth consist of four husks which are found in Ezekiefision in Ezekiel 1:4.They are arranged around th
spark or kernel of holiness like the layers of aion. The innermost shell is callechagah(electrum).lt is the thinnest
shell and closest to the realm of holiness andaisstucent, allowing some of the spark to penetirate the realm of
darkness. This is what ti@®har calls the “Other Side” as having a brightness adoity connecting it to the side of holi-
ness and faith. Thus, there is a spark of goodatetdse very heart of evil, and man should apprdhekklippoth with the
thought of extracting the good that exists withiierh. As Rabbi Schneur Zalman has saihrivert evil and make it as-
cend to holiness.”

Ezek 1:4 And | looked, and, behold, a stormy wind cameobihe north, a great cloud, with a fire flashiog,
so that a brightness was round about it; and outhef midst thereof as the color of electrum, outhefmidst of
the fire.

There are threklippoththat are shrouded in the darkness beyonatigah These constitute the forbidden evils and 1
man may approach them and expect to have anythihguil as his reward. Thesdippoth remain embedded within the
Sitra Achrauntil “death is swallowed up forevér

Isa 25:8 He will swallow up death for ever; and YHWH Elohwill wipe away tears from off all faces; and th
reproach of His people will He take away from dfftlae earth; for YHWH hath spoken it.

Theklippoth can be seen as a force or energy that is es$gigibadd, but which becomes malevolent by virtuét®be-
ing encapsulated and estranged from its Sourcey ateecomposed of the shattered value archetypetdize the ex-
perience of a world that is broken, flawed, andmplete. This is the psychological energy that fiests in the form of
repressed emotions, rage, sexuality, etc. whichheraource of depression, negativity, and neusytmptomatology for
the individual. When a thought is repressed or founacceptable to his conscious self, it appeaasniather realm of the
unconscious, which is similar to the “Other Sid8& thetikkun process that is found in Scriptural psychoanaligsi®
make the unconscious conscious and frediltidinous energy” and make it available for the individual’s life.

Spiritual energy is neutral. It can be used favdjor evil. It is by nature magnetic and operateoading to positive and
negative polarities (male and female). Sexualigatare an exchange of energies. One receivegyefiem that partner
and gives energy to that partner. The more paromedas in their life, the more contaminated erfice manifests in that
person’s life. Thus, their spiritual energy is weak&d and opens them up to the Other Side. Thiatjwoil of the spiritual
energy clogs the psychic system causing sicknessube the psychic system cannot strengthen thécahymdy. The

"2 |ibido is the term that the noted founder of psychoamah&gmund Freud, used to label the sexual driveeaual instinct. He

noted that the sexual drive is characterized byadwgl buildup to a peak of intensity, followed d&gudden decrease of excitemen
Carl Jung, a Swiss psychiatrist and psychoanabyske with Freud's view of the libido by rejectitiee idea that sexual experience
during infancy are the principal determinants o@ila@motional problems. Jung developed an alteraatieory of the libido that

viewed the will to live rather than sexual desisetlae strongest drive. Jung emphasized the digtinbetween introverted and extro
verted personality types.
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unclean forces embrace this contaminated energyemutoff it like spiritual vampires. This caushs individual to be-
come an easy target for occultic attack of malevdierces.

Libido, or sexual energy, plays an important role in yagiritual pursuit. It is one of the most purdité force that the
“Other Side” seeks to imbibe. The libido serveshes type of “energy drink” and contains the swests they need for &
“sugar high”. This is why the Dark Side seeks tereme people through sexual sins, for the misplac¢f that energy
and body fluids by which the “Other Side” obtairmirishment and strength.

In the physical world, the organ of the Brit, thelensexual organ, parallels the spiritual functidrihe Yesodin its be-
ing the channel of life force through which the it@munion is consummated. In the microcosm of ntha place of the
Brit serves the same function as the spout of uhedl. Due to the parallelism of man and the smtitvorlds, it follows
that if a man impairs his Brit through sexual tignession, then his wrongdoing will also damage garallel spiritual
counterpart of th&/esod This understanding is based on the principle Wietever man does in this world has a dire
and immediate effect on the upper spiritual worldse beginning chapters of the booklefesh HaChairh describe this
phenomenon fully - how our thoughts, deeds, anddpall impact the upper worlds for good and fal. &hus by trans-
gressing the sexual laws of the Torah, a persoradasthe spiritual channel, tesodwhich brings Divine illumination

and blessing into the world. TZ®har emphasizes time and again that sexual wrongdaingsdtragedy and plagues on

the individual and on the nation, in this world andhe world to come. If sexual sins become rampara national level,
this can cause a total blockage, or the dryingfupe channel of th& esod bringing destruction and exile fom Yisrael
(the nation ofYisrael) When theYesodvas damaged Above through Yisrael's transgressionss only a matter of time
before the enemy succeeded in destroying its palysaunterpart embodied Tzionand Jerusalem below. Kabbalistic
terms, the transgressionsArn Yisraelcauses a breach between sleéirot of YesodandMalkhut damaging the channe
of Divine blessing to the nation.

When one uses spiritual energy in sexual formnéwehe context of holiness, one’s spiritual egasgdiminished. This
disables a soul from being properly calibrated wiith forces of holiness. The Source of tglo energy isYesod The

spiritual source of the power withivesods semi-sefirot oDa’at (knowledge).that is why the Scriptures when itadqse
of sexual relations uses the word “to know” a woroaa man.Da’at is spiritual knowledge, the integration of thehgg

and lower spiritual energies. This is a key of ustinding why sexual energy is the creative fohat the “Other Side”
desires and craves. It is a powerful energy they tack. So by properly safeguarding our sexuadoot) we deprive
these forces from feeding off the energy that tesk.

Sex is the most powerful way to reveal the lifecéenergy. This is why the Adversary focuses solman that area of
our lives. He seeks to defile and demean sex ah rasigpossible. The selfish desire (the Ego) compel® engage in
selfish sex and self-absorbed behavior. The réswhort term pleasure, long-term unhappiness,irer@ased distance
from the Creator.

Zohar, Bereshit 1816Put, | pray thee, thy hand under my thigh,” (Benés 24:2) this is place of the tzaddik
the foundation of the world (the sefirah of Yedwelgenitals.) The secret of the matter is that fthim place the
life force of existence emanates to the world.

This is why sexual body fluids, like semen, areepraw naked energy. When semen is left open impliysical world,
the Sitra Achrahas an opportunity to hijack, capture, and feédhi$ raw energy. Thus, a vessel is needed dates or
protect and conceal the energy embodied in the'snihlidds. When there is no vessel for receiving thuid, the power of
the Other Side becomes stronger in your life. Therse is true. When that energy source is useshfaning purposes,
you draw the Light to yourself and the world. Thevarsary uses time as a weapon in order that theidoal does not
make the connection between the misfortunes im gresent life and sexual activity in the past.
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Soncino_Zohar, Bereshith, Section 1, Page 188ND THE THING WHICH HE DID WAS EVIL IN THE
SIGHT OF YHWH; AND HE SLEW HIM ALSO. R. Hiya dissed here on the text: In the morning sow thy
seed, and in the evening withhold not thy handliou knowest not which shall prosper, this or tlet. (Eccl.
XI, 6). ‘It behoves a man’, he said, ‘to be welllda guard against sin, and to be heedful in hisoas before the
Holy One, blessed be He; for numerous messengershiaftains roam about the world, spying out treeks of
the sons of man, to which they bear witness, ahdfathich are recorded in a book. Now of all thesswhich
defile a man, that which defiles him the most, botthis world and in the world to come, is the sinspilling
one's seed (semen). A man guilty of this sin willemter within the Heavenly Curtain, and will rihold the
presence of the Ancient of Days. So we learn fl@recurrence of the word “evil” here and in therse: “For
thou art not an Elohim that hath pleasure in wiakess; evil shall not sojourn with thee” (Ps. v, Bwas on ac-
count of this sin, too, that the prophet said te pleople, “your hands are full of blood” (Is. |, 191appy the por-
tion of him who fears his Master, and is on hisrguagainst the evil habit, keeping himself pureasdo perse-
vere in the fear of his Master.

Soncino Zohar, Vayikra, Section 3, Page 904E SHALL NOT PROFANE HIS SEED AMONG HIS PEOPLE.
Whoever discharges his semen without purpose esménbe allowed to behold the divine Presence,suuth a
one is called wicked. This is not the case, howeéfrarman's wife does not conceive; still, a mhaud pray that
Elohim should provide him a fitting vessel so thiat seed should not be spoilt. For he who dischaitge seed
into a vessel that is not fitting spoils his seadd if this is the case with ordinary men, how moare so with
the priest who is the counterpart on earth of thpegnal holiness. AMONG HIS PEOPLE: that is to ghig is a
disgrace, a defect among his people. FOR | AM YHWHICH SANCTIFY HIM: | am He that sanctifies him
every day, and therefore he must not spoil his seedmust any blemish be found in him. He must ddg h
throughout, so that the Holy One may be served hgiyaone.

Zohar, Bereshit 61bRabbi Yitzhak was in the presence of Rabbi Shitdenasked him: Regarding the verse
“And the earth was corrupt before Elohim,” (Beresiti:11,) if men transgressed, why should the ebetlcalled
corrupt? Rabbi Shimon answered him, Because itigen, “For all flesh has corrupted its way.” In aimilar
fashion, it is written, “And the land was defilgtierefore do | punish its iniquity upon it,” (Vay#k 18:25.) If
mankind sinned, why is the earth to blame? Theom&sthat mankind is the essence of the earthn\hey pol-
lute their way in the world, the earth becomeslé@fiThis is proven by the verse, “And Elohim shw ¢arth,
and behold it was corrupt, for all flesh had corteg their way upon the earth.” Come and see, al if man,
and all of his acts of defilement, can be rectifiedbugh t'shuva (repentance.) But the sin of sgjllone’s seed
on the earth, which defiles the man and casts samtmnthe earth, defiles both him and the earths@h a man
it is written, “The stain of thy iniquity is beforae,” (Yirmeyahu, 2:22.) It also says, “For Thou @&ot an Elo-
him that hath pleasure in wickedness, nor shall @a) dwell with Thee,” (Tehillim, 5:5,) exceptrhugh a great
t'shuva. On this it is written, “And Er, Yehudaisstborn, was evil (ra) in the sight of YHWH, anHWH slew
him,” (Bereshit 38:7.) Rabbi Yitzhak asked, Why ftilid Holy One, Blessed Be He judge the world wakewy
and not with fire or something else? Rabbi Shimoswaered: This is a secret. Through their sin ofrgpting
their ways, they prevented the upper waters andatver waters from uniting as they should. Sincedrrupting
their ways (spilling semen in vain) they did ndbal male and female waters to join, thus they wareished
with water, for the transgression of wasting theater. Furthermore, the waters were boiling andised their
skin to peel off, just as they had corrupted thays by spilling their hot semen - measure for meas

D

Zohar, Bereshit 56d‘And YHWH saw that the wickedness of man was gretlite earth, and all the desire of the
thoughts of his heart was only evil all of the d4Bereshit, 6:5.) Rabbi Yehuda quoted the vefBer thou art

not an Elohim who has pleasure in wickedness, hatl ®vil (ra) dwell with Thee,” (Tehillim, 5:5.) & ex-
plained: Come and see — someone who cleaves &vihiaclination and pursues it, not only does Iedild him-
self, but he is led to pollute himself further,has already been stated. For the wickedness of imakas great
(in the generation of Noach) and all kinds of ewéls committed, but the measure of their guilt watscomplete
until they wasted their blood (semen) upon the gdowWho are these people who corrupted their wayhen
earth? We know by comparing two verses. Here, wrigen, “Only evil (ra) all of the day,” and in rother
verse, “And Er, Yehuda’s firstborn, was evil (ra)the sight of YHWH,” (Bereshit, 38:7.) Said Ralfbsi: Isn’t
evil (ra) the same meaning as “wickedness” (resh&)@. A man is considered wicked if raises hisdhanstrike
his neighbor, even if he doesn’t touch him, as iwvritten, “And he said to the wicked one (rashvefy will you
strike your fellowman?” He is called wicked evenugh the future tense of the verb indicates thatdeknot yet
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done any physical harm. But, evil (ra) refersyotd a person who corrupts his way and pollutesskiiirand the
earth (by spilling semen in a sinful manner.) Tleisds force and added strength to the impure spihich is
called “ra” as it is written, “only evil (ra) all e day.” This person will not be allowed to entiee telestial pa-
lace, nor gaze upon the Shekinah, for by this snShekinah is driven from the world. How do wevkiitis?
From Ya'akov. When the Shekinah departed from harthought that perhaps his sons were blemishetisn
manner, and because of them the impure spirit hradng stronger in the world, even blemishing the maad
diminishing its light. If you wonder how this caa b the reason is that this sin pollutes the Ten(gohel drives
the Shekinah from the world.) If this is what caldee Shekinah to leave Ya'akov, how much morees id ap-
ply to any man who corrupts his ways and defilesskif, thus adding strength to the spirit of impurirhere-
fore, when a man defiles himself in this manneiistealled evil (ra.) Behold, when a man defileamn$elf, the Ho-
ly One; Blessed Be He does not visit him with bigsfRather, he is subject at all times to visaas of the spirit
called “ra.”

The Midrash teaches that with the 22 Hebrew letters of Theah the world was created. These Hebrew letterstare
building blocks of Creation. Thus, every drop omga contains not only the genetic blueprint of fdt@er, but also the
spiritual blueprint of life. In this sense, bleniisty the sanctity of th8rit through sexual wrongdoing is like desecrating
scroll the Torat?

The Hebrew word for semen igrg which means seed. This seed contains not onlphlksical and spiritual blueprintg
of life, but also the life force itself. Each disgge of semen contains hundreds of thousandsuts. $6ach microscopic
drop is more than a potential life. It is alreadyving soul. For this reason, the sin of spillisgmen in vain is considereq
like the spilling of blood — like taking the lifef @ person. Not just the life of any person, bt life of the child of the

man who commits the silNi{ddah 13A; Even HaEzer, 23:2)

Mystical sources explain that that wasting of eergives strength to the forces of impurity and evihe world. Sexual
transgressions create a barrier between the maakiddElohim, dulling his spiritual sensitivities)daturning his prayer
and Torah learning into heavy, half-hearted endesawbich bring neither satisfaction nor joy.

The evil in this world, as represented by klippoth is repress€d estranged, encapsulated, and ultimately distdoten

of the good. And, just as Dr. Freud taudtiat the glory of culture and civilization is thedeproduct of repressed, rer

3 Rabbi Nachman’s Teachings From the book, “Liktitalachot [The “point” referred to in this section is theipt, or “nekudah,”
which radiates Divine life and illumination to thigrld] The holy drop of semen that emerges fromYlesod is the light of the holy
“point.” It is forbidden for a man to dischargeunless in the context of a holy marital union, ke vessel of Malkhut, embodied in
his wife, for this makes a great tikkun, the tikkointhe “shattered vessels.” For all of the holyritah unions act to separate the holy
from the unholy, and to rectify the shatteringluf wessels, as has been explained. This is therrélaat the principle time of marital
relations is the Sabbath when the “point” is mistiinated. However, when the drop of semen idespiin vain, Elohim forbid, then
the light of the “point” of the Yesod is drawn oidis of its holy sanctum. This is tantamount to aBsng the world, for in doing so a
man gives power to the realm of evil outside, dns tenews the shattering of the vessels, as equan the writings of the Ari'zal.
For, not only does he not rectify the shatteredseissthrough the light of the holy “point,” on thentrary, he reenacts the prima
shattering and draws the light of the “point” odtsithe boundaries of holiness. This causes thelgegsshatter again, since there i
no proper vessel to contain the light. For thisoea it has been said that he uproots his life tetiaion (mazal,) Elohim forbid, by
uprooting the “point,” which is the principle roof his life. This is the reason why it is statedtttishuva is impossible for one whqg
spills his seed, because he has nowhere to retuvkittere should he return now that he has ruinedgbint” itself, which is the very
root of his vitality? T'shuva is possible as long aperson’s “point” remains intact. But as for evieo ruins his “point” and, as it
were, uproots it, Elohim forbid, where should heine? And yet, the truth of the matter is that ting stands in the way of t'shuva,”
as is mentioned throughout the holy literature pferson repents, he will surely be forgiven.

" Repression of certain emotions or actions leadts inevitable companion, hypocrisy, of which YahaHaMoshiachaccused the
Pharisees. Celibacy is one of the heresies thas e fruit of sexual sin.

S Freud's reasoning on this point was very potentsal® that the unconscious forces producing thesteasie must be the same
forces producing the neurosis. Here, then, waglhla@ce for making a direct attack on these forlog®ibserving their occurrence in
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routed, and sublimatdibido and civilization is the actual source of the repien we call a neurosis, and this wickedness

is the price for civilization, so the ancient sagmsght that thdlippoth and evil are the price of creation. Evil, fromsthi

perspective, becomes the conflict, antinomy, amdradiction that lies at the heart of this worldlaouls, and constitutes

a flawed, broken, and incomplete reality. Things @uit of place, they are not as they should be.

Avraham’sdescent, and latéfaakov’s descent intdMitzrayim (Egypt) is an earthbound archetype of the “destant

ascent “principle in the Scriptures. Yisrael's 4@ar descent and thatiyah to the Promised Land, is the paradigmatic

example of this principle in history. It is a dangus journey from which one may not return, maig said, achieves
perfection by entering the domain of evil and riefinhimself there as in a crucibl.

Yochanan 3:13-14 "And no one has ascended into heaven, exbepDhe having descended from heaven-the

Son of Humanity, the One being in heaven. "Andgsidoses lifted up the serpent in the wildernssst is ne-
cessary [for] the Son of Humanity to be lifted up,

1 Cor. 3:13-15%ach man's work shall be made manifest: for thegsiall declare it, because it is revealed in firg
and the fire itself shall prove each man's workvbft sort it is. If any man's work shall abideiethhe built
thereon, he shall receive a reward. If any maroskvghall be burned, he shall suffer loss: but hedelf shall be
saved; yet so as through fire.

How does one appease the “Other Side” in todagdd® It might be said by acknowledging and affeslif experienc-
ing the totality of one’s urges, especially thdsat tare destructive, and further by acknowleddiveggreat power of death
over the essence of life .To deny the existena#geath and destruction is to permit those twin desrtorpropagate and
grow on their own terms. By failing to grant themeir portion we are inviting them to devour the Veho

the "resistance". Accordingly, psychoanalysis beeafargely a matter of "analyzing" the resistancef -getting the patient by one
means or another to look at the resistance obgdgtand bring these unconscious forces into awasera this way, not only could
"forgotten” painful experiences be recalled, bsbahe forces which prevented the "normal: abreadtr discharge) of these inci-
dents could be understood. Any reader can eastythiese findings of Freud, if he desires*. Thesfbaule" is simply to abandon all
attempt to control consciously one's thoughts, anceport everything that comes up, no matter hawiat or "petty" to the friend

acting as observer. It soon will be noted thateheme many ideas, feelings, impulses, etc., fochviiie subject can give no ready

explanation. This is because "the unconscious"if@ne prefers, the "reactive mind",) is producthgm. When one, either by him-
self or with the help of a friend, seeks to analfmse ideas, etc., resistance soon will be eneceht

8 A vessel made of material that does not melt gassled for high temperature chemical reactions
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At dawn my lower comes to me
And tells me of her dreams
With no attempts to shovel the glimpse
Into the ditch of what each one meandiates | think there are no words
But these to tell what's truend there are no truths outside the Gates of E@ai Dylan

he concept of evil is also linked to the “exile ardemption”. Exile is the metaphysical process iz given rise to

our current evil state of affairs in this world. &hohar speaks of evil being the separation of 8teekinalfrom her
Bridegroom because of human sin. Adam'’s sin is saikiled theShekinaland cause a cleavage between the mascu
and the feminine, between the Trees of Life andwdadge. Evil then is also the separation of thésegs that should
remain united, as in psychological terms, a sptittof two aspects of an emotion, value, or an idie& kindness
(Chese)l separated from judgmeriifi), when life is separated from knowledge, and desaéxiled from life.”” Evil then
is the separation of things that should have reathimited.

Each of these alienations has both a psycholbgimhmetaphysical aspect, and each has embedtidd iwithe concept
of evil as exile or separation. The exile of Bteekinalf is a blockage of the cosmic libidinous energy. éegition will
see the masculine and the feminine joined togethdrback in their original unity, and with this néen that will never
be interrupted, the powers of generation will oagain flow unimpeded through all the worlds. Acéoglly then evil is
either something that has been alienated fromaitgral unity or, conversely, something that entets a unity for which
it was not created. Because of ffemtzum(contraction}® and theShevirah(shattering of the vessél$hothing is in its

" In the account of the Fall, YHWH never mentiorareal punishment or even sin , but rather thatareypartaking of the forbidden
fruit will die a little every day-mot tamut-to die-you will die. Death did not exist becaube physical world did not exist. All the
creation was non-physical. The Gan Eden is far beéymy reality we can relate to at our currentlle@feonsciousness. It is a realm
of pure energy and Absolute Consciousness.

8 The "Goddess" archetype is a "pre-existent formthef "inherited structure of the psyche,” but mesi$ herself in the "psychic
costume," as it were, of Kal India, Athena in Greece, the Shekinah in Kabbaand the Virgin Mary in Western Christianityatt

very different in their culturally determined, outgppearance but identical in their inner psycluotent. This is no less true of the
archetype of the Self.

" The wordTzimtzumhas at least two meanings. The first is an ontoddgneaning connoting "contraction”, "withdrawatl, "con-

densation." The second is an epistemological mgamihich connotes "concealment” or "occultationtttBthe ontological and epis-
temological senses of the term are necessaryub anfderstanding of the Lurianic theory of creatidhe doctrine of zimtzungives

expression to a series of paradoxical ideas, anwarigish is the notion that the universe as we kiitoiw the result of a cosmic nega;
tion. The world, according to Lurianic Kabbalahnist so much a something which has been created riathing, but rather a genre
of nothingness resulting from a contraction or @abment of the only true reality, whichEs$n Sof Like a film image that has been
projected on a screen, the world exists in aldl@gils and particulars only as a result of a phdtcultation of what would otherwise
be a pure and homogenous light. It is also path@fhotion ofTzimtzunthat the very unfathomability and unknowabilityEifh Sof
and His ways is theine qua norof creation itself. Creation, the doctrineTdimtzunimplies, is, in its very essence, "that which doe
not know." Ein Sof'scontraction, concealment, and ultimate unknowgbdire thus the greatest blessings he could bestothe
world and mankind. Although a controversy ragedsome time between those Kabbalists who interprésmtzumaturalistically
and their opponents, a physical interpretatiorhef'ttontraction” involved i zimtzunis really impossible. This is because the Kal
balistic tradition is clear thaEIin-Sof does not originally exist within space and timedeed, it is only through the origindkzimtzum
that space, time, matter and light come into beingll. Our understanding dzimtzuncan be clarified through an analogy from th
world of mathematics. An infinite perfect mind séesnediately that the arithmetical expressions 218%/18, 6.72 + .28, etc., etc.
are all equivalents of the number 7: it is onlynfréhe point of view of a limited intellect that e expressions appear to represe
different mathematical ideas. Indeed, as the madltieat philosophers Russell and Whitehead painstgkidemonstrated, all of ma-
thematics is predicated on a very small numbeogithl principles, and an infinite mind would in #stant intuit the entire world of
higher mathematics as an elaboration of the sihplegleas. So it is with the world. From the podaftview of Ein Sof the whole
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proper place and all is in a state of exile. Thappetic promise of the final ingathering of all Misl from exile is reinter-
preted in metaphysical terms. The ingathering efakiles is a physical representation of the gatbesf all the sparks
that were in exile. With this ingathering YHWH m&turned to Himself andlikkun Olamis complete.

“Every act of Elohim, when it is in the place acded to it at creation is good; but if it turns aleéves its place,
it is evil.” Rabbi Joseph Gikatilla , Scholem, Kabbafth p.126

This agrees well with the experience of mankindajodlhe idea that man is somehow alienated or éefitam his true
Self has echoed through the modern psyche. Theeptina of evil as exile seems to penetrate to vy heart of the
human spiritual malaise.

Modern myth and primitive thinking interpret thecaunt of creation literally as it is written. Yedyery scholar with
knowledge of the ancient Semitic writings recogsiteat the creation account in the Torah was writtehe language of
man and follows the form of the literature of tiad period. It was the norm of the ancient Senitiiters to intersperse
metaphors in their prose writings. The Torah wasgien to us in the mind-set of Greek/roman plufsy or even as a

world is subsumable under the simplest concephi@fine; it is only from our limited point of viewat there appears to be a plurality
of virtues, concepts and instantial things. Creatloes not involve a limitation in the divine beimghich remains completely intact,
but rather a limitation in knowledge of the Diviran estrangement of certain points within the "d/bffom the knowledge that all is
One.Ein Sofdoes not change in His being; it is rather that piiesence is obscured. He is not completely kriovancertain region of

Being, and that region of Being becomes our wdBace, time and matter as well as individual pexseristence are the logical
consequence ofzimtzumas concealment or epistemic limitation. For eatthese "categories" serve as a vehicle througtchwhi
knowledge is limited. That which is remote in spacd¢ime, that which is concealed in or by mateolajects, and that which belongs
to another person or self is in principle, unknoaronly partially known. Space, time, matter andspaality are the logical prerequi-
sites for creation, because they are the very iplesthrough which an undifferentiated divine "Abl concealed and hence, parado
ically, manifest as finite, particular things. Selin Zalman, the first Lubavitcher rebbe, regardsvéry act oEin Sofrevealing him-

self in letters and words as an acTafmtzuma radical contraction of the divine essence. Eadistitution and transposition of words
and letters indicates a further contraction ofdhéne light and life, degree by degree. The séfirgessels, which, according to Lu-
ria, are the products of tliezimtzumare regarded by Schneur Zalman as "letters" whasss" are the five letters in Hebrew which
always terminate a word, and which no letter &allow. Letters, by structuring and limiting divirthought serve to carry out the
function of the divine contraction and are therébid to be equivalent to the sefirotic vessels.

80 According to Luria, the ten vessels that were oafliy meant to contain the emanatior&ifi Sof'dight were unable to contain that
light and were hence either displaced or shattesda result of this cosmic catastrophe, 8efirot the archetypal values through
which the cosmos was created, are shattered amf place, and the world within which we residecisnposed of the shards of the
broken values. It is significant that for the Kalikta, only 6 of the 1(Befirot(from Chesedo Yesod were fully shatteredMalkhut,
the final vessel was broken partially). Had alltbé vessels, includindeter, ChochmahandBinah been shattered, the univers
would have been thrown back into the state of cetephnd utter chaos, th@ho andbohuprior to creation. As it is, the three highes
Sefirot which represent Will, Wisdom, and Understandiggmained intact; only the siefirotrepresenting the spiritual, moral, aes
thetic and material values were broken, and arecénein need of restoration or repaiikkur). Nevertheless, the Breaking of thé
Vessels is a truly cataclysmic event. Will, Wisdand Understanding remain, but all other valuegjqadarly those embodied in the
cultural and symbolic order of mankind, have beeattered. Further, while certain forms (may) reméieir embodiment in matter,
is chaotic and confused. The Breaking of the Vesselaccording to the Lurianic Kabbalah, a cleaofithe decks, a fresh start, and
a challenge to the structures that we equate wittown civilized life. It is, in short, an eruptiaf chaos into the heart of our spiri
tual, conceptual, moral and psychological structufiere is also a decided erotic aspect to thekidrg of the Vessels. The vessels,
as described by Luria's most important discipleaygim Vital, are envisioned as being located inwamb of the femininéartzuf
the Cosmic Mother, an expression of the age-oldbsyrof the feminine as "vessel", "receptacle" acaitainer". Further, the shatter;
ing of these vessels brings about a state of affaivhich the masculine and feminine aspects @tttemos, which had hitherto been
in a "face to face" sexual conjunction, turn thecks upon one another and become completely nisjoiThe "chaos" brought about
by the Shevirah("breakage") leads to an erotic alienation, a @@ that can only be remedied through a rejoindigopposites
through a renewedoniunctioof the sexes. At the same time, like the watet binaaks signaling the birth of a new human lifes t
Breaking of the Vessels also heralds a new bintt, of a new personal and world order to be coraglély man in the process bik-
kun
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81 Kabbalahmeans “to receive’kfbel). It means receiving teachings orally.
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document of history. The Hebrews thought in metaphthherefore most of the Torah is metaphorical @hds various
layers have deeper meanings than one reads ouorfhees

Many students fail to realize that the commandnmenitto eat the fruit of the Tree of the KnowledifeGood and Evil
was given to Adam when he was alone in the gafflea.commandment is directed to a second-person-‘yaleman.”
It is obvious that Adam tol@€hawahnot to “eat or touch the fruit.” He added to tloeunandment of Elohim, for the serr
pent was able to prove that nobody would die bghng the Tre&® Elohim said nothing about touching the Tree. Eve
though Adam placed a fencegiag around the commandment, the serpent proved Adtaisshood by testing the fence
and causin@hawahto doubt the truth of the other words of Elohim.

Ww—D
S

The commandment given to both the man and womantavdmultiply and replenish the earth.” Elohim cmended
them to procreate. Children were not conceived after the fall. Since the Gan Eden is a typehef Temple, any rela-
tions of a sexual nature would have defiled the fglenspaceChawahalso could not have had menstrual blood, as that
also would have defiled th@an Eden(Temple). A woman that does not menstruate islstand produces no egg to b
flushed out by the menstrual blood. However, the possibility that Adam did not produce sperrd @hawahdid not
produce an egg in her worfibThus, one interpretation could be that they didyerelations in the Garden of Delight as
symbol of the joining together of Elohim’s male drdhinine aspects. The Zohar says that a holy ptanet holy unless
male and female are found there together boundtegas one.

D

D

The Garden was timeless. Without the progressiaime, neither death nor birth can occur. Old agd fetal develop-
ment, as well as growth and maturity of a child alfedependent upon the forward movement of tinfedays, months,
and years. The same principle that prevented dasthprevented birth in the Garden. Opposites dicerist in the Gar-
den. Therefore, birth and death, extreme oppositesortality, could not exist. Mortality, birth andeath, could only
come about by partaking of the fruit of the Tre&Kabwledge of Good and Ewit.

Why did the serpent tem@thawahand not Adam? It could be because Adam did not llae right to make the choice
whether to eat the forbidden fruit. Since wom@hdwal) is the one who would bear the pain of childbepénd burden
of child for childrearing® she is the one who had to make the choice foratiyrf°Adam did not have the right to hold
back the means by which woman could conceive lifeodforce her to bear children without her consditiat is why
Elohim commanded Adam and nBhawahnot to eat the fruit. It was her right to eat tistin from eating the fruit.
Adam also knew he had to go with Chawah since Eidimew it was not good for man to be alone .Thed&arof De-
light would not be a delight with his wife. Adaméw her choice was the right one as it enabled i@ couple to ful-
fill the first commandment to multiply and replemige earth.

8 There was no physical apple tree in the Gan Efleat is a fairy tale. The Tree refers to the ugheee sefirot oKeter, Chochmah
andBinah (and the hidden oria’at). The fruit is the seventh heaven. Elohim told sdand Chawah not to eat of the unripe fruit of
the Tree; this meant that the One Soul could noheot to this pleasure and receive it becausedtfavior is blatant receiving. Re-
ceiving is the opposite of the Light. Receiving ®asia greater disconnection between the Soul anddght.

8 1t is possible that before they ate of the frtlitey were ritually pure, and their bodies were sexually mature. If the fruit
represents mortality, some very interesting thiwgsld begin to happen to Adam a@tiawah The onset of puberty would have been
manifested by menstrual blood and the producticsperm. The Garden then becomes a symbol of clutilhad innocence.

8 The Masoretes voweled aslehasakilas an infinitive verb, “for gaining wisdom”. We wld also vowel the same phras¢

lehashakols an adjective preceded by a comparative prémosiinstead of/above grieving childlessness$hares the same root a
wisdom -sakil which makes it possible to read a double messatfeimterpretation.

0D

8 Woman {shah) was not called Chawah until after the f@hawahmeans “life-giver or mother of all living”.

8 Jewish law forbids a man from practicing birth roh but not the woman. It is the woman who desiddien to have children and
how many to have.
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We must also ask the question, “What good is Totaervance in a vacuum?”"What value does Torah ifidtveannot
be practiced or experienced in a world with paut-side relationships, or community life? How codldam keep the
commandments if they could not be broken to begith2The ancient sages have never advocated éefld hermit or
monk who removes himself from humanity to devotltié solely to Torah study. The true understagdih Torah does
not come until those teachings are applied in tieh@nd pull of daily life. Life without Torah iseaningless and Torah
without life is also meaningless.

Knowledge gained through mortality and strugglenslerstanding gained through suffering. This iaw®hawahdid
not understand and in this she was deceived bgehgent. She was driven by two needs- the needdodnd nurture
children, and the need for continual enlightennfemtdom).

D
I

The name Adaffi andChawahalso is a metaphor for a single unified soul thasted before our universe came into b
ing. This one soul is called a Ves&hnd all souls came from that one unified soult assall the colors of the rainbow
exist in each single beam of light. This vessed hao aspects-male and female (or positive and tivejaAdam
represents the male side addawahrepresents the female aspect. Thus, all the fesmiks on the earth are bound up
the unified whole irChawah Likewise, all the male souls are bound up atieunified whole within Adam. The lesson
we learn from the creation of man is that we arefahe same stock and Source. We are all oneérdatlependent upon
one another. We are all like cells that formedtibdy of these supernal beings.

=}

Everything that we consciously perceive by ourssarnis filtered through the lens of interpretatBat, the world around
us has a reality far beyond our senses. The onjytaaxperience the true reality around us is tpasg the conscious
mind and all its filters. Reality is then perceiweithin the unconscious mind. At that level, reali perceived equally by
all mankind. To express this reality, we chooselsyisior archetypes. These are the archetypes aollextive uncons-
cious. This is how the ancient Hebrews used tdthind the reason why the Torah uses metaphorsrahetgpes.

The account iBereshithmarks the birth of the human consciousness thatates man from Elohim and from his origi
nal preconscious wholeness. The fruit is a simpleoasciousness, an awareness of opposites, whitte ispecific fea-
ture of consciousness. Consciousness becomes igamab sin”, the originahybris and the root cause of evil in human
nature. The serpent principlegaosis knowledge or emerging consciousness. The teroptafiChawahsymbolizes the
urge of individualization.

After the fall, Adam an€hawahhad a sense of separation. This was their punishaiaiscriminating thought. Things
became separate; they saw themselves as individodlseparate. The sense of nakedness did not kxistmes only
with identity and individuality.

The “fall” is a split of the higher mind from whhts become the lower mind. This is actually a fofmpsyche/spiritual
schizophrenia. Here in this physical world we hkpgt and forgotten our origins and true higher eseeThis higher es-
sence dwells in the unconscious part of the mind.

The act of eating the forbidden fruit marks trengition from the external state of unconsciousiess with the Self to a
real, conscious life in the time and space contimynhysical world”® It is the birth of the human Ego. The effect déth

87 Adam means “one that is red”, because he was fbfroen the red earth for that is a kind of virgimdarue earth. The name Adam
indicates dust, blood, and galifar is masculine andddamahis feminine; a potter takes male dust and femaitthen order that the
vessel may be sound.

8 The Torah is not speaking of two beings of flesti blood. The Torah is referring to a non-phys®alil whose character is of a
desire to receive. What does it want to receive®alits to receive the endless joy that the Liglrhjzarting. This desire is called
Chawah Within this Soul lies another potential traitetBNA of Elohim, which consists of a talent to BeIElohim. This trait is
called Adam. The lower sigefirot (we do not countalkuth) is the location for the Gan Eden. This was tloation where the One
Soul was placed.

8 Mankind was not cursed as many teach. The wanat) curse is not used against man and woman. Elohises the serpent and
the earth, but not the man and woman.
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birthing alienates the ego from its origins. Ibisthed into a world of uncertainty, suffering, ¢iact, and death and ba-
nished from Paradise. The consciousness of maneaievgh the consciousness of the serpent. Consdguenery cell
(our souls) within the body of Adam had its DNA ijsgiousness) combined with the DNA of the serpkasdtanthe
ego). This is the selfish side of man, the darle £l man’s nature. Every egocentric aspect of maatsre (jealousy,
envy, hatred, ego, and all the negative charatit=)ss rooted in the original “sin”.

Another effect of the fall into consciousnesshiattAdam andChawahbecame aware of their nakedness. Sexuality s
denly becomes forbidden and instincts become abjgicshame. Duality and repression have been Ibontihe human
psyche with the birth of consciousness.

Since the story of the fall is buried deep wittlie psyche of the Western mind, it continues ttuarfce the way we re-
late to one another and the world. The entire didian of mankind has been laid at the fee€Cbawahand all the suf-

fering of women is blamed on her ignorance. Obuigusnew perspective on the creation story noy erduld affect our

images ofChawah Adam, and the role of the serp@nbut would permeate our collective consciousness way that

could profoundly impact how we view ourselves askiad, how we relate to one another, and our wtatiip to the

Creator.

TheGan Ederbecomes man'’s destiny- a place within each of srgvthere is no separation from the Divieeh@d. It
is the place of the Beginning and the place offhd. Everything is in a state of wholeness, hagnbalance, and unity.
Eden is the unconscious union of opposites in haynand balance. It is a symbol of the originalestat SELF. SELF
could be defined as psychic wholeness within artthowit It is retrieved on a conscious level with Klak returns or
mankind coming of SELF. The paradise image isae&d consciously to the extent that one has aioe$tip to the
SELF because it involves a reconciliation of opgssone is released from every conflict of the mies. That is why
total peace and wholenesshélom) isalways connected to the coming of the Messiah.av¢eno longer exiled
from theGan Ederand return as it once was in the Beginning.

Yochanan 17:20 -23And not in regard to these alone do | ask, bsbah regard to those who shall be belie
ing, through their word, in me; that they all mag tne, as Thou Father art in me, and | in Theet thay also in
us may be one, that the world may believe that Thdst send me. And I, the glory that thou hageito me,
have given to them, that they may be one as werag | in them, and Thou in me, that they maypdréected
into one, and that the world may know that Thowstdégnd me, and didst love them as Thou didstnieze
Perfect: G5048teleiooThayer Definition: 1) to make perfect, complete 1a) to carry througimgmletely, to ac-
complish, finish, bring to an end 2) to completer{pct) 2a) add what is yet wanting in order todema thing
full 2b) to be found perfect 3) to bring to the gdal) proposed 4)to accomplish 4a) bring to &elor fulfill-
ment by event 4al) of the prophecies of the saéptu

Act 3:21 whom it behoveth heaven, indeed, to receiveirié$ of arestitution of all things, of which Elohim
spake through the mouth of all His holy prophetsrfithe age (the worldegar).

G605 apokatastasighayer Definition: 1) restoration 1a) of a true theocracy 1b) of thefqrt state before the
fall-Began: G165aio_ Thayer Definition: 1) for ever, an unbroken age, perpetuity of timeyrrety 2) the
worlds, universe 3) period of time, age

Eden, likeYerushalayimis simultaneously located on earth and in thevéies There is what is known aariGEden shel
ha-Aretz,which mirrors imperfectly the heavenly gard&an Eden shel Malabr shel Elyon Eventually there becomes
an idiomatic and symbolic distinction betwe8anandEden Ganis the earthly portion, whilEdenis the locality where
the dead reside.

% The Torah says that there will be enmity betweamkind and serpents. Humans (throwdbshiach will crush the head of the
serpent and the serpent will bite at the heels afkind (Adam). The head and heel are code wordggochs of time .The head

represents the earliest parts of history, whilehbel represents the end of an era. We are curiienthe heel of a six-thousand-yearr

cycle. When it ends, the Messianic Era will be@nushing and biting suggest points of transitiohe Berpent biting the heels indi;
cates we are moving closer to the reality of theva. When we step on its head, we will enter Netv Era. The Hebrew word for
serpent fachash is equal in value to the word for Messidhoshiach. From this perspective the serpent serves ahialedor the
Messianic Era or Consciousness. Without the serpentould never follow the path of return to ouvibe Source.
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R. Johanan, however, said: What is meant by ‘f@i#e who from the beginning was far from transg@ssind
what is meant by ‘near'? That he was once nearaadgression and now has gone far from it.18 Whahe
meaning of ‘Eye hath not seen’? R. Joshua b. La&d Fhis is the wine which has been preservedsigiapes
from the six days of Creation.19 R. Samuel b. Nathmaid: This is Eden,20 which has never been &gethe
eye of any creature, perhaps you will say, Wheea thas Adam? He was in the garden. Perhaps yowsayllthe
garden and Eden are the same? Not so! For thesayd: And a river went out of Eden to water thedgal —
the garden is one thing and Eden is anoti@imud M.Ber. 34b

Soncino Zohar, Bemidbar, Section 3, Page 18dbiv could King Solomon praise the dead more thanitiing,

seeing that only he is called “living” who walks ihe way of truth in this world, while the wickedmwho does
not walk in the way of truth is called “dead™? Weugt, however, look at the words which follow, “whiare al-

ready dead”. This refers to one who has alreadyldiat who has the opportunity to return to this ldan order

that he may rectify; verily this one is more todraised than the other dead, because he has retéigepunish-
ment, and he is more to be praised than the livug have not yet received their punishment. Suoheais

called “dead” because he has had a taste of deatd although he is in this world he is dead and tesrned

from the dead; whereas “the living who are stilivél’ have not yet had a taste of death, and havereceived
their punishment and do not know if they will bethw of the other world or not. Observe, furthdrat the vir-

tuous who are thought worthy to be “bound up in bluadle of the living” are privileged to see th@l of the

supernal holy King, and their abode is higher that of all the holy angels, while those who haostmerited to
ascend so high are assigned a lower place accorttirigeir deserts. They are stationed in the lo&gen, which
is called “lower Wisdom”, and between which and thgher Eden there is a difference as between dakiand
light. These, then, are they whom Solomon callbeé ‘fiving who are still alive”, but the others “whaave al-

ready died” and who have received their punishn@mte and twice are in a higher grade than they, ansl

called refined silver which has been purified sfdiross. “And better than both is he which hath yeit been”;

this refers to the spirit, which remains above awiich delays to come down to earth, since it hasmoeceive
any punishment, and it is nurtured with that supéfood above.

The cave oMachpelachis the entrance to the highEden It is guarded bynalakim(angels), who welcome the righ
teous dead, garbing them in glory (lighths Adam originally had. Each dead soul rests umdehntheir owrchuppah

(canopy) and partakes in delicacies. Each heawdmy each soul undergoes a complete life cyclegoaichild in the
morning, a youth in the afternoon, and a maturdtaduhe evening. Every variety of fruit and spittee grows there,
each of unsurpassed beauty and fragrance.

R. Judah said: ‘Abraham recognized the cave of Matdch by a certain mark, and he had long set hisim
and heart on it. For he had once entered that aaweé seen Adam and Eve buried there. He knew thgtiere
Adam and Eve because he saw the form of a manyhitst he was gazing a door opened into the Garafen
Eden, and he perceived the same form standing inedow, whoever looks at the form of Adam cansotpe
death. For when a man is about to pass out of thedwhe catches sight of Adam and at that momerdiés
Abraham, however, did look at him, and saw his famd yet survived. He saw, moreover, a shiningt light
illumined the cave, and a lamp burning. Abrahammtheveted that cave for his burial place, and hisdrand
heart were set upon it. Observe now with what #dmtaham made his request for a burial place forgbaHe
did not ask at first for the cave, neither did helicate any desire to separate himself from thepjgeof the
land, but simply said: GIVE ME A POSSESSION OF RBING PLACE WITH YOU, THAT | MAY BURY M
DEAD OUT OF SIGHT . Although he addressed himsethé sons of Heth, we cannot suppose that Eph

1 TheZohar views these garments of Adam to be allegoricadfarence to theefirot Psalms Chapter 104:

1. Bless YHWH, O my soul. O YHWH my Elohim, you arery great; you are clothed with glory and majegtywho covers himself
with light as with a garment; who stretches outlieavens like a curtain; 3. Who lays the beamdso€hambers in the waters; wha
makes the clouds his chariot; who walks upon thagwiof the wind; 4. Who makes the winds his messenghe flames of fire his

ministers; 5. Who laid the foundations of the eatttlat it should not move forever.6. You coveredith the deep as with a garment;

the waters stood above the mountains.
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was not present then, since it says: Now EPHRON BWASING IN THE MIDST OF THE CHILDREN OR
HETH. Abraham, however, did not at first say amghto him, but spoke only to them, as it says: AND
SPOKE TO THE CHILDREN OF HETH, ETC. Now it cannetilnagined that Abraham wished to be buried
among them, among the impure, or that he desiraaitovith themSconcino Zohar Bereshith Sec.1:127a
R. Eleazar asked his father, R. Simeon, for anaggpion of the term Machpelach (lit. “twofold”, dfolded”).
‘How is it,” he said, ‘that first it is written “tk cave of Machpelach”, and subsequently “the cavihe field of
Machpelach”, implying that the field and not theveawas “Machpelach” (doubled)?’ R. Simeon repli€éthe
term Machpelach belongs properly neither to theecaer to the field, but to something else with Wwhioth
were connected. The cave belongs to the field,taadield to something else. For the whole of thad.of
Israel and of Jerusalem is folded up beneath figesiit exists both above and below, in the sameasdiiere is
a Jerusalem both above and below, both of the gaattern. The Jerusalem above has a twofold attachme
above and below; similarly the Jerusalem belowirikdd to two sides, higher and lower. Hence iilgdd in
two; and that field partakes of the same characteging that it is therein situate8oncino Zohar Bereshith
Sec. 1:128b

D

Soncino Zohar, Bereshith, Section 1, Page 128ad below. Hence its name, “field of folding”, uat “folded

field”. Further, the esoteric implication of therte Machpelach relates it to the Divine Name, inchhtihe letter
He is doubled, though both are as one. It is, indérie that the cave was a twofold one, a cavhiwi cave,
yet the name “cave of the field of Machpelach” laadifferent connotation, as already explained. Atana, on
his part, who knew its true character, in spealtimghe children of Heth called it simply “cave ofibhpelach”,

as if to imply merely “double cave”, which it alseas in fact. Scripture, however, describes it dse“tave of
the field of Machpelach”, this being its true daption. For the Holy One has disposed all thingsuch a way
that everything in this world should be a replicasomething in the world above, and that the twousth be
united so that His glory should be spread abovelagldw. Happy the portion of the righteous in whbe Holy
One finds pleasure both in this world and in theld/¢to come!’

Soncino Zohar, Bereshith, Section 1, Page 218 it is written: “His flesh shall suffer pain fdrim, and his
soul shall mourn for it” (Job X1V, 22), and it gkies to behold the sadness in the house. We have that af-

ter seven days the body begins to decay, and thlegses in to its place. It enters the cave of Meatach,
where it is allowed in up to a certain point accmgl to its deserts. It then reaches the place ef@arden of
Eden and meets the Cherubim and the flashing swhich is in the lower Garden of Eden, and if isrthy to

enter, it enters. We have learnt that four pillfifs.note: i.e. angels.] are waiting there with them of a body
in their hands, and with this it gleefully clothiéself and then remains in its appointed circletive Garden of
Eden for its allotted time. Then a herald makesclanmation and a pillacolorsree colors is broughtviard,

which is called “the habitation of Mount Zion” (I$V, 5). By means of this pillar it ascends to tjate of righ-
teousness, in which are Zion and Jerusalem. B worthy to ascend further, then happy is its portand lot
that it becomes attached to the Body of the Kihigid not worthy to ascend further, then “he thsteft in Zion
and he that remaineth in Jerusalem shall be cdflely” (Ibid. 3). But if it is privileged to ascerfdrther, then it
beholds the glory of the King, and enjoys the sngledtelight from the place which is called Heaven.
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“So Elohim created humankind in His own tzelenthmtzelem Elohim.Bereshith 1:27

"It is written in Sha'ar Ma'amrei Rashbi (Parash&tdoshim) of Rabbi Chayim Vital that Adam HaRisbogi-
nally had absolutely no portion in the world of yegh (physical plane). For his body was of the warfidy etzirah
(astral plane-foundation), his life-force (nefeshias from the world of Beriah (thought-Creation)s Hpirit
(Ruach) was from the Feminine mate (Shekinah)Af (Zeir Anpin, the Small Face) of Atzilut, his Isphesha-
mah) was from Z.A. of Atzilut, and the soul of $osil was from Abba, and Imma of Atzilut. After Adzexd
sinned with the Tree of Knowledge, which is theldvof Asiyah (Action), from which he was commanuletito
eat from, for he had no portion in Asiyah, but frofetzirah and above, this caused a blemish inhalworlds.
All the worlds descended from their levels. Thigssea Yetzirah to be cloaked in Asiyah, Beriah talbaked in
Yetzirah, and the Feminine mate of Z.A. of Atzdute cloaked in Beriah. We see from this that Atlathfallen
a number of levels, for originally his body wasYatzirah, and now his body is of this world (thggital), his
nefesh is of Asiyah, and his Ruach from Yetzitad ptace where his body originally was from. Do betsur-
prised that you find written in the Holy Zohar redang the Tree of Knowledge that the Good thersiMeta-
tron, and the Evil therein is Samael. For the Tof&knowledge is only in the world of Asiyah (Acjiaimerein
which the klippoth arenixed together with holiness. However, after Yalzilescended to be cloakedAisiyah,
Yetzirah also began to be called the Tree of Kndgde Good and Evil, as issiyah. Originally thestature of
Adam was greater than is Metatron at presé&iar the body of Adam, from his head to his feebergassed Atzi-
lut, Beriah, and Yetzirah (the three higher worldsh the other hand, Metatron's head is in Bertaik,body is in
Yetzirah, and his feet are in Asiyah. Until here #ire words of Rabbi Chayim. Adam was created doyitiion of
Z.A. and Nok (Shekinah), face to face, above ip#h&ce of Abba, and Imma. In Sefer Likutim, (Tieh82), it is
written, that when YHWH created Adam, not all sauése (collectively) in him, but only the soulsYadrael. If
Adam had not sinned, the nations of the world (@ywiould have never come into existence. After Aldadhn
sinned the souls of the nations became intermingiéan him. In_Sefer Likutei Torah (Tehilim)34t is said in
the name of the Ari'zal, that if Adam had nevenaththere would not have been a need for a physiodd, at
all"._Sefer Chayim L’Motzi'am byRabbi Chayim Aryeh Arlanger, in a commentary on $efSha'ar HaRazim
of Rabbi Todros Abulafia:

mans have today. In the words of our Sages, poitin fall, Adam could metaphorically see from emnel of the
world to the next. In other words, Adam’s conscimss was grand enough to include and comprehendalf-
rences in our multi-dimensional universe simultarsig without anything being hidden, lost or corfds

Q t one time Adam and thus the entire human raceeskigith a much broader scope of consciousnesswiamu-

Adam originally was using 100% of his brain / spolwer. In modern terms Adam must have had an™loQat least
2000. We cannot even imagine what human conscisasmeuld be like at that level of comprehensioris Thwhat was
lost by eating the forbidden fruit. Adam and thuankind lost the use of the greater part of the nfiérudiity ** This lost
faculty was not removed from us; rather it has $ingrophied from consciousness. That area of thnel which we no
longer have conscious access to is called the wowrs. Prior to the fall, Adam’s mind was nevelitsplis conscious
mind encompassed all that today we call unconscidsisuch Adam was able to naturally experienceetitge spiritual
plane that exists parallel to and in conjunctiothvaiur own physical plane.

The entire universe is made of one all encompgssnergy, intelligent and aware, existing forea®the source of eve-
rything- calledAyn SofBecause there are nothing outside of it, say th&tios, because of its completeness, this ene
has nothing to get. Because it is its nature te@ahis one energy continually spins out as theegnnfinite universe.
The very nature of this energy, it is said, is entrnent, love, peace, happiness, and perfectioridthlity of this energy,

92 The mind is naked when it is clothed neither witte nor with virtue.
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say the mystics, is who you really are; your segnsi@parateness, an illusion. Sages have for cegtatiempted to de-
scribe to humankind a state of awareness wherdelisig of onenese¢had with everything in the universe is the pre
dominant experience. For thousands of years, csiseekers have responded to these explanatiorskimg &lf | am part
of this One, infinite energy, the beginningless andless totality of everything, if | really am Lavitself, then why do |
feel so bad? Why do | have so many problems? Whit tiéeel the peace and happiness you say is og/iature?” And
the mystic invariably would answer, “You do not expnce your true nature because of your mind. Ywuad keeps you
from the experience of what truly is. Your mind ltasised you to be in exile from tGan Eden.

As Adam’s children, spiritually blemished as we ®aith a split mind, we no longer have this natimaight into spiritual
awareness. In order for us to consciously expegi¢he spiritual we must return and use that seatfahe human mind
that governs spiritual perception. Yet, this aiea Heep within our present unconscious. Thus d#eghe unconscious
we must go. In other words in order to expand otdwave must first penetrate deep within. The ongyveut is from
within. For a man without any knowledge of the otBavorlds -Yesodfoundation)®is the only reality he knows and has
experienced so everything is based upon this fdiorda

Mystical explanations of the origin of the univershed further light on this problem. These exglana state that the
one energy of reality, at the moment of creatianlagzed itself into a seeming duality—good and,eviale and female,
up and down, heaven and earth, positive and negdtere and there and all other pairs of seemipgsites. This duali-
ty, however, is more apparent than real. In eaaghgb@pposites, each part is dependent on ther dtinets existence, like
two sides of the same coin. “Cold” is meaningleghout “hot”; “good” makes no sense without “baéccording to the
Torah, it is the tension between these pairs obsipgs, in your mind, that actually causes the ensi& to manifest.

This tension between opposites is also refleatethe human brain. The brain, divided into two hsgheres, right
(Chochmahand left Binah), has the same dual structure—made more acuteebiatt that in virtually all other is alter-
nately dominant over the other, depending uporakblk being performed, thus Adam used his wholentaad to lived in
a more balanced state characterized by brain synidation and whole brain functioning.

The universe you see and experience is but a fagbi image created by the patterns of beliehendubconscious and
unconscious areas of the mind. Current researohtlie nature of the mind, and, in fact, into theyveature of the un-
iverse itself, indicates that the universe may dhing more than a giant hologram created by thedmi

If the internal hologram is one of perfection, dhti, and connectedness that will be the natureeofrorld we create; if
it is of fear, shame, separation, and problemsgrdirely different world will be the result. A brawith a separation-
based holographic model will always divide in ortlercontinue its creation of such a chaotic uniee#s brain with a
holographic model that is unity based, however, i@aseed to be unified and will create a univerfseneness, peace,
and happiness. That is the result of the procesklafn within the mind. And now, we will look at the “bgtof Adam
before the fall.

If we truly believe in the coming dfloshiach then we must do all we can to bring YHWH's Kingd@he sefirah
Malkhud to fruition, here upon the earth. In order todix¥e to do this, we first must learn what YHWH'addom (the
sefirah Malkhu really is, what it will entail, and what is thercect way of action to accelerate its coming.

Rabbi HaAri'zal has taught us 8efer HaLikutim 5A that the reason for the creation of Ada@mRishonwas so that he
should serve aloshiach and rectify the $even fallen kings who rained in the land of Edpriar to their being a King

in Yisrael" Bereshit 3.

93 Gen.2:104 heads to the river from Eden =4 worldssiyah, Yetzirah, Beriah, Atzilwith Yesodn theYetziraticworld. Our brain
will always filter reality so as to confirm thasipredominant beliefs and associations are thh.tNt wonder we don’t see the un:
iverse of love and harmony described by the myisiibss is calledYESODFoundation- EGOEgo-Webster'sThe self as contrasted
with another self-the one of the three divisionthefpsyche in psychoanalytic theory that serveth@®rganized conscious mediator
between the person and reality-esp. by functiobioily in the perception and adaptation to real®elf-orientation It is a guard that
stops an attempt to challenge its view of realittyis is much truer of spiritual things. Every stegspirituality loosens its hold upon
our minds and lives and a reduction of its power.
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Adam was to establish YHWH's Kingdom upon thdlean place of the "seven fallen kings". Adam, leeer, did not
directly accomplish his task. AdaraRishon'fell" from his original state, and thus was bdine beginning of the human
history of this epochgha'ar HaP'sukim 3A. We know from the ToralBgreshit 3: 11)that the sin of AdarhlaRishon
was his eating of the fruit of the Tree of Knowledgf Good, and Evil. The ramifications of this a&re enormous, more
than most of us can realize. It caused the enti@eramf manifest creation to be lessened, and xywiess its true potential
reality. The coming oMoshiachis to be the restoratiotikkun) of that which should have been accomplished énfitist
place.

Regarding these ramifications, and what was lbgsfdam, Rabbi Yosef Chayim, the Ben Ish Hai of @ad) writes,
(Sefer Ben Ish Hai, Shana Rishona, introduction t@mshat Bereshit,"

And Elohim made for Adam and his wife garmentskiof, @nd He dressed thenBégr. 3: 21). Now, it is known
what the Ari'zal has written regarding the garmeatsAdam. Prior to the sin, the garments were ef (@hr -
light) from the Hashmal (the electrical "fire" saunding the image of "the man" in the visionYahezkiel, 1,
and 27. When Adam had sinned, he forfeited the garmanittashmal, which were 378 sparks of light (the n
merical value of Hashmal). In its place, Adam reedia different garment from the "klipah nogah'it{gfing
shell). These are the (Ohr) - "garments of skihgdttis explained in thEtz Chayim Gate150.

The Ari'zal has also written @ha'ar HaKavanof regarding thé&awanaof the blessingMalbish Arumim (who clothes
the naked), that the garments of Adam were frormbss$, and by the sins he had committed, he all@meopening for
theklippothto come and cling to his garments.

Now, as it is known, garments have@hnr Makif (encompassing light) that surrounds them externaliere is also an
Ohr Penimi(inner light), that is concealed within the bodye garments surround the body, and upon the gasnaee
the Ohrot HaMakifim(encompassing lights) which are external. Evenglsi garment contains this aspecQifr Makif,
each in accordance to its value. There is nothiagy¢an push away thdippoth more than th&®hr Makif. The klippoth
cannot draw close to, or draw energy from, @e Makif Therefore does th®@hr Makif dwell on the outside, for it hag
no fear of the&lippoth

With this information, we can understand theqeay that théNachash(serpent, enchanter) had towards Adam, prior
the sin, and why he conspired against him, to chisstall. TheNachashwas jealous of Adam's garment of lightyhich
was surrounded by a greahr Makif, in relation to the light garment. Tidachashhad no portion in th©hr Makif, in
accordance to the secret meaning ofghsuk "And the Nachash was nake®ef. 3: 1)2° Therefore théNachashcon-

% pesikta Rabbati, Piska 23%ys that “A man’s wisdom makes his face shine dWgrthe wise man? This refers to Adam. His beau-

ty made his face to shine. There was a lustroin tig both the faces of Adam and Chawah. The tiggitis revealed is called the
“Garment of the King.”

% And they were both naked, the man and his wife tlaeylwere not ashamed. Now the serpent was margraythan any beast of
the field... (Genesis, 2:25-3:¥pu notice that Adam and Chawah were describecha®ihned. But you probably didn't observe any
one else described the same way. You didn't deecause you were reading the words in English.r@aging the verses now, wher
we substitute the Hebrew word for "naked'arem -- in place of its English counterpa#nd they were botarom, the man and his
wife, and they were not ashamed. Now the serpeatm@earom than any beast of the field.Génesis, 2:25-3:1The snake is
"arom' too? Immediately after the Torah describes Adentt Chawah as being naked, the Torah uses the sataet Hebrew term to
describe the snake. It just so happens thairti' can mean not just "naked", but "cunning" tooittnsimple meaning, the text is tell-
ing us about the intentions of the snake -- thashrinning; sly and deceitful. But it hardly seesnsoincidence the Torah pickéuds
particular wordto describe the snake's intentions. The Torah séemo out of its way to take this very key wandhe story -arom

-- and attach it to the " snake as well.

The mystery in all this deepens when we ask thetgqre Are the two meanings oatom' -- "naked" and "cunning" -- related con-
ceptually in any way? Are these apples and eleghawb entirely unrelated ideas, or is there sossemtial connection between
them? At first glance, the ideas "naked" and "cnghidon't seem to have much in common. But on ctéia, they do seem related in
a curious way. "Naked and cunning, naked and cgpnin- what comes to mind? These words just hafgpebe opposites of one
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spired against Adam, to cause him to fall, andotisé his garment of light, so that he would havhr(- skin, spelled
with anAyin) instead of Ohr - light, spelled with a\leph. And thus the verse says:

"And Elohim made for Adam and his wife garmentskaf (ohr), and He dressed thenBef. 3:21).

Adam (and thus all the souls of mankind) was e#t a place called the Gan Eden. That is no @eaoend here. Mys-
tically speaking, Adam was originally created ibaudy of lightand not of flesh and blood. The Gan Eden, therefoas

also a spiritual place, not indigenous to our plambis does not mean that Adam and the Gan Edefr@an a different
planet, but rather from a different dimension. Thaght have been from right here on Earth, butfi@idint dimension of
Earth than that which we know.

Adam’s form was created in the “image of Elohimtahus it is subject to the laws of form. This “Dpdside of Adam,
however spiritual or physical, is ruled by whatehavs of physics that rule the place where he essitde it the Garden or
Earth. This is why the “body” of Adam, created iretimage of Elohim, was created from the groun&afden. The
body is thus subject to the laws that dominatestu¢h.

On the other hand, YHWH breathed into Adam theitspi life, making him alive. Although created the image of Elo-
him, Adam was not considered alive until he reagiaeportion from YHWH. Therefore, Adam is a combioa of both
Elohim and YHWH elements. In other words, Adam (#mgs all mankind) was created with both natura smpernatur-
al components

With the fall in the Gan Eden and our descent this world, our internal moral barometer has losich of its sensitivi-
ty, but that does not mean we have lost it allhéligh we often deceive ourselves, most know degmduaithin their

hearts the differences between right and wrongs Bkehse of morality is our inheritance from fatAeiam. It resides
within the heart of every true human being. Sonmgtimside us tells us that there is a thing cathedality. In our present
fallen state human morality is a blurred as evanglelse is blemished. Nonetheless, it is stilk¢heleceived and mani-
pulated by the forces of evil to perform their bt What so blinds us from clearly seeing and DGItlie right thing?
Although most of our intentions are good, intensi@re not enough. The greatest evils ever perpdtiat earth have
been done with some convoluted rationalization Wha&t was done was for a greater good. WithoutTibkah as our
guide, how would we ever know right from wrong®k humans were created without the YHWH elemertiwitis, we

would not have developed a spiritual element sgotoascience

It is written in theZohar, that a "garment of woe" clung to Adam. This isthd in the verse itself, in the word
("wa'yal'bishert - and He clothed them). This word can also bel i&a (bye I'basham- woe was their garment). This
"garment of woe" clung to Adam because of the sin.

The difference betwee®br -light) and Ohr -skin) is the numerical value that is the diffareibetween thalef and the
Ayin, which is 69, which is also the numerical valuerafjon(sorrow). Sorrow is from th8itra Achra(other side). As is
known from thekavanotof the prayer (in thémidah), "remove from u&’agonandAnahad, (grief), refers to thdéasatan
(Yagon and toLilith (Anahg. This is from theSiddur of Rabbeynu HaRashastWe see that the numerical value fg
Ebion (poverty) andragon(sorrow) are identical. For one who is in povestyobserving thanitzvoth will have sorrow
cling to him. For the letteralef, Betof Ebionare numerically equal the value of 3, which islg#teer Gimel of Yagon so
Ebion becomesragon(the letters become the same). In the future, thighcompletion of the rectificatiotikkur), sor-

another. When someone is naked, unclothed, there isding. That person's "self" is laid bare firta see. "What you see is what

you get". On the other hand, when one is cunnirtte-is sly and devious; he "cloaks" his true iritere and hides behind a facade.
His true self is not seen. The two meaningaroimare mirror images of each other. Why would theashdiake the same word it uses

over and over again to mean "naked", and then, wlesaribing the snake, twist its meaning to cortheyvery opposite idea -- "cun-
ning"?Could the Torah possibly be suggesting tator she was "naked" as well?
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row will be completely removed. Then the numerigdle ofYagon(69) will be taken away fronQhr - skin), and it will
be ©hr - light), thus restoring all to its former gloty.

The sin of eating the forbidden fruit is quitead to the eye of the one who wishes to see. ¥Wgttwhat is this "eating"
is not mentioned, nor why ingesting this fruit slibbave consequences that are so destructivesimtnoduction tdSe-
fer Etz Chayim Rabbi Chayim Vital reveals to us what is the ateating of this "fruit", and thus what the true ef
Adam really was. Rabbi Chayim writegt¢ Chayim 24,

"The sin of Adam with the Tree of Knowledge, Gaudl Bvil was that he chose not to work with the Tokkife,

which is the wisdom of the Kabbalah. This was {atee sin of the mixed multitude (Ereb Rab) thad ga

Moshe, "You speak to us the Torah, let us heaoiih the Tree of Knowledge, Good and Evil. Do nbElehim

speak with us, lest we die due to the secretseoT tinah", as some Rabbis today mistakenly say,thivse who
study Kabbalah die young (Elohim forbid). Therefarere the first Tablets, which came from the Treeife

(that Moshe brought down from Sinai), shatteredtdad they received (the Torah) from the Tree awWedge,
Good and Evil, which is the Mishnah, the slave gfrthe Shekinah. This is the cause of the desngof both
Temples, and this present, long and bitter &xile

Rabbi Chayim continues to say; only by the leagrahKabbalahwill we merit the redemption. AlHalakhic authorities
agree with this.

What could have had such a dramatic effect orotiteome of the entire world? The answer is simiplis. the spiritual
food that we eat. The sayinljou are what you eais quite true. Adam's choice of eating from theeToé Knowledge
excluded his eating of the Tree of Life. So todaylive in a world of good and evil, which has cofogh from the Tree
of Knowledge, Good, and Evil. Yet the "life" thadrmes from the Tree of Life, has never been remoltad.we who
have left"it", not "it" which has left us. It is therefore incumbent upsrntairestore the Tree of Life, eat of its fruitdan
redeem, and rectify our world.

The statement of belief in the comingMbshiachis simply not enough. We must "do something", ing help out in
bringing the final redemption. The something that must do is to partake of the fruit of the Tred.ié€, which is the
study of theKabbalah This is not an option. The study Kabbalahis not just for a select few, or exclusively fbal-
mudic Scholars. ReaKabbalistic study also entails redabbalistic practice. In this way we merit the coming b-
shiach And who has this obligation? We all do! The Tosalys, Torah Tzivah Lanu Moshe, Morasha KihiMa'agoh

Moshe commanded us (to observe) the Torah. It immberitance for the entire congregation of Ya'ajgbevarim
33:4).

The obligation to study, and practice Torahhatktabbalistic (sod level is a requirement for every Yisraelite sdtbr
this were we "chosen". The importance of this aspédorah learning and practice cannot be ovenhplkasized. Re-
garding this topic, Rabbi Chayim Vital begins Biea'ar HaMitzvotwith these words.

"An introduction; know that every nitzotz (sparkeach and every soul must fulfill all 613 mitzvoth for when
one has not fulfilled all the 613 mitzvoth, whichrespond to the 248 organs and 365 sinews of (badg soul,
the soul is incomplete of it's parts. Such a onealted "blemished". Of such a one it is writtean& who is ble-
mished shall not come forth". . . Also with regatdd orah study, which is one of the 248 positivizvath, one

% Man’s role in theTikkun Olamis facilitated by the nature of his inner psyches tzelem(image). Theizelemis the Divine image
that enters each individual at birth and serves fised essence of his being. Thiglemis sometimes perceived by the person as his
spiritual guide or guardian angel. Some interphest tzelemas hidden deep within a person’s personalitys lIso the person’s per-
fected nature. In one tradition tteelemis the garment of the soul that exists beforenaividual’s birth; in another it is the garment
woven from the good deeds performed on earth, wdidompanies the individual after death. Tdeemreflects a child’s potentially
perfected nature but the child is soon corruptéer &iirth by outside forces that attach themselwes man’s soul.
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does not fulfill this mitzvah, unless one workshi@ PaRDeS of the Torah, which is the capital tettd Pshat,
Remez, DrashandSod Within each of these aspects each (person) rtrast £ achieve (what can be achieved)

. if one does not do this, one is missing greetsof the (complete) mitzvah of Talmud Torahchifas is
known) is great and considered equal in value toha mitzvoth. One will have to reincarnate untie has made
efforts (to complete study of the Torah) in allrfagpects of PaRDeS".

The sin of Adam was that he chose to observe apdrience the physical world at the level of inteljeand not at the
level which we today call the "extrasensory". Thenlan intellect is a great thing, yet it is veryitie. There is only so
much consciousness that one can grasp by the diralidities of the human understanding. Adam wastéebelieve that
through this path, the "seven kings" could be fiectj and elevated. His mistake was not realizarg] applying a higher
way than that of the human intellect. This highayis what kabbalistically is calledhochmabhlt is traditionally trans-
lated as wisdom, but this translation does nothéontord justice, for it does not explain the fudlbths and meaning of its
context. ReaChochmahwisdom, is psychic knowledge. It is a knowingyded knowing. It is a comprehensive suprara-
tional level of consciousness, where knowingly ot knowingly one interacts with the comprehensieatmuum of
YHWH's universe. This thus allows for the activevil of higher forms of energyA{zilutic shefy, and consciousness tq
become manifest upon the earth, rectifying it, alayating it. Death shall be no motéeShayahu 25: §, as a real, and
concrete fact. All the great changes that will shappen are due to the eating of the fruit of theeTof Life, and the ra-
mifications that this will bring.

Throughout th&aNaK andTalmud we read stories of the Prophets and ancient Selgesvere able to perform "mi-
racles" by some power that they had within themesghare not embellished stories. For there atéstibving Kabbal-
ists today who can perform what we call miracles. Thag do this for, by eating of the fruit of the TrefeLife, they
have enabled themselves to rise to a higher Idvebmsciousness, which Atzilutic (Chochmal consciousness. At this
level the laws of nature that they live by are ififieiknt as is their consciousness.

Thus to perform what we call a miracle should e most natural thing in the world. Remember, thergr which
enables Yisrael to accomplish these tasks is reddiom the Torah through Messiah, the same Tdrahvte have been
commanded by Him to study and observe.

This level of Torah observance is what is refetedsTorat HaMoshiachlt is the result of eating from the Tree of Life.
The Truth of the Tree of Life must be realized sdéor everyday we see around us the fulfilmenMefksianic prophe-
cy. It is taught thaMoshiachis of greater stature than MoshehbbeynuMoshiachwill have all the power to make Him-
self known, beyond the doubt of anyone. FMwshiachis the Tree of Life. Only by eating of the frultthe Tree of Life
can we expect to develop the correct spiritual sensorder to enable us to see clearly with oiritsgl eyes.

And the serpent was wiser by means of evil thathalbeasts of the field which YHWH Elohim had made he
said to the woman, Is it true that YHWH Elohim kagl, You shall not eat of every tree of the gapdand the
woman said to the serpent, From the rest of thigsfiaf the trees of the garden we have power tplmratof the
fruit of the tree which is in the midst of the gandYyHWH has said, You shall not eat of it, nor apph it, for
fear that you die. In that hour the serpent spo&euaation against his Creator, and said to the woniying
you will not die; for every artificer hates the sohhis art: for it is presented before YHWH, tiathe day that
you eat of it, you will be as the great angels, wh®wise to know between good and evil. And theamdlooked
upon Samael, the angel of death, and was afraitdslye knew that the tree was good to eat, andithets medi-
cine for the enlightenment of the eyes, and delgrabe by means of which to understand. And sbk ob its
fruit, and ate; and she gave to her husband with &ed he ate. And the eyes of both were enlighitesued they
knew that they were naked, divested of the pugdde in which they had been creatédrgum Jonathan Bere-
shith
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#

“Wherever G-d erects a house of prayer, The Devibss builds a chapel there; And 'twill be foungpn examination,
The latter has the largest congregationDANIEL DEFOE, The True-Born Englishman

“The fiend in his own shape is less hideous thaemhe rages in the breast of matNATHANIEL HAWTHORNE,
"Young Goodman Brown”

The Webster's New Collegiate Dictionargualism: “a theory that considers reality to cortsis two irreducible
elements or modes... A doctrine that the univeysmder the dominion of two opposing principles ohenhich is
good and the other evil. b. A view of man as cartstl of two irreducible elements.”

The Webster's New Collegiate Dictionarirreducible. “Impossible to bring into a desiredprmal, or simpler
state.”

Bereshith 3:1Now the serpent was more suBtiiaan any beast of the field which YHWH Elohim hreatle. And
he said unto the woman: 'Yea, hath Elohim saidshal not eat of any tree of the garden?'

Yeshayahu. 45:71 form the light, and create darkness; | make peaod, create evil. | am YHWH, that doeth al
these things.

One clue to help in our search for the identityLdith comes in the old rabbinical legends that makethersis-
ter/mate ofHaSatar™® If we can identifyHaSatan we might be able to discover more abbilith. Let us study
some of the origins, traditions, legends, mythkedj and names for this “evil being”.

“Satan” began as a g-d. The early Egyptians cdlledthe “Great Serperatd, son of the earth, immortal because he

was regenerated everyday in the womb of the God8esaappears to be the underground aspect of theHoms —Ra
whom the Hebrews callefpollyon the spirit of the pitSatawas the phallic consort of the Godd&ati or Setet’,
whose name is the virgin conceptidli. The serpent was the symbol for the “Black sumé, $pirit of night or of death.

Biblical commentators claim that Satan’s sin waigde” -hubris.But, scholar /authdBarbara Walkerpoints out that its
real meaning is “sexual passion”. The Greek woredsdearry connotations of prid®:this also involves the concept of

" Arumin Hebrew. It means sensual or sensible. It isneitere of sensual beings to be hungry, curious,aways looking for ex-
citement. The serpent can representNbé&sh(animal soul) of Formation that conversed with feshamahrepresented b@ghawah
The arguments of the body are shrewd and not seémoéish in the passion of the moment excitemistbody stretched from the
angelic world ofYezirahdown to the natural world &siyah As a part angelic being, the serpent could cawsv@ithChawah who
is sometimes seen in the triad ®évurah-Chesed- Tiferetf the Soul in contrast to thlehochmah-Binah-Tiferdriad of theRuach
represented by Adam. The serpent meets both Addr@laawahthen in theTiferetof Yezirah

% According to theTikkunei ha- Zohar among thesefirotincest is not forbidden because in the world abtbeee is no nakedness
division, separation or disunion. Therefore inwwald above there is union of brother and sisten, and daughter.

% satiwas the virgin huntress. Her holy city walsy, the City of the elephant. Her Hindu name was Q@udaya, the virgin mother
of the son of g-dBuddha Mayalliterally means “Illusions”Maya also has connections to the concept of the inflaaf demonic
beings. George Harrison wrote in a song-“Bewarblaya.”

190 HaSatanmanifests through the human ego. The voice oAtheersary is the voice of the Ego.
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lechery®™, both words associated with the male organ inraoteondition. The Patriarchal Elohims punishetbris, the
sin of any upstart who became- in a sense-toodsibi§ breeche®?

There was awrgive (Greek) festival calletHubristika, or “Festival of Lechery”in which men dressed as women in or
der to assume magical powers. It was forbidden waith other practice that implied any power to worbgnRoman
Christianity. Goddesses suchlas-HathorandAstartewere believed to impart all feminine secrets ®rtworshippers.
The ancient book dEnoch also claims that the fallen angélgzaandAzazyetaught women the use of cosmetics, which
were called wicked enchantments.

“ Moreover Azazyel taught men to make swords, knishields, breastplates, the fabrication of misrocand the
workmanship of bracelets and ornaments, the ugmiott, the beautifying of the eyebrows, the usstafies of
every valuable and select kind, and all sorts afsjyso that the world became altereBdok of Enoch chapter
8:1

The female holds one of the keys to this mystémhe fall of mankind. The female Goddess/priestesssociated with
the moon, th&hekinahandMalkuth and mates with the Elohim and thus maintains jloéecof birth and death becaus
the cycles of the moon are linked to a woman’s nmaakcycle (whether she conceives life or exphés unfertilized
egg). She is the initiator of wisdom. She is waopkd adsis, Kali, theMatronit, Sophia and Diana. Her power is based
upon her association with fertility and birth ashalmans are born into this world via the womare @{fother of all living-
Chawabh). This places the female closer to the sourca@htysteries of life, sex, and death. This poawsmentioned, is

symbolized by the menstrual bloo8idamahthe red earth or the source of Adam -#tieph + dam= the creator with
blood).

1)

The red wine of the Catholic Eucharist was bagseh the partaking of menstrual blood — the blobthe original Su-
merian serpeft* or snake Goddessinharsad® or the blood of the Shining Ones(ancishamansvho knew the secrets

194 echery means inordinate indulgence in sexual gtiv

192\walker,The Woman’s Encyclopedia of Myths and Secre¥sY., 1983, pg.416

103 Tertullian wrote against any adornments for womamwhat he called “the tricks of beautifying thesives.” He even blamed
women for the fall of the angels because of theauty. This could be the reason for th& thapter 1 Corinthians verse 10. Tertu
lian believes Shaul was referring to the fallenedsgpoken of in the Book of Enoch , who, Tertullgays would be incited to wan-
tonness by unveiled women with long beautiful h@lement of Alexandria (150-220 C.E.) speaks ofedéigvho renounced the beaur
ty of Elohim for a beauty which fades, and so fielm heaven to earth- obviously a reference to Bnoc

194 Ninlil is a Sumerian Goddess, and her name, Ladjind, is an honorific title to complement Enlifler original name is Sud,
according toGwendolyn Leick’s A Dictionary of Ancient Near Ea&snh Mythology (Routledge, 1991 and the myth Enlil and Sud
describes how the new title was conferred uporytheng Goddess on her wedding day. | stress the pameduced above: Ninlil is
the feminine counterpart/Soul Partner of Enlil, sding young Elohim of Sumer and firstborn of &munnaki. As the wife of Enlil,
She was known in Nippur since the Old SumerianggerMany votive offerings were brought to her, fararly during the time of
the Third Dynasty of Ur. Ninlil's mother is Ninshalgunu, the Goddess of Eresh, an ancient agrielldeity, and her father is Haia,
the Elohim of the stores. Ninlil is explicitly idéfied with the grain Goddess Ashnan, as well athWintur, the birth Goddess. Nin-
li's dearest sons are Ninurta and Nanna, and ppeaas in hymns and other texts in praise of ti#ehims, always as the most
loved of mothers to her sons. Most texts dealintp \wer, however, concentrate on her relationshif &nlil. Many compositions
stress the high degree of influence and power ®fGhddess and her position as Enlil’s Queen. Thectwple in union administer
the ME, which they were said to have brought feotether, conferring the highest privileges upa@oddess Inanna and decreeing
the fates of Elohims and men. During the Old Babign period, various hymns and prayers were writtewhich the supplicant
addresses Ninlil in an attempt to influence EmfilAssyria, She is Ashur’s wife and her sacred ahimthe lion. Frymer-Kensky, in
her brilliant study of Mesopotamian Goddesses énethin"In the Wake of Goddesses: Women, Culture and thili®al Trans-
formations of Pagan Myth (Fawcett-Columbine, 199&ays that Ninlil is also identified with the Gtédother Goddess Ninhursag-
Ki, and that this identification is important foeweral theological purposes. Firstly, originallypaeted from Ninlil, Ninhursag was
one of the triad of great Mesopotamian Elohims, Athe Skyfather), Enlil (Air/Wind) and Ninhursadé living Earth), Enlil being
the firstborn of Anu and Ninhursag-Ki. Identifyidjnlil with Ninhursag elevates Ninlil to the companf the Greatest Elohims, and
cuts Ninhursag-Ki down to size at the same timahNisag is brought then fully within the circle amousehold of Enlil, thus in-
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of life). The ancients would mix snake venom wittalke blood in a bowl to produce a healing poticoven by science
to enhance T-cell replication and boost the immsystem. The bowl used was based on the human akadlllater came
to be called the “Grail”. Snake venom was also mattea pill or stone. It has psychoactive progsrtivhich induces an
altered state of consciousness or mystical expegighlt was thus seen as an elixir or drug to expedehe Elohims.

Num 21:8 -9And YHWH said unto Mosheh: 'Make thee a fiery esairpand set it upon a pole; and it shall come
to pass, that every one that is bitten, when hthsgeshall live." And Mosheh made a serpentrakb, and set it
upon the pole; and it came to pass, that if a setrpad bitten any man, when he looked unto theesrpf brass,
he lived.

Yochanan 3:14-15 And as Mosheh lifted up the serpent in the wildes, even so must the Ben Adam be lifted
up; that whosoever believeth may in him have atdifie.

Also, these Shining Ones are said to be thetfirbtave known the power of this healing elixir. Hdid they obtain this
wisdom? They acquired it through the power of tlleman! Thus, the allegory of Adam a@thawahpoints to the source
of the world wide belief in this “serpent knowledgewisdom”**’associated wittKundalini,'® represented in Hindu art
as a snake that can only be found in woman. Stieifemale Goddess of the moon'’s three cycles mihalized by the

three Marys associated with the Messiah, Yahshua.

creasing the power of the young Air/Wind Elohim.adddition, we can read another important truth eddbd in the figure of Ninlil:
as a beloved wife and mother, Ninlil is very powérbut it is the relationship with the husbandttftams a major component in the
Goddess’ social identification and status. This m@sso with Ninhursag-Ki initially, who stood astrmale-identified and dependent
in myth and literature.

1%n Sumerian mythology, Ninkharsag was the earthranther-Goddess, one of the seven great deiti€sioier. She is principally a
fertility Goddess. Temple hymn sources identify &githe 'true and great lady of heaven' and kih@amer were 'nourished by Nin-
kursag's milk'. She is typically depicted wearingcaned head-dress and tiered skirt, often with bases at her shoulders, and not
infrequently carries a mace or baton surmountedriymegamotif or a derivation, sometimes accompanied kigracub on a leash.
She is the tutelary deity to several Sumerian sul&linkharsag means "lady of the mountain" (fronm8uan NIN "lady" and
URSAG (or UR.SAG) "sacred mountain"). She had many namesidimog Ninmah ("Great Queen”); Nin{iLady of Birth");

Mama or Mami (mother); Aruru (sister of Enlil); Bllli (lady of the Elohims - Akkadian). Minor syngms include Ninzinak (lady
of the embryo); Nindim (lady fashioner); Nagarsage&rpenter of insides); Ninbahar (lady potteryjnmdag (lady vulva); Ninsigsig
(lady of silence); Mudkesda (blood-stauncher); Aogithd (mother spreading the knees); Amaududa (methe has given birth);
Sagzudingirenak (midwife of the Elohims); Ninmerifzaly of the diadem). According to legend her namas changed from Ninmah
to Ninhursag by her son Ninurta in order to commet®his creation of the mountains. As Ninmennapaiing to a Babylonian
investiture ritual, she placed the golden crowrtlanking in theEannatemple The Sumarian mother Goddess created huoudros
clay and brought them to life by infusing them witar blood. The Egyptian pharaohs believed theyldvibecome immortal by
drinking the blood of Isis-which they callsd. The hieroglyph fosawas the same sign for the vulva, a yonic loop fiieone on the
ankh (called the cross of life). The Greeks believesl Wwisdom of man was centered in his blood, whiahedrom his mother. The
Chinese called menstrual blood the essence of medréh, theyin principle giving life to all things.

196 Another side effect of snake venom is genetic anatfitions such as elongating the skull, similaaltens.
197 The Vatican comes from the wordatis or prophet an€an meaning snake, making the Vatican a place of ségrephecy.

108 Kundalini is a psycho-spiritual energy, the eneofiyhe consciousness, which is thought to resiifleinvthe sleeping body, and is
aroused either through spiritual discipline or gdparously to bring new states of consciousnessjdimg mystical illumination.

Kundaliniis Sanskrit for "snake" or "serpent power," sdezhbecause it is believed to lie like a serperth@root chakra at the base
of the spine. In Tantra Yoga Kundalini is an aspcshakti, the divine female energy and consoi$loifa. The power of Kundalini
is said to be enormous. Those having experienagdiih it to be indescribable. The phenomena aasettiwith it varies from bizarre
physical sensations and movements, pain, clairagdjevisions, brilliant lights, superlucidity, p$ycal powers, ecstasy, bliss, and
transcendence of self. Kundalini has been descabkdmjuid fire and liquid light.
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The story aboutlaSatan(as a serpentachash '*is that he caused Adam a@thawahto lose immortality by tempting

them to edt® of the fruit of the Tree of the Knowledge of Goand Evil'’. The Hebrewnachashdoes not just mean
“snake”. It can mean a wizard, enchanter, magiamtth doctor, or whisperer. If you only think ofsarpent, the whole
tale becomes bizarre. Tinachashrepresents a very powerful spiritual foré8Whether male or female, the snake syn

bolizes a demonic sexual forté.In its female form it kindles an unnatural fireriren’s hearts, both in their dreams and

in their waking hours. As a male it is describecaaonqueror of th&hekinahthe Divine female. Also, the primordia
snhake, ruler of the dark kingdom, is surroundea Ipst of snakes, who are his servants and agents.

Here is a clearer perception of what tiaehashsaid toChawah
“The most important thing of existence is to geiser to Elohim. You are here to elevate mankindu@drhe
one way you can do this is to emulate Elohim, yostrbecome like Elohim .Elohim is not bound bygde
laws. The reason Elohim gave you the command neatiof the fruit was actually to set you free. Dnéy way
you can be free is to disobey Elohim.”

ThenachashusesChawah’sdesire to obey Elohim as a means to get her toféhe Tree of Knowledge. He is punishe

because he was not faithful as a servant of EloRiather than testinGhawahto see if she would obey Elohim, he use

her desire to obey Elohim to get her to partakthefTree of Knowledge. He undermined Elohim’s instion to him as
the opponent. Nowhere in Scripture is ttechash’swords challenged as a lie. But thachashoverstepped his bounds
by telling Chawahthat she could express her loyalty to Elohim by disobedience. Theachashshould have just chal-
lenged Chawah to disobey Elohim, as a means tdhé&zsbtbedience to the Creator. This is the redsenachashis pu-
nished by Elohim.

The serpent” did not lie toChawahas most teach. He told her the truth (comg@zea.3:5and3:22). Their sin was not
that they ate the fruit, but rather that they des@ul a direct order from YHWH and brought disoribethe universe that
had its preordained pattern of order. They coutdogdhe Tree of Knowledge if they had been pat@md waited until
they were ready. Their sin was in trying to matanel spiritually evolve before they were ready. Thigsire to be like
Elohim (which is a good thing) could not be attalirsy disobedience. The serpent deceived them liking that dis-

199 The Serpent is a code word or metaphor for thermawy, the whisperer, the enchanter, or oppomenmpeting form of con-
sciousness that was created to oppose the freéovgliare. Nowhere does the text call the serfenbDevil. In theZohar the snake is
a symbol forLilith andSamaetides her and has sexual intercourse with her.

19 The Hebrew word for seduction in the texhishiank to elevate or lift up. It is translated masha but the text is written without
any vowels or markings and tkhin could really be &in and the word becomesgsa—to life up. Eating the fruit of the Tree of Know-
ledge of Good and Evil symbolizes the birth of cdossness with the dawning awareness of the omsosit

M1 The serpent obviously was some type of humanaidveaiked on two legs and had the power of speamhish lore speaks of the
serpent as Adam’s assistant in the garden Ght@wahcame along. Could he have been some type ofisptiumanoid? Is it possi-
ble that some of the fallen kings of Edom survitieir destruction in the pre-Adamic world? The w&eraphimdenotes fire and
burning, but the name also implies the word repthe Hebrew word Seraphi. And there are Hebrew traditions that claim ttre
head ofEsavis hidden in the cave dflachpelach which is the burial cave dfdamandChawah AvrahamandSarah Yitzchakand
Rivkah Ya'agobandLeah It is said that the Northern Hittite tribes when in the Hebron area in the timefofraham guarded the
cave because seven severed human heads werecavthand it was a powerful oracle center.

12 The serpent was possessed by the spiiashael He disguised himself in holiness to deceBlawah Thé image of the reptile
was originally holy as the dragon is a holy aninfal.this day théleli is the abode of the holghim angels.Samaelstole the image
and polluted it. Not knowing evilChawahdid not fear the serpent and thought he was htdyvever, in most cultures the dragon i
still viewed as evil or idolatrous. Once agaamaektole something holy and injected the poison dfieto it.

3 The serpent or opponent is also a competing fdrhuman consciousness that was created to oppes@rta Soul.

14 The serpent in just about every culture repressistsom, energy, and immortality.
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obedience is the road to spiritual maturity. One @aly get closer to Elohim by obedience. In timan would have been
allowed to eat of that forbidden fruit.

Only by eating the fruit could we know good and.&% Only by realizing we have urges we cannot conteshptations

we cannot overcome, do we realize the seriousrfesas anoral human condition. Only once we haveefalhre good and
evil set before us two diverging paths between twhie have to choose at every single step. Theadwiays time to
change the road you are on. We had to eat of tiitarfrorder to reach maturity as the image of Eioh

The Hebrew uses the wodd'at for the Tree of Knowledge. It can also mean theeTof the Union of Good and Evil|
Chayim Vital wrote:

The forces of evil were mixed inside (Adam), andam in all the worlds. And this is the meanirighe tree of
knowledge (da’at) of good and evil- that they wiereed and mixed together inside him and in all weglds- the
good and evil together-one, actually, inside theeotbecause the meaning of da’at is union, as kniswn in the
esoteric knowledge.”

Banishment from the Garden of Oneness is ineetas we all struggle with isolation and separatiith each step of
individuation from our mother’'s womb we partaketloé forbidden fruit. The literal meaning of the agot of the fall of
Adam cannot be correct as it creates a dualisticltlyy of good and evil. It was this dualisticdizy of the text that the
ancient sages attempted to reframe into a morecoview of integrated perspective of good and. &tile sin of Adam
and Chawah was the sin of separation, breaking #paunity of being. It is the separation of knedge from life. Every
time we turn the Living Torah into mere informatjave repeat the original sin.

The knowledge that results in evil is not trological knowledgé®™ of the Absolute, but rather the partial, limiteg
ontic knowledge of the distinctions among the finitqgamted things. It is the knowledge of particuthit fails to place
things in a wider context of life and its valueattis equated with evil. Thus, the root of evilnssefrom separation from
the natural combination between the Trees of Lifd Enowledge. The root of all dualism is foumdthe Tree of
Knowledge and the root of unity of all being in fhieee of Life. The Tree of Life is the inverteddreith its roots in the
heavens rather than in the earth.

When knowledge becomes separated from life, ibimes purely technical, and end in and of itselfe Bmd of such
technical knowledge is evil. When knowledge becondissonnected from life, as in Adam’s choice, threeTof Know-
ledge becomes a Tree of Death. Adam @hdwahmistook part of reality for the whole, sunderihg fparadoxical unity
of all things, which are both one and separate. Wihe split apart these two interdependent energiesare exilet!’

from theGan Ederand from our true nature.

Etz HaDa'at “So long as the Tree of Life, which comes fromghike of the East and the Good Urge, and t
quality of peace and harmony, is connected withTitee of Knowledge, which comes from the sideeofNibrth,
from the side of Satan, then Satan can do nothingf. tH® moment it is separated [from the Tree o]Lits
strength is freed and Satan is able to agtholem , Sitra Achra, pg.76

115 By eating the fruit the eyes of both were opemedheir blindness and ignorance was lifted froenth Moshe used the expression
of eyes in a figurative sense for the vision ofsbel, by which alone the perception of good artlazise.

118 6t or relating to essence or the nature of beirfgorQelating to the argument for the existenceéetithim holding that the exis-

tence of the concept of Elohim entails the existenfcElohim.

17 The Galut (Exile) in Chasidicwritings read the exile simultaneously as psyctical and, national, historical, and cosmic realit
and makes the state of Exile a main part of metsiphyMysticalyichudimmeditations refer to this. Theanyaemphasizes the illu-
sionary nature of the Exile, that it only seeme léile from a human perspective. The real quett e past that illusion, and in
doing so, redeem the world.
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Knowledge can be separated from life in varimags. One of these occurs when an individual ssggas the emotion-
al correlates of his ideas, and his intellectdal diontinues in a manner that fails to take cograeaof his full, living self.
The individual’'s intellect comes to govern his babawithout any real connection with values, fagh, or his repressed
emotional self returns to direct his intellect adition in demonic ways. Evil, freedom, individitgl and knowledge are
necessary in order to provide the possibility odbd@olt is the individual that is responsible toahtknowledge that will
lead him to choose the good and act in a manneotiegcomes evil, thus completing creation. The frgll of the indi-
vidual then becomes subjugated to the will of Hiolaind not his own ego. A person who turns his foeedknowledge,
and individuality into ends unto themselves is &by from the Source of Life into sin and ultimgtepiritual death.
“®Their ego lowers their soul into the realm of 8iga Achra''%the other side) where the finite and the “dead’ehal-
most independent existence from Elohim.

It is the identification of evil with individualyt freedom, and knowledge that provides evil wigthgreat seductive pow-
er. It is the natural souhéfeskanimal soul), rather than tmeshamatithe higher soulj*that brings evil into this world
because that is one that the individual identifiith and it is what makes him uniqgue among mankihdl is knowledge
of particular finite things and ignorance of thegtationship to Elohim. Knowledge is seen as a pawat unifies or di-

vides, it is the lattepntic knowledge that is identified with evil; the formentologicalknowledge is indeed the essenge

of the Good.

Soncino Zohar, Bereshith, Section 1, Page SBanot, why did he die like other people? If yay $ie was de-
prived, what was the reason, seeing that he haginoed, as he was with Moses when the peopledsinised if
you say that he did not receive the same crown oarn¥ISinai as the rest of the people, again, wte the rea-
son?’ R. Simeon in reply quoted the text: For YHWHighteous, he loveth righteousness, he is uprigten
shall behold his face (Ps. XI, 7). He said: ‘Thesse has been variously explained by our colleagoesit may
be taken in this way. “For YHWH is righteous”: tatwHe is righteous and His name is Righteous (d#gdand

therefore He loves righteous deeds. He is alsoghpyrias it is written, “Righteous and upright is”"h@®eut.

XXXII, 4); and therefore all the inhabitants of thrld behold His face, that they may amend theiysvand
walk in the straight path. For when Elohim judgks world, He passes sentence only according tedhduct of
the majority. Now when Adam sinned by eating offdheidden tree, he caused that tree to becomeuacecof

death to all the world. He also caused imperfectignseparating the Wife from her HusbaAdThis imperfec-

118 | abbalah uses the terielipah to describe evil. LiterallyKelipah means a “peel” or “shell,” as in the peel of atfrdn orange

will not retain its juice if it does not have sualprotective jacket. However when one eats thegaraone discards the peel. The pe
is only there to preserve the fruit. The sameue f the existence of evil. Hassidism uses theiteslogy “inner will” (Pnimiyut

HaRatzo), and “external will” Chitzoniut HaRatzgn When a person goes out to work, he gets involigl all the details of mak-
ing a living. However, his is engaged only with leiternal will. His inner desire is to make monayorder to do what he really
wants. The existence dfelipah stems from the outer will of YHWH, where&®dushah(holiness) stems from the inner will of
YHWH.

9]

119 Kabbalah divides everything in this world intoheit Sitra D’ Kedushal(the side of holiness) @itra Achra (the side of impuri-
ty)—literally meaning “the other side,” or the sidEKelipah There is nothing that is in between—every though¢ech, action, or
creation has its source eithet{edushator Kelipah

120rhere are five levels of soul, and they afefeshRuach NeshamahChiyah andYechidahand each is linked to the level above |t
and/or below it, like links in a chain. The thireiEl of the soul--th@eshamahthe soul's ability to perceive directly YHWH'sesr
ence in the world and to sense the Divine breatlifeokntering his being. The level aBshamalis initially super-conscious in the
psyche of man, for his initial, innate state of stinusness is solely that méfesh(physical, material consciousness) &dch(spiri-
tual consciousness).

121 Adam'’s sin separated ti®hekinatfrom Tiferet(Messiah) her mate. The Tree of Knowledge wassfoamed into a Tree of Death.
The moon and the Tent of Meeting are symbols feiSthekinahwho waxes and wanes according to the conductisrf¥l, and out-
side the camp as not to be tainted by the conduisoael. The Tree of Life is a symbol fdiferet(Messiah).
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tion was exhibited in the moon, until the time whsmael stood before Mount Sinai, when the moon fneed

from its defect, and was in a position to shineticorally. When Israel sinned by making the calé thoon re-
verted to its former imperfection, and the evilpgant was able to seize her and draw her to him.n\heses saw
that Israel had sinned and that they had been aepgrbf their holy armor, he knew full well that gerpent had
seized the moon to draw her to him, and that shikbdecome defective, and he therefore took herdmut3ihus
she has reverted to the defective state into wéihehwas brought by the sin of Adam, and thereforsman can
live permanently save Moses, who controls her,\alndse death was due to a different cause. Henchaheot

power to bestead permanently even Joshua, althbaglktained his holy armor; and it was thereforatthoses
called her “tent of appointed time” (moed), to wite tent in which is an appointed time for aliniy. To speak
more esoterically: there is a Right above and thera Right below; there is a Left above and thisra Left be-
low. There is a Right above in the realm of supkhmdiness, and there is a Right below locatedhia tother

side”. There is a Left above in the realm of supéfmliness to procure indulgence for the moonasdo link

her to the holy place and enable her to shine. &en Left below which estranges the upper reatm fher and
prevents her from reflecting the sun's light andwing near to him. This is the side of the evilpsat, who,
when this Left of the lower realm bestirs itselfawds the moon to himself and separates her fromuttyeer

world, so that her light is darkened. She then eaudeath to descend like a stream on all that lsviieshe

cleaves to the serpent and departs from the Trdgfef and so brings death on all the world. Atlsdiene the
sanctuary is defiled till an appointed time whea thoon is repaired and shines again. Hence the ritené of

appointed time” (moed), and hence it is that JosHiga only through the instigation of the serpavijch came
up to the tent and rendered it imperfect as at fifhis is the inner meaning of the verse, “Andhi@sthe son of
Nurt?, a lad (naar), departed not from out the tent” (B&XIIl, 11). Although he was a “lad” (i.e. atteant)

beneath qualified to receive the (celestial) ligie,did not depart from out the tent: he sharedsnmperfection;

although he still had the holy armor, yet when theon became imperfect, he also was not delivei@d the
same power which caused that imperfection. Sinyilatien Adam sinned, Elohim took from him the arafidhe

bright and holy letters with which he had been emgassed, and then he and his wife were afraid,gdang

that they had been stripped; so it says AND THEEWNTHAT THEY WERE NAKED. At first they had been
vested with those glorious crowns which gave thesteption and exemption from death. When they dintiey
were stripped of them, and then they knew thathdeats calling them, that they had been deprivetheif ex-

emption, and that they had brought death on themseind on all the world.’

Cast out from th&an Edenman lives his life in an estranged condition iniat he is knowledgeable and free, and y
burdened with guilt, responsibility, and isolatidndividuation, freedom, and evil are stations loa train to death. They
are partial deaths, partial alienations from thktidt is the Source of all Life. We are free, hessawe die, or because w
already know death in the midst of living our lives

HaSatarvSamael*}(worthless man) andilith (evil woman) originate from the fiery judgmentDin. Samaesometimes

is regarded as “the shadow” ahilith is called “death”. When they are joined togetheytare called “the shadow of

death.” Their joining together helps bring evildrihe world. This is also a key of understanding sim leads to death.

Rom 5:14Nevertheless death reigned from Adam until Moseeén over them that had not sinned after the lik
ness of Adam's transgression, who is a figuremfthat was to come.
Rom 6:21What fruit then had ye at that time in the thingsereof ye are now ashamed? for the end of the
things is death.

If HaSatanis the shadow of death, then the he is respon&ibleverything that leads to deaffiHe is the archetype that
represents fragmentation. He also represents hiyisiqal world. This world is sometimes called “gién of the serpent.”

122 yahoshuahe Lad representdetatron(Messiah).
123 samaelis also known as the angel Bériatic Gevurahthe Angel of Death. He is misleadingly seen af but death serves a

cosmic function of contraction. With death, the wawut body in the Lower World is dissolved backhe dust from which it came,
while the upper organism of consciousness condelds being in a stage Above.
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Zohar, Bereshith Section 35-BND THE SERPENT. R. Isaac said: ‘This is the ®nipter’. R. Judah said that
it means literally a serpent. They consulted Rebmand he said to them: ‘Both are correct. It &asnael, and
he appeared on a serpent, for the ideal form ofséagent is the Satan. We have learnt that at tihatnent Sa-
mael came down from heaven riding on this serpemd, all creatures saw his form and fled before Hiney
then entered into conversation with the woman, #redtwo brought death into the world. Of a sureiyn&el
brought curses on the world through Wisdom andrdgstl the first tree that Elohim had created in therld.
This responsibility rested on Samael until anothely tree came, hamely Jacob, who wrested theibfsfrom
him, in order that Samael might not be blessed aland Esau below. For Jacob was the reproductiofAdzsm,
and he had the same beauty as Adam. Thereforeraaebavithheld blessings from the first tree, soolbaavho
was such another tree as Adam, withheld blessimgth, upper and lower, from Samael; and in doinglacob
but took back his own. It is written: AND THE SERHBEWAS SUBTLE. This serpent is the evil temptertlaad
angel of death. It is because the serpent is tlyelaof death that it brought death to the world.’

Soncino Zohar, Bereshith, Section 1, Page 36a the woman: “With this tree Elohim created therld; eat
therefore of it, and ye shall be like Elohim, knegvgood and evil, for through this knowledge heabled Elo-
him.” Said R. Judah: ‘This was not the way he spdkr had he said that Elohim created the worlatigh this
tree, he would have spoken correctly, for the twas really “like the axe in the hand of him thawsewith it”.
What he said, however, was that Elohim ate ofriée &and so built the world. “Therefore,” he went, daat you
of it and you shall create worlds. It is becausetin knows this that He has commanded you notttofagq for
every artisan hates his fellow of the same craRR’ Isaac said: ‘The speech of the serpent wastmseie of
falsehoods. His first remark, “Surely Elohim hagidsthat ye shall not eat of all the trees of tla@dgn” was a
lie, because Elohim had said, “Of all the treegh@ garden thou shalt surely eat”, and all was pigted to him.’
R. Jose said: ‘With reference to the dictum quaibdve, that Elohim prohibited to Adam idolatry,uisijice,
murder, incest, and so forth, why should all thévda been necessary, seeing that Adam was stiledlonhe
world? The answer is that all these prohibitionglhraference to the tree alone, and were applicablé. For
whoever takes of it causes separation and assaclataself with the lower hordes which are attacted. He
renders himself guilty of idolatry, murder, and #dty. Of idolatry, because he acknowledges thegapchief-
tains; of bloodshed, because that is inspired by tree, which is of the side of Gevurah (Force)der the
charge of Samael; and of adultery, because theitred the female principle and is called “womarahd it is
forbidden to make an appointment with a woman withher husband, for fear of suspicion of adultétgnce all
the prohibitions had reference to this tree, ancewine ate of it he transgressed them all.’ R. Jusid: ‘The
way in which the serpent seduced Eve was as fallde/said to her: “See, | have touched the tree yetcam not
dead; you also put your hand on it and you will d&t” (for it was he who added on his own accoung words
neither shall ye touch it). AND THE WOMAN SAW THATWAS GOOD. R. Isaac said that ‘saw here mea
“perceived”, to wit, through the pleasant odor thie tree emitted, which inspired in her a desreeat of it. R.
Jose said that she really “saw”. Said R. Judah tm hHow can this be, seeing that it says latertthheir eyes
were opened”? ‘He answered: ‘This “seeing” meanalhg that she made a mental picture of the treejrapit
and yet not seeing. THAT IT WAS GOOD. She sawittlnats good, but this was not enough for her, sd& St
TOOK OF ITS FRUIT, but not of the tree itself; shwas attached herself to the place of death, amdidpnt death
upon the world, and separated life from death. Binis too, is the cause of the menstruation whadpk a wom-
an apart from her husband.” (The Voice should nédverseparated from the Utterance, and he who sépgre
them becomes dumb, and, being bereft of speecinsdb dust. R. Simeon said: ‘It is written: “| sa@umb with
silence, | held my peace, having no good thingsatg and my sorrow was stirred” (Ps. XXXIX, 3).sTisi the ex-
clamation of the Community of Israel in exile; tben Voice is separated from Utterance, and no viefteard,
and therefore Israel is “dumb with silence, etc.hd\Israel further say: “To thee praise is silentPg. LXV, 2),
i.e. the psalm of David is silent in exile and withvoice.) According to a tradition, Eve presseapgs and gave
to Adam, and in this way brought death into theldidfor death is attached to this tree. ..

124 |nterestingly, the word sin is never mentioneth@Bereshithaccount of the fall of man.
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One of his Hebrew names iSdmael*® The root 'SAM" means "poison”--that is, something that was kmaa cause
“lliness" and deatf® Whether used as a word by itself, or as a pmfiguffix, "IL/ILL" became a common identifica-
tion of the "Devil," the source of "evil" and theath to which it leads. Becaudautifer' is really just a Latin translation
of "HYLEL"--"The Illumined One"--or "The Light-bearing On&"it appears that "ILL" began as the word signifyin
"llumination" and later became identified with tbencept of "lliness" and "evil" as a secondary nieg. **®

«

Soncino Zohar, Bereshith, Section 1, Page 28fthe wicked are literally the mazikin (goblird)the world; and
there is an impurity from the side of the demons ewil spirits; and there is none so cursed amdregt as Ama-
lek, who is the evil serpent, the “strange ElohirHe is the cause of all unchastity and murder, hisdwin-soul

is the poison of idolatry, the two together beidjerd Samael (lit. poison-Elohim). There is morarttone Sa-
mael, and they are not all equal, but this sidéhefserpent is accursed above all of them.

The seven infernal tabernacles are divided and isided ad infinitum; for every kind of perversitete is some-
thing like a special kingdom and thus the abyssldsfitself gradually in all its depth and immegsB0 The su-
preme chief of that world of darkness who bearsSbeptural name of "Satan," is called in the Kalata"Sa-

mael" (

serpent which seduced our first mother, are org the same thing. 31 Samae
is also given a wife who is the personificatiorvigle and sensuality, for she calls herself the fcpiestitute or
the mistress of debauches 32 But ordinarily they are united into one singierdol called simply the
beast ( ).CHAPTER IV CONTINUATION OF THE ANALYSIS OF THE ZOHAR THE KABBALISTS'
VIEW OF THE WORLD

The root LIL" in the name of Lilith" has a link toHylel, who was called the "llluminated One." The ONLYoEal
text (s_14:12'° that mentions lucifer (Latin)" is referring in the Hebrew to a humanngenamed MYLEL" or "The

ILL" (“The Light Bringer"}*>. The actual name i${YLEL- 13 ucifer' is a LATIN/Roman TRANSLATION not
a transliteration of the meaning of the Hebrew n4réLEL" or "The lllumined On&2" So there is NO ONE namea

125 samael is the guardian of Edom or Rome.

126 prince of the demons, and an important figure mfhalmudic and in post-Talmudic literature, whése appears as accuser, se

ducer, and destroyer. His name is etymologizeEﬂN‘ED: "the venom of EL," since is identical with the angel of death (Targ. Yer.
to Gen. iii. 6), who slays men with a drop of poigtAb. Zarah 20b; Kohut, "Angelologie und Damorg&®" pp. 69, 71). It is possi-
ble, however, that the name is derived from thahefSyrian ElohinBhemalBousset, "Religion," p. 242).

127 A prototype for the so-called fall of Lucifer onigited in the Persian myth ghriman the Great Serpent or YHWH of Darkness,
who challenged his rival, the sun Elohi&hura Mazdathe Heavenly Fatheraljurawas once a feminine name and the being was a
luminous being who materialized in the form of enfde Goddess. Being cast from heavdmimantempted the first man and wom-
an in his guise of the serpent, and the prophatsusa he would be defeated forever at the endeofvorld.

128 The disciples of Pythagoras also highly reveredplanet Venus, because it was the only planehbeigough to cast a shadow. As
the morning star, Venus is visible before sunré®] as the evening star it shines forth immediaadgr sunset. Because of these
qualities, a number of names have been givenlty the ancients. Being visible in the sky at sunisetas called vesper, and as it
arose before the sun, it was called the false ligji# star of the morning, or Lucifer, which meains light-bearer. Because of this
relation to the sun, the planet was also refemeastVenus, Astarte, Aphrodite, Isis, and The Modi¢he Elohims.

129The HRYV correctly transliterates the HebrewHadlel, as does thRSTNE which usedeilel. Unfortunately, th&STNEincor-
rectly identifiesHeilel as s.a.tan-which has no basis in Scripture whe¢spbut is supposed to be a humorous acronym &3dathn
by the translator, but it shows a lack of scholg@rsimd translation skills.

130 The Zoroastrian culture called this Elohim of lighrmazd and saw him as the Elohim of life whotleel fight against his brother
Ahriman, the Elohim of deception, and his fathaman, who represented the forces of darkness.

131 Rearranging these letters spell the Hebrew waraifght- (lylah). Both words have a gematria of 75.

1321n the south of France Mary Magdalene is knowti\ery the Light Bringer” or “Mary Lucifer”.
79




The Legend of Lilith: The Origins of Evil and thallFof Man

"Lucifer" in the Scriptures at alhis name is MYLEL'--and that itself is not really a name, but a DIRB¥ETION of a
MAN who has the characteristic of SHINING or GLOWHY®. Nowhere does the text identify this persorHaSatan
an angel as such. It is a text about the KingaifyBon at the time of the end of this age, anajiressly calls l'ucifer*
or "HYLEL' a "MAN" (Is 14:16): "Is this ["Lucifer'] the MAN who made the nations tremble?" This man was the Kf
Tyre who worshippetshtar and watched young boys being burned alive as gates of the Elohirielkarth*®

To understand the term “Shining One” in ancienigrelis texts, here is a short list of deities amths to whom that
term was either associated with or used as a title.

Actaeon-meaning Shining One. He was depicted asreetd being.

Aelf-Anglo Saxon term for Shining Being, and givinige to the term “elf’, who are seen as wisega¢, and
sublime.

Agni-A Hindu Elohim whose name means Shining Oneilldminates the sky.

133 Heylef** comes from the Hebrew root bfalal. Halal is #1984 in theStrong’s Hebrew Dictionaryand means: “to be clear, to
shine, to boast, to celebrate, glory, give lightgive in marriagepraise, rage, renowned, shindh Lexicon in Veteris Testament
Libros, by Koehler and Baumgartner, page 2B&ial means: a beautiful woman, a wife who is praisechéyhusband, a woman
whose works praise hefhe New Wilson's Old Testament Word Studigsge 506, shows it to mean to be given in magtiagrthy
to be praised

3*The termLucifer was popularized in English from this King James#lation. However, the name does not come frenHitbrew
or even from the Greek translation (Septuagint) ftmm the 4th century AD Latin translation of thisrse:quomodo cecidisti de cae-
lo lucifer qui maneoriebaris corruisti in terram qui vulnerabas gentd&ut this is not quite as obvious as it sounds éndratin. The
termLucifer in fourth century Latin was a name for Venaspecially as the morning star. The Latin wioudifer is composed of two
words: lux, or in the genitive form useldicis, (meaning "light") anderre, which means "to bear" or "to bring." So, the evaucifer
meansbearer of light.The same word is used in other places in the Dtigate to translate Hebrew terms that mean "bflgigpe-
cially associated with the sky: Job 11:17: Andrybife will be brighter than the noonday; its dadss will be like the morning. 2
Peter 1:19: You will do well to pay attention tig as to a lamp shining in a dark place, untildag dawns and the morning star
rises in your heartdn the Scriptures, the Hebraic text in Isaiah 14f2rs to Helel Ben Shachar or Heylel Ben-Sha¢har ).
Helel Ben-Shachar is translated into English asstining star, son of the dawn!" The name Lucifea isanslation of Helel Ben-
Shachar into Latin by St. Jerome in the fourth egntLucifer derives from two Latin words, lux (i and fero (to bear—to bring),
meaning light-bearer, light-bringer. The Scriptuidantifies Lucifer as Devil, Satan, serpent, dragweller of hell and other names|
In the [[Vulgate]], an early-5th-century translatiof the Scriptures into [[Latin]] by [[Jerome]]l..tcifer" occurs in [[Isaiah]] 14:12-
14 as a translation of the [[Greek language Greekjld "heosphorus" ("dawn-bearer"), an epithef[\éénus]]. The original [[He-
brew language Hebrew]] text of this verse was ("heilel ben-Shachar"), meaning "Helel son o&l&ir." Helel was a Baby-
lonian / Canaanite Elohim who was the son of anoBabylonian / Canaanite Elohim named Shahar. |Heds the Elohim of the
morning star and his father was Shahar, Elohinhefdawn. Some translations of Isaiah 14:12 "Hoviteoti fallen from heaven, O
day-star, son of the morning!" [[American Stand¥etsion]] translating Hebrew Helel as "day-startahe Hebrew word "ben" ag
"son" and the Hebrew word "shahar" as "mornin@thers translate it as "Lucifer, son of the mogtif1st Century [[King Jamesg]].

135 Cp. Targum ad Job 28:7The Elohims of the Canaanite nations, Moloch, B&aemosh, Baalzebub, and Thammuz, were all per-
sonifications of the sun or the sun's rays, comsull@inder one aspect or another. These cruel Efpltiimwhom human sacrifices
were offered, represented the strong fierce sunsmer Solar worship was the predominant featuréefréligion of the Phaenicians,
and the source of their mythology. Baal and Asthitgréheir chief divinities, were unquestionably then and Moon, and a great fes
tival in honor of the Sun-Elohim, called "the awakey of Herakles," was held annually at Tyre, ilbfmry and March, representing
the returning power of the Sun in spring. The PhlitaniSun-Elohim, Melkarthbelonged to the line of Bel or Baal, and wasttle-
lary divinity of the powerful city of Tyre. Melkdntpersonified the Sun of spring, gradually growingrenand more powerful as it
mounts to the skies; hence the Phaenicians regaideds a Elohim of the harvests, and of the tahke Elohim who brings joy in his
train. Quails were offered as sacrifices at hiaraltand as it was supposed that he presided ox@md, the sick and infirm were sent
to sleep in his temples that they might receivth@ir dreams some premonition of their approach@mpvery. The white poplar was
particularly dedicated to his service. His votagetebrated his worship with fanatical rites, invakhim with loud cries, and cutting
themselves with knives. Strangely enough, in thettNdmerican Indian worship of the sun, a similasiom of self-mutilation is
undergone in the sun-dance ceremonidle hardy Tyrian navigators soon spread this setaship from island to island even as far
as Gades, where a flame burned continually indnigptes. His name signifies, according to some, Kimg of the City" or "the po-
werful King."
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Akh-An Egyptian term meaning a Shining Soul. Thentevas used for the Egyptian pharaohs, such as Ak
Aten, who worshipped the sun.

Anannage-The Sumerian Great Sons of the Shining Omey were the original Shining Ones, similarhe t
Hebrew Anakim and the Angakok of Greenland.

Bodhisattvas-Buddhists holy men and regarded asnghDnes.

Devas-Sanskrit for Shining One, minor deities ofidiiism and Buddhism, and relates the inner seléravthe
true shining exists.

Dyaus Pittar-Shining Father

Fatima-Daughter of Mohammed meaning Shining One.iSBkaid to be a virgin and her title was brighbm-
ing.

Helios-a Sun Elohim depicted on a shining horse.

Hu-means Shining Light, and is the root for suabhiths as Lugh, Dyhu, Taou, and Huish.

Isis-Queen of Heaven. The term also used for Magywirgin Mother. She governed the Shining Heights.

Ra-the Great Egyptian Shining One in the sky.

In the Hebrew Scriptures we read of a “Shining ©ne

Is. 14:12-19How hast thou fallen from the heavens, O shining, son of the dawn! Thou hast been cut down
earth, O weakener of nations. And thou saidgiynheart: the heavens | go up, above stars of iEidhraise my
throne, and | sit in the mount of meeting in thaesiof the north. | go up above the heights ofckttioud, | am
like to the Most High. Only--unto Sheol thou arblight down, unto the sides of the pit. Thy behsltiok to
thee, to thee they attend, Is this the man caugiagearth to tremble, Shaking kingdoms? He hatderthe
world as a wilderness, and his cities he hath bnolewn; of his bound ones he opened not the hofiéinds
of nations--all of them, Have lain down in honaack in his house, And--thou hast been cast otityofrave, As
an abominable branch, raiment of the slain, Thilisbugh ones of the sword, Going down unto the sdrike
pit, As a carcass trodden down.

How hast thou fallen from heaven, Helel's son Shdclihou didst say in thy heart, | will ascend teaken,
above the circumpolar stars | will raise my throred | will dwell on the Mount of Council in thedbaof the
north; 1 will mount on the back of a cloud, I wile like unto Elyorf 7" Century B.C.E. paga@anaanite dirge
for the fallen statYHWH and the Elohims of Canaan by William Albright\.Y. 1968

In the original Hebrew text, the fourteenth chaptieYeshayahus not about a fallen ang®f but about a fallen Baby-
lonian king, who during his lifetime had persecutied children of Yisrael. It contains no mentionH#Satan either by
name or reference. A Hebrew scholar could only glaée that some early Christian scribes, writinghe Latin tongue
used by the Roman Church, had decided for themséhat they wanted the story to be about a fallegek a creature
not even mentioned in the original Hebrew text, amd/hom they gave the namkdtifer.” Why Lucifer? In Roman as-

tronomy, Lucifer was the name given to the morning star (the seanew know by another Roman name, Venus). The

morning star’’ appears in the heavens just before dawn, heratbimgising sun. The name derives from the Latimte

13 The legend of Lucifer was an allegory of Ahaz’e digat spirited the king of Bavel to wish himselfite equal to El. The allegory
also applies to the king of Tyre who had plansalff deification and a great empire of his own.

137 The Sumerian savior Goddess, Inana, was ofterstitapicted as a harlot star worshiped at dawnrople prostitutes as she made
her way through the night’s sky looking for a suitbhe Egyptian Isis and Babylonian Ishtar wereaisged with Venus (the morn-
ing star) as well, and Isis and the Virgin Marytbbave the distinct classification of being knoven'@tella Maris’, or the ‘Star of the
Sea’; alternatively understood as the North Stais Was a key point of recognition for ancient@ailand travelers who were making
their way home from long journeys of trade or weafat sea. This Pole Star, or Polaris, was cragigthe directional alignments and
voyages of many ancient peoples. To fully undecsthe ideal of the Lilith figure in classical anddern mythology, it is important
to realize that not only does she relate to her amique title and classification, but finds asstioiawith a variety of other mother
figures and saviors who helped to pave the wayoth kenlightenment’ and terror; sometimes in themsareath. From Inana to Isis
Ishtar to Athena, Gorgon-Medusa, Venus, Ashtorgtapa, and even the Virgin Mary, all have a geralationship to the coinciding
myths of the demonic Goddess Lilith. While Lilitasiorigins within the Kabbalah, the Talmud, ands@associations with the Bible,
she undoubtedly makes her initial appearance aSthgerian Goddess of dark winds, Lil, and the Batigin demoness Lilitu. The
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lucem ferre bringer, or bearer, of light." In the Hebrew télxé expression used to describe the Babyloniag lé@fore

his death idHelal, son ofShachay which can best be translated as "Day star, seineoDawn.” The name evokes the go
den glitter of a proud king's dress and court. 3tieolars authorized by King James | to translageSitriptures into cur-
rent English did not use the original Hebrew tekig used versions translated largely by St. Jerionthe fourth century.

Jerome had mistranslated the Hebraic metaphor, 8fxy son of the Dawn," akuicifer,” and over the centuries a meta

morphosis took placé.ucifer the morning starMenu3™® became a disobedient angel, cast out of heavengeternally

in a place called hell. Theologians, writers, anétp interwove the myth with the doctrine of thi, fand in Christian
tradition Lucifer is now the same as Satan, the Devil, and the ®@ahBarkness:*

The Interpreter’s Dictionary of the Biblevol.3, page 975, says of Ishtar: “Ishtar, the Gedd of love and fertili-
ty, who was identified with the VENUS STAR andciaaly entitled the “Mistress of Heaven” in the Ama
tablets. The difficulty is that the VENUS STAR segarded in Palestine as a male deity..."

Unger’'s Bible Dictionary on page 412, says,” Ashtoreth, Astarte, a Canga@oddess. In south Arabic the

name is found as “Ashtar” an ELOHIM identified withe planet VENUS. The name is cognate with the/IBab
nian Ishtar (Easter!), the Goddess of sensual lovaternity and fertility. In the Ras Shamara Tablate found
BOTH the masculine form “Ashtar” and the feminingshtart”...”

The History of Religions by the University of Chicago, 1991, pages 261-Zo&firms, “Inanna-Ishtar is a li-
minal figure; she is ANDROGYNOUBaving the characteristics of both sexes, maadhaoman) marginal,
ambiguous. Inanna-Ishtar combines male aggressasemath the force of superabundance of female $igxua
She is herself the “Harlot of Heaven”. (Rev:19) LIONS are especially associated with Ishtar. &hte only
Goddess to have an epithet of lioness, and witHieareness and raging power it is indeed a fittamithet, even
more befitting the MALENESS of the Goddess. Thef glairticipants and actors in the Goddess cult aed|
known by name. There is an ambiguity about thewuakty-whether they were eunuchs, hermaphrodives,
simply transvestites. Their transvestitism simuldtee androgyny of Inanna-Ishtar .It was perhaps ithversion
of the male-female binary opposition that therebutralized this opposition. By emulating their Gessl WHO
WAS BOTH MALE AND FEMALE, they shattered the boynldetween the sexes.”

In theTaNaKthe HebrewHaSatanoccurs nine times. In five it refers to human beiand four times it refers to som
type of celestial being. When used of human beihigsnot a proper name, but the common noun megadversary in
either the political or military sense or accuséewit is used in a legal context. In the celeséalms* there is only one
instance it may refer to a proper name and in therdhree contexts it is used as a common noumimgadversary.

Lilitu was a handmaiden to the savior Goddess Inknawn to stand at the gateway of Inana’s tempteiavite worshipers to enter

the inner sanctum for blessingad sexual delights. (Temple prostitution was commaaeelin ancient Mesopotamia and Egypt, as

well as to the Hindus.) Eventually, in her roleh@mdmaiden, Lilitu becomes obsessed with abdudtifagt children and drinking
their blood in order to steal away their precidtesforce

138 The Egyptians portrayed the Goddess as a two-Hedeity, and irBavelshe was a Goddess who ruled over the polar osos
activities of love and war. Later, as the Greégihrodite Venus was sometimes represented by an androgfyamae with a long

beard. The emerald was the stone for Vemriathor) in ancient Egypt and in Mesopotamia the coloegre/as in her manifestationg
aslnannaor Ishtar. Three important numbers were associated with$es, and 13.

139 The Devil in the Tarot symbol. The main symboléhes a devil. The Marseilles deck shows a steramstypiddle-age Christian
concept of Satan complete with horns and a forkédThe Waite deck is much more refined, showimg stereotyped version of a
devilish black magician. Most cards also show aedakan and woman chained to a block. The themdaiskBViagic and the card
represents slavery or confinement. The imageryisfdard suggests the wrongness of an overinflaged The Thoth deck shows 3
goat with large spiral horns and a third eye infbighead who is the Elohim Pan Pangenetor, theBédetter. Behind him is the
trunk of a tree. Before him is a staff topped vatkvinged Horus. Below him are two globes each éoimg dancing human figures.
The globes and tree together form a large phallbis imagery here also represents bondage, anastsgthe archetype of the libidg
or psychic energy, including sexual energy in theuBian sense

140 These are dated from a rourti®entury BCE or later and it is very clear the 8ataZech. 3 is not the same being as the one p
sented in Numbers 22. In fact, in these four insarit cannot be proven by the context that isiduas a proper name.
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The early Egyptians called him the Great Ser@ag Son of the Earth, immortal because he was reéeeny day in
the womb of the GoddesSataseems to be an aspect of the $twrus-Ra corresponding t®ython whom the Hebrews
called Apollyon Spirit of the Pit. He was the consort®diti whose name was the same as the virgin aspdcalofHe
eventually became the Great Dragon whom the sumihed to slay, as men wished to slay the spirttezith dwelling in
their bodies, the archetypal betrayer who soonéater led them to destruction.

In the Persian myths heAiriman the lightening serpefit cast from heaven to the underworld by the Elohirigt.
Ahriman (akaArimaniusor Angra Mainya stood high in the ranks of the enemies who oppddrira Mazda(akaOhr-
mazdor Oromasdels Ahrimanis thought to be the first personification of "thevil" because Zoroastrians believed in|a
completely dualistic form of religiol? Eventually,Ahrimanwill be defeated by the coming ofSaoshyanbr Saviour.
Ancient texts refer to three great souls who astgiaited to b&aoshyantsThe third of these will destroy evil and bring
forth the reign of righteousness. The coming ismefd to in thd=arvardin Yashtwhich says he will be the son Béra-
thustraand will be conceived through a virgin called 'Hiedestroying' Yashtxiii.142; Vendidadxix.5). He will be as-
sisted by his friends, who are fiend-smitting, whlhking, well-speaking, well-doing, and whosedars have never ut-
tered a word of falsehood &shtxiii.142).After this, the world will be restorethe dead will arise, and life and immortali
ty will come.

The nickname for the devil “Old Scratch” camenfra Germanic wood-spirit calledSkrator Waldscrat a protector of
homes known aSchraetilinor “little Scrat. This spirit inhabited a phallic shaped amuletrqiabinder) based on a bi-
sexuallingam-yonj as suggested by the Anglo-Saxon wscdtta, Old Englishscrat, a hermaphrodite. The other nick
name “Deuce” came from the Gaulish Elohims calegii, a variation of dues “Elohim”, deuce meaning a sexed
Elohim. This may give us a key of understandiefSatan since the “other side” of the Tree of Life is mand female
just as the positive side of the Tree is male ardale (YHWH contains both male and female lettdrthe Hebrew
aleph-betand in Hebrew there is no neuter gender.)

The student has to understand that the “deviliidpéie source of all evil is essential to dualigtieology that Christiani-
ty copied from the ancient Persians. If the wosldiivided between good and evil forces, then ahdeity is necessary,
otherwise theologians are presented with the qugrafdblaming all evil on Elohim. To the averagegm, an “Elohim”
cannot be all good and all powerful. If Elohim weshto make a world without evil and would not, thés could not be
all powerful. The only solution to the dualist & gupply Elohim with an evenly matched adversaa tiias responsible
for all the sin and evil in the world.

141 The image of the serpent as phallus is left trelidoubt in the paintinGensualitypy Franz Von Stuck (1863-1928) that shows an
enormous python-like creature passing provocatibselyveen the legs of a seductively posed nude woTrtanserpent's head rests on
the woman's right shoulder; both the serpent aeadvwbman look out at the (male) viewer combininghieir gazes a lethal mixture of
seduction and destructioithe serpent/penis association certainly adds satéwist to the Genesis narrative, witthawahtempted

and seduced as much by the (Adam's) snake-periig Hge promise of the fruits of the tree of knovgedIf Eve was tempted by
Adam's "serpent" (see, for example, Michelangel@mptation and Fall on the Sistine Chapel ceilithgdh Adam was seduced by
Eve's "apple.” AlthougiBereshithmakes no mention of what sort of fr@hawahplucked from the Tree of Knowledge, tradition has
long identified it as an apple. It is but a shagudian step to identify the apple witlihawah'sbreast. In the Vulgate, St. Jerome uses
the wordseductato describeChawah'stransgression clearly implying that she used learts tempt, or seduce, Adam into disobe
dience. Such commentary has long supported the-spdead conviction thaEhawahtempted Adam to sin and was therefore respaon-
sible for Adam's fall.

142 The Christian dualistic struggle of the universepartrayed in the fight between Good and Evilwedl as Light and Darkness,
bore similarities to the moral dualism of the PamsZoroastrian magi; which was also a motif comnwEgyptians and Babylonians.
Later mystic cults, such as the dualistic Manictiaeand Gnosticism held the same dualistic outlook.
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It was a great theological problem to accountHlmhim’s helplessness to halt the devil’s activieren though the devil
was supposedly defeated during the famous wardrhé&avens, he was still so powerful that his fakwimply a mere
inconvenience to him and his minions. So, theolagjieould only assert that Elohim “allowed” the dlsvireedom to act
against mankind. They never explained why if Elokilowed it, they fought so hard against the dewilickery. The de-
vil thus became the scapegoat and excuse for anyboevanted to act contrary to Scripture. Many umsclous men
and women used and continue to use the devil raaefpeople out of money or goods.

Is. 45:7 1 form the light, and create darkness; | make peacl create evil. | am YHWH, that doeth all these

things.

'HaSatan'didn't always refer to a malevolent being but wégally used to represent an obstacle placethéway or an
adversary. It is not the proper name a particular beingrayet. HaSatanwas any one of the angels usedBghim for
the specific purpose of blocking or obstructing lamactivity. Think about this paradox- if the p&tbad, then an ob-
stacle is good not evil. Thus, Satan could be eptotect a person from worse hatth.

Matt. 16:23and he having turned, said to Kepha, "Get theéngeime, adversary! Thou art a stumbling-block to

me, for thou dost not mind the things of Elohint,tha things of men.’
Num 22:22 and the anger of Elohim burneth because he isgg@nd a messenger of YHWH stationeth hims
in the way for an adversary(I’satan) to him, andiieiding on his ass, and two of his servants\aiti him*,

In theBook of lyov (550 B.C.E.)HaSatanis not a monster but a member of the royal cotm v8 one of thénai Elo-
him or one of the divine beingSatanis one of superior intelligence and status. Théa@uof lyov does a word play on
the Hebrew wordatanandshut the Hebrew verb which means to roam. This woay gluggests thaddaSatan’sspecial
role for Elohim is to roam the earth as a “rovintglligence agent” (similar to the king of Persiaécret police and intel-
ligence officers known by th¥ehudim They were called the king's eye and ears lookargsigns of disloyalty among
the subjects of the king.) Then Elohim authori@esanto afflict lyov but defining how far he can go. HeBatanterrifies
and harms a person but, like the angel of deathaires an angel, a servant of the Heavenly Throne.

In the HebrewlraNaK, HaSatalNEVER appears as Western Christendom has come to krmowalsi a leader of some
“Axis of Evil” or Dark Empire with a beard, hort§ wings, tail, and a pitchfot. This childish viewpoint of the De-
vil**® has been influenced by the image of the “Elohimdwn asPanand a Celtic Elohim name@ernunno¥® **HaSa-

143 Greek-Diabolos, later translated as the devil, maeme who throws something across one’s path.

144 SeeBemidbar 22:23-33nd the account of Balaam. Balaam agrees to doEbhim says through Satan.

145 YHWH uses His Satan to rebuke and chasten, Balatemin this account.

148 pan was depicted as a man with the horns, legsadinof a goat, and with thick beard, snub nose jpoidted ears. He was often
appears in the retinue of Dionysos alongside therotustic Elohims. Greeks in the classical age@asd his name with the word

pan meaning "all'. However, it true origin lies in afd Arkadian word for rustic. And some pagan Goddssbecame synonymous

with the devil because many were depicted weanmgn horns. Isis-Hathor wears a pair of cow’s hassloes “Ashtoreth of the
horns.” Also, many believe that the horns of Asti@rédshtoreth are actually associated with the glafenus, a planet that produce
a visual crescent shape in the night sky.

147 That concept comes from Dante not the Scriptures.

148 From the Latirdiabolusfrom the Greekliabolos which means slanderer. A derivativedidiballein “to slander”, a compound verb
that means to throw across, formed frdia “across” andballein “throw” (whence the English ballistics).

149 cernunnos is the mysterious horned deity worshifpellon Age Celts across Europe until the encheffirst century. Very little
is known about Cernunnos except his name and tagemwhich appears on numerous stone carvings taed artifacts throughout
Europe. He appears crowned with stag's antlerdftés seated in a meditative position, and is atrabsays depicted with images of
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tan in the TaNaK is not necessarily evil per se, much less rulipgaze called “hetf* in opposition to Elohim’s King-
dom. He is a servant or messenggal@k of Elohimand the Thron&?

Later, the word evolved into a meaning which wsesduto unify your group against your enemies/advars or'Satan!

Even the ultra-observaiehudimduring the Second Temple period invoked the whedSatanto characterize the non-
observantyehudimwho walked in the ways dflagoyim the nationg They turned the rather unpleasant angel inta a [fa
more malevolent being>®

Satanwas no longer one of the servantsEddhim, but becameElohim’s enemy and rival. Thus, the pioYehudim
looked upon the other Jews as apostate and sellyaadl, which they now calle@atan, Beelzebub, Semihazah, Azazel
or Belial. So, you may consider the concept tHaSatanis actually a reflection of how we perceive oursshand those

wild animals. His Celtic name is unknown, althoughmay be associated with Derg Corra, the earljicC8#lan in the Tree." Cer-
nunnos is a Roman name meaning "horned one." ldfdn associated withlerne the huntera character of British folk myth, and
the "Green man" of European architecture. Romaadaks associated Cernunnos with the Elohim Merddeyis later associated
with "Herne the hunter,” of European legend, arsdapipearance was eventually adapted as the Chri3seil.

130 pAN (Pan), the great Elohim of flocks and shephemisng the Greeks; his name is probably connectédtire verbpad. Lat.
pasco,so that his name and character are perfectly éordance with each other. Later speculations, a@aogrto which Pan is the
same aso pan, or the universe, and the Elohim the symbol ofuhiverse, cannot be taken into consideration héeds described as
a son of Hermes by the daughter of Dryops (HBlgymn.vii. 34), by Callisto (Scholad Theocri. 3), by Oeneis or Thymbris (Apol-
lod. i. 4. 8§ 1; Scholad Theocrit. I. ¢, or as the son of Hermes by Penelope, whom thkiflvisited in the shape of a ram (Herod. ij.
145; Scholad Theocrit.i. 123; Servad Aen.ii. 43), or of Penelope by Odysseus, or by all sistors in common. (Serad Virg.
Georg.i. 16; Scholad Lycoph.766; Scholad Theocriti. 3.) Some again call him the son of Aether amsh€s, or a Nereid, or a sorn
of Uranus and Ge. (Schald Theocrit.i. 123; Scholad Lycoph. I. 9. From his being a grandson or great grandson oh@3, he is
called Kronios. (EuripRhes.36.) He was from his birth perfectly developed] &ad the same appearance as afterwards, tha is, h
had his horns, beard, puck nose, tail, goats' fawt,was covered with hair, so that his motheranaay with fear when she saw him
but Hermes carried him into Olympus, where all (pajhthe Elohims were delighted with him, and e&lgcDionysus. (Hom.
Hymn.vii. 36, &c.; comp. Sil. Ital. xiii. 332; LuciarDial. Deor.22.) He was brought up by nymphs. (Paus. viii.80.)The principal
seat of his worship was Arcadia and from thencenhime and his worship afterwards spread over gidues of Greece.

151 Liel was known as the gueen Goddess of the undetwshle was originally raised in Asgard with hehéat but was later given
the underworld of Nifelheim/Helheim as her dom&he presided over all of the dead but those whe Wiled in battle. Those who
died heroically in battle ended up in Valhalla, thell of the Heroes. She was the sole Goddessdinel¢he fate of those souls whq
entered her domain. Depicted: Hel had quite a digtg appearance; she was born with her bones edpms the outside of her body
It is also sometimes said that she was both blackvehite. Her body was known as representing bimtbssof the spectrum. Other
Names: Halja, Hell, Helladell is another Old English word. It is attested tahie early ninth century, but the word and the cphée
undoubtedly oldergating back to pre-Christian Germanic mythologyNorse mythologyHel was the Goddess of the underworld. Her name and
the English word for the abode of the dead are ubthlly related, although exactly how the two serdehe word are related are unknown. Based
on cognates in the various Germanic languagesyrtuat linguists have proposed a possible rootloth @ermanic*halja, meaning something along
the lines of one who covers or conceals. The kmtwn appearance dfell in English is ¢.825 in th¥espasian Psaltera translation oPsalms
55:15: Cyme dead ofer hie and astigen hie in Hiéfjende.(Death came over them and they went irtaeireg hell.)This sense is more of the abode
of the dead, rather than the Christian concept@lac of punishment in the afterlife. Modern tfatiens of theBible tend to use the original He-
brewsheolin this passage to emphasize this difference.Aliméstian sense dfell as a place of punishment and torment is attestediéw decades
later in King Alfred’s translation of BoethiusEhe Consolation of Philosophg.888: Swa byrnende swa peet fyr on peere helbeissen pam munte
de Atne hatte.(As burning as the fire in the litel, on the mountain that is called Atna.)(Sou@eord English Dictionary2nd Edition)

152 Nowhere in the Gan Eden account of the serpeleieshith is the “snake/whisperer/enchanter” céiled Devil”, “HaSatan” or
“Lucifer”. There is no indication that the serpént fallen angel or demon. The serpent was maretles clever” than any other
creature in the Garden. The Hebrew root can alsm&KED.

153 Names like Belial and Mastema (hatred) are alsal fisr the adversary. There are also parallelsedEgyptian Elohim Set and thel
Zoroastrian evil power Ahriman.
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we call the “others”. We have the worldview of tlimary opposites: humé&t¥nonhuman and us/thedaSatandefines
all that “we” call negative about mankind. Williagtott Green points out:

“A society does not simply discover its otherdaliricates them, by selecting, isolating, and enspiag an as-
pect of another people’s life, and making it syrizaotheir differences.” Otherness Within: Toward$teeory of
Difference in Rabbinic Judaism”

It wasn't until the so-called\New Testameht>times and later that the concept of an evil beihg wpposedlohim™*
and calledSatan’or the 'Devif*®” or 'Lucifer' evolved®® It is interesting to see how these concepts bawénued to pers-
ist throughout religious® and political history with groups stigmatizing etk not in their group (whether it be religious,
political, racial, etc.}*as being 'of the devil'. Dictatorships and otheharitarian organizations always need an external
enemy to bind their followers together and thely stie that method toddy*

Unlike Christian Zoroastrianism , Torah does nattethat the forces of good and evil are equalaaiadattling it out for
control of the universe. According to Torah thiswiis idolatry. There is ho power created that daallenge the Holy
One. He created evil to serve His purpose in aaatndeed, evil is one of YHWH's faithful servantever wavering
from fulfilling its role for its Master.

As the dimensional planes move farther away froemSburce each becomes increasingly “darker” (ewit} less Light.
The lowest dimensional plane will be the exact queoof the highest. Thus, every potential and ibddg for being,
whether it be for good or evil, has the ability ahd place in which to exist. The life forms caroase their actions,
where they want to live, and in what form they wishmanifest. This explains why the forces of exiist in their various
forms. Just as there are different races withinkimah so it is among the beings in the various disie@nal planes.

154 The word for Egyptian means human; the Greekedalie non-Greeks “barbaroi-barbarians” or those ddnot speak Greek.
1% Brit Chadasha means RENEWED Covenant not NEW.

1% During the Babylonian exile, Israel was influendsdthe false doctrine of dualism from Persian Astdanism. Creation became
the battlefield between Elohim and the devil, ehahing armies of spirits, angels, and demons. Htehe end of time there would g
final battle and the devil and his cohorts woulddedeated and thrown into a fiery hell. In the “Niegtament” the most important
function of the devil is to rule over the kingdofndarkness which opposes the Kingdom of Elohim.

157 “The Devil", entered Modern English from Middle gfish deve| from Old Englishd ofol, of ultimately Proto-Germanic origin.
The English word "diabolical" comes from the Latiimbolus from Late Greeldiabolos from Greek, "slanderer”, fromiiaballein,

"to slander" dia-, dia- + ballein, "to hurl"E! In Greek, the terrdiabolos( , "slanderer"), carries more negative connotations
than the Hebrewaa-satan( , "accuser", "obstructer", "adversary") which pesss no demonic qualities in the Torah.

%8 The planet Venus was Lucifer who defied the sienbig failing to make way and turn off s/he illuriisa. This account was orig-
inally told in Babylon and is part of the lexicohtbe Goddess Ishtar (Easter) who controlled theatgt. Eventually this myth spread
to Greece and the tale of Phaethon’s fall whentble $is father Helius’ sun chariot and burned ¢atti. Yeshayahu used these le
gends to condemn the King of Tyre who worshippddaisand watched young boys burned alive as suesg# the Elohim Mel-
karth.Cp. Targum ad Job 8:7.

139 The church has based its image of Satan uponubiéelr (Devil) presented in Milton’s fictional” Padise Lost”. Unfortunately the
modern Nazarenes have fallen into the trappind@arfie and blame the “Devil” for all their problentsdasetbacks. This view justi-
fies their poor choices and lack of wisdom and blesothem from responsibility for their actions.

%0 satan and Lucifer became synonyms in the laterdind second centuries with the writings of Origad Augustine. Plato asso-
ciated the morning star with Aster (star).

181 De Givry stated, “If the Satanic concept is taneewith, the whole edifice laboriously erected by Eathers of the church crum-
bles to the ground.”
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One of the incarnations of evil is call8amaelthe celestial patron of the sinful empire_of Romvéh whichEdomand
Esavare identified Tan. on Gen. Xxxii. 35; Jellinek, L.C. vi. 31, Y0de flies through the air like a bird4rg. to Job

xxviii. 7), and, while the@yyotandofannimhave only six wings, he has twelve, and commanabale army of demons
(Pir_& R. EL xiii). In so far as he is identified with the serpgdt Q. R." vi. 12 with carnal desireYetzer ha-R§ and

with the angel of deatli? all legends associated wiaSatanrefer equally to him, while as a miscreant hedmpared
to Belial (*¥">2 = "worthless";Bousset, "Antichrist," pp. 99-1D1

HaSatanis the Ego, the rational mind, selfish desireseaurity, anxiety, and fear. The Adversa®afar) is every reac-
tion that is triggered within in by the illusionamorld outside of you. It is the reason you hauwgédten your true origins
and the purpose of life. The Ego is behind allMiags that have raged between partners, familiégstrand nations.

This world is the sum total of mankind’s actiomsvards one another and creatibtfaSatanwill say that the world is
random and that your actions do not influence tbedior the universe. When someone treats ano#rsop made in the
image of Elohim with hatred, prejudice, and intalere, it does change the entire world.

182 pccording to theéTestament of Avrahamthe angel of death appears as a seven headazhdrag
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kL ome, and | will show you the judgment (sentent®)eoGREAT WHORE SITTING the many WATER®jth
whom the sovereigns of the earth have committed RING, and the inhabitants of the earth were made
DRUNKwith the wine of her WHORINGRevelation 17:1b, 2

GREAT#3173 inStrong’s — megas great, mighty strong Thayer's —megas= numerous, abundant, violent
strong ,large, powerfully affecting the sensesjiadient, mighty, strong

WHORE #4204 irstrong’s—porne: an IDOLATER: -harlot, whore .The word idolaterWebster’s Ninth Colle-
giate Dictionary meangdol-a-ter or idol-a-tor [1. A worshipper of idols 2. A person that admiratensely and
often BLINDLY one that is not usu. a subject ofship]

SITS#2521 inStrong’s and means “to sit down”. lfihayer’'s we find the symbolic meaning —1. To sit dowrt, sea
one’s self:_as description of a certain state ondition is used of those who sit discharging t@KFICE, as
judges, Acts 23:3 OF A QUEEN, 1.Q. TO OCCUPY THIRONE, TO REIGN [A.V. | sit as a queen ] Rev.18:7;
WATERSESs interpreted for us ilRevelation 17:2PEOPLES, AND MULTITUDES, AND THE NATIONS, AN
LANGUAGES.”

WHORING®® or FORNICATION inRev.17: 2concerning the kings or sovereigns is # 4203irong’s and
meansporneuofrom #4204 to ACT AS A HARLOT, i.e. (lit.) indulgeunlawful lust (of either sex) or (fig.) to
practice IDOLATRY: -commit fornication.

WHORING or FORNICATIONthe second time in this verse is #4202 and isvibrel porneiafrom #4203 mean-
ing harlotry (including adultery and incest); (flgdolatry; -fornication.

U..

Revelation 17:1-Zrom The New International Version Interlinear Greek-EnglisiNew Testamenthere are even more
subtle symbols in the text.

KINGS #93%asileusand means foundation of power, sovereifimayer’'s shows us that it means —“leaders of
the people, prince, commander, YHWH of the larmdy.kiA Critical Lexicon and Concordance to the English-
Greek NTtells us that a king is one who “is in posses©ba government or dominion.”

DRUNK#3182 fromStrong’s means, “intoxicated” A Critical Lexicon says the word can be translated “MAD
or to be mad”. The word “mad” in thReader's Digest Great Encyclopedic Dictionanyeans “adj.1.suffering
from or manifesting a severe mental disorder; irsalunatic; psychotic 2.feeling or showing angeg@ng

beyond the bounds of reason, decorum, or safetgityoolish. Confused.”

WINE #3631 means —wine! But ihhayer's we see the symbolic meaning as “A LOVE POTIONit agre,

WINE EXCITING TO FORNICATION WHICH HE IS SAID TO/6IWHO ENTICES OTHERS TO IDOLATRY
Rev.14: 8;and he is said to be drunk with who ssitfiémself to be entice.”

HER —The word translated “"HER” as in “her fornicaim” is a genitive singular feminine Greek particidich
should be translated “ITSELF” or “the same fornicah” (A Critical Lexicon and Concordancg

“..Come, | will show you the sentence of tiighty and Violent Idolatress” that “reigns as a Queen”over
“ALL peoples, multitudes, nations, and languagesiith whom the‘rulers of the people” have “practiced
IDOLATRY”, and the inhabitants of the earthave become confused, insane, and violent frone tlove of
IDOLATRY ITSELF!” Rev.17: 1b-2 expanded translatioby the Rav

In Revelation 12:9ve read

“And that great DRAGON was cast out, that old serpeailed the Devil, and Satan, who deceives theOMH
WORLD!”

183 The Hebrew word for prostitute iké¢dush&a word related toKedush& which means “holiness or set-apart”. A prosatuses
sexuality as a weapon, the exact reverse of halines
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Notice the word DRAGON’ or drakor#1404 in Greek. According tbhayer’sthis word comes from the Hebrew wor
tannin The Hebrew wordannin comes from the rodananthat can be written sometimemnah (The Hebrew-English
Lexicon of the O and means-“NAMELY ONE WHO IS AN ADULTERESS, OR VAHACCEPTS PAYMENT AS a
PROSTITUTE (WHOREI)t says to have hired lovers, give amorous favoirg, as a harlot, and hire allies among the n
tions!” Could this dragon and the great whore leeshme being?

Now that | have your curiosity is aroused- we bagin to study this being callédlith.

| do not want to overwhelm the student with higtal; cultural, Scriptural, and traditional datatims study. However,
with the information presented in this researchepathe student of Scripture should be able to ctmrsme fascinating
revelations and conclusions concerning the idemtityilith*®* andHaSatan Most students have not even heard of thi
being, not realizing that knowledge of one’s adagrs wiles is the best defense and protectiglith has an interesting
past and an even more dubious present as will dersim this study.

Lilith represents womanhood that revolves around sethandoman being just a sex object in order tolfdigr highest
value. Through sex, a woman can tempt, trap, anttraothe hearts and minds of men. Thuith is the woman who
uses sex to gain dominance and control. She isltineate symbol of fertility and procreation. Thedless uses sex with
the intent to ensnare men and entrap women.

Modern lesbian movements are inspiredUith, as are the cultic sects of Goddess worship. Atgmgt to remove
women from any relationships with men comes fromhles ofLilith. This is howlLilith continues her battle with the

sons of Adam to this day. She seeks to corruptithghters oChawahand emasculate the sons of Adam. Thus, the Di-

vine Order from Above is not followed and chaosutess Her extreme hatred for mankind is the cadsaast of the hu-
man suffering in the world.

Few teachers know that the same life force enarggifested and exchanged during sexual activitiigssame spiritual
energy used in refining the soul of man. When liféssenergy is applied inwardly, the person deseetudthe depth of
SELF and perceives the Source of the human saulsphark of Elohim, th&hekinah The Shekinahis the Feminine as-
pect of Elohim, or the inn&€hawah(Eve).

When one’s life force is depleted by sexual pramity, the focus of energy is depleted externafig avasted objects
other than SELF. When this life force is deplet&e, person is led into sexual perversion or aduhi¢tseeking more and
more sexual encounters to replace the lost lifegfolhe result is that the person becomes a sea sfdilith. Sexual

addiction weakens mankind and removes us from thim®Order and enslaves us into a state of callegsychological
slavery. This psychological slavery and sexual @exion will lead to violence, as history provesttbeery over-sexed
society becomes obsessed with violence.

No she-demon has ever started out from lowly osigia the one known &dith. She failed as Adam’s intended bride
became the mistress of lascivious spirits, becdmadtide ofSamaelruled as a queen ovEemargadandShebé“, and
ended up as the consortBibhimwhen Yisrael went into the exile with tihekinahthe True Bride}**Who or what is

184 She is also known as Obizoth. In the Zohar sleallsd “the harlot, the black, the wicked, and fise”.

185 Any woman who was hairy was considered espeaiadily as Solomon determined the Queen of Sheba twhen he noticed her
hairy legs Yalgut Reubeni ad Gen.ll.2I;IV;comp.R.Reuben ben bltkke Cohen (d.1673), Warsaw ed. 13&9. 1 Kings 10:13; 2
Chron.9:12. A woman who failed to shave her legs ealled a harlot.1 Kings 3:16

1% The term Shekinah means "dwelling" and is used to describe YHWHtspnce in this world. The word Shekinah is nohtbin

the Scriptures. Its earliest appearance is in tmgdms where it used with regard to YHWH dwellimgaang the children of Yisrael.
As such, the term and concept of Shekinah areqwotd very often in Renewed Covenant literature. TRenewed Testament" allu-
sions to the Shekinah include Luke 2:9; John labdl Romans 9:4, where it is referred to as YHWHlsry," and is connected to the
Messiah and the Millennium. The Zohar has hunddédeferences to the Shekinah.
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this little known or studiedlilith?*®” What are the origins of her legends among Yisaael other countries in the world?
168

Lucifer is called the brother of Diana ljiccans®. The Roman Diana is known “Biana Lucifera".Her gracestrength
and power reflect the most consistent attributealldDiana images. She, the bearer of light, was ahlledHekate’s'"®
and carries the tor¢H symbolizing spiritual resurrection and illuminatioThis is the Diana that was known in British

Isles That maked.ilith andDiana apparently identical. Shilith may sharédiana'srole as the Huntress of the Night,

187 Lilith (HebrewLILITH, "Woman of the Night") in Kabalistic tradition atiee klippoth or demonic powers associated with-Mal
kuth, the tenth Sephiradf the Tree of Life. This klippoth is the opposittMalkuth which represents earth into the divinergy

flows to work out the divine plan. However, the Wdoin its unbalanced form of Lilith, the seductrespresenting all of the worldly
pleasures, can lead to materialism unbalanced ibyusity from the higher Sephirahs which ultimtéeads to carnal or animal con-
sciousness.

1681 Slavic mythology, ausalka(pluralrusalki) was a female ghost, water nymph, succubus or aidrlike demon that dwelled in
a waterway.According to most traditions, tlusalki were fish-women, who lived at the bottom of rivdrsthe middle of the night,

they would walk out to the bank and dance in meaddinthey saw handsome men, they would fascifsetwith songs and danc-
ing, mesmerise them, then lead the person awayetaiter floor, to live with them. The stories abousalki have parallels with the

GermanicNix and the Iristbanshee

189 Diana- so called by the Romans; called Artemis by thedBs, the "great" Goddess worshipped among heatitéons under var-
ious modifications. Her most noted temple was #idEphesus. It was built outside the city walls] aras one of the seven wonders
of the ancient world. "First and last it was therkvof 220 years; built of shining marble; 342 fémtg by 164 feet broad; supported
by a forest of columns, each 56 feet high; a saotadeum of masterpieces of sculpture and painfibghe centre, hidden by cur-
tains, within a gorgeous shrine, stood the verjeartdmage of the Goddess, on wood or ebony reptatddve fallen from the sky.
Behind the shrine was a treasury, where, as irsdfest bank in Asia,' nations and kings storeit thest precious things. The temple
as Rav Shaul saw it subsisted till C.E. 262, whevas ruined by the Goths" (Acts 19).

170 Hekate’s, Greek Goddess of the three paths, guaafighe household, protector of everything newdyry and the Goddess of
witchcraft -- once a widely revered and influentzdddess, the reputation of Hekate’s has beerskat over the centuries. In cur
rent times, she is usually depicted as a "hag"l@madtch stirring the cauldron. But nothing could Burther from the image of He-
kate's original glory. A beautiful and powerful Gless in her own right, the Greek Goddess Hekatassthe only one of the ancien
Titans who Zeus allowed to retain their authoribce the Olympians seized control. Zeus shared Mikate’s, and only her, the
awesome power of giving humanity anything she wdsfer withholding it if she pleased).Usually cldexl as a "moon God-
dess", her kingdoms were actually three-fold the. earth, sea, and sky. Having the power to creatéithhold storms undoubtedly
played a role in making her the Goddess who waptbictor of shepherds and saildrgkate's ability to see into the Underworld,
the "otherworld" of the sleeping and the dead, nfagtecomfortable and tolerant in the company of¢hmost would shun out of feat
or misunderstanding. In her role as '‘Queen of tight\l sometimes traveling with a following of 'gts" and other social outcasts,
she was both honored and feared as the proteafdhs oppressed and of those who lived "on theetddgn Rome many of the
priests in her sacred groves were former slaveshetiobeen released to work in her service. The EsxiHiekaté was often accom
panied on her travels by an gwal symbol of wisdom. Not really known as a Goddd#ssisdom,per se Hekate is nevertheless recog
nized for a special type of knowledge and is caargid to be the Goddess of trivi.lover of solitude, the ek Goddess Hekate’s
was, like her cousin Artemis, a "virgin" Goddesswilling to sacrifice her independent nature foe gake of marriage. Walking the
roads at night or visiting cemeteries during thekgdnase of the moon, the Goddess Hekate’s wasidedas shining or luminous

1 HecATE (Hekaté), a mysterious divinity, who, accoglito the most common tradition, was a daughteresé&eus or Perseg
and Asteria, whence she is called Perseis. (Apolld2l 8§ 4; Apollon. Rhod. iii. 478.) Others daber her as a daughter of Zeus and
Demeter, and state that she was sent out by Hegrfat search of Persephone (Sclaal. Tleocrit.ii. 12); others again make her a
daughter of Zeus either by Pheraea or by Hera ¢TadtLyc.1175; Scholad Theocrit.i. 36); and others, lastly, say that she was|a
daughter of Leto or Tartarus. (Proil.Plat. Cratyl.p. 112; OrphArgon. 975.) Homer does not mention her. According tortuest

genuine traditions, she appears to have been aaraidracian divinity, and a Titan, who, from ttime of the Titans, ruled in hea-
ven, on the earth, and in the sea, who bestowedastals wealth, victory, wisdom, good luck to sesland hunters, and prosperity to
youth and to the flocks of cattle; but all theseslsings might at the same time be withheld byiherortals did not deserve them. She
was the only one among the Titans who retainedpibwvger under the rule of Zeus, and she was hortoyedl the immortal Elohims.

v
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Goddess of the Moon, and mother of the Elohimsat Thrtainly fitsLilith, who was well-known as the Jewish version of
the patroness of witches and the Amazons.

Scholars say that the word Amazon means “moonandnsince the Amazons were the first to tame \wibdses, they
worshipped the Great Goddess as a mare, mare-h&aiedter'’ the BritishEpona the Cretarleukippethe “White
Mare” whose priests were castrated and wore wongine'ss in order to look like priestesses. The mahesng the Scy-
thians who worshipped her castrated themselvesdopited female clothing. Greek myth says the Amapacupied the
lands of Lesbos, Smyrna, Ephesus, Cymes, Cappoddaiaothrace, and Paphos. In the Amazon’s terriooynd the
Black Sea, women retained the customs of the Amazamtil the 18' Century C.E.: wearing men’s clothing, riding
horseback astride, and fighting next to men duaingar.

Acts 19:24-28 For a certain man named Demetrius, a silversmithg made silver shrines of Diana, brought no
little business unto the craftsmen; whom he gathéogether, with the workmen of like occupationd said,
Sirs, you know that by this business we have @altiv. And you see and hear, that not alone at Ephebut
almost throughout all Asia, this Shaul hath persechdnd turned away much people, saying that theyharElo-
hims, that are made with hands: and not only isalianger that this our trade come into disreputet also that
the temple of the great Goddess Diana be made afcnount, and that she should even be deposed Hesm
magnificence whom all Asia and the world worshifasd when they heard this they were filled with Wwratnd
cried out, saying, Great is Diana of the Ephé&ls

Rev 2:1 -7 To the messenger of the Ephesian assembly Wiise things saith he who is holding the seves star
in his right hand, who is walking in the midst loé tseven lamp-stands--the golden: | have knowmwdtrks, and
thy labour, and thy endurance, and that thou art afgle to bear evil ones, and that thou hast ttiedse saying
themselves to be apostles and are not, and hastfthem liars, and thou didst bear, and hast eadce, and
because of my name hast toiled, and hast not bearyw "But | have against thee: That thy firstddiaou didst
leave! Remember, then, whence thou hast falledh refiorm, and the first works do; and if not, | coto thee
quickly, and will remove thy lamp-stand from itaga--if thou mayest not reform; but this thou hdsat thou
dost hate the works of the Nicolaitaffsthat | also hate. He who is having an ear--lantiear what the Spirit

1%

12 |n Greek meter is mother. De is the delta, ontria, a female genital sign known as the lettehefvulva, and corresponds to the
Hebrew dalet . Demeter appeared as the virgin, mother, cromatar, destroyer, preserver, like Kali. She ateflggh of Pelops,

and then restored him to life in her cauldron. Tegendary nightmare was based on images of the-hea@ed Demeter. Her temple
at Eleusis was one of the greatest shrines in @rddleusis means “advent”. Its principle rites lgtaiuforth the child Brimus, Diony-
sus, Triptolemus, lasion, or Eleuthereos, the latmr He was born of the Demeter-the —earth-ardlifaia manger or winnowing
basket. His flesh was eaten by his worshipperkerfarm of bread and his blood was drunk in thenfof wine. He entered the earth
and rose again. His followers were called Demeireiothe blessed ones belonging to Demeter.

173 The AMAZONS cultivated the manly virtues and theypgosedly pinched off the right breasts of all fesaaso that they might

not be hindered by them in throwing the javelint Biey kept the left breasts so that they mighklyas they gave birth to children
through normal intercourse with the other sex. Sbaee mentioned the cities of Cyme, Myrine, Ephesus Smyrna as having been
founded by the AMAZONS, according to tradition. Tieenple of Artemis in Ephesus is attributed to @re¢he queen of the AMA-
ZONS who raised it for the first time. But sincer@towns are founded several times, there is aledephesus, son of the river Elor
him Cayster, who is said to have founded the tif bears his name. Otherwise the foundation oEEpis attributed to Androclus,
son of King Codrus 1 of Athens, son of Melanthusdn of Andropompus 1, son of Borus 3, son of Rkrstt2, son of Periclymenus
1, son of Neleus and brother of Nestor. Now, Antir®avas one of those who colonized lonia, and ime tcould be estimated to
1020 BC approximately (ca. 200 years after thedrrejar). Ephesus, some recall, was at some pointcc8lieyrna, being so named
after an Amazon Smyrna, who took possession otitlye Later the city Smyrna was founded from Epfsely emigrants from this
city. Because of Ephesus, and because of theiomisstthe Amazons are considered to be worshipgekstemis, who may assume
different forms. Theseus' son Hippolytus 4, soarofAmazon, was also a worshipper of Artemis.

174 Obviously the doctrines of the Nicolaitan's invadvthe eating of food offered to idols. This woutdvdélve the Artemis (Diana)

cult. Peloubet’s Bible Dictionarysays of them, “They seem to have held that it wagul to eat things sacrificed to idols, and to
commit the immoral excesses of the heathen, in sippo to the decree of the Church rendered irs A&:20, 29. Mingling them-
selves in the orgies of idolatrous feasts, theyiphd the impurities of those feasts into the mestiof the Christian Church. And alll
this was done, it must be remembered, not simppnasdulgence of appetite, but as a part of a $8,Tsupported by a “doctrine,”
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saith to the assemblies: To him who is overcomingj# give to him to eat of the tree of life thatin the midst of
the paradise of Elohim.

These verses show that the Ephesians devotionattalvas so great that the Christians in Rome dersil her their
greatest rival. The multi-breasted statue of Dianthe Temple displayed her capability to nourilcr@atures and pro-
vide for them. She was known by many names inctu@oeen of Heaven; the Great Godd@skunar Virgin;'’® Mother
of Animals; Lady of Wild Creatures; the Huntresgit®®ness of Childbirth, Nursing and Healing; ande€u of the
Witches.

In the 4" Century C.E., the pagan Christians, who callechB®ithe Madonna, took over this shrine to Dianaphdsus
and re-dedicated to the Virgin Mary. One of thdiestr churches was dedicated to “Our Lady” andtexgisn Ephesus in
431 C.E. In 1432 C.E. the bishops tried to abdighworship of Diana, but the early Christians ¢mait, “Give us our
Diana of the Ephesus.”

In "TheWoman's Encyclopedia of Myths and MysterfeBarbara Walker draws parallels between the weorshiDiana

at Ephesus and the subsequent renaming of theti@hridadonna. Worshippers at Ephesus adored Diamaugh that
the only way the Christians could rid the peopleahafir Goddess was by assimilating her into theiw meligion. Thus
Ephesus became a place of Mary, Mother of G-d.cFlugch even invented stories of Mary living at Episeand being
entombed there.

accompanied by the boasts of a prophetic illumimét{p.449).Halley’s Bible Handbooktells us of them, “Sexual vice was actually

a part of heathen worship, and recognized as aeptbpng in heathen festivals. Priestesses of ®&am kindred deities were public
prostitutes. The thing had been a troublesometiguefor Gentile churches from the start. . . Méaet great multitudes of heathen

had become Christians, and had carried some afdlkideas into their new religion. . . Naturalhere were all sorts of attempts to

harmonizethese heathen practices with the Christian religitMany professing Christian teadg claiming inspiration from G-d,

were advocating the right to free participatiorhiathen immoralities. In Ephesus, the Christiastgra, as a body, excluded such

teachers. But in Pergamum and Thyatira, while veenat to think that the main body of pastors teldh teachings, yet they tole;
rated within their ranks those who did” (p.69%he Interpreter’s Bible Dictionarytells us, “Since the same practice and teaching
immorality and of idolatry appear in the churchTdfyatira, the Nicolaitans, though not named, weamebably present also in this
church (Rev.2:20-25)" (p.547). By the time of fHeyatira church age, the problem had grown intouahrgreater state or condition
for at that time a woman, “Jezebel,” representedgitoup of apostate heretics and their heresy ewaeigul church in conflict with

the true Church, masquerading as the true Chudofin wrote, to Thyatira, “Nevertheless | have a things against you, because

YOU ALLOW THAT WOMAN JEZEBEL, who calls herself argphetess, to teach and seduce my servants to ¢@@kuial immo-
rality and to eat things sacrificed to idols” (R&20). G-d says of that heathen “church,” whictulsated massive pagan practice
and festivals into its church calendar, “Indeedill east her into a sickbed and those who commitUADERY [idolatry!] with her

into GREAT TRIBULATION, unless they repent of theieeds” (v.22). The early church fathers also smdkbe Nicolaitans. “Ter-
tullian reports the lust and luxury of the Nicotais, cites evidence from Revelation, and addstiiesaé was another sort of Nicolai-
tans, a satanic sect, called the Gaian heresy lpocf Mother Earth, which has reared its ugly hezahy] . . . Clement of Alexan-
dria knows of followers of Nicolaus, ‘lasciviousajs,” who perverted his saying that it was necegstsaabuse the flesh . . . Clemen
undertakes to show that Nicolaus [the deacon mestion Acts 6:1-6, a faithful servant of G-d] wale ascetic and that the later
immoral Nicolaitans were not his followers, thoupkey claimed him as their teacher . . . Later thaime flourished as a designatio

for heretics.”

> The title White Goddess is identified with the i@m¢ European Moon Goddess, who comes in a diyeosiidentities. Just as the
Great Goddess frequently comes in a trinity of peathe virgin of sexual love, the mother of nurtgrand the crone of death, so th
Moon Goddess is identified with a variety of Trarian aspects which sometimes identify the aspafctlke mother and her divine
child with the waxing and waning moon.

176 pstraeawas the virgin-Goddess of justice. During the @old\ge she dwelt upon the earth with mankind, ag driven away by
the lawlessness of the later Bronze Age. Zeus pteced her amongst the stars as the constellatimo VShe was closely identified
with Dike, the Goddess of justice, and witlemesisthe Goddess of rightful indignation
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There are two forms of thHelith legend in Jewish tradition. In one tradition, $hereated along with Adam and felt

herself equal to him; she was a little more eqeahinse she wanted to always be on top (domiiadt)ring sexual rela-
tions'’®. In the other version, she is some sort of angmling and the mate éfaSatai’®, whom she leaves in order to try
to have relations with Adam. The theory here & HaSatanseducehawah™°
Adam!®

So which is the true version of her origins? Weally lies behind these two different versiofishe ancientilith le-
gend®? Just who is thikilith'®*? She is often depicted as a dark, yet radiantvitehe night, with luxuriously flowing
black hair, a milky and fair complexion, and eydsck shine as the moon doth shine. Another HebramvenofLilith is
that of Agrat bat Mahalatwho was said to be the governess over 180,00€relift races of demons.

We may be able to shed some light on this mistreshefother side’™* In the ancient tales she'ihe Night Hag™
who haunts men in their sleep asuazcubu¥®-extracting their seed in order to produce a @ctilem' or astral beings

Y7 Canaanites worshipped the free love aspects oBtitless Asherah. Canaanite women refused to atteeptécumbent position

during intercourse, or to only receive vaginal fgeat®n. Instead, the women of Canaan, like thds@reece and Sumeria, favored

the active position astride the man when not engjagdellatio or sodomy- both were forbidden by thrests of Yisrael. Yisraelite
women were expected to unemotionally submit torsipisensual coitus. Women were not to participatied sexual act as an equal

nor show pleasure or satisfactidrilith’s sacred flowers were that of the rose, ahd poppy, used for making opium. In classic oc

cult tradition the red rose represents female dayuahile the white rose is the metaphor of thegor virgin Goddess. In the an;

cient Canaanite ritual sacrifices to Ashtoreth Badl, red rose petals were sprinkled on the coasetraltar before blood was shed.

After the sacrifice had taken place, white petadsanscattered in order to represent the new foumidybelieved to have been born
from human or animal sacrifice.

18 The Moslems say that, “Accursed is the man whoasakoman heaven and himself earth.” The Cathafiggtsat any position
other than the male dominate is sinful.

17 3atan is the “Elohim” who was worshipped by théitéis. They called hifSama) which later becam8amael

180 This was not physical sex as we know it. It wasaethe spiritual level of “knowing” .It was thernection of the One Soul with
the seventh heaven.

181 sefer Rasietefers toLilith as the first Eve.

182|n folklore, she is connected with Helen of Traytlee Frau Venus of German mythology. She is afdied the “Devil's Dame” in
England.

'8 The figure may be traced to Babylonian (possiligreSumerian) demonology, which identifies simitale and female spirits—
Lilu and Lilitu respectively—which are etymologitalinrelated to the Hebrew wolalylah ("night").

134 The primary Kabbalistic term for evil &tra achra which means "the other side." In the subtle deptthis term alone lies some
of the most transformative wisdom of the Kabbakslthough often mythologized in terms of demons dedils, the "Other Side," at
its root, is not separate from the Divine. Coingehbwo sides; papers have two sides; Elohim hasstdes, at least from our perspec
tive. All are essentially one thing; what we expade as evil is as Divine as what we experienagpad. Letting go of the reality of
separate evil, and really accepting that the sittara is a side of Divinity, is easy on paper aadydifficult in reality. Sitting in a
cozy armchair, it's possible to meditate on théyuii all being, even those which are horrible.

185 Sleep paralysis can be attributed in most insetzesomething called a "Night Hag," or a wakingain. Most people will suffer
from at least one incident in their lives. Duringeg sleep the body dreams. It is a natural wathfomind to replenish itself from the
rigors of constant activity. Parts of the mind stiatvn and allow the cells to rest. Other partshefrnind continue to function and it ig
at these times we dream. Sometimes the dreamdem®apt memories, fantastic visions and dreamsc&opesetimes they are night-
mares, terrors or the "Night Hag." The Jewish lbefistem has a variety of demons that are attribui¢h attacking people in their
sleep. The most widely known are the Incubus (aateimpersonating a man), Succubus (a demon impatisgra voluptuous wom-
an), and the Night Terror (a demon that attacks, meifdren, and women in childbirth). Most oftetiaaks by incubi and succubi are
of a sexual nature but also exhibit many similesitwith stories of the Old Hag.
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that serve her as an army of the nifhtHere is a charm againisilith as aStriga’, a witch, dated 1531 C.E. Theiis a
linguistic connection in Hebrew betwe&irigaandhystera— womb.

Black Striga, black and black Blood shall eat aridold shall drink; like an ox she shall bellow likebear she
shall growl like a wolf she shall crush. R. Haniseid: One may not sleep in a house alone, and vérageps
in a house alone is seized by Lilifralmud, Shabbat 151b

And do not go out alone at night’, for it was tatigbne should not go out alone at night, i.e., ba hights of
neither Wednesday nor Sabbaths, because Igratiahghter of Mahalath, she and one hundred eighdyghnd
destroying angels go forth, and each has permissiomeak destruction independentfialmud, Pesach 112b

=

Every source agrees that she was originally in seense a contemporary of Adath.And she is said to be his equal g
in some accounts,malak(angel). She could shape-shift like an angellz@mbme a "beautiful woman with long Ha&tt
or a fowl of the air or animal of the night (suchan owl, or she-wolf). Still, she also is desedla human like Adam,
but claiming some sort of superiority @hawah Sometimes it seems to the reader very confu8ing.

Kabbalists said she adorned herself as a harlatsicarlet gown, glittering jewelry, and holdingup of poisonous wine
with which to entice and seduce her innocent vistifder powers were ascendant during the new mawhgdaring the
dark of the moon.

Nah 3:4 Because of the abundance of the fornicationsnoharlot, The goodness of the grace of the lady|of
witchcrafts, Who is selling nations by her fornioas, And families by her witchcrafts.
Rev 17:1-6 And there came one of the seven messengers, avhdawving the seven vials, and he spake with me,
saying to me, "Come, | will shew to thee the judgroéthe great whore, who is sitting upon the meuayers,
with whom the kings of the earth did commit whonmedand made drunk from the wine of her whoredomewer
those inhabiting the earth;' and he carried me gw@a wilderness in the Spirit, and | saw a worskiting upon
a scarlet-colored beast, full of names of evil-dieg, having seven heads and ten horns, and timearavas ar-
rayed with purple and scarlet-color, and gildediwgold, and precious stone, and pearls, having ldgocup in
her hand full of abominations and uncleanness ofwigoredom, and upon her forehead was a nameanrit
"Secret, Babylon the Great, the Mother of the Whosed the Abominations of the earth." And | dagvwoman
drunken from the blood of the saints, and fromhloed of the witnesses of Yahshua, and | did woerring

seen her--with great wonder

18 A common name for succubus was Brizo, after thee Goddess of sleep whose title came from brizeianchant, and referred
to a special kind of incubation known as brizomarigke the Babylonian dream-Goddess, Nanshe, Byiboight prophetic dreams
which were later called wet dreams.

187 Genital emissions were considered in some sensgean," requiring purification of those emittifgem and those who were af;
fected thereby. Thus a man and a woman were t@ hatWater after sexual intercourse if there haghb&n emission of semen, and
they were considered ritually unclean for the dagv( 15:16-18. (The same applied to a man who chanced to haaetrnal emis-
sion Deut. 23:10-11)

188 Midrashic literature expands the legend that Adam, havimgepafrom his wife after it had been ordained tiety should die,
begat demons from spirits that had attached themséb him. It is said that "he was encountered biith namedPiznaiwho, taken
by his beauty, lay with him and bore male and fend@mons." The firstborn son of this demonic uni@sAgrimas(Ha-Goren, 9

(1914), 66-68; Dvir, 1 (1923), 13&ndL. Ginzberqg, Legends of the Jews, 5 (1925), 1BBe offspring of this Lilith fill the world.

189 A woman'’s hair is a source of potency and is @& sifjsexual power, and thus it is to be concealethfall except her husband
after she is married. A married woman with unbobai is considered a harlot. In medieval traditi@mpires have the power to fly
once they release their hair.

190 Thesemazikim("harmful spirits”) have various roles: one ofrie-the Ardat-Lilith—preys on males, while others imperil wome
in childbirth and their children. An example of tladgter kind isLamashty against whom incantation formulas have been predan
Assyrian. Winged female demons who strangle childree known from a Hebrew or Canaanite inscripfmmd atArslan-Tashin
northern Syria and dating from about the seventigiith century B.C.E.

=]
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The Jewish legends have been the subject of intagpiation to feminists. In the beginniriglith and Adam are made
from the same dust. They engage in sexual inteseobutLilith objects to the position, saying "I am made of shme

earth, why should | be treated as inferior?" Stoajgas from Adam by uttering the sacred name of YHAMHI flies away
to the desert. YHWH sends three angels to bringphek but she refuses. So, in her pl@@awahis made from Adam's
side to be subordinate to him. In both legehdgh flies off to the desert where she is fiée.

The Testament of Solomorsurviving in a Greek text, which is said to hdezn written between the first century and
the fourth century, has the earliest version of tdgecame theilith legend. It also serves as the earliest summadg-of
mons, which appear to Shlonvelek(king) of Yisrael in succession at his invocatiand is the earliest text to cast King
Solomon in the role of some sort of sorcerer, witiebame primary model for him in subsequent Jefwiiore. Among
the demons compelled to appear is one who hasitble slike characteristics dfilith .*** After using his powers to sum-
mon demons, King Solomon commands them to idetitigynselves. Among them @bizuth who describes herself in
terms identical to those later associated Witith :

At night | sleep not, but go my rounds over all Werld and visit women in childbirth. Divining theur | take
my stand, and if | am lucky | strangle the child&am a fierce spirit of myriad names and many sk&pe

"When a man’s soul ascend above as he sleepsjdfdieful then his soul is cast about from plaz@lace by the
forces of the powers of evil, this is why one $@mself in a dream in another country or in anotherd.” Zohar

[, p. 2220

At this point, King Solomon demands to know by whangel she can be defeated (as every demon leggpasing angel
that is its nemesis), ar@@bizuthreplies:

191 The HebrewLilith is undoubtedly borrowed from the Babylonian derhditu, a night spirit, although it is not probable thia¢

Lilith has any connection with the Hebréailah, "night." It was perhaps inevitable that the Raldliould assume some such deriva-
tion, and it must be allowed that the comparisanssd plausible enough, although it has been showithe evidence of the Assy-
rian wordLild, that the old theory must no longer be maintaired Lilith is almost certainly to be referredladd, "luxuriousness,"

andlulti, "lasciviousness, lechery." This night ghost imtraned inlsaiasxxxiv, 14, where the Vulgate has: "Et occurrentmania,

onocentauris, et pilosus clamabit alter ad alterbincubauit lamia, et inuenit sibi requiem."” WhiBlouay translates: "And demons
and monsters shall meet, and the hairy ones shyabhut one to another, there hath the lamia laiwrdoand found rest for herself.”
The Authorized Versionhas: "The wild beasts of the desert shall alsotmvéh the wild beasts of the island, and the sahall cry to

his fellow; the screech owl also shall rest tharg] find for herself a place of rest." Upstreech owthere is a marginal note: "Or,
night monster." Th&evised Versiomprefers: "And the wild beasts of the desert simakt with the wolves, and the satyr shall cry t
his fellow; yea, the night-monster shall settler¢hend shall find her a place of rest." Thereraagginal notes; satyr, "ohe-goat;
the night-monster, "Hekl.ilith." In classical LatinJamia is defined by Lewis and Short asWéch who was said to suck children's
blood, asorceress, and enchantress

(=}

192 Mechashefalin the Hebrew. In Judaism, witchcraft is mostlyeafle activity Ex.22:17%the female form of noun is used). Several
passages in th€éalmud make a point of linking witchcraft with womeddlmud-Avot 2:7; Eruv 64b; Sanh.67a)Witches are ac-
cused of malevolent activities such as interfexinidp fertility and healthy births, cursing rivaland killing the unsuspecting. Witches
seem to be the source of the evil eye, indicatiag they are motivated by jealousy and envy. Acogrtb theSefer Chasidim they
can shape-shift, have bloodlust, and can becomerttiead.

193 Eor more than four decades, scientists have bemalgrg without success for a solution to the azjagi mystery of Sudden In-
fant Death Syndrome (SIDS). SIDS has traditionbbgn defined as the silent killer of any infantyoung child sleeping in its crib
that is unexplained by history, and in which a tlgio post-mortem examination fails to demonstratadaqguate cause for death. A
baby who dies under these mysterious circumstadidesot choke, smother, or strangle. Nor was ahslgld the cause of death. It ig
known there are more males who have died from SHe8 females. It's emphasized that because SlBSliggnosis of exclusion, it
is possible that the true incidence of SIDS is aeported. For example, SIDS is often listed aawse of death in the absence of an
autopsy.
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"By the angel of Elohim called Afarol, also knownRephael, if any man knows his name and writes iaio
amulet for a woman in childbirth, then | shall ri able to enter her”

This is the earliest text referring to the amulétadition of warding off this demoness, which &®e so central a part of
the Lilith legend. This description linkSbizutheven closer td.ilith because the nanmdlith has long been associated
with laylah "night”, even though this link cannot be provedthg Hebrew.

It seems that the woldL is related to stormy winds. In AKK textdy ,lilitu , andardat lil often occur together as three
closely related demons whose dominion are ovestibieny windsLilu can be seen in the southwest wilidu can flee
from a house through the window like the wind oogle imagine her flying like a bird. They also s#mafor a man to
seduce through a window of a house. Thus, we canem these demons witshtar'®*, who stands at a window looking
for a man in order to seduce him, love him, and ki him. The female demoaililitu can be considered a young girl wh
has not reached maturity and thus has to strollitateaselessly in search of a male companion. 8gxudulfilled, she
is the perpetual seductress of men.

D

(@)

The SumeriaGilgameshEpic includes the story of the heBilgameshand theHulupputree. In this legend we already
see some patriarchal influence, where the Goddessainsists on a throne being made for her from thecgl tree and
the hero is eager to cut it down in order to ds.tHut in the tree are three beings - a bird atctiogvn, a "snake who
knows no charm™ at the base, and in the cehii#h had built herself a house. She is called a "désotaid”. WherGil-
gamestthops down the tree, all these beings leave @] dith flies off to the desert.

Arabic legends showlilat (a form ofLilith) as the daughter dfllah and “Goddess of the night”, and her symbol is an
owl. She is also recorded as Mother of the Queéahelbégs, who is so wise she can even test the Master efluvin -
Solomon - with riddles, and win. A relief inscribedgth her name has been found in Northern Syrid, dates to about
2000 BCE. It shows a beautiful naked woman witk'bitegs and talons, huge wings and a crown; satdaded by two
owls, and stands on two lions (possibly lionesses).

The Queen of Sheba whose kingdom of Sabia withgtieat city Marib formed part of Yemen. She waslihy and
very beautiful- “dark and comely”. The traditioridlle for the Queen of Sabia whdakedaor MAGDA (Great Lady). She
disappeared into Ethiopia and according to tradigave birth to a son fathered by King Solomon. Bhe a worshipper
of the sun and moon-a mother Goddess that wassiuesf Ashera®® who was called by the Canaani@aniyatu elima
or she who gives birth to the Elohims,Reibbatu arthiratu yammLady who traverses the Sea-otherwise the moon.

194.Each of the Goddesses [Inanna, Hathor, Anat, Atleerd Kali among others] is explicitly describechalestial body, identifia-
ble with the planet Venus; and the imagery surrinndach Goddess is consistent with that universedsociated with comets (e.qg.,
long, disheveled hair; serpentine form; identificatwith a torch; association with eclipses of sum; etc.)." Efemeral Research
Foundation, "Exploring the Saturn Myth" "Sovereign Goddess, lady of the nether abyss, enathElohims, queen of the earth,
gueen of fecundity....As the primordial humidityh@nce proceeded all, Belita is Tamti, or the deantother of the city of Erech,
therefore, an infernal Goddess. In the world ofsstand planets she is known as Ishtar or AstoretM: P. Blavatskylsis Unveiled

In art, Innana is usually represented as a wa@Giotldess, often winged, armed to the hilt, or elsesinded by a nimbus of stars.
Even in this aspect she may betray - by her posindestate of dress - her role as Goddess of skprastitutes. In Neo-Assyrian and
Neo-Babylonian art, a female, shown full frontatlaude, or nude from the waist down, who has wargswears the horned cap of
divinity, probably depicts Ishtar more specificailyher sexual aspect.” Ishtar's beast was a Hean.usual symbol was the star or star
disc. She may also have been symbolized for aliyrthe rosette.” Black and Green,Elohims, Demons and Symbols of Ancient
Mesopotamia Ishtat'was a very complex deity. She was the Goddessrtfity and sexual activity, the Goddess of warg @n her
astral manifestation, she was the Venus star iskiz¢ - Magnus Magnusson, BC - The Archaeology of the Rilhands.

19 |n “Livnat_ha-Sappir” Joseph Angelino maintains that the riddles whioh Queen of Sheba posed to King Solomon were the
same words of seduction that Lilith spoke to Ad&mcording to Jewish and Arab mythology, the QuetBleba was finn, half
human and half demon.

19% Asherahwas the name of a Syrian Goddess. In the El-Amtabkets of the fifteenth century B.C.E. Her narpeears with the
determinative for deity as a part of the naArad-Ashirta (or 'Ebed-Asherah It also appears in a Sumerian hymn published by
Reisner ("Sumerisch-Babylonische Hymnen," p. 98)adiematite cylinder ("Zeit. f. Assyr." vi. 168nd in an astronomical text of
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The wordMagdais the same word used to describe Mary called Mizge (her name was never Mary Magdalen
Magdala on the shores of Galilee was calladcheaduring the Second Temple period according to Jasepl here was
a Magdolum in Egypt and a Magdala in Ethiopia. Magde- as in ‘the Magdalene’- is a title, meani@geat Lady’, the
same as the Queen of Sheba. Mary may never hav&edidthe streets’ as widely believed and taughe Thoredom”

she was guilty of was actually devotionAshtoreth Spikenard(with which she anointed Yahshudjwas used exten-
sively in sacred marriages and other sexual ritdeeancient systems dfaoismandTantrism being reserved to anoint
the head and the fekf.

1%

Asherahlater became the Great Mother Goddess and a noetémhHell. According to researcher Barbara Walkdren
the Scripture says that Lucifer would be broughwiddo hell, to the sides of the pit. This pit wasataphor for Helel, or
Asherah, the Elohim’s own Mother-Bride; and hisadgg as a lightening serpent into her pit represkfertilization of
the abyss by the masculine fire from heaven.Intshiog Light Bringer challenged the supreme solahih by seeking

favors of the Mother®

The Interpreter’s Dictionary of the Biblevol.3, page 975, says of Ishtar: “Ishtar, the Gedd of love and fertili-
ty, who was identified with the VENUS STAR andctsaly entitled the “Mistress of Heaven” in the Ama
tablets. The difficulty is that the VENUS STAR regarded in Palestine as a male deity..."

Unger’'s Bible Dictionary on page 412, says,” Ashtoreth, Astarte, a Canga@@oddess. In south Arabic the
name is found as “Ashtar” an ELOHIM identified withe planet VENUS. The name is cognate with the/lBab
nian Ishtar (Easter!), the Goddess of sensual lovaternity, and fertility. In the Ras Shamara Té&blare found
BOTH the masculine form “Ashtar” and the feminingshtart”...”

The History of Religions by the University of Chicago, 1991, pages 261-208firms, “Inanna-Ishtar is a lu-
minal figure; she is ANDROGYNOUBaving the characteristics of both sexes, maadha&oman) marginal,
ambiguous. Inanna-Ishtar combines male aggressssemngth the force of superabundanoé female sexuality.
She is herself the “Harlot of Heaven'Rév.17-19 LIONS are especially associated with Ishtar. &hie only
Goddess to have an epithet of lioness, and witHieareness and raging power it is indeed a fittamithet, even
more befitting the MALENESS d¢he Goddess. The chief participants and actorshan Goddess cult are well
known by name. Theré an ambiguity about their sexuality-whether tlvegre eunuchs, hermaphrodites, @
simply transvestites. Their transvestitism simuldtee androgyny of Inanna-Ishtar .It was perhaps ithversion
of the male-female binary opposition that therebytralized this opposition. By emulating their Gessl WHO
WAS BOTH MALE AND FEMALE, they shattered the boynldetween the sexes.”

v
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The symbols that come withilith as well as the translations in the Scripturesaedtory that has to be connected with
Wisdom. The owl universally is a wisdom birdjlat has been identified witAthena ancient “Wisdom Goddess”; she is
also of the night, as is the owl and it is in tlaekdof the womb and the earth that all nature geateis; and in the dark of
the mind, ideas are born, before they spring inédlight.

the Arsacide periodH. vi. 241). She appears to have been the constinedElohimAmurry, a Baal of the Lebanon region (compar
Jensen, "Zeit. f. Assyr." xi. 302-305). Arad-Ashirb the EI-Amarna tablets represents not onlyedkshut a clan, and is possibly the
one which afterward became the tribe of Asher. iBbsa trace of this Goddess is to be found in rsciiption from Citium in Cy-
prus, which dedicates an object to "My lady mothsherd. She has also been said to be the consort of YHWe&brding to the
Khirbet EI Qomand theKuntillet Arjud inscriptions.

D

197 According toMatt.26:6-7 this took place in the house of a “leper”. The dioesis this: Why would a leper be living in theycbf
Jerusalem? This is a violation of Tordtey.13:45-46). The problem is solved by going to the original edc text and not the
Greek copy. The Aramaic wordarba’ and garaba’ have inflections that reveal their meaning. Sio@d sources were not used, th
scribe simply looked at the scroll and made thengrohoice.

11°

198 peter Redgrovelhe Black Goddess (1989)lshtar anointedTammuzbefore he went to the underworld and would retitrher
bidding. Ishtar or her priestess was called the Great Whore becafuthe rite othorasis a whole body orgasm that would take the
consort into a vision. This is the same word usedicts 2:17concerning ‘your young men will see visioi@teek # 3706trongs. In
the sacred marriaghieros gamosthe queen anoints the king with oil on the gdsiges a preparation for the ritdadrasis

199 Barbara G. Walker, The Women’s Encyclopedia of Mgtand SecretsN.Y., 1983 p.552.
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Though not called.ilith, but by the Hebrew word for Wisdor@hochmah she appears in ttigook of the Wisdom of
Solomon (c. 200 BCE)

"Though she is but one, she can do all things,wahitke remaining in herself she renews all thingshe reaches
mightily from one end of the world to the otherdaaie orders all things well.Book of Wisdom of Solomon,
7:27 8:1

The statement of her reaching mightily from ond ehthe world to the other recalls her tremendoirgys. She is spirit
of the wind and of the air, “Lady of Knowledge avfisdom”. In Jewish lore, th8hekinalthe female divine presence
over the ark of YHWH also has huge far-reachinggsirLater Chochmahbecomes the Greekophia Lady of wisdom,
and in the Gnostic picture, the creatrix, while toany of the early Christians she was pneuma Htig Spirit. A legend
from the Mandean Gnostics reveals théith knows 'the secrets of darkness and light, ancesifieaven and hell’. Hel
aspect is that of Wisdom.

Yet one of the mysteries &flith is revealed, right at the beginning and it is @& hame. All the rest flows from that
The various translations help us to deduce whieisg hidden from ud.ilith is connected with two root wordd ayil,
Hebrew for night, andLil, Sumerian (c. 3000 BCE) for wind or breath. Tradially, until the information from Sumer
came to lightLilith was always derived from "night", but today somleaars insist that it is more correct to wsle This
Sumerian word meant breath, or spirit, and wasowed by the Babylonians for the same use, becofilling.**° One of
their chief deitiesEn-Lil is Master of theilim, a host of ghostly spirits flying around.

Lilith is still worshiped in the modern era in the forfrBeltane/Maydayituals which take place from May 1st-5th. Th
midnight hour on April 30th starts the ‘pagan’ fesies known aslLilith’'s Eve’, in dedication to this demoness.
Samael'ssisterLilith has also left her name in the language. The Hdat'"may be added to by various feminine en
ings: "Lilah, Lilette, Lolita, LoLa, Lilina, Lily,Delilah, etc." The "LIL" means she glows pale whithe color of death
and plague, or the pale white of the moon.

The myth of the white female unicorn, the "virgwho violently resists any man ruling her, mayabkeyto Lilith. The
unicorn is said to be a very dangerous creatureth@sweet innocent pony of children's cartoorige Tnicorn was

200 Lamastu(also writtenLamasht) was an evil and malevolent demon Goddess witlerMesopotamian pantheon - as the daugh
of the ElohimAn and acting according to her own initiative, ratttean at the Elohims' instruction, she represeatadething more

than the usual demonic power. The writing of heanean cuneiform further suggests thamastuwas considered a Goddess in he

own right. LamaStupracticed evil apparently for its own sake, haémary victims considered to be unborn children aeev-born
babies. Pregnant women were therefore also heets&atlgamastugenerally being held responsible for miscarriagd aot death

amongst babies. It was believed, in the first insta that the wearing by the expectant mother airanletic bronze head of the der

mon Pazuzumight thwart the Goddess' evil plans. Another egudic device in warding offamaStuwas the positioning of the so-
called'Lamastuplaques' of metal or stone about the house, timesading a depiction oPazuzuforcing Lamastuback into the Un-
derworld from whence she came. Rather than a pntgmaman, however, these plaques depict a bed+ridiaen, suggesting that
LamaStuwas also associated with disease. Finally, thalrioffering of centipedes and brooches, amondwsratems, were consi-
dered to distradtamastufrom her intent. In incantatiorisamastuis described as possessing the head of a lioankeg's teeth, bare
breasts and a hairy body, blood-stained handslwiitfy fingers and nails, and the clawed, talon-fiket of the bird-demoAnza(Im-
dugud. Iconographic depictions dfamastuin the 9th - 7th centuries BCE have her wearinggip ears, like those of a donkey
whilst a piglet and a whelp suckle at her bres8ke frequently stands or kneels on the figure dékey and holds snakes in botl

hands. Her particular beast was the donkey anddsarciated object a boat, in whichmasStuwas thought to navigate the river of the

Underworld. Lamashtuis like another demonized female calleainia, a Libyan serpent Goddess, whose name is prolzaiyeek
variant ofLamashtu Like Lamashty Lamia also killed children. In the guise of a beautiftdman, she also seduced young men.
the Latin Vulgate Biblel.amiais given as the translation of the Hebrkilith (and in other translations it is given as "screewif'
and "night monster").
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The Legend of Lilith: The Origins of Evil and thallFof Man

known to be the secret phallic consort of the Virlglary, shown inside her enclosed garden of vitgjnh samples from
Christian art. The unicorn is sacredLiitith, but she is not really a virgin herself--excepthe technical sense that she
has never really been in love with any man. Sheskasonly for utilitarian purposes, not becauselsigeany natural af-
fection or love for men. The actual source of thecorn myth may be the Babylonian dragon-beast nugdef a horse-
like body with lion’s forelegs, scales, a snakeslikeck, and a flat horned head with a single spik&ing from the cen-
ter of its nose. One theory even says that theoumimay have originally been the bull of springarieg up and strug-
gling with the lion of summer. In Babylonian afietbull only had one horn. The British coat of atmas the lion and
unicorn which refers back to this ancient Babylonegend.

The Sumerians wrote of ainlil"--the "lllumined One" or the "One who shiriasho was also known aBel (which
means YHWH)Bel became the “YHWH of the world”. Earthly rulers wetonsidered vicarsf Enlil. His consort was
called Ninlil-the Lady. The words "lllustrious", "lllumine”, ‘il, "lllusion” and "Evil” are just a few that mayrgserve
memory of his name or title and the reputation éestbped.

According to the histories or legends of the Suames; Enlil (and his sister-wifeNIN-HUR-SAG) fled the earth at the
time of the flood. Fear of drowning seems rathed angels, although demonic beings are said tonadle to pass
through water and are supposedly thereby ablgamatest” inside human and animal bodies, whighlargely made of
water. Water, then, might also serve as a prisch beings.

The Scriptural tradition says tidephilimor "Fallen Ones" were on the earth before the dFlaiod afterwards, but they
appear to be missing during the Flood. They weeeelite "men of renown" who are called "giafitsand who were the
offspring of the "Sons of EI" or Fallen Angels wraped women. A spirit who has sex with a woman alas known as
an Incubus the male counter-paft of the Succubu@® which was the role traditionally accordeitith. Thus, thdncu-
buswould beHYLEL

21 The Nephilim ("Fallen Ones") bore many other tribal names, sasfbmim (“Terrors")Repha'im("Weakeners")Gibborim ("Giant
Heroes")Zamzumming"Acheivers"),Anakim("Long-necked" or "Wearersof NecklacesRwwim ("Devastators" or "Serpents").One
of the NephilimnamedArba is said to have built the city of Hebron, callddriath-Arba" after him, and become the fatherAriak
whose three son§heshai, AhimaandTalmai were later expelled by Joshua's comrade CalelseShowever, arba means "four" in
Hebrew,Kiriath-Arbamayhave originally have meant "City of Four," a refece to its four quarters mythically connected wiité
Anakite clansAnakhimself and his "sonsSheshai, AhimaandTalmai

202 The wordincubusis derived from the Latilcubus(nightmarg andincubare {o lie upon, weigh upon, and brgodih modern

psychological usage, the term has been applieldetdype of nightmare that gives one the feeling beavy weight or oppression on
the chest and stomach. They may enter homes umihaitd can take on the appearance of other peasosisape shifter they will
often visit the same victim repeatedly. A victimasfincubuswill experience the visits as dreams.

23 The word comes from an alteration of the Laten.aticcubameaning "strumpet". The word itself is derivednfrethe Latin prefix
"sub-" which means "below, underneath”, and thd Veubo" which means "I lie". So a succubus is someewho lies under another,
person. Whereas an incubus (Latin "in-" stand i ¢tse for "on top") is someone who lies on topradther persorMarewas also
a term for the sighing, suffocative panting, oritercepted utterance, with a sense of pressumssithe chest, which occurs during
sleep. These symptoms were also thought to becaburs (or succubus), an evil preternatural beiagsing nightmares and/or noc
turnalemissions. This phenomenon is now thought to bexaerience of slegparalysis. The appearance of succubi varies justtab
as much as that of [[demon]] s in general; therrassingle definitive depiction. However, they alenost universally depicted as
alluring women with unearthly beauty, often withnttanic batlike wings; occasionally, they will be giv other demonic features
(horns, a tail with a spaded tip, snakelike eyesybs, fangs, etc). Occasionally they appear simplgn attractive woman in dreams
that the victim cannot seem to get off their miltiey lure males and in some cases, the male hasede® fall "in love" with her.

Even out of the dream she will not leave his mide will remain there slowly draining energy frormhA Middle Eastern version
of the succubus known as "um al duwayce" () portrays this succubus as a beautiful, allurirgglgnted woman who wanders th
desert on the hooves of a donkey. While other foofnthe succubus participate in sexual intercotwseollect semen and become
impregnated, this particular succubus is instepdlge of character and exacts revenge on thosenwondt adultery. She attempts tg
lure these men to have intercourse with her, atlwvtime sharp razors within her vagina slice thenea's penis, leaving him in ago-
nizing pain. Having rendered the man helplesstimes into her true form and kills him; some bedi¢hat she eats him alive.

D
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R. Jose said: ‘When the descendants of Kayin spiteadgh the world, they used to cut up the said they had
traits in common both with the upper and the loweings.” R. Isaac said: ‘When Uzza and Azael felinfthe
abode of their sanctity above, they saw the daugltemankind and sinned with them and begat childiThese
were the Nephilim (giants), of whom it is said, TNEFILIM WERE IN THE EARTH (Gen. VI, 4)." R. Hiyads

‘The descendants of Kayin were “the sons of El'idIl2). For Kayin was born from Samael and his aspeas
not like that of other human beings, and all whmedrom his stock were called “sons of EI".’ R. ahdsaid that
the Nephilim were also called so. THE SAME WERE TMHGHTY MEN. There were sixty on the earth, corre
ponding to the number above, as it is written,Hfeescore mighty men are about it” (S.S. Ill, 7HMH WERE

OF OLD, THE MEN OF NAME. R. Jose saw in the wordrfre” an indication that they were from the uppe

world, while R. Hiya saw in the word me'olam (“df’'bor “from the world”) an indication that they we from
the terrestrial world, and that from there Elohinowed them. ZoharBereshith Sec.1 pg.37a

a) By the tenth generation, Adam's race had hugelyeased. Lacking female company, the angels kraswvn
"Sons of Elohim" found wives among the lovely D&erghof Men. The children of their unions would éanavhe-
rited eternal life from their father, but that Eliolm had decreed: "Let not My spirit abide in flesingver! Hence
forth the years of man are limited to one hundred &venty." (b) These new creatures were gidarteyn as
"the Fallen Ones," whose evil ways decided Eloldnwipe from the face of the earth all men and wameth

their gigantic corruptors. (c) The Sons of Elohiwvare sent down to teach mankind truth and justase] for

three hundred years did indeed teach Kayin's sarcEmll the secrets of Heaven and Earth. Later, éxaw, they
lusted after mortal women and defiled themselveselzyal intercourse. Enoch has recorded not ordyr tthivine

instructions, but also their subsequent fall froraag; before the end they were indiscriminatelyogimg virgins,
matrons, men, and beaskéebrew Myths: The Book of GenesBy Robert Graves and Raphael Patai Chapte
18 p. 100-107
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Soncino Zohar, Bereshith, Section 1, Page 55a AND HE BEGAT IN HIS OWN LIKENESS AFTER HIS IM-

AGE indicate that his other sons were not fullgaftis likeness, but that this one reproduced biitjes both of
body and soul. This accords with what R. Simeod isaihe hame of R. Yeba, the Elder that his otloeis were
engendered in defilement through the attachmettieberpent and of its rider, Samael, and theretbey were
not a complete reproduction of Adam. We said befibiis true, that Abel was not from the same sideCain;
nevertheless, both were alike in this, that theyewmt endowed with the full human figure.” R. Jea#&: ‘This
view is borne out by the language of the text, winicregard to the birth of Cain says, “And Adanetinhis wife
and she conceived and she bore Cain”, and so of, Afwed she again bore his brother Abel”, but oftBd says,
“And he bore in his likeness after his image”.” &meon said: ‘For a hundred and thirty years Adapasated
from his wife and during that time he begat manyitspand demons, through the force of the impuwityich he
had absorbed. When that impurity was exhaustedyimed once more to his wife and begat from heora, sf
whom it is written, “he begat in his own likened$erahis image”. For when a man goes to the sidéhefleft and
walks in impurity, he draws to himself all kindsimfpure spirits, and an unclean spirit clings tarhand refuses
to leave him, since these spirits cling only tosththat cling tahem first. Happy the righteous who walk in th
straight path, they being the truly righteous; thehildren are also blessed, and of them it is w&n{ “For the

upright shall dwell in the earth” (Prov. I, 21)AND THE SISTER OF TUBAL CAIN WAS NAAMAH. R. Hiya

said: ‘Why does the Scripture particularly mentidaamah? The reason is that she was the great sedaten-
ly of men, but also of spirits and demons.’ R. tssaid: ‘The “sons of Elohim” mentioned in the $xttire (Gen.
VI, 4), who were Uzza and Azael, were seduced bymeSimeon said: ‘She was the mother of the demnbe-
ing of the side of Cain, and it is she who in compwith Lilith brings epilepsy on children.” Said Rbba to him:
‘Did you not say before that her function is to sesl men? ‘He replied: ‘That is so; she disportssedfrwith
men, and sometimes bears spirits from them. Andthexists to seduce men.” Said R. Abba to hBut do
these demons not die like human beings? How theresshe to exist to the present day? ‘He replikds ‘so.
Lilith and Naamah and Iggereth, the daughter of Méh who originated from their side, will all cante to ex-
ist until the Holy One, blessed be He, sweeps dhaynclean spirit, as it is written, “I will caug@e unclean
spirit to pass out of the land” (Zech. XIIl, 2).48 R. Simeon: ‘Alas for the blindness of the saingen, all una-
ware as they are how full the earth is of strange &visible beings and hidden dangers, which cab&y but
see, they would marvel how they themselves caha@xike earth. This Naamah was the mother of dreaihs,
and from her originate all those evil spirits whiohix with men and arouse in them concupiscenceshnkeads
them to defilement. It is because such a happetimges from the side of the unclean spirit thaniiais the
need of purification by ablution, as our colleagiese explained.

It appears the confusion about the natureildh may relate to her dual nature, part woman, pafek She may be the
offspring of a Fallen Angel, inheriting charactéds of both her parents. That would mean herherdtYLEL is also a
hybrid--son of a Fallen Angel and an earthly maffier

204 The Rav Shaul uses this example as a warning ¢obtelievers and followers of the Messiah, sayimgl, ‘4 have espoused you to

one husband that | may present you as a chasti@ WrgMessiah. But | fear, lest by any means, assétrpent BEGUILED Chawah
through his subtlety, so your minds should be CORRED from the simplicity that is in Messiah! Cor.11:2-3).The Greek word
translated "beguiled" here éxapatag and means "to seduce wholly, beguile, deceigttofg's Concordance#1818. This word is

composed of two Greek words ex which means "fully, wholly, completely,” arapataowhich means "beguiled, seduced, or d¢
ceived." It is a powerful word denoting completelarter deception -- both morally and mentally, apditually! In the King James
account of the garden episode, Chawah said to fElcHihe serpent beguiled me, and | did e&#ri.3:13. Here the Hebrew word
for "beguiled" isnasha meaning "to lead astray, i.e. (mentally) to deludr (morally) to seduce -- beguile, deceiv8trgng's

#5377). Gesenius Hebrew-Chaldean Lexicdefines this word as "to lead into error, to calasgo astray, whence: 1) to deceive . .

2) to seduce, to corrupt.” Taking these words eirtfull meaning and value, then, we find out te&tawahwas "totally deceived,"
"completely seduced," "utterly beguiled and coregpt by the influence of Satan in this incidents time we take a more careful
cautious, complete look into these verses.
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The ancient rabbis have such a legend. The ueirited in two offspring: male and female tiAsThe old rabbinical
tale involves the angeBamael' who ruled the 5th heaven, that is, the housarads, which is ruled by Mars as a rising
star. Samaeleft Mars and came to the earth where he encoath@nawahin the Garden. As aimcubus he fathered
Kayirf® andKayin'stwin sister, Luluwa" by Chawah?®®’ The Hebrew ending tiwa' means "ofChawali or simply "a
woman." It is similar to "-ith" irLilith. In Hebrew, Lil-ith" and 'Lil-uwa" have the same basic meanifie Book of
Jubileeg® calls his sister Awart

Soncino Zohar, Bereshith, Section 1, Page 6thmough his sin, he left the Garden by himself bote offspring
outside it, these did not endure in the world, #md ideal was, therefore, not realized.” Said RzKi&h: ‘How
could they have begotten children there, seeing trad the evil inclination not enticed him to sikdam would
have dwelt forever in the world by himself and wloubt have begotten children? In the same wagri#d had
not sinned by making the golden calf, they wouldhawe borne children and no new generations wdalde
come into the world” R. Abba replied: ‘If Adam hadt sinned, he would not have begotten childremftbe
side of the evil inclination, but he would have nmoffspring from the side of the holy spirit. Boiv, since all
the children of men are born from the side of thi iaclination, they have no permanence and aré ghort-
lived, because there is in them an element of dtket side”. But if Adam had not sinned and had loeé¢n dri-
ven from the Garden of Eden, he would have begeptiegeny from the side of the Holy Spirit-a progéofy as
the celestial angels, who would have endured tomigye after the supernal pattern. Since, however,sinned
and begat children outside the Garden of Eden gtlutd not take root, even in this world, until Naaiose, who
was a righteous man and entered the ark, so tloam ihe ark there went forth all the future genemasi of man-
kind, who spread thence into the four quarterdefearth.’

Book of Jubilees-IV.And in the third week in the second jubilee sheedairth to Cain, and in the fourth she
gave birth to Abel, and in the fifth she gave bidther daughter ’Awan. 2. And in the first (yeaf)the third ju-

205 soncino Zohar, Vayikra, Section 3, Page 8Kayin was of the type okilaim because he came partly from another side which
was not of the species of Adam and Eve; and hevioff also came from that side. In the case of Aetwo sides were joined in the
womb of Eve, and because they were joined no becesfie to the world from them and they perishechddehe who makes this un-
ion arouses both sides together and may come to, lzard a wrong spirit rests on him.

208 The Hebrew word for "gained" ganithi, which is connected withKayin."

27 Some say that Samael disguised himself as thersieapd after Adam fell, he fatherkdyin uponChawah This act defiled all the
offspring of her subsequent union with Adam. Onlyew Yisrael received the Torah at Mt.Sinai was thise lifted. It still taints the
other nations.

208 The Book of Jubileeprobably written in the 2nd century B.C.E., isatount of history of the world from creationMmsheh It

is divided into periodsJubilees) of 49 years. For the most part the narrativeofedl the familiar account iBereshith but with some
additional details such as the names of AdamG@malvah'sdaughters, and an active role for a demonic enttied'Mastema' Mas-
temaseems to be identified with Satan. He asked YHW&i some of the spirits might be allowed to remvaitih him to do his will.
YHWH granted his request and allowed one tenthhefdpirits to remain wittvlastema while the other nine parts would be con
demned. He seems to be of a different nature thasetevil spirits he is pleading for. He has noceon that he will be bound with
the others. The namdastemais probable derived from the Hebrewjdstint', the Hiphil participle of "Satam", and it mease
who is adverse' or 'inimical." The word is equivaleo Satan (adversary). The term is sometimes urs#te plural, which indicates
that there was a class of 'tMastema'as well as one princ&astema This is similar to the chief Satan and his clatSatans X
Enoch 40:7) Jubilees implies thaflastemais subservient to Elohim. His task is simply topg men to sin and if they do, he accuses
them before the Throne of YHWH. He does not inititlie process of sin, bitastemaand his spirits then lead them on to greater
wrongdoing. This is related to the function of ®atevhere men can achieve righteousness if theyeanpted and resist. The anor
nymous author of Jubilees had a preoccupation egithndar reform, and usésbileesas a platform for proposing a solar calendar pf
364 days and 12 months; this would have been aabdeparture from the Hebrew Calendar, which maitbased. There are also a
couple of messianic, apocalyptic passages, althqugk a bit less than tHgook of Enoch The only complete version dtibileesis
in Ethiopian, although large fragments in Greektinand Syriac are also known. It is believed thatas originally written in He-
brew. R.H. Charles, an academic Biblical scholanctuded thadubileeswas a version of the Pentateuch, written in Hebpeants of
which later became incorporated into the earligse® version of the Hebrew Bible, the Septuagint.
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bilee, Cain slew Abel because (Elohim) accepteds#ueifice of Abel, and did not accept the offeraigCain. 3.
And he slew him in the field: and his blood crieshf the ground to heaven, complaining because ldeshain

him. 4. And YHWH reproved Cain because of Abehims he had slain him, and he made him a fugitivéhe
earth because of the blood of his brother, andureed him upon the earth

Observe that at the creation of Adam the Holy (nessed be He, made him male and female togetiraglé
behind and male before. Then He sawed them asamdktricked out the woman and brought her to Adand

when they were thus brought face to face, love malsiplied in the world and they brought forth qiftng, a

thing that was not yet before. But when Adam asdulifie sinned and the serpent had intercourse &ith and
injected into her his venom, she bore Cain, whosage was in part derived from on high and in peotrf the

venom of the unclean and low side. Hence it was#rpent who brought death into the world, in thatas his
side that was the cause of it. It is the way ofgbent to lie in wait to slay, and thus the dma&t sprang from
him followed the same course. So Scripture sayad‘icame to pass when they were in the field, @zén rose
up against Abel his brother, and slew him” (Gen, 8. We find it written in the Ancient Books tirathe act of
slaying Abel, Cain bit him repeatedly after the mamof the serpent, until he caused his soul td kum. Abel
was thus slain and his body resolved into its etemdiad not Cain been in part the offspring of tinelean side
he would not have behaved so toward his brotheandherefore, having seen Abel slain and Cain iz,
said to himself: “Why henceforth should | bear dreéin?” He then separated himself from his wifeddrundred
and thirty years, during which period unclean feenapirits conceived from him and bore spirits amindns,
[Tr. note: v. T. B. Erubin, 18.] so-called “plagued the children of men” (2 Sam. VII, 14). AfteathAdam be-
came jealous, rejoined his wife and begat Sethesead, “and [he] begat a son in his own likenesi$er his

image; and called his name Seth” (Gen. v, 3); emipbHy “in his own likeness, after his image”, v did not
happen before, that is, with the offspring bornobefthat time. For previously intercourse with Adaras of
another kind, but now the Holy One, blessed bebr®jght Eve all beautified into the presence of rAdand they
joined together face to face. Hence it is writtéhijs one shall be called woman” (Ibid. 1, 23), twit, this one
and not any otheZohar 2:231a-b

The Jewish legend abolgyir’® and his sistet.uluwa’® or Lilith implies thatKayirn™! is the shining one, the light-
bearer HYLEL WasKayin known to "shine" or "glow"? Could he inherit sokiad of angelic "illumination" from his
legendary fatheBamae? It seems he may. The legend readsKhaain's face shone brightly while still an infal@hawah
knew that Adam had not father&dyin and in innocence proclaimed, “I have begotten a-ofald from YHWH.”

Why did Samaelant Adam to disobey Elohim? His plan was tGaawahwould eat of the fruit of the Tree of Knowx
ledge and then give it to Adam to eat also. Simlg &dam was directly commanded not to partakehat fruit’* Sa-
mael thoughtChawahwould be left alive Gen.3:4, and if so, thenachashthought he would marry her and mate with
her. He would then inherit his Master’s (Adam) he@heGan Eded*® and taken over as Master of the Earth. But, as we
know, things did not go according to his plan. iis day, there is Enmity between him and the Séedbman.

209 Byt when Adam and his wife sinned and the serpatintercourse with Eve and injected into herveisom, she bor&ayin,
whose image was in part derived from on high angairt from the venom of the unclean and low sidend¢ it was the Serpent wha
brought death into the world, in that it was hidesthat was the cause of it. It is the way of thgent to lie in wait to slay, and thus
the one that sprang from him followed the same ss@iohar-Vol.2 pg.231a

219 Each of the sons of Adam had a twin-sister whorvas to marry. As Abel's twin-sister was the moeadtiful, Kayin wished to
have her for his wife, and sought to get rid of Mir & R. Eliezer, xxi.; Gen. R. xxii. 7according to @zberg's emendation; Epi-
phanius, "De Heeresi," xI. 5, "Schatzhdhle," ed. Bedd, p. 34; compare, too, "The Book of the Bee,".éBludge, pp. 26, 27).

21 Kayin could be related to the Ugaritic “reed-shaft” el Hebrewgayinjavelin.

%210 Greek mythologyPersephoneats the seeds of the pomegranate representirsgéideoHadesenclosed in sweet red flesh. By
eating the fruit,Persephonaeceived his male energies —of her own free Willving accepted himHade9, she must become his
bride. In eatingHadesfruit, Persephondas knowledge of him- the Hebraic way of descgtsaxual relations.

#3TheGan Ederis not on this earth. Adam was an astral beinthawuit a physical body, and he dwelt in than EdenAfter the fall,
Adam was cast out, or really cast up from levedrakevel of the seven levels of the earth. Thesesabterranean worlds that exist
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R. Jose said: ‘When the descendants of Kayin spiteadgh the world, they used to cut up the said they had
traits in common both with the upper and the loweings.” R. Isaac said: ‘When Uzza and Azael felinfthe
abode of their sanctity above, they saw the daugltemankind and sinned with them and begat childiThese
were the Nephilim (giants), of whom it is said, TNEFILIM WERE IN THE EARTH (Gen. VI, 4)." R. Hiyads
‘The descendants of Kayin were “the sons of Eloh{tbid. 2). For Kayin was born from Samael and &spect
was not like that of other human beings, and albwhme from his stock were called “sons of ElohirR. Ju-
dah said that the Nephilim were also called so. T+#8ME WERE THE MIGHTY MEN. There were sixty on t
earth, corresponding to the number above, as Wrigten, “Threescore mighty men are about it” (SI8, 7).
WHICH WERE OF OLD, THE MEN OF NAME. R. Jose sathéword “name” an indication that they were
from the upper world, while R. Hiya saw in the wand'olam (“of old” or “from the world”) an indicatbn that
they were from the terrestrial world, and that frémere Elohim moved the@iohar’** Bereshith 1:37a

Bereshithtwice states, in the Hebrew of chapter 4, tayin "GLOWED GREATLY, and his countenance fell" after

Elohim failed to react to his sacrifice offeringthne same dramatic way He had to Hevel's. Bheeshith4 Hebrew word
meaning to "shine" or "glow" is the root of suchrd® as "horn" and "corn" and "crown." It is usedvidshe after he
comes down from the mountain, and his face "shosenthat the Yisraelites could not look upon himhaflis a bright
light. AndBereshithsaysKayin'sface "glowed GREATLY"--which signifies a VERY btiglight.

The word caused some readers confusion. It Isanb& rendered as "had horns" &hdsheis often shown with horns
because of this. Some rabbis te#tyin had a horn growing out of his forehead--like acom...that is, likeilith. Other
stories hadayin given two horns as the "mark" which Elohim puthig forehead to protect him. It is for the sane re
son that Satan is depicted with horns; as a "shinime,"” he could also be considered as having hdwasto the dual
meaning of the Hebrew word.

Midrash Rabbah - Genesis XXII: 12-12AND YHWH SAID UNTO HIM: THEREFORE (LAKEN) WHOSOEV-

ER SLAYETH KAYIN, etc. (IV, 15).R. Judah said: Gdtde, beasts, and birds assembled to demandgubr
Abel.2 Said the Holy One, blessed be He, to hisaylto thee (lak ani), WHOSOEVER SLAYETH KAYIN.3e
R. Nehemiah interpreted: Kayin's judgment shalllmotas the judgment of other murderers. Kayin shawhad
none from whom to learn [the enormity of his crima]t henceforth, All who slay shall be slain.4 ANBWH
SET A SIGN FOR KAYIN. R. Judah said: He causedrthef the sun to shine on his account. Said R eNdth
to him: For that wretch He would cause the orblod sun to shine! Rather, He caused leprosy to boetlon
him, as you read, And it shall come to pass, if i@l not believe thee, neither hearken to thecgaf the first
sign, etc. (Ex. 1V, 8).5Rab said: He gave him a.ddgha Jose said: He made a horn grow out of hiab &aid:
He made him an example to murderers. R. Hanin $&édmade him an example to penitents.6 R. Leviisalte
name of R. Simeon b. Lakish: He suspended his jergomtil the Flood came and swept him away, &swrit-
ten, And He blotted out every living substance,(&en. VII, 23).

After fatheringKayin andLilith, Samaelwas given a name we are more familiar witaSatan the "One who sits as
Judge or Accuses." The idea is that, having beeght defilingChawah he began accusing all humans of sin to ma
his offense seem less serious by comparison. Elenteethe prosecuting attorney of the human racéalgum Pseudo-
Jonathan Bereshith 4:1we read:

below our own. These seven may be other dimensimetguse thgohar says that the seven earths are like the severehgavhe
seventh level is calle@ievel Each of these is inhabited by human-like bei@shinnomis the &' level calledGey. The 2° level is
calledAdamahwhereKayin andHevelwere born. The Bdimension is calletlishiyah where all the inhabitants are male. These mz
inhabitants have no noses, only 2 slits througlchvitihey breathe and are very small in stature. @Hescriptions sound a lot like the
alleged aliens called” grays”. In one realm callella, there are inhabitants with 2 heads. One of thesespotted by Rabbi Hiya and
Rabbi Yosi in theZohar 1:157a Most of the sages believed that thazikin(demons) and fallen angels dwell beneath our earth
these subterranean passages or worlds.

214 TheZzohar or Book of Radiancelerives its name fromaniel 12:3
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"And Adam knew about his wife Eve that she hadeivad by Samael the [wicked] angel of YHWH [Samezsi
evidently another name for Azazel or Satan], arellsfcame pregnant and gave birth to Kayin. He réseafrthe
upper ones [angels] and not the lower ones, and[tezefore] said, 'l have acquired a man, indead,angel of
YHWH."

"The serpent came into her and she became pregmi#imtKayin, as it says, 'And the man knew his \Eife.'
What did he know? That she was already pregnaatrifsomeone else]Pirgei deR.. Eliezer 211

21. Trumah (Zohar): 78 Cain, Abel, Seth, Enosh, Mahalal\étrse 760. Pertaining to below, WHAT IS WRIT-

TEN: "And Adam knew Eve, his wife; and she condeigad bore Cain" (Bereshith 4:1). The Kuf (of Qain
WHOSE LEG WAS CLOTHED WITH THE KLIPOT IN THE SECRETTHE PASSAGE: "HER FEET GC

DOWN TO DEATH" (MISHLEI 5:5) started to bear IN THEELLY OF EVE with the strength and support of

Adam after it had already received filth from tKisf. FIRST, THE SERPENT CAME, WHICH IS THE SECRET

OF KUF, UPON EVE AND INSERTED FILTH INTO HER ANDENMADAM CAME UPON HER. Therefore, it
is not written: 'And he begot,’ but rather "And ARAknew...And she conceived, and bore" and the eefus

emerged of the female, EVE.

26. Pekudei (Zohar): 21Breastplate and Ephoderse 203. After Adam and his wife sinned, andénpent had
intercourse with Eve and injected filth into hexeBbore Cain. He had the shape from above and FREMv in
the secret of the filth of the Other Side, and fiitvn side below OF THE EXTERNAL FORCES. Therefwe,
was the first to bring death into the world, causschis side, AS HE CAME OF THE FILTH OF THE SERPEN
The nature of the serpent is to lurk so as to &iligl his issue, CAIN, learned his ways. And sewtritten, "and it
came to pass, when they were in the field, thah @ase up against Abel his brother and slew himgréhith
4:8).

33. Kedoshim (Zohar): 20Mixed kinds and garments mixed of linen and wsload'atnez)/erse 119. Cain's sa-

crifice was flax, DENOTING THE FRUIT OF THE EARTHe sacrifice of Abel was wool, NAMELY THE

FIRSTLINGS OF HIS SHEEP. One sacrifice is nottlileeother. The secret of this matter is that Ca@is & mix-
ture, NAMELY OF ONE SPECIES WITH ANOTHER SPECIEShappropriate mix, FOR HE WAS from th
Other Side, not the species of Adam and Eve. Anddtirifice came from that side. Abel was of thmesapecies

D

as Adam and Eve, NAMELY FROM HOLINESS. In the sowofeEve were joined these two opposite aspects,

NAMELY TWO DIFFERENT SPECIES, and because theyjoieesl together, no benefit came to the world, and

they were lost.

Soncino Zohar, Bereshith, Section 1, Page 28b-2Bb new souls with which the Israelites are tcehdowed,
according to the dictum, “the son of David will mmime until all the souls to be enclosed in botiege been ex-
hausted”, and then the new ones shall come. Attitmet the mixed multitude shall pass away fromvitbed, and

it will be possible to say of Moses and of Israsgch in reference to his twin-soul, “and the manl dms wife

were both naked and were not ashamed”, becauseastiphshall pass away from the world, namely theake

caused the captivity, the mixed multitude. Of tliteisr further said, AND THE SERPENT WAS MORE SUBTLE

THAN ANY BEAST OF THE FIELD WHICH YHWH ELOHIM HAIADE; i.e. they are more subtle for evi
than all the Gentiles, and they are the offsprifighe original serpent that beguiled Eve. The mixadtitude are
the impurity which the serpent injected into Eveorf this impurity came forth Cain, who killed AbelFrom
Cain was descended Jethro, the father-in-law ofédpas it is written, “And the sons of the Kernlite father-in-
law of Moses” (Jud. I, 16), and according to tradit he was called Kenite because he originated f@eim.
Moses, in order to screen the reproach of his fathdaw, sought to convert the “mixed multitudehé descen-
dants of Cain), although Elohim warned him, sayifidhey are of an evil stock; beware of them.” Thgbuthem
Moses was banished from his proper place and wagmaleged to enter the land of Israel, for thigluthem he
sinned in striking the rock when he was told toagpe it (Num. XX, 8); it was they who brought harihis. And
withal Elohim takes account of a good motive, andesMoses’ motive in converting them was goodhaasbeen
said, therefore Elohim said to him, “I shall makesé a nation greater and mightier than he” (IbidvX12). In
regard to them it is written, “Whoso hath sinnedaagt me, him will | blot out of my book” (Ex. XXX33), for
they are of the seed of Amalek, of whom it is s#idu shalt blot out the memory of Amalek” (DeXXV, 19): it
was they who caused the two tablets of the Lave torbken, whereupon, AND THE EYES OF BOTH OF THE
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WERE OPENED AND THEY KNEW THAT THEY WERE NAKEDIsr&el became aware that they were sunk

in the mire of Egypt, being without Torah, so thatould be said of them “and thou wast naked aadeh...
Next it says, AND THEY SEWED FIG LEAVES, that saig they sought to cover themselves with vahos&s
from the “mixed multitude”; but their real coveririg the fringes of the Tzitzith and the strapshefphylacteries,

of which it is said, AND YHWH ELOHIM MADE FOR THEAM AND HIS WIFE COATS OF SKIN AND COV

ERED THEM; this refers more properly to the phydaes, while the fringes are designed in the wokiD
THEY MADE FOR THEMSELVES GIRDLEShe wicked are literally the mazikin (goblins)tbé world; and
there is an impurity from the side of the demons ewil spirits; and there is none so cursed amdregt as Ama-
lek, who is the evil serpent, the “strange elohifde is the cause of all unchastity and murder, hisdwin-soul
is the poison of idolatry, the two together beiafjerd Samael (lit. poison-el). There is more thae &amael, and
they are not all equal, but this side of the setpemccursed above all of them.

AND THEY HEARD THE VOICE OF YHWH ELOHIM, ETC. Tdiiades to the time when Israel came to Mou
Sinai as it is written, “Hath a people heard theios of Elohim speaking from the midst of the fet.” The
mixed multitude then perished, those who said teddo‘Let not Elohim speak with us lest we die”.(EX, 16).
These are the prototypes of the unlearned (Am h&aref whom it is said, “cursed is he that lietiihnany man-
ner of beast” (Deut. XXVII, 21), because they aoenfthe side of the serpent, of which it is sarsed art thou
from among all the beasts” (Gen. Ill, 14). Varioagpurities are mingled in the composition of Istdide ani-
mals among men. One kind is from the side of thgea& another from the side of the Gentiles, whe @om-
pared to the beasts of the field; another fromdige of mazikin (goblins), for the souls

In the book o4 Maccabeesa heroic woman recalls her life, and says,

"l was a pure virgin and did not go outside my &th house; | guarded the rib that [Eve] was b{fitom] . . .
nor did the Destroyer [Satan], the deceitful serpelefile the purity of my virginity"4(Maccabees 18:7-8).

In theRenewed Covenanwritings, Yahshua is placed in the alternativeerot Defense Attorney; Yochanan sayd/e'

have an ADVOCATE before the Father, even Yahshbdodhiach the Righteolis The Messiah is contrasted with Ha
Satan and Lucifer, his son, the False Messihé spirit ofKayin, who killed Hevel the type of Messiah, the Good

Shepherd. In all these parallels the ancient mvaétweerKayin and the true sons of AdatdevelandSheth and later
Yahshua, is meant to convey the sense of a strigggieeen two family lines: The legitimate one fréwam and the il-
legitimate one from Samael/Satan. These two gesagams became mixed at the time of No&greshith says. So
the two DNA types are supposedly intertwined inoéllis to a greater or lesser degree.

1Jn 3:10-12In this the children of Elohim are manifest, ahé thildren of the devil: whosoever doeth not rig
teousness is not of Elohim, neither he that lowethhis brother. For this is the message which garth from the

beginning, that we should love one another: noKagin was of the evil one, and slew his brotherd Avhere-

fore slew he him? Because his works were evil higbrother's righteous.

Yahshua seems to refer to this idea frequentlg. speaks of "the (human) seed planted by Elohird™'ttre seed sown
by the evil one." He says the two will grow upétier until the last days when the wheat will beéddid from the chaff,
which would signify that the nutritious part of tivieat would be divided from the indigestible pareach grain.

Mat 13:24-30Another allegory He set before them, saying: "Kingdom of the heavens was compared to a p
son sowing good seed in his field.” But while tleople are sleeping, his enemy came and sowed dpmel
weed resembling wheat] in the midst of the whead, lze went away. "So when the stalk sprouted aideg
fruit, then the darnel appeared also. "So the atawf the landowner, having approached, said to, Hitaster,
you sowed good seed in your field, did you notf&@uo where does it have darnel?' "So he saysamtHA per-
son, an enemy, did this.' But the slaves saidrtg 180 do you want, having gone away, [that] wé gather them
up?' "But he was saying, 'No, lest gathering updamel you* uproot the wheat with it. "Allow Ihoto be grow-
ing together until the harvest, and at [the] tinfetloe harvest | will say to the reapers, "Gatherfupt the darnel
and bind them into bundles to burn it, but gatheite wheat into my barn.”
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Yahshua acknowledged that the descendems/iatham(as He was Himself througWlariyam) could also be "sons of
your father the devil...who was a MURDERHE®RmM the beginning." In the Hebrew usage, theapér'from the begin-
ning" was howYehudimreferred to the book dBereshith So Yahshua was saying that the "devil" fathdrathan
offspring and "was a MURDERER in the bookB#reshith"

The "MURDERER" inBereshith of course, wa¥Kayin. Yahshua indicated th&tayin was not merely "a" devil, but
THE devil, the evil oneKayin literally embodiedHaSatanin some way and the way Yahshua is indicatingatogically
thatHaSatanwasKayin'sfather.

Yochanan, in his first epistle, all but assenis bpenly. He says:
"In this, the CHILDREN of Elohim are manifest atg tCHILDREN OF THE DEVIL...For this is the messag

which you have heard FROM THE BEGINNING [i.e. INFEESHITH] that we should love one another, NOT 4
KAYIN, who was OF THAT WICKED ONE and slew hishent.[1 John 3:10-13"

The expression "OF THAT WICKED ONE" in Greek iethtandard way of indicating sonship, that is, Keain was
the SON OF the Wicked One, which would here meatkhyin was the son dbatan

44. Pinchas (Zohar): 52.Sight, hearing, smell and speesferse 327. And she is not as the wicked bondwon
WHO IS CALLED 'Lilith', for this latter is insolertaving no humility and no modesty, and she igribther of a
mixed multitude. For this reason, Solomon said:viduous woman is a diadem to her husband" BEINGETH
SHECHINAH "but she that acts shamefully is as rotéss in his bones" (Mishlei 12:4). THIS IS THE HM\M.-

ID LILITH, who has no humility nor modesty befdne Holy One, blessed be He. And her children aréla,

being a mixed multitude, and the Holy One, blegseHe, will in the future remove her and her cheldifrom the
world, for they are bastards, born of the nine iatites, as described by the sages, NAMELY: THE ODREN
OF A) A WIFE RAPED BY HER HUSBAND; B) A WIFE HATEDMENSTRUATING (AT THE TIME OF IN-
TERCOURSE); D) A WIFE WHOSE HUSBAND AT THE TIME INFERCOURSE THOUGHT SHE WA
SOMEONE ELSE OR HIS OTHER WIFE; E) A WIFE WHO WEBBRLIOUS (AT THE TIME OF INTER-
COURSE); F) A HUSBAND DRUNK (AT THE TIME OF INTERGTSE); G) HAVING INTERCOURSE WITH
A WIFE DIVORCED IN HIS HEART; H) A WIFE WHO IS INENT; I) CHILDREN BORN TO A WIFE WHQ
HAD RELATIONS IMMEDIATELY PRIOR TO HER MARRIAGEyTére considered bastards by the Torah.

Lilith was not onlyKayir/Lucifer's sister; she became his wife as well. sAen aKayin is exiled to the east of Eden
and therefore toward Jordan and the Euphrates Waflevhat is now IragBereshithsays "he knew his wife" But the
ancient tale of this kind iBrometheusAfter bringing enlightenment or fire to mankirtte was then punished by Elohin
and 'CHAINED TO A ROCK' where he CANNOT DIE, butdentinually having his liver eaten byGRYPHONI This
was a mutant angelic beast which had been fed huhidren in its "youth." The word "G'R'Ph'ON" ders from
Ch'R'B orCherub Satanis called a theruld in Ezekiel 28 Thus, it appearBrometheusvas being eaten bycheruh
which may beSatanhimself. The Eheruld was NOT a cute naked baby angel, but a four-fatadon-like being of grim
disposition.

PrometheuS® is the brother oEpimetheug"after-thought" or "one who acts after thinkingThe primal brother was
linked with the fallen angel in this version of tBereshithstory. He is punished tlohimfor his rash actElohim ex-

213 prOMETHEUSWaS a not a fool, but why else would he rebel rgjafcus? He tried to trick Zeus (who knows all and se&swdth

a false sacrificePrometheus also stole fire from Zeus and gate tihe mortals on the earth. Zeus did not puniginietheus alone;
he punished the entire world for the effronteryho$ rebel elohim. Prometheus was the sompEtosand KLYMENE (Clymene). His
name means Forethought. Prometheus was an elohgnblefore Zeus took the Throne of Eternity. He fuufpr Zeus against the
devising KRONOS(Cronos), but Prometheus never had true respe@eios. He feared that the new Olympians had no aseipn for
each other or the mortals on the earth below. Toavshis disdain, Prometheus prepared two sacrifices in an attempt to belittle
father Zeus, he made one sacrifice of fat and bandghe other of the finest meat. The trick wasntetheus had wrapped the fat i
such a way that it looked to be the most sincebaite of the two. Zeus saw through the trick andynaaimously controlled his an-
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iles him to a "ROCK"--which in the Greek originaha/the word PETRA" Adam andChawahwere in supposedly exiled
to Petra It seems the Greek legend has mixed Addii,EL/Kayin andSatantogether in one story, for all sinned, were
exiled, and brought "enlightenment” to man.

The monstrousGryphoni' is a devouringheruh as wasSatan who is said to go about the world as a raging, lseek-
ing those whom he may devour. The lion was onth@ffour "faces" of the cherub. The "K'R'B" rontEgyptian lan-
guage was used to describ8carabeudike beetle that was the symbol for light on tlastern horizon and also their zo
diacal sign forScorpio Even the wordSCORPIO breaks down into "S-K'oR'P-i0" or "s-K'R'B-i0";"&'R'B" or cherub.
Scorpiois, of course, the sign of Death, and henc&atan In rabbinical astrology$corpiois the sign oban, the ser-
pent by the pathway.

But there was an even earlier tradition of thavieas among the Hebrews. Josephus Ségh the son of Adam,
named the stars and his sons formed a priesthab&ept charts of the heavens. If we look at thecture of the sky, we
see six sets of male and female signs. Each paigias relates to an ancient form of human wokkiesandTaurusare
both Herding signs, for examplé\quariusandPiscesare fishing signsScorpioandLibra were once one giai®corpion
related to FarmingKayin's occupation. In the earliest form of the zodiagnthit seemscorpioandLibra represented
Kayin and his wifeLULuwa or Lilith. Its key starAntares("Substitute for Mars"), was placed symbolically the
breastplate of the High Priest in the form of arethipst, whose color is VIOLET, the favorite coldrldlith--the color of
combined RED AND BLUE BLOOD.

The Greek story of Prometheus includes CANNIBALISNd subtle references to MUTANT CHERUBS that fead
humanity. In one sense, Prometheus is chained T&RREbut in other ways of looking at it, he is aledl to the planet.
Satan is said iBereshithto be "cursed" to go on his "belly" ON THE EARTHI Revelation Satan is CAST DOWN
TO THE EARTH from his "place" in heaven. The Proneais story clearly was composed in a poetic wéaty, multiple
meanings. He i&ayin, the lllumined brother, exiled and condemned tddrenented, but not die. His torment comes
from the cherub Satan who, in effect, is gnawingyawmside him. There is even a hint of his sataaittire having driven
him to eat Abel's flesh in his youth.

If Kayin inherited some degree of "immortality” from hishier HaSatan then his twin sistetlLith might also. Even
without such genetic advantages, Seth's sons sedwetto great ages approaching 1000 "years. Wty people
overlook is that the Scriptures nowhere states lomg Kayin and his offspring lived or when or if every onetbém
died. Although those ON THE EARTH would have drednn the kind of global Deluge describedBiereshith there is
indication in the Scriptures and other ancientings that SOME oKayin's line--andKayin/HYLEL himself--survived
the Deluge by LEAVING THE EARTH and coming backeaftards. It is said the CHIEF of tihNephilim the offspring
of Kayin'sline, was namedH'LEL" [R._ Saadaiah, "Polemic against HiwAl Balkhi," pp. 64-66 (9th century], which is
essentially the same name &bY'LEL" in Yeshayahu 14 The CHIEFNephilim that is, the one who was the heir, or the
FIRSTBORN of Satan, would have béagayin if he had been still living, as the namd'LEL" suggests he was. The text
states that thisHeLEL"' had gone away before the Flood and had returme¢het earth to build the Tower Blavel The

Hebrew word\ephilimcomes from the rootNaFal- " to fall because they fell and cause others toalab?*®

ger. He warned Prometheus but did not punish Rirametheus did not tell Zeus the prophecy thatadrigeus's sons will overthrow
him. In punishment, Zeus commanded that Prometbewhained for eternity in the Caucasus. Thereagte (or, according to other|
sources, a vulture) would eat his liver, and eamhttie liver would be renewed. So the punishmerst evalless, until Heracles finally
killed the bird. Prometheus is known to be onehefmnost interesting characters in Greek Mythology.

%1% The Nephilim are mentioned 3 times in the TaNakGeospelled full and twice defectively. Niddah 6iahe Talmud states that
Sihon and Og were the sons of Shamhazai and AZaelfell from the heavens in the generation of tlew#&. The Jewish Study Bi-
ble and The Etz Chayim translation translates tbedwNephilim-" as “the divine beings”. Though Ras®nkelos, and Hirsch un-
derstood the divine beings to be the righteouseatesents of Shet, who intermarried with the descetsdaf Kayin.
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Soncino Zohar, Bereshith, Section 1, Page 37aR. Jose said: ‘When the descendants of Kgyieasl through
the world, they used to cut up the soil, and thay thaits in common both with the upper and thedoleings.’
R. Isaac said: ‘When UzZd4 and Azael fell from the abode of their sanctitpwy they saw the daughters a
mankind and sinned with them and begat childreres€hwere the Nephilim (giants), of whom it is s&idE
NEFILIM WERE IN THE EARTH (Gen. VI, 4).” R. HiyddsdThe descendants of Kayin were “the sons of-Elp
him” (Ibid. 2). For Kayin was born from Samael ah aspect was not like that of other human beiags, all
who came from his stock were called “sons of EIShiR. Judah said that the Nephilim were also cdllso.
THE SAME WERE THE MIGHTY MEN. There were sixtyheretarth, corresponding to the number above, as it
is written, “I'nhreescore mighty men are about {3.S. I, 7). WHICH WERE OF OLD, THE MEN OF NAME.
R. Jose saw in the word “name” an indication thiaey were from the upper world, while R. Hiya savihe
word me'olam (“of old” or “from the world”) an indtation that they were from the terrestrial worldydathat
from there Elohim moved them.

Soncino Zohar, Bereshith, Section 1, Page 5BHE NEFILIM WERE IN THE EARTH. R. Jose says, Jotlg a
tradition, that these were Uzza and Azael, whonglEsady mentioned, Elohim deprived of their supésancti-
ty. How, it may be asked, can they exist in thidd®#oR. Hiya answers, that they were of the classparits re-
ferred to in the words “And birds which fly on tearth” (Gen. I, 20), and these, as we have saigheap to men
in the form of human beings. If it is asked, how tteey transform themselves? The answer is, abbas said,
that they do in fact transform themselves intdkedts of shapes, because when they come down &awei they
become as concrete as air and take human shapseTare Uzza and Azael, who rebelled in heaven waard
cast down by Elohim, and became corporeal on ttheand remained on it, not being able to divesiniselves
of their earthly form. Subsequently they went 3safier women, and up to this day they exist aaditenen the
arts of magic. They begat children whom they cafledkim (giants), while the Nephilim themselvesaveziled
“sons of Elohim”, as has been elsewhere explained.

Soncino Zohar, Bemidbar, Section 3, Page 18Rblsaac said: ‘When they came into the presehteecAnakim
they displayed before them the staff of Moses andese delivered.” R. Judah said: ‘We have a tiaditthat
Moses transmitted to them the Holy Name, and thrdbis they were delivered.” R. Hiya said: ‘Thergmwere
called by three names: Nephilim, Anakim, RefaineifTbriginal name was Nephilim, and when they agged
with the daughters of men they were called Anakimd, then when they went about the world and negglettte
Heavenly One they were called Refaim. They livea goeat age until at last half their body becanzegtyzed
while the other half remained vigorous. They wahieh take a certain herb and throw it into theiruttts and
die, and because they thus killed themselves they ealled Refaim.’ R. Isaac said that they usedrtavn them-
selves in the sea, as it is written, “The Refaim slain beneath the waters” (Job XXVI, 5).

=

27 Mentioned in the Qur'a(Sura 530), al- uzz "the Mightiest One" or "the strong" (derived frdhe root zy) was a pre-Islamic
Arabian fertility Goddess who was one of the thebef Goddesses of Mecca. She, Maand al-L t were known as "the daughters of
Elohim". Uzz was worshipped by the Nabataeans, who equateditiethe Graeco-Roman Goddesses Aphroditenia Venusand
CaelestisA stone cube at at Ta'if (near Mecca) was hetdeshas part of her cult. In the 3rd book of Enant in the Zohale is one
of the fallen angels punished for cohabiting withrtan women and fathering the analkihtizza is also identified with Abezi Thibod
("father devoid of counsel"”) who in early Jewishelds also used as another name_for SamaelMastemaeferring to a powerful
spirit who shared princedom of Egypt with Rahab appgosed Moses to eventually drown in the Red Sea.
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If Kayin survived the Flood by leaving the earth, there@rasLilith may have also. She certainly had capabilities that
could have saved her. The legends attribute theepofwshape-shifting tbiLith. As the offspring of an angel, she should
have had such abilities. Angels are said to be @bbisguise themselves as ordinary-looking humant manifest as
"angels of light" when they choost.lith was said to turn into a bird as well as a beautvaman-- which implies she
was not so attractive in her natural form. The esgion Night Hag" is her$'®, but so is Night Mary" the origin of our
word "nightmar&--originally meaning the experience of a man wakip to find aSuccubugLilith) on top of hin?*°

49. Ki Tetze: 25"And a handmaid that is heir to her mistresgérse 123. Her mistress is a garden. The hand-
maid is filthy refuse from the aspect of the mirmdtitude. The refuse is mixed in the garden ineott grow
seeds of the aspect of the Tree of Knowledge ofl @God Evil. From the aspect of idolatry THE HANDNDAE
called Saturn, Lilith, filthy refuse, because sheekcrement mixed with different types of filth &mdmin, into
which dead dogs are thrown. The children of Esadilahmael are buried in it. She is a grave for atot, where
the uncircumcised are buried, who are dead dogsniwe a bad smell and filthy, and who became faubugh
her, who is the adhesion attached to the mixeditndét that are mixed in Yisrael, and who is attathe the
bones and flesh that are the children of Esau aminkel, who are a dead bone and unclean meat, tinaais
torn by beasts in the field, of which it says, "gball cast it to the dogs" (Shemot 22:30).

44. Pinchas: 46 The four Klippoth surrounding the four living eteres/erse 270. For Michael, Gabriel, Nuriel,
and Raphael, WHO ARE THE LIVING CREATURES OF THERARI®T, control man's four good element
which are water, fire, wind and earth, WHICH AREHBECRET OF CHESED AND GVURAH, TIFERET AN
MALCHUT, each one of them having four countenanck3N, OX, EAGLE, MAN. And sin, destruction, ange
and wrath are dependent on white gall, which isltimig in which they make an adhesion, and on thHeged! that
is in the liver that turns red with Mars (Heb. Mdim, from 'red’); and on the green gall (Heb. mar#at is at-
tached to the liver, which is the sword of the AmdeDeath, about which it is said: "her end istert(Heb. ma-
rah) as wormwood, sharp as a two edged sword" (Mish4); and on the black gall which is Lilith, WEH IS
THE PLANET (Heb. Shabtai) Saturn, which is contblby the spleen, which is melancholia, lower Shemnler-
ty and darkness, weeping and mourning and stamatio

R4

It is conceivable thatNight Mary' may still be showing herself to susceptible indibals, arrayed as a beautiful
woman,_glowing with light Many such reports exist. Most of the casespite of what one might expect, do not say the
woman identifies herself. Instead, she appealst tine local observers identify her. Sometimesistcalled ayympi®°
or Goddess. Sometimes she prophesies doom. K&isedi change her shape and form in front of weess

Z8 ghe is also calleMleyallelethor the Howling One.

219 From these ancient traditions, the imagd.itith was fixed in Kabbalistic demonology. Here, toce $tas two primary roles: the
strangler of children (sometimes replaced in Ziobhar by Naamal), and the seducer of men, from whose nocturnas&ons she

bears an infinite number of demonic sons. In thigel role she appears at the head of a vast\Wwhetshare in her activities. In the
Zohar, as in other sources, she is known by such apjpeitaasLilith, the harlot, the wicked, the false, or the blgdihe above-
mentioned combination of motifs appears in the Zohadb, 54b; 11, 96a, 111a; lll, 19a, 76D She is generally numbered among the
four mothers of the demons, the others belggat, Mahalath andNaamah Wholly new in the Kabbalistic concept bilith is her

appearance as the permanent partn&amhael queen of the realm of the forces of evil (figa achrg. In that world (the world of
theklippoth) she fulfills a function parallel to that of tighekinah("Divine Presence") in the world of sanctity: jast theShekinahs

the mother of the House of Yisrael, lsitith is the mother of the unholy folk who constituted tmixed multitude" (therev-ray and

ruled over all that is impure.

220 Nymphsare like fairies in that they were unpredictalaldittle scary, and often showed up in folktalest,Beeing as they are from
a different culture, they are also entirely differe~or one thing, the nymphs are all women. Téidéfinitely significant in the way
they were scary. It should not shock you thateéhesmewhat scary spirits are at their scariestddahhmen when sex enters the pic
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One of her favorite forms is that of the d#iwhich can be seen flanking her on ancient Sumeghefs. As the first
"wise woman" or witch of the nightjlith was alsdlinerva? or Athena the warrior virgin Goddess of wisdom-- famous
for prophecy and her affinity for owf§®

Lilith, it seems, is notorious for her lust for power, dheceitful apparitions, her changing into a béaltvoman, and her
desire to dominate men and scare children.

There are four referencesiltiith in theTalmud, all of which are seemingly incidental. They idBntilith in a way that,
up to this point, at least in literary records, has been explicitly defined: she is both a dembthe night and &uccu-
bus The references, taken frobhe Babylonian Talmudare as follows:

"One may not sleep in a house alone, and whoevepsl®& a house alone is seized by Lilittghéb. 773:v1.

ptl, 151b--- footnote "The night demon.")

2) "She grows long hair like Lilith . . ."Hr. 698: v1, pt2, 100b-- footnote "A notorious female night demon."]
3) "I saw how Hormin the son of Lilith was runniag the parapet of the wall of Mahuza. .BB( 290 v3, pt2--

footnote to Hormin "a demon;" to Lilith "a femalgght demon")

4) "If an abortion had the likeness of Lilith itother is unclean by reason of the birth, for iaighild, but it has
wings. So it was also taught: R. Jose stated, dedrappened at Simoni that a woman abortedik@ness of Li-

lith, and when the case came up for a decisionrbdfte Sages they ruled that it was a child but tha
also had wings. . . ."Nid. 166: v6, 24b-- footnote to Lilith "A female demon of the nighgputed to
have wings and a human face.")

ture. Women are often associated with nature afthegs as things beyond the control of “civilizatidt is usually said that this is
because of the whole XX chromosomal ability to bekaldren.

221 The female demonlilith," the first wife of Adam, sometimes disguises b#ras an owl, but more frequently as a cat. The fo

lowing story related by a Spanish Jewess illustriies belief. "It is quite true that La-Brashahidt is,Lilith) "often takes the form of
a cat. This is what my mother told me happened vdhenwas born. It was told her by her mother, nandmother. Both were very
truthful women. For nine days after a child hasrbleern the mother and baby ought never to be lefteain a room. What happeneq
when my mother was born was this. My great-grantiemtwho was nursing my grandmother, had gone filiteoroom, leaving the
latter and the infant (who was afterwards my matliemzing. When she came back the patient told et the had had a strang
dream during her absence. She had seen a greltdalacome into the room as soon as her mothetlsWwas turned. It walked into a
corner of the chamber, and turned itself into ajacat was then heard mewing in the street, aadgaththereupon became a cat again.
It came up to the bed (my grandmother being paealywith fear and helpless), took up the baby, weit it to the window and
called out 'Shall | throw' 'Throw," was the ansgmen by the cat outside. Thrice the cat in th&-stmm asked the same question and
got the same answer. She then threw the infantnfiother) out of the window. Just at that moment mgaggrandmother returned
and the cat suddenly vanished. My great-grandmptiaicing that the child was neither in its cradla in its mother's bed, with
great presence of mind hid her alarm and said tgragdmother, 'Of course you were only dreamingial$ | who came and took the
little one in order to change its clothes whilstiywere fast asleep, and | shall bring it back agae moment.' So saying, she left th
room quietly, but as soon as she got outside addctesed the door behind her, she rushed out ohtluse and beheld a huge cat
crossing a field with the child in its mouth. Lolent her speed. She soon overtook the dreadfutumeaand being a wise womar
who knew exactly what to do in such an emergenrtoy,utered a form of adjuration which forced thenda not only to drop its prey,
but also to swear that for eleven generations toecd would not molest her family or its descendaMy great-grandmother then
brought the infant back, but it was not till lonfgea its mother was well and strong again thattske her that her supposed dream had
been a frightful reality."

D

D

222 Minervais the Roman name for Athena the Goddess of WisatwrVirginity.

22 The most used expression to describe her is 'ligatteyed". She is the first of the three virgindélesses; also known Biden,

Parthenos and from this name was taken the name to the mgmirtant Temple dedicated to her, tharthenon In poetry she is
the incarnation of Wisdom, Reason and Purity. efthis her city; the olive tree, created by hehgeistree; the owl, is the birth con
secrated to her.
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Note that in these referenddfith's name is all that is apparently needed to conjpraruimage in the mind of the read
er. One need only be told thattioever sleeps in a house alone is seized by Libiid the rest of that story follows by
assumption, not by words. Even the fact that she ngght demon and not an actual person is onlyditoout by the
footnotes, not by the body of the text itself. Btery ofLilith as surmised from these passages is one that paings a
succubusvho is winged, evil, nocturnal, and, at leastipdyt, human in appearance.

Some say that this portrait bilith is a projection of the negative fears and degifdbe rabbis who created her. This
seems especially likely given the Jewish custoresdated with defilement. It was said, for instartbat a Jewish wom-
an could become defiled simply by having an immdnalght, for virginity was more a mental statentlgphysical con-
dition. For men, however, there was the possibiitynocturnal emissionduymat keri) an occurrence which no rabbi
wanted to attribute to his own impure thoughts. tha reasonl.ilith -- the human-esque, wingesijccubuf the night -
- was created to be the cause of these "defilepigh&seby excusing the rabbis in the light ofgilus custom.

"Athend?* means "Lady" and she was known @ké Virgir' and her temple in Athens, the Parthenon, wascdéeti to
"The Lady Virgirl' She was much sought for her prophecies andomisak well as her military prowess.

Lilith often asks shrines to be built around the sit@ gfring or fountain where she appears. Pilgriradteen invited to
come and drink the waters. Haunted outflows ofpeleek springs are thought to harbor spiritual teegti Shrines are
usually enclosed in darkness. Thus, beings careagnfrom the earth and enter the pilgrims withexer risking expo-
sure to sunlight. Because these spirits might Ipepweer to create "signs" and some types of heatlmgpublic is often
eager to ingest these "miraculous" waters. Thep&reas and many other ancient traditions warn oftdmeings trapped
under the earth where such waters origin@&ev(9:1-11)

Lilith as Healer/Wise Woman is the Patron of Witchesyhite" witch who uses her "powers" for healing. t Bhe also
THREATENS people with horrible punishments who seftio obey her.

One strange feature of modern apparitions isrtfzaty of them occur just before terrible local gatées, most of which
are man-made (i.e. wars, persecutions, etc.). "praphecies" seem to be connected to man-made lpuaigts, rather
than divine wrath from above.

Lilith seems to have an affinity for armies. So commenevher military manifestations, the Greeks pogdakier in
full battle armor. Even today, there are repoftaroapparition of a female entity in front of Us®ldiers in Haiti.

224 The Greek Goddegsthena later calledViinerva by the Romans, was the Goddess of wisdom, battleé certain crafts, and was

the protector of the concept of cities. The olirgetwas sacred to her, and her sacred bird wasanh@vhich is why wisdom is asso-
ciated with owls)Poseidonthe Elohim of the Sea, adhenawere in competition to become the patron of a ngy Poseidonas a

bribe, gave the first horses to the people, Athenastruck the ground with a rod and up sprang thet fitive tree, olives became an
agricultural staple for the Greeks. She was chasahe patron Goddess of the city which was callbéns in her honorAthenawas
born from the head ateus the chief Olympian ElohinZeushad a headache which was growing worse and wantdiene finally had
the craftsman Elohintiephaestussplit his head open with an axe, and out spisthgna fully grown and in full armor. This sounds
like a rather silly myth, but symbolically this she the Goddess of wisdom coming from the head efcthief Elohim. Some of the
more practical Greeks decided tatushad swallowed his first wifletis (a Titan Goddess of wisdom) and she had give lbirt

Athenawithin Zeus Athenathen moved t&Zeus'shead in order to make her grand entrance. Her namiso spelledthene She is

identified often in mythology as grey-eyed or flagjieyedAthena and is sometimes calld®hllas Athenabecause she accidentally
killed Pallas a daughter of the sea Elohifirjton. Another explanation for the nanfeallas Athenais that she took the name when
she killed the giant?allas during the battle between tgantesand the Olympians. She is identifiedAthenaNike and is usually
depicted with wings when she is the Goddess obrimtis battle. She is also calléthena Parthenqgo honor her virtueParthenos
means virgin Athena’ssacred temple on the acropolisAthens Greece is called thearthenon(temple of the virgin) because she
was one of the three virgin Olympian Goddesses.
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Both Kali andLilith are the "other woman." Both of them have a hushemal is married to others. Those others are
more associated with their husbands than theyNaither of these women fit into the role as wifettbof them are
too independent to fulfill that role sufficienths with Lilith, Kali is the Goddess of hideous beéthyShe has four arms
and dried black skin that hangs on her like fungeab. She wears jewelry, necklaces, and a healdrade of human
body parts, as well as holding a sword and shiegldeof human bones. Her face is hideous and smeattetlood, and
she is usually depicted as a dancing figure wittuman head dangling from one of her hands. Likiéh, the sacred
flower of Kali is the rose which she wears around her neck ifirtdsary of mantras.” She is the archetypal imagthe
birth-death Mother, simultaneously womb and torhk, giver of life and the devourer of her children.

In much of the iconography of the Dark MothKglj) she is portrayed as dancing on tofsbfva'sprone form and de-
vouring his entrails. But it goes further than thdbt only is she dancing on his body, but thisaais also a dance of
sex.Kali is straddlingShiva She is on top. She is in control. He is passillewing her to be in control. He satiates her
desire to destroy by offering her sex, and sextiictvshe is in contrdf’ If Shivadoesn't give in tdali, and let her be

225 Ancient Yisrael, like other nations of the ancidfildle East, was a patriarchal society, meaning ithaas centered on the fa-
thers of families, with descent and inheritancenggiatrilineal or through the male line. (A daughteuld inherit property from a
father who had no son, but she had to marry witteén father's tribeNum. 27:1-8and 36:6-12 on the daughters of Zelophehad.)
Women in this society had subordinate status arré weder the sexual control of men. Thus a daugisrto stay a virgin till mar-
ried off (she could be stoned to death if she gidearning her father moharor bride price from the bridegroom's family. Onmmar-
ried, the woman's principal role was that of chédiing. She was considered for all practical puepde be the property of her hus
band (Hebrevbaal, "master"), who was free to have more than one-wifonogamy was the ideal. By Second Temple P¢iroeks,

a Jewish man was usually the master of only one waifa time. But the image of woman suffered from $tress that postexilic
priests placed on ritual purity, which, to quoteohi& J. Archer, made women, due to the blood ofstneation and childbirth, "un-
clean for a large part of their lives." Hellenisfiewish writers began expressing the same contiempiomen that made the views of
the Greeks on gender, in Giulia Sissa's wordstihdigy unpalatable."” Thus the Jewish philosopheitdP(first century B.C.E.) identi-
fies man with mind and reason, and woman withioretlity and the senses. "A silent wife," says apecryphal Sirach (second cenr-
tury B.C.E.), "is a gift from the YHWH" (26:14). BhJewish historian Josephus, a contemporary o6 Rilts it succinctly: "Women
are inferior to men in every way" (Against Apion 201).

2% Kali was also known aBurga, the Goddess of ecstatic and orgiastic sexual. ke represents the destructive aspect which came
into being through the lives created as a resudeatial abandomurga has a serene face and ten arms in which eachweapon.

221 The EmpusagMormolyceae andLamiae were fearsome underworlbdlaimoneswho lured young men in the guise of beautiful

women to their beds to their flesh and blood. Beéhive deceiving illusion of a beautiful woman thegre truly demonic--theamiai

had serpentine tails in place of legs, while BErepousaihad flaming hair and mismatched legs of brassdorikey. Later authors
described thé.amiai as haunting ghosts (phasma) which also employesiah in the seduction of young men. They were gam
nions ofHecate the Goddess of witchcraft and haunting ghostgy edme forth with her from the depths of the undetev TheEm-

pousaiandLamiai were the ancient equivalent of vampires and sucduitg Lamaiae who seduced sleeping men, sucked their blood
and ate their flesh, ddlith and her fellow-demonesses did , were also knowEnagusag Forcers-in; oMormolyceia frightening
wolves; and described as ChildrenH#cate A Hellenistic relief shows a nakddmia straddling a traveler asleep on his back. The
ancient Greeks believed that themiawas a vampire who stole little children to drihleir blood. She was portrayed as a snake-like
creature with a female head and breasts. Usuattglies but sometimes referred to as a male or admrrodite. According to legend,
she was once a Libyan queen (or princess) whanfédlve with Zeus. Zeus' jealous wife Hera defornhed into a monster and mur-
dered their offspring. She also made Lamia unablddse her eyes, so that she couldn't find anyfres the obsessing image of her
dead children. When Zeus saw what had been dobarna, he felt pity for her and gave his former lovegifi: she could remove
her eyes, and then put them on again. This waygthaleepless, she could rest from her misfortuamiaenvied the other mothers
and took her vengeance by stealing their childrehdevouring them. Ihamia and other Poen{d4820), the English poet John Keats
writes about.amiatoo. In this version, based on the informatiorfduend inAnatomy of Melancholgf the 1600sl.amiahas the abil-

ity to change herself into a beautiful young womdare she assumes a human form to win a man'sfowpusaere the devotees of
the Goddesblecate They can assume the shape of any animal (eveamyiout whichever shape they take they always welgien

sandals. They devour the living, leaving their Imatcrossroads to frighten unwary travelers. &irthuman form one of their legs is
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the controller, she will destroy the world. The ealorshipper oKali “bows at the feet of women”, regarding them as
his rightful teacher&?®

In Shiva'srelation to his other wife, the "household&drvati, she is the one who must keep him from destrotlieg

world. But the roles are reversed wilali. She is more uninhibited than evBhiva She goes further than he does, and
he has to recognize that she is more of a dangartis own self. As such, he takes on the rolRas¥ati, the perfect suf-
fering wife, withKali, to try to placate her and keep her hagfgli andLilith take charge in sex. They revel in it. No
longer is sex a "chore" to be performed, or evenething that both partners enjoy but initiated gy man. They have
complete control over their own sexuality.

The name of Eve may have originated with Kdigaor Jiva, the primordial female principle of manifestatiafe gave
birth to her first manifested form and called Holam (Adam). She was also called the “Mother of allihgy’ (Jaganma-
ta). Also, asTara (the earth) she became therahin the Hebrew Scriptures, the mother of tl@aphim The saméali
became th&ara of the Celts, the GaulFaranis EtruscansTuran, and the LatiTerra or MotherEarth, which is in-
terchangeable with Venus

The Matrkas are the siblings oKali. There are also born &furga, although these children &furga do not have as
much individual identity. They are seen more agaug, whose numbers are often in a state of fllheyTprey upon
children. They are the bogeyman under the bedntigit take your child in the night and strangleTihey are not the
bogeymen for children so much as they are for pardine constant fear that your child may stop thieg in the night, a
sickness that pads in on silent feet and stedisidaway, the high infant mortality rate, these HreMatrkas

These two Goddesses represent aspects of humae mat are taught to repress. Psychological studigs shown that
repressed emotions and feelings tend to surfacmesr later. And often, like pressure buildinglena volcano, they
explode -- sometimes violently. This is becausenase been taught in our traditional Judeo-Christiariety to deny the
dark side or the shadow self. We are not to shogelmamot demonstrate our sexuality, not show adraage of emo-
tions, be calm, centered, always a good parentabade all, we must look good according to socettandard&™

that of a donkey and the other is made of brass. Way to get rid of th&mpusasds to insult them. It is characteristic of cutar
where women are treated as chattels that they adagit the recumbent posture during sex, whichH ilifused. The Greek witches
who worshippedecatefavored the superior position, we know fréypuleius and it occurs in early Sumerian representatidribe
sexual act, though not in the Hittite. Malinowskiiters thatMelanesiangirls ridicule what they call the missionary pasit, which
demands that they should lie passive and recumbent.

228 The Indian left-hand path tradition exalts theckl&oddes«ali, both for her all-consuming erotic power, and tiestructive ca-

pacity as warrior and destroyer of the universee EgyptianSet the Mesopotamian Isht&dbalon the AztecTezcatlipocaand the

Nordic Odin are principally divinities of war — the ultimatepression of contrariness. There is a vast diffegelmetween the good
soldier who follows orders as a servant of theestaid the left-hand path Warrior, who fights fa or her own illumination.

#The “curse” borne by Chawah and her daughtersnigral to all their dogma and doctrine that follaweand led to the proliferation
of guilt caused by the Dark Ages and its priesth@rdl the cultural legacy of today’s ChristianiBgen midwives have fallen victim
of the dogma from the witch hunters of thé"X®ntury who stated that no one does more harmetcatholic faith than midwives
(the Maaleus Maleficarun). Midwives knew how to elevate the pain of child bilty the usage of herbs .The term midwife comes
from the Anglo-Saxon wordmied-wyf, meaning wise woman, another term for a witche Maaleus Maleficarumalso stated that:
“All witchcraft comes from carnal lust, which is imomen insatiable.” The witch trials and Inquisitim Salem, America, is just a
small example of the world wide hysteria causeddmnprance and superstition of the church. Any woméuo practiced healing,
midwifery, had visions, or lived alone were suspafdbeing a witch. This collective hysteria poisdribe European psyche for centu
ries. In 1554 C.E. midwives were forbidden to usg means to alleviate childbirth pain other thaayers that may ‘stand with the
laws and ordinances of the Catholic Church.’ Evethe 19' century the use of drugs to elevate the pain itdl ¢firth was considered
a sin against YHWH, and even chloroform was rega@atea tool of Satan. Thus, the dogma of the fgremmbraced the need to curse
women with pain and second-class citizenship iritheand spiritual matters. In the .2entury, Odo of Cluny echoed the “church
father” Tertullian when he asserted that ‘to embraavoman is to embrace a sack of manure.’
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Lilith represents several things women have long regtes$eeedom, independence, and sexuality -- thdd"W/om-
an." Society has told us that these traits areetquashed if we're to be considered "good." Mertherother hand, have

been given a level of freedom, independence wineie $exuality was not considered bad if expresseen wildly.Kali
andLilith are only two of the Goddesses that representaHeside of nature.

Both Kali andLilith are forms of the Great Mother Goddess whose vauiizarnations can be either a virgin or a prosti

tute?*° There always seems to be an intermingling of lagious forms. This dual image has no correspondialg arc-
hetype. The virgin/whore fantasy holds an influeagen in today’s society.

Below is an ancient Indian poem dedicated to ttstrdetive and regenerative powers of the GodHedis

“I am the dance of death that is Behind all lifehe ultimate horror The ultimate ecstasy | anstexice | am
the dance of destruction that Will end this woiltie timeless void The formless devouring moudim febirth
Let me dance you to death Let me dance you toWifid you walk through your fears to dance witahWill you
let me cut off your head and drink your blood? riegll you cut off mine? Will you face all the har all the
pain all the sorrow and say “yes?” | am all thatyaread All that terrifies | am your fear Will yoneet me?”

30| find it interesting that each of the Miriamsthe Brit Chadashacan be represented as this virgin/whore split.
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Mat 27:33And they were come unto a place called GolgSththat is to say, the place of a skull,

I n the late 11th century, a monk named Bernard wesh @letailed instructions by a female apparitidiovappeared in
southern France. She had him create an army ghtsiivho would take vows of chastity. They bec#émedlemplars
men who were famous for their violent warfare dgrihe Crusades.

The accusation that the Templar Knights worshipibedhead was first made during the trials heldresgahe group in
the fourteenth century. On Friday thé"i3ctober 1307 King Philip ordered the arrest otla#l Templars in France sanc
tioned by the bulPastoralis Praeeminentiaissued by Pope Clement V. Theory suggests thal éneplars were practi-
tioners of the cult of the severed head, a culciliates back to ancient times and which has asa bssociated with
the Celtic cult. The Celtic cult of the head ismesgented in carvings of the La Tene culture, an Kge culture named for
the archaeological site found in Switzerland, nath.ake Neuchétel. In his bookStipremely Abominable Crimés
author Edman Burman presents the following inforamat

"A head with one face or two faces, sometimes leebatid sometimes not, made of silver or of wogictare of
a man or of a woman, an embalmed head that glow#uei dark or a demon."”

Although mentioned but a few times in the Tempiils, the concept dBaphometf®*has become attached at the hip
the Templar myths. A brief examination of the theisrrelevant to the allegations of head worshigh®/Templars.

King Philip IV of France, who lusted for the Termpwealth, could only take it from them if they wdneretics. The
charges of infanticide, homosexuality, demon waarskissing genitals and such were common accusatibheresy that

lasted from the destruction of the Cathars at Albdbugh to the Salem witch-hunts of the AmericatoGies

The Templars were subjected to hideous torturbs. tlials say little of the actual head, but thare some textual ac-
counts of it. Guillaume de Arbley who was the ppmoe of the Templar house at Soissy in the diocéddeaux testified
on October 22nd, 1307 C.E. that he had seen thddsbhead twice, which he claimed was gilded andenwd silver and
wood. Three years later on November 10th, 1310 ReEclaimed that the gilded head placed on Tengilars was a re-
presentation of the 11,000 virgins. Others say ttherte was found a silver reliquary in the shapa béad, containing the
skull of a woman. It bore a label denoting it @aput LVIIIm’ There is an old tale of a group of Cornish nolomen
who were attacked and killed by a group of Hunsaute to Rome. Still this account does not suppgmtBaphomet
theory and therefore casts doubts ddaphometif indeed such an idol existed being the heaealllly venerated by the
Templars.

It is possible thaBaphometvas either a corruption of the Islamic prophet Mahsed® which would synch a convic-
tion of Heresy by the trial or a Hebrew code fa GloddesSophia'Wisdom." In either case little hard evidence sues

231 H1538-gdlgéleth-By reduplication from H1556;skull (asround); by implication ahead(in enumeration of persons): - head
every man, poll, skull. H1556-gélal-A primitive ripdo roll (literally or figuratively): - commit, remove, lofaway, down, together),
run down, seek occasion, trust, wallow. Golgothadsnected to the sign of Capricorn-the half-gbatf-fish, or serpentCapri is
Latin for goat or head, arabrnis horn. This then is the head or goat-the Golgoth

%2 The Temple of Solomon was call&@@mpli ominium hominum pacis abH#ise G-d of the Temple of Peace among men).Sheniter
this would readTem Oph Abwhen spelled backwards spells “Baphomet”. This Wee “head” that the Templars were accused

worshipping.Baphemeans immersion amdetisis wisdom. Baphomet could then be called the “imgioa in Wisdom”, which is the

true Temple. This would also link Baphomet to Y awdwa (John) the Immersor.
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to prove or disprove either claim. Others have sstggl more intriguing possibilities-a respectedd>®aa Scrolls scho-
lar, Dr. Hugh Schonfield, also believes tBaiphomets a Kabbalistic cipher for the Godde&3sphia The code, known as
the "Atbash Ciphet' is a common Kabbalistic substitution cipher, wehthe Hebrew alphabet is laid out twice in opposit
directions, each letter from the top row substityiior one on the lower. Using this system, the eBaphomespelled in
Hebrew characters yields the naB@phia Sophiais a name for the power and wisdom of Beach HaKodeshbr Kun-
dalini, which is the power that Yochanan the ImmersearmatedBaphometthen, could be a code name for Yochanan|

Curiously, a number of Templar artifacts bear mage of an unusual bearded androgyny which ressnalddbdemical
drawings of theAnima Mundj or soul of the world, who is identical 8ophia(Sophiawas often referred to by the Gnos
tics as a hermaphroditic deity). Even more curiu@inostic texts often equa&ophiawith Mary Magdalene, who is
sometimes implied as the lover or companion of Yiahs (They also resemble depictionsAtiraxis a solar deity, and
some images dDsiris used by Gnostic groups).

It was very common for the Church to “Christianizeicient wells and groves of trees that had onee bee sight of na-
ture rites and Goddess worship. The most sacréldest sites began to boast Black Madonnas- depsctbdark-faced
virgins with their children. These black Madonnawéd been associated witybele Diana, andsis, all of whom were
black skinned. They were all originally moon Godskss divine female archetypes of the three maatiests of the
moon; the new moon, or virgin phase; the full moonthe fertile phase of motherhood; and the dadom when the
Goddess reaches her apotheosis as the incarn&tioedom, as the old woman, hag, or crone.

“In the Basque language, the words for deity andmuwere the same. The Sioux Indians called the riden
Old Woman Who Never Dies’. Iroquois called her “Hternal One’. Rulers in the Eritrean zone of Soéthca
bore the Goddess’s name —Moon’. The Gaelic nanteedofnoon, gealach, came from Gala or Galata, thgi-0
nal moon mother of the Gaelic and Gaulish tribestidh used to be called Albion, the Milk-White moGod-
dess. Persians called the moon Metra (Matra-mothet)ose love penetrated everywhere...Wearing ther lupa
crescent was visible worship of the Goddess. Thathy the prophet Isaiah denounced the women of 6i0
wearing lunar amulets (Isaiah 3:18).The crescenomworn by Diana and used in the worship of othedG
desses is said to be the Ark or vessel of boatliegpe, symbol of fertility, in the Container of Berm of all life.
The same ark, carried Elohims, like Osiris, intatte..” The Woman’s Encyclopedia of Myths and Secrets,

Barbara G. Walker

The famous Egyptian lunar Goddess, Isis, who waskbhas the most influence on the conceptione@btack Madon-
na, also known as Mary Magdalene. Isis ruled oeating and the magic arts .Like the Magdalene jslkennected with
ships: she rode in her barque ferrying the soulsuafiankind, and forever seeking and mourning rerlve, Osiris. Isis,
like the Magdalene, is also associated with Fraand,it is believed that Paris, the city of lovegorally called Para Isi-
dos (Greek for near Isis) - was dedicated to hewas the temple on which the cathedral of Notren®avas built. As
late as the fifteenth century women in France wéhdighting candles in honor of Isis, just agjhreverenced the Virgin
Mary. There were very few cult statuettes of Bl&dd&donnas before the coming of the Templars. ThelBMadonna
phenomenon coincided approximately with the daythefTemplars in the mid-late 1 8entury, almost certainly a prod-
uct of their influence.

Isis was portrayed as a nubile young black woman statuettes carved from ebony stone. She waippesd as a ho-
ly virgin and then prototype for the Church’s Mdng Mother. Mary was called the Queen of Heaven3tad of the Sea.
Like Isis, Mary was represented with stars arouedhead and a crescent moon at her feet .Mary)dikevho held Ho-
rus on her lap, was depicted holding the holy chitdher lap. But the “Church fathers” rejected thwious “Christian
Isis”, Mary Magdalene. She was too sexual, powedntl black. It is now recognized by scholars thiafthe Black Ma-
donnas were linked to Mary the Magdalene, and rartyithe Mother.

233 The Saracen cry was “Hail Allah!” Some claim ittt be Arabic for “Yah Allah” or “Yallah” and dir¢ed to Baphomet. This is
highly unlikely as Islam is strictly monotheistiachopposed to idols in any form. It is more prokeathlat the Templar cry of Yallah
was a version of Jahla Sidna, a name meaning “¥ahMaster”. Yahlah is related to Yahya, the Maardeame for the Immerser,
Thus, Yallah could have been Yahya, meaning Jolutl{gnan) and Yahlah Sidna could have been a salu@d¢noting “Yahyah,
our Master”, or “John, our Savior”.
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The rank and file of the Templars were worshippérglary and the Messiah but the inner, esotemugrwere Johannite

#%and worshippers of the Magdalene. It was this imiele who hid the secrets of the Order in theodations of the
great Gothic cathedrals such as Chartres. Invéistigahave revealed a concentration of Black Madsrin the area of
Lyons/Vichy/Clermont-Ferrand, focused on the rodledMonts de la Madeleinéhe Magadelene’s Hills).

Some experts also believe that the Templar knigbtshipped th&€aput Mortuum(death’s head), an alchemy symbol, to
which the Templars were believed to have been expdsring the Crusadé.The symbol was represented using a sty-

listic image of a human skull. One scholar who &d®4 engravings by the Templars claims the ernggavwossessed
faces on their fronts and backs similar to the haded Roman idol Janus and androgynous manitestaif the Kunda-
lini. Janus, who was the consort of Diana, was alswnifestation of Lucifer and the personificatafrihe “Green Man”.

Could the Grail legend actually be referring te gevered head of Yochanan? Certain Grail legenat$y asPeredur
where the Holy Grail is synonymous with a severedd) indicate that it must have been at least deresii one of the

Templars’ most valuable Grail manifestations. Thail@n Peredur?®*® which is brought to the Fisher King, is a platte

upon which is a “man’s head...and blood in profustmound the head.” The headPeredurbelongs to the cousin of
Peredur the future Fisher King, which gives us a codedsage concerning the head of Yochanan, the co@isfale
shua.

Ancient cultures used the skull as a cup to dritewtaken from a sacred well. Water, such asmasgkakes, pools, or
rivers, is seen as a door or portal to the othainreTaking water in a sacred cup fused a speciakep into the water-
similar to the Roman concept of holy water.

The etymology of the skull provides us with mohees to the secret of the Grail and the Templar©Ild German the
skull is Scalameans a seashell; the symbol used by pilgrim$ein vay to a holy shrine of St. James in Spaigrat®l

of life. Old Norse isSke] which means to have scales or to be scale-like.Wordskoal used as a toast before drinking

is related and means to toast from the skull. Thkealdian wordChereprefers to both the skull and a chalice. The
words give us proof that in Western Europe thelskas used as a drinking vessel.

By the time of Bruce, Celtic tradition, Grail miggie, and Templar values had fused into a singlelgeim. The “Cult of
the Head"- the ancient Celtic belief that the headtained the soul, resulted in the heads of #m@@mies were severeg
and then preserved. The Myth of Bran the Blessédse head, was buried as a protective talismandeutendon, face
turned towards France. It was believed the heatbgied London and caused the land to be fertileveendled off the
plague. Thus the head served the same purposaditidn as the Holy Grail. It surfaces later as fio-called “Green

234 John, the wild man of the wilderness, has assoamwith blackness: the feast of his beheadirgy 28! of August, is the day after
that of the Ethiopian —robber monk, St.Moses theck| who ended his days in the Nile Delta, and 3oéxecutioner is traditionally
depicted as black.

233 Elias Levita, the fifteenth-century Hebrew comméumtarecords the tradition that the teraphim wHrachel stole from her father

Lavan were mummified oracular heads and that tlael loé Adam was among them. The head of Esav, tbestor of the Edomites,
was also buried at Hebron; and this is, in faghptied by the Talmud that Esav's body was carrféébo burial on Mount Seir by his
sons; and that his head was buried at Hevron befYos

2% Then Peredur and his uncle discoursed together,tentieheld two youths enter the hall, and procgetbithe chamber, bearing
a spearof mighty size, with three streams of blood flgnfirom the point to the ground. And when all thenpany saw this, they be-
gan wailing and lamenting. But for all that, the maid not break off his discourse with Peredur. Asdhe did not tell Peredur the
meaning of what he saw, he forebore to ask himeming it. And when the clamour had a little sulesidbehold two maidens en-
tered, and a large salver between them, in which svanan's head, surrounded by a profusion of bléodl thereupon the company
of the court made so great an outcry that it w&sdme to be in the same hall withrth@ut at length they were silerReredur, the
Son of Evrawc
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Man”, the vegetation Elohim and tutelary of fetyilf*’ The ‘Green Man’ was a human head with vines igstonth from

his mouth and ears, and then spreading wildly ¢iverwalls. In Rosslyn Chapel there are ‘Green Mmering around
every corner .His head was like the heads the Tansiplere accused of worshipping, or the severedshefCeltic le-
gend.

The Celts believed that the decapitated head septed capturing the soul's enemy and many Celtiedds remain re-
garding the pursuit of Celtic bands of their enemniehe severed head was symbolic of spiritual pamerwas often im-
paled on a stick, as it was believed that the leg@dd sing and therefore warn the Celts that thegmies were advancH

ing.

Interestingly, the Feast of the Nativity of Sthdds set down in the Papal calendar for the 2ftlune, or Midsummer-
day. The very same period was memorable in the [Balan calendar. It was at Midsummer, or the sumsadstice that
the month called in Chaldea, Syria, and Phoenigithb name of TammuZ began; and on the first day--that is, on or
about the 24th of June--one of the grand origieativals of Tammuz was celebrated. On the advideopie Gregory |,
that, by all means the Roman Church should meeP#gans half-way, and so bring them into the Ro@laumrch. The
Gregorian policy was carefully observed; and soddidmer-day that had been hallowed by Paganismetavtinship of
Tammuavas incorporated as a sacred festival in the Raralendar.

Another key that helps brings this complicatedztel together is the fact that the Church of Roepgesented canonized
saints, who were said to have suffered martyrdonthbysword, as headless images with the severati bwrae in the
hand. The immediate origin of the story of the dsaidt rising up and marching away with his heatdignhand was bor-
rowed from Paganism, and borrowed in such a waydhanects the Roman St. Denys of Paris Withnysus’® Diony-
susor Bacchuswas represented &apricorn, the "goat-horned fish"; and there is reason t@be that it was in this form
that he had the name 6annes™° In this form in India, under the nam8durq" that is evidently "the seed.” In Persia he

%7 Even the tale of Robin Hood has connection to iysterious Green Man. Robin Hood originally waspacies of fairy derived
from the old Celtic and Saxon fertility Elohim oegetarian deity, the so-called Green Man. RobindHwas also known as Robin of
the Greenwood, Green Robin, Robin Goodfellow, Skp&are’s Puck i MidsummerNight's Dream who at the summer solstice
presided over fertility, sexuality, and nuptialheTRobin Hood of legend was a disguise for feytilites of ancient paganism .On
May Day they danced around the May Pole (a symtohfphallus) and on Midsummer’s Day every virgiowd become a Venus
type Queen of May. Many would be ushered into treegwood where they would undergo their sexualatin at the hands of a
youth playing Robin Hood or Robin Goodfellow. Magywas simply a pagan orgy.

238 e was depicted as either an older bearded Elohianpwetty effeminate, long-haired youth. His &tites included ththyrsos(a
pine-cone tipped staff), drinking cup, leopard &niting vine. He was usually accompanied by a pra@d Satyrs and Mainades (fe
male devotees or nymphs). Dionysus became onesahtist important Elohims in everyday life. He beeaassociated with severa
key concepts. One was rebirth after death. Herelislmemberment by the Titans and return to lifsyisibolically echoed in tending
vines, where the vines must be pruned back shaaply,then become dormant in winter for them to lfeat: The other is the idea
that under the influence of wine, one could feedgassed by a greater power. Unlike the other EmRimanysus was not only outside
his believers but, also within them. At these tiragaan might be greater than himself and do woekstherwise could not.

#9The reason for believing that Oannes, that was satiave been the first of the fabulous creatuines tame up out of the sea and
instructed the Babylonians, was represented agtia-horned fish, is as follows: First, the namen®es, as elsewhere shown, is jus
the Greek form of He-annesh, or "The man," which $ynonym for the name of our first parent, Adsliow, Adam can be proved tqg
be the original of Pan, who was also called Inuwbjch is just another pronunciation of Anosh withthe article, which, in our
translation of Genesis 5:7, is made En®dhis name, as universally admitted, is the geneaime for man after the fall, as weak and
diseased. The o in Enos is what is called the wénch sometimes is pronounced o, sometimes u,@mdtsnes v or w. A legitimate
pronunciation of Enos, therefore, is just Enus omi, the same in sound as Inuus, the Ancient Roraare of Pan. The name Pan
itself signifies "He who turned aside." As the Hebrew wimtd"uprightness” signifies "walking straight ihé way," so every devia-
tion from the straight line of duty was Sin; Hatfag word for sin, signifying generically "to go dsifrom the straight line." Pan, it is
admitted, was the Head of the Satyrs--that is, fitts¢ of the Hidden Ones," for Satyr and Satuhg'tHidden One," are evidently just
the same word; and Adam was the first of mankiad id himself. Pan is said to have loved a nymgdled Pitho, or, as it is given
in another form, Pitys (SMITH, "Pan"); and whatR#ho or Pitys but just the name of the beguilingnvan, who, having been be
guiled herself, acted the part of a beguiler of hesband, and induced him to take the step, inespmsnce of which he earned th
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was not only represented as Capricorn, but alsbharhuman shape; and exactly as St. Denys is egeeENimrod had
his head cut off; and in commemoration of that,fagtich his worshippers so piteously bewailed, image was so
represented. That severed head, in some of thensref the story, was said to have done as spdatathings as any
that were done by the lifeless trunk of St. DeBryant has proved, in this story Ofpheusthat it is just a version of the
story of Osiris. As Osiris was cut in pieces in Egypt, €rpheuswas torn in pieces in Thrace. Now, when the mahg
limbs of the latter had been strewn about the fikigl head, floating on theebrus gave proof of the miraculous charac
ter of him that owned it.

According to some writers, King Herod transportieel head of Yochanan to the city of Damascus irrord convince
the Romans that Yochanan was dead. Later, in 38Q e Roman emperor Theodosius enclosed the miglaid a ca-
thedral in Damascus dedicated to Yochanan. In 686 t@is cathedral was converted into a mosque liMasn Damas-
cus claim the head is still there.

Another account maintains that the head was ifitetred in Eliseus in Samaria and later given toAfhanasius, who
hid it in a wall of his church. The head eventudtlynd a resting place in a church built over theient temple oSera-
pis®in Alexandria, Egypt.

Yet another account maintains the head ended @oistantinople. Supposedly the head was takerukg to Antioch
or Caesarea and then carried by worshippers tot@aisople. The Greek Orthodox maintains the headd its way to
Constantinople after first being kept by Herod #meh moved to Emmesia, Phoenicia. The Greek Ortholleerve two
feasts each year. On February'2dey come together to honor the day when the headdiscovered by two monks in
the home of King Herod and then taken to Emmedi@nTon May 28, the Church celebrates the day in 823 C.E. wh
the head was taken to Constantinople. The headswasosedly found by the Templars in Constantindpiéng the 4
Crusade.

name Pan, "The man that turned aside." Pitho oy$@vidently come from Peth or Pet, "to beguileaifwhich verb also the famous
serpent Python derived its name. This conclusiomrgard to the personal identity of Pan and Pitea@yreatly confirmed by the titles
given to the wife of Faunus. Faunus, says Smitlmésely another name for Pan." In Chaldee the statter that is pronounced P is
also pronounced Ph, that is F, therefore Pan is$ fsun. Now, the wife of Faunus was called Oma,m@éaand Fatua, which names
plainly mean "The mother that turned aside, beiegwled."” This beguiled mother is also called ifetiéntly "the sister, wife, or
daughter" of her husband; and how this agrees Withrelations of Eve to Adam, the reader does eetrto be told. Now, a title of
Pan was Capricornus, or "The goat-horned" (DYMOCRan"), and the origin of this title must be tracedwhat took place when
our first parent became the Head of the Satyrs-“finst of the Hidden ones." He fled to hide hinfisehd Berkha, "a fugitive," signi-
fies also "a he-goat." Hence the origin of the leitCapricornus, or "goat-horned," as applied torP®8ut as Capricornus in the
sphere is generally represented as the "Goat-fighCapricornus represents Pan, or Adam, or Oanrbat shows that it must be
Adam, after, through virtue of the metempsychdsshad passed through the waters of the delugegda¢, as the symbol of Pan
representing Adam, the first father of mankind, bimad with the fish, the symbol of Noah, the sedatiter of the human race; of
both whom Nimrod, as at once Kronos, "the fathehefElohims," and Souro, "the seed," was a nearimation. Among the idols of
Babylon, as represented in KITTO'S lllust. Commintae find a representation of this very Capricesnor goat-horned fish; and
Berosus tells us that the well known representatiohPan, of which Capricornus is a modificatioreresfound in Babylon in the
most ancient times. A great deal more of eviderigatrbe adduced on this subject; but | submit ® rsader if the above statemen
does not sufficiently account for the origin of tlemarkable figure in the Zodiac, "The goat-horrfesh.” The Two Babylons-
AlexanderHislop

9 The Greek images of Serapis show him with long hail a long beard. He is seated on a throne wittiee-headed dog of
Hades, Cerberus, at his feet. The Egyptian imagelseoElohim show him as a mummified human with bead of a bull. He is
crowned with the crescent moon and two plumes
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Also, the area of southern France from whichTkeeplarsand their leaders were derived had ancient liokihé royal
family of Herod, whose mother was a princess fratrd® In 39 CE, Herod Antipas was exiled to thesaanf France with
his wife Herodia&", a great granddaughter of Petra and Esav's ringlthe woman who asked for Yochanan the Im-
merser's head to be served to her on a dinneeplatt

Herod’s step-daughter, Salome, danced the danteedfeven veils and demanded the head of Yoch&Raosephus
names her in hiAntiguities of the Jewsyet for some strange reason, she is not naméetiScriptures. The Dance of th
Seven Veils was part of the sacred drama, depittiegleath of the surrogate-king, his descenttimounderworld, and
his retrieval by the Goddess, who removed one pfsheen garments at each of the seven gates intlerworld.Sa-
lomerepresentedshtar passing through the seven gates in the templeragdlemSalome(Salmaong was the Aegean
Goddess from whor8alim/Salma/Solym@ Semite Elohim) took his name.

D

As Ishtar, her name translates as Irene, the third of theedaharlots calletiorae She may have been identical with the
“harlot” Mary Magdalene, or Mary of the Temple, véeoseven demons were the same underworld gaterkgepghom

the dancer gave her veils. These veils, like tivtboav veils ofMaya, signified the layers of earthly appearanceslor il
sions falling away from those who approach there¢Mystery of the deepssistoo had seven stoles with the same mys-
tical significance.

Herodias' cannibalistic request includes her oshiprof the skull of Yochanan the Immeré&r.This very skull is said
to have become the single most sacred relic ownetthd heads of the Templars. How did they supdgsa#utain the
skull of Yochanan, if not from Herodias?

241 The "Cult of Herodias™, in medieval folklorgas a coven of witches worshipping the Roman Gaslfésna and the Biblical cha-
racter Herodias. Fables of this cult began to shbesanetime before the 10th century, were denoubgetie Roman Church as su
perstition or diabolical deception, and had larg#ilgd out by the time of the Reformation. The &®nivere picked up again in the
early 20th century by some groups of modern pagahe,added elements not found in the original falks. After Christianity had
forbidden non-heterosexual practices and orgianddly common among Romans, a rumor arose thatpgrbwomen in Italy] had
started a cult centered on the Goddess Diana.cliftisaccording to the story, was mainly intendedvwwomen, preferably lesbian, as
many considered Diana a leshian Goddess. Somenersf the tale added what seemed to be an expliti-Christian character:
Herodias, the Jewish queen who plotted the deatfiochanan the Baptist, who had become deified asdt#ughter of the virgin
Goddess.

242 There exists an ancient sect that considers Yochtealast great teacher called the MandaeansMem&laeans are a religious

sect that still exists in limited numbers in theder territories of southern Iraq and Iran. Neit€hristian, Moslem, Jewish nor Zo;
roasterism, the Mandaean religion contains a wanétancient elements that attest to their antiquihdherents to the faith can be
found in the cities and villages in the lands &f tbwer Euphrates, the lower Tigris, the riverg tharound the Shatt-al-Arab, and in
the adjacent Iranian Province of Khuzistan (ondéedaArabistan).Their religion is a proto-religion which they descended from
Adam who was the first to receive the religiougnnstions of the Mandaeans. Their last great teaahd healer was Yochanan the
Immerser. The origins of both the people and ofrdiigion are one of the continuing mysteries ofridaean research. It was throug
the Portuguese monks that the name Christiansiof $ahn or Chrsitiani S. loannis. The first tinfgstterm is used is in a report
dated 1555 written by the Portuguese monks of Orraymon seeing their baptismal rites and hearingstbeies of Yochanan, the
Portuguese called the Mandaeans “Christians ofdBin” or Christiani di San Giovanni. Assuming ttiese people were simply the
last remnants of Yochanan the Immerser followertsthat they simply had not heard the word of Yalshiie monks decided all the
Mandaeans needed was a little prodding to becorod Gatholics

D

=

23 yochanan’s death may have been a ritual sacrifiteer than a murder. As an Essene, Yochanan,bearea sacred sacrifice and
chosen to die as a surrogate king, whose bloodregasred for the fertility of the land. YochanansMaeheaded , a common form of
death throughout early Aegean and Levantine cylsiié practice in some temples of the GoddesH euith animals as the victims).
He was a political prisoner and beheading was matstom of the Jews. This little known fact presentidence of the survival of the
Tammudshtar cult in Yisrael, where someone had to die as tleogate king, and the women raised the ancienetarfor the vic-
tim in the Temple.Ezek.8:14 Was his sacrifice some kind of prelude for theoming sacrificial king?
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A.T. Mann and Jane Lyle in their boolSdcred Sexuality state: ‘In the Pyrenthean Cathedral of St. Bernard-de
Comminges, Lilith has found her way into a churgltarving there depicts a winged ,bird-footed worgasing birth to
a Dionysian figure, a Green Marf™* Dionysu$* was a middle-eastern rustic wine Elofiihwhose ceremonies included
drunken orgies in his which his priestess, Ma&enadstore men to pieces’

D

According to Flavius Josephus, the small towStBernard —de-Commingess the place where Herod, Herodias, and
Salome finally settled. This could be true as macly Judeans had estates in southern Gaul. Bantshegydunum Con-
verarum Herod disappears from history and in the sama afsouthern France whekrdith may be found in church has
legends of Herodias having ending her days by dimogvin a stream. After her death, she joined hstess, the night
hags, and still abides there to entrap any unwatgsn

“Another colorful Languedocian legend concerns @geen of the South (Reine du Midi), a title for ¢bentess
of Toulouse. In folklore, the protectrix of Touleoss La Reine Pedaque (the Goose-foot Queen).Tdysma
reference in the punning, esoteric language ofiinds to the Pays du’Oc, but French researchersehigentified

244 5acred Sexuality ,1995.pg.137

245 The worship of Dionysus was savage and ecstacydtaries participated in orgia in which live aalm(usually a spotted fawn,
a goat, an ox or a bull) were torn apart and dexsbuaw. It was believed that the Elohim enteredwbeshippers and possessed them
through this Eucharist of living flesh, called tBenophagia. Animal skins and masks were worn, and a bull-roétesmbus)was
used to simulate the thundering of Zeus. As Diosyand his retinue traveled the world spreadingchls those who accepted him
were rewarded with ecstasy. Those who opposed hare stricken with madness, and brought down byhttieous results of their
own deranged atrocities. After establishing hig agkoss the known world, he returned to Greedagimyg his orgiastic Phrygian
rites with him. He was not well received. Penthdiisg of Thebes, had him arrested, tried, scouagatithrown into prison. For this,
Dionysus drove all the women of Thebes mad, inclgdigave, Pentheus's mother. They became maenatigeant out into the hills
to conduct their Dionysian orgies. Pentheus impntigdollowed them. Agave and her companions deekthe spy, and in wild rage
they fell upon him and tore him to pieces.

%4 Dionysus or Bacchus is thought of as being Grbakhe is a remake of the Egyptian EloHirsiris, whose cult extended through-
out a large part of the ancient world for thousaofigears. Dionysus’s religion was well-developadlhrace, northeast of Greece,
and Phrygia, which became Galatia, where Attis kg reigned. Although Dionysus is best rememibéoe the rowdy celebrations
in his name, which was Latinized Bacchus he had many other functions and contributed sé\aspects to the Jesus character:
Dionysus was born of a virgin on Decembel”2fid, as the Holy Child, was placed in a mangéte was a traveling teacher wha
performed miracles. He “rode in a triumphal prog@s®n an ass.” He was a sacred king killed aridrean a Eucharistic ritual for
fecundity and purification. Dionysus rose from thead on March 25th. He was the Elohim of the Varg] turned water into wine.
He was called “King of Kings” and “Elohim of Elohs- He was considered the “Only Begotten Son,"Vvi6g” “Redeemer,” Sin
Bearer,” “Anointed One,” and the “Alpha and Omebia. was identified with the Ram or Lamb. His sactéi title of “Dendrites” or
“Young Man of the Tree” intimates he was hung ame& or crucified. Dionysus/Bacchus’s symbol wadST or “IES,” which be-
came flesus or “Jesus.” The “IHS” is used to this day in Calib liturgy and iconography. The modern Christiafigion is but a
modification of Oriental Sun Worship, attributedZoroaster. The same letters IHS, which are inGheek text, are read by Chris-
tians “Jes,” and the Roman Christian priesthoodeddtie terminus “us” Dionysus became the univesaaior-Elohim of the ancient
world. And there has never been another like uitto the first to whom his attributes were accredlitere call Osiris; with the death
of paganism, his central characteristics were asduny Jesus. The grapevine was preeminently amnatien of Dionysus, or Bac-
chus, in his role of sacrificial savior. His immiitan was likened to the pruning of the vine, neaeg$o its seasonal rebirth. . In Syria
and Babylon the vine was a sacred tree of life Gdete, Dionysus was callddsius a title also of the god-man of tidrphic myste-
ries of Samothracelasius, lesiu®r Jason is in fact equivalent to Jesus.

247 Most of the earliest cultures seem to have consitithe causal force behind the world as femiran@pddess, a Great Mother,
who in her concern for struggling humanity, althbugvirgin without consort, bears a son who is batman and divine, and who as
a mortal must die, but in life is on Earth to hblpmanity with what it needs. In many of the legerhis son is connected with a tree.
From this the Green Man seems to have been gedethéeson of the Goddess here to helBimilar images appear earlier in art,
stemming from ancient Greek and Roman mythologya8us, the Roman Elohim of the woods, and DionyBaschus). The an-
cient Celts, too, depicted their Elohim Cernunndt Wworns and leafed hair.
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this figure with the Syrian Goddess Arfatlwho is in turn closely linked with Isis. And thésehe obvious asso-
ciation with the bird-footed Lilith." The Templar Revelation, Lynn Picknett and Clive Prince

"A head with one face or two faces sometimes beaadd sometimes not, made of silver or of woodctane of
a man or of a woman, an embalmed head that glowetthe dark or a demonEdman Burman Supremely
Abominable Crimes

"A great lady of Maraclea was loved by a TemplaX¥,lWH of Sidon; but she died in her youth and enniight
of her burial, this wicked lover crept to the grawkig up her body and violated it. Then a voicenfrine void
bade him return in nine months time for he woutd #& son. He obeyed the injunction and at the agpditime
he opened the grave again and found a head onethddnes of the skeleton (skull and crossboneg).s@ime
voice bade him 'guard it well, for it would be thieer of all good things', and so he carried it gwaith him. It
became his protecting genius, and he was able feeatéis enemies by merely showing them the magid.Hn
due course, it passed to the possession of the.dwtiehael Baigent, Richard Leigh and Henry LincolnHoly
Blood —Holy Grail”

Yochanan the Immerser, who was beheaded, idsiel the source of Templar idolatry. As ludicragshis may at first
seem, it is commonly known that several counteifeithanan the Baptist heads were around durindithes Could the
Templars have possessed one of these heads?oltsible, as the Templars were said to possess ofaig religious
relics of the time. As supposed Knights it is qutessible that the head of Yochanan the Baptistidvba an object of
devotion and guidance since his feast was to bebced by the command of the Templar Rule of OfdéMichael
Lamy, in his book on the Templars, quotes JacoWatagine’s last sentence agohn is called Lucifer or the morning
star...””° Yochanan was also called the “Maker and SaviothefTemplar Order.

According to the Inquisition, the Cath&fsowned the head of Yochanan. Some legends sudusthis severed head
was really the “Holy Grail’. They may have inhedt& from a sect of Gnostics, keeping it to maintas “magical” en-

248 Chief West Semitic Goddess of love and war, theesend helpmate of the Elohim Baal (Bel). Once sllhged all his enemies at

a feast. She is a Goddess with four differing atspecother, virgin, warrior, and wanton. Thoughneother" she was ever a "virgin".
Her lust for blood, and or sex, was legendary. 8ags worshipped throughout Canaan, Syria and Pheeidbe was a popular God-
dess of war and fertility. She was largely synzesdi with Asherah and Astarte, and so there is smméusion as to her myths ang
relationship to other deities of the area.

249 At their trials the Templars were not only accuséavorshipping the sacred head, but also the \&tioer of the serpent. As And-
rew Sinclair points out in The Secret Scroll, aeotiemplar emblem was the foliated staff of Moghe, very same staff, which
turned into a serpent and was itself emblematithefserpent religious cult and healifidhe Rosslyn Missal, written by Irish monks
in the twelfth century shows in itself Templar @es with great dragons and sun discs. Upon theeS8croll itself is the symbol of
the twelve tribes of Yisrael, the breastplate obAdn (whose serpent staff is said to be in the Akl twelve squares signifying the
twelve tribes surmounted by a serpent. The serpeliig the tribes, “. . . the Serpent as a syndjmhined a prominent place in al
the ancient initiations and religions.

%0 The Morning and Evening Stars are the same plafestus. The Morning Star was linked to Lucifer, ahd Evening Star was
linked to Venus, which the heretics connected toyMdagdalene.

21 The Cathars, also known as the Albigensians, weyaazi-Christian group dominant in the south ofnEeaand parts of Italy

during the twelfth and thirteenth centuries. Theareviocated primarily in the region of Languedatd #éhere are records of their ex-
istence as early as the eleventh-century. It ilebedl the term Cathar comes from the Greek w¢atheroi meaning pure. The
Catholic Church sent numerous preaching missiorisegdCathars, not only including the likes of SeriBard, but also St. Dominic
in the thirteenth-century. The Cathars were deehm@étical by the Catholic Church, which claimedytiveere a type of neo-
Manichean dualists, believing in two g-ds, onehaf $piritual world and one of the physical worlad.cArding to Inquisitors records,
the Cathars believed the spiritual world was ewnill,aas a result, advocated vegetarianism and moodactive sex. The ultimate
goal was the liberation of the spirit from the prisof the flesh. Additionally, they reportedly lesled in reincarnation, rejected the
TaNakK, rejected the sacraments of the Catholic €yuejected material possessions, and rejecteidntoge of cross. They also had
a clergy known as the "perfect”, which were distiisped from other Cathars, known as "good Christiaby black clothing. The

perfects abstained from meat and marriage, for ke general population of Cathars showed therareexe and respect. Al-
though ascetic doctrines were advocated and adherey the perfects, other Cathars continued to owaterial possessions, have
families, and likely ate meat. They believed inyoahe sacrament, known as the Consolamentum, inhadniperfect would lay his
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slavement. It may have been part of the Cathasureathat the foulPerfectiallegedly carried away the night before the
others gave up to the Crusaders. That could bemdryy Templars were so friendly towards them, degpe: fact of the
Pope’s urgings to the contrary. The Roman Churdectfor a Crusade against the Cathars in 1205.C.E They were
accused of being heretics, practicing sodomy (r@nich a charge coming from the Roman Church),rajetting the
justification of the need for a Pop&.This would link heresy with devil-worship and witraff>’. Thus, the seeds of the
Gestapo type Inquisition spearheaded by the faldliominic de Guzman and his Dominicans was unkssim all he-
retics to the Roman Churéf. This became a war of extermination of the CatHaveryone, regardless of age or sex be-

hands on either a dying believer or one who widloealdopt the ascetic lifestyle of the perfects. figedly, after receiving the sa-
crament, the perfects would no longer fear deaieréstingly, some modern Protestants have viehed\lbigensians as a type of
forerunner of the protestant movement. This is beeaf the Albigensian resistance to Catholic aithdout they seem to be una-
ware of some of the more unusual doctrines of théhn&'s. The first Cathar Bishopric was establishdeérance in 1150, and by the
end of the twelfth-century they had at least elebistoprics in France and Italy. They were clegngwing in number and influ-
ence throughout the region, and the Catholic Chtouhd itself increasingly concerned. The Churcpasded its activity in the re-
gion during Pope Innocent llI's reign, finally résg in the murder of the Papal Legate Peter Qaatein 1208. The incident has
been cited as the spark for Innocent Ill's calliigvhat became known as the Albigensian Crusade.nbiility of northern France
was willing to make war against the wealthy nobibif the south of France, and the crusade continvittdvarying degrees of in-
tensity for over twenty years, finally ending iretfireaty of Paris in 1229. Then the Inquisition exnto the region and began the
lengthy process of extirpating the heresy, withasaznal outbursts of violence in the storming ofiaias Cathar strongholds forti-
fied by castles. The last known Cathar perfect diiethe beginning of the fourteenth-century. Ona stll travel to the south of
France and visit the remains of numerous Cathdtesamcluding Queribus and Montsegur. They haveobee an integral part of
the modern tourism industry of the region and ae# worth the trip for a student of the Albigensi@nusade or the Cathars. An in-
teresting side note on the Albigensian Crusadkaisit provides the basis for the well known angyar saying among U.S. mem-
bers of the military, "Kill'em all and let G-d st out.” This saying is printed on T-shirts andrdeon U.S. military bases as an
informal creed for more intense military groupselie Marines, Rangers, and Special Forces. linitsly Arnaud Armaury, Ab-
bot of Citeaux, who when asked how to distinguigticlv citizens of Beziers were Catholics and whictravCathars, reportedly
replied, "Kill them all, G-d will know his own." Henay have never have actually said it, as it cofr@s a single source written
decades after the event. The Cathars called theessBure Ones after the Goddess known as the Pgtl@ir term for the Virgin
Great Creator Mother Mari (meaning ‘love’). The sea the Church resorted to the mass murder of ledsdof thousands of Ca-
thars most certainly had to do with their altevatviews about the Messiah. They claimed to possesxreBook of Love(Mari,
TARA). This mysterious manuscript is attributecthe Master who gave it to John the Divine. It wasi$mitted through the centu-
ries until the Knights Templar and the Cathars #elbjit. The Book of Love was the foundation of tathar Church of Love or
Amor (the reverse of Roma). The existence ofld8s (or hidden) gospel was revealed when the diat@dwurch subjected the Ca-
thars and Templar (in 1308) to torture. Its cordemére a secret skill (symbolized by the Templaidlskaid to grant one the ability
to control the forces of nature and to transfordirary human blood into that of the wise, holy gde blood of life of the immor-
tal. It is equated with the Holy Grail.

%2 One chronicler of this slaughter wrote, “It i$esato question the power of G-d, than to questi@power of the pope.”

3 Exodus 22:18The Hebrew wordasaphdoes not mean witch, but rather means seer, clgintpto whisper, to enchant .This on
mistranslated verse resulted in the church murdeaimd torturing thousands of innocent women orefatgarges . Sexual abuse an
sado-masochistic treatment of the accused womemamaggant and led by brutal clergymen. Many of tivture methods used by the
Inquisitors make the Nazi's look like Boy Scoutgriible torture methods were used to extract faleefessions” from their victims.

The Dominican friar Johann Herolt said, “Most wontesiie their Catholic faith with charms and spelier fashion of Eve, their first
mother, who believed the devil speaking throughg@ment rather than G-d himself... Any woman by Héksgows more of such

superstitions and charms than a hundred men.” 82 X&E. in Salem ,Massachusetts, witch hysterigps®8 communities ending
with 141 people arrested,19 were hanged, one adushdeath, and many tortured and robbed of theipgrty. James 1 (1566-1625
spread his phobia with religious division, plottiramd paranoia. He gave license to persecute ligsbahd healers as witches in his
Daemonologi€1597).

o D

254 1n 1210 AD, Pope Innocent Il unleashed "orderdief and sword" against a group of heretics thraughtEurope, mostly re-
membered as Cathars. Of special note, at the gitgaif Beziers, France there was a terrible massatheretics. Though the actual
count will never be known, it is thought that pgred 00,000 people were ultimately slaughtered. Jdpal forces besieged Beziers
and all inside were commanded to surrender anchtephe heretics inside, also known as Waldensiadbigensians, were believ-
ers in a widespread form of Gnosticism which theeat the greedy and materialistic goals of the &apiéhe policy set by Rome at
that time is still in force doctrinally. This is &wn as "Nulla salus extra ecclesium” ("Outside @teirch there is no salvation."”) It
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ing suspected of being a Cathar was hacked, bamattortured with eyes gouged out, lips cut off] anses sliced off.
The primacy of the pope had taken justice backeddark Ages.

In regards to the Cathars, St. Bernard wrote:

“The Cathars deny Christ and their temples resenslyleagogues. The sacred character of G-d’s sanieisias
ignored; the sacraments are not accounted holy sEdays are not observed with due solemnity. Menrdiheir
sins and their souls are carried off, alas, beftre awesome Judgment Seat without being reconwitbdhe L-
rd and provided with the holy sacraments. Childdennot learn to know Chr-st and the grace of baptis not
conferred on them.”

Another interesting connection between the Terspéard Cathars can be found in the Arthurian Grailances. The
imagery of the mysterious bearded head surfaces agahe Grail romances of Chretien of Troyes, vehthinly dis-
guised Templars are the Guardians of the Holy GF&ié grail in this story is not the cup of Messidhater versions, but
a mysterious dish accompanied by a lance.

The story, commissioned by a Templar noblemanfaswith alchemical and sexual allegory. The heeocial visits a
mysterious castléylontsalvat believed by many to be identical to the Cathesrgihold of Montsegur. During his stay,
he observes two odd processionsnaiden carrying a platter (the grail) with a singlafer on it, and a page carrying
lance which bleeds continuously. Out of respecvads asking about the items.

je)

He awakens to find the castle deserted. Outsielenicounters the mysterious Fisher King, who Istgy wounded "in
the thigh," (an allusion to a loss of sexual poy@rand admonishes the hero that his failure toodisc the secret of the
Grail and the lance has cursed the land with iifgr{most of the grail stories follow in similarein, seeming to hint at
pre-Messiah sexual rites associating the healtheofand with the virility of the king). A fourteémcentury painting un-
derlines the hidden message of the Grail stortagepicts the Grail knights kneeling before a glogwision of the God-
dess Venus .A curious related fact: unusual graffimbols left behind by imprisoned TemplarsGitinon Castle in
France include a symbol of Venus.

A popular drawing oBaphometwvas drawn by the nineteenth century mystic Eligbes (Alphonse Constant). Based
on hermaphroditic gargoyles found on Templar chapbE figure was drawn with the head of a Goayyraan body with
cloven feet and wings. According to Levi, it wasegelatory figure, requiring study to understand:

"The goat on the frontispiece carries the signhaf pentagram on the forehead, with one point atdpea sym-
bol of light, his two hands forming the sign of inetecism, the one pointing up to the white modheoKabba-
listic Chesed, the other pointing down to the bladke of Gevurah. This sign expresses the perfechdray of
mercy with justiceHis one arm is female, the other male like the ooleshe androgyny of Khunrath, the
attributes of which we had to unite with those af goat because he is one and the same symboflarhe of in-
telligence shining between his horns is the maigiat lof the universal balance, the image of thel sbevated
above matter, as the flame, whilst being tied tétenashines above it. The ugly beast's head egpsethe horror
of the sinner, whose materially acting, solely msgible part has to bear the punishment exclusiymigause the
soul is insensitive according to its nature and cary suffer when it materializes. The rod standimgtead of
genitals symbolizes eternal life, the body covevét scales the water, the semi-circle above itatmaosphere,
the feathers following above the volatile. Humaistyepresented by the two breasts and the andgogyms of
this sphinx of the occult sciences."

was "open season" on those who taught any doaither than that which the Pope allowed and thisensath people enemies of the
Catholic Church.
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In his book, The Head of G-d," Dr. Keith Laidlerput forth the theory that the Templars were ptiacters of a cult of
the head, which dated back to ancient times. Lesdeeory claims that Yahshua's head was sevéiedHis crucifixion
and latterly fell into the hands of the Templarsowlenerated it as part of their cult. This headdles claims is buried in
the apprentice Pillar at Rosslyn Chapel in Scotfafithe symbol of the skull and crossed bones usethdyremplars is
furthermore associated with Yahshua’ impalemend, raore specifically, with both the place and mannewxhich Yah-
shua died.

Clear quartz crystals have an ancient connectidim te Templars also. They were said to have wsgstal skulls in

their rituals. According to some scholars, the famorystal skull, the Mitchell-Hedges skull, mayw&deen in the pos-
session of the Templars. This skull was reporteoetérom the lost city of Atlantis and ended uphatite Templars who
took it to Belize where it was later discoveredNdiychell-Hedges. This may be true since stone statvged with Tem-

plar crosses have been discovered in Patagoniahwéveal that the Templars may have visited N@&tuth, and Cen-
tral America.

These ritual skulls may have been human boneseodweith gold and silver or precious metals. Theyrhave been the
skulls of deceased brethren as in the legen@eolesvausvhere a lady pulls a cart that holds the heads56f knights

sealed in gold, silver, and lead. But, the mystd#rthe Templar skulls may never be solved becaus# of them were
hidden before the Knights’ arrest in thé"leentury except two silver incased skulls founthie Templar's Paris Temple
by the Inquisitors. Also, a skull of gold or silweas alluded to in the testimony of a Templar fidargundy in 1307 C.E.

The famous skull and crossbones flag associattttixé pirates is said to have originated fromalskvned by a Tem-
plar, a YHWH of Sidon. The symbol of poison is tethto the early alchemical rites of the Templarghe early rites,
skulls representingCaputMortumni or “Dead Head".

It would be appropriate, then,liflith chose Herodias' heirs as the core of her spetiat af the Templars. The official
seal of the Templar Order was an eight-pointeds;reisice they were schooled in the esoteric effette number eight
(the alchemical number of Venus).The early civiii@as of the Persians ,Muslims, and Mesopotamiaasgnized the
eight pointed star as a symbol of the Goddess VeBinse the Templars lived next to the al-Agsa mesig Jerusalem,
they came to understand the power of the eightdsitieme and even built the octagonal Church of they Kepulchre
and the Church of the Ascension.Also, by adopthey éight pointed star as their definitive crossgieshe Templars
were revealing their own special affiliation to tBeddess Venus and her ancient path of alchenhylith launched these
Crusader wars and Inquisitions, it explains theurigs of monstrous bloodshed and today’s Middlst&a conflict.

253 \What became of the head of John the Baptist igcdltfto determine. Nicephorus and Symeon Metapbsasay that Herodias had
it buried in the fortress of Machaerus (in accomawith Josephus). Other writers say that it wéeriad in Herod's palace at Jerusa
lem; there it was found during the reign of Constanl, and thence secretly taken to Emesa, in Ribize where it was concealed

the place remaining unknown for years, until it waanifested by revelation in 45[8. 1016, the monks of Saint-Jean-d'Angély in the

Aquitaine claimed to have discovered the relicthefhead of their patron, John the Baptist.
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"During times of universal deceit, telling the tnus revolutionary."
George Orwell

s it possible she is the False Prophet of Revalatithe Greek text does NOT say it is a man, eveugth translators
have assumed so. But one major clue is that tloighiet will "cause" the world to UNITE POLITICALLAND MI-
LITARILY and to adopt a GLOBAL SYSTEM OF MONEY EXCANGE. It will also "cause" a GLOBAL RELIGIOUS

PERSECUTION of Believers who refuse to submit.

There are dozens of warnings about false propklets perform "signs and wonders" as the end neArsd Yahshua
especially warns about false prophets who seelaltor" Nazarenes by talk of "WARS and RUMORS [WARMIS]
OF WARS." Yahshua told Hisalmidim to "Take heed that no one [not eudlith] deceive you...for [before the end o
the age comes] ...false prophets...shall show gigas and wonders, in- so much that, if possitbley may deceive the
very elect." That is, even top church leaders cdaldinto deception BECAUSE OF THE MIRACLE&vil always
wants to disguise itself as good. In this way itadees people, by making them believe they aregigood.

The Scriptures says a False Prophet will do tgnemders so that [she?] makes fire come down fr@aven...in the
sight of men, and deceives those who dwell on #Hréheby those miracles [she?] had power to do..causes all who
would not worship [as she? commands] to be kil[&eV. 13:11-1b

(c) The distinction between ‘right’ and ‘left’ iné Zohar corresponds, not only to the distinctietween reward
and punishment in the next world, but also betwggmrd and evil, and specifically moral good and avithis
world. Samael, the power of evil, the tempter,abeuser, the evil Serpent, is placed on the ledtiaridentified
with the grade Gevurah. Now Samael is represengeith@ opponent not of Hesed but of Tiferet. HadsGreat
Dragon, who on New Year swallows the Moon, thatrigyents the union of the Matrona with the HolpdSiun-
til Israel by their sacrifice on the Day of Atonaméduce him to desist. He also, by means of imsoms, Lilith
and others, seduces men to defile their souls ranpnto the desire of the Holy King[Tr. note: It snde noted
here that the Zohar distinguishes the zelem (fang demuth (likeness) of man (v. Genesis |, 26efisand
‘right’, and identifies the demuth with the neshdm@&hus one aspect of the distinction between iagiat left in
the Zohar is a conflict between Samael and the Hahg. This conflict is obviously a very differghtng from
the conflict of view between Hesed and Gevurahyghalescribed in the same terms, and if we askihafises,
the answer is by no means easy to find in the Zghgossible explanation is as follows. It has beemtioned
above that each grade is regarded as ‘sucking’ ftbenone above it. Now it is not unnatural to siggpthat the
one which is ‘sucked’ should offer a certain resmigte to the process, so that two opposite tenderee always
at work. This would seem to be implied in the sdma¢wbscure interpretation given by the Zohar text which
it frequently quotes as containing a fundamentai@ple with reference to the grades, viz. ‘To gigce whence
the rivers came, thither they are ever returningt¢l. I, 7). On this principle there should be affict between
all the adjacent grades; but we may suppose thate¢ason why the Zohar dwells on the conflict betw®amael
and the Holy King is because of its importancetfe salvation of man's soul and the welfare ofggleple of
Israel.]Zohar :Definitions

Lilith loves to deceive, to trick, to change her shagkraake people do her will. That is the common therevery
ancient story abodutilith. Given the legends about heilith could even become the deceiver Yahshua spokd bé&
one we may one day call, "The False Prophetess."

Isa 47:1 -7Come down, and sit in the dust, O virgin dauglofeBabylon, sit on the ground without a throne,
daughter of the Chaldeans; for thou shalt no mazecélled tender and delicate. Take the millstpaesl grind
meal; remove thy veil, strip off the train, uncotlee leg, pass through the rivers. Thy nakedsba#i be unco-
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vered, yea, thy shame shall be seen; | will takeygance, and will let no man intercede. Our Reuwe YHWH
of hosts is His hame, The Holy One of Yisrael.th®i silent, and get thee into darkness, O daugiftehe Chal-
deans; for thou shalt no more be called the mistigfskingdoms. | was wroth with My people, | pnefd Mine
inheritance, and gave them into thy hand; thou t&f®w them no mercy; upon the aged hast thou heayily
laid thy yoke. And thou saidst: 'Forever shalld imistress'; so that thou didst not lay these thitogthy heart,
neither didst remember the end thereof.

Rev 2:20-23 'But | have against thee a few things: That tHoat suffer the woman Jezebel, who is calling her-
self a_prophetesdo teach, and to lead astray, my servants to cbmhroredom, and idol-sacrifices to eat; and|l
did give to her a time that she might reform froen Whoredom, and she did not reform; lo, | wilsther into a
couch, and those committing adultery with her igteat tribulation--if they may not repent of theworks, and
her children | will kill in death, and know shalll the assemblies that | am he who is searchingsr@ind hearts;
and | will give to you--to each--according to youorks.

Rev 18:4-10And | heard another voice out of the heaven,rggyiCome forth out of her, My people, that ye m
not partake with her sins, and that ye may not ikecef her plagues, because her sins did follomte the hea-
ven, and Elohim did remember her unrighteousneRender to her as also she did render to you, andik to
her doubles according to her works; in the cup thla¢ did mingle to her double. "As much as sheyldidfy
herself and did revel, so much torment and sorroxg tp her, because in her heart she saith, | gitaenand a
widow | am not, and sorrow | shall not see; be&aakthis, in one day, shall come her plagues,deatd sor-
row, and famine; and in fire she shall be utterlyed, because strong is YHWH Elohim who is judbieig and
weep over her, and smite themselves for her, galkings of the earth, who with her did commit rgdom and
did revel, when they may see the smoke of hermirnifrom afar having stood because of the fednesftor-
ment, saying, Woe, woe, the great city! Babyloa sthong city! because in one hour did come thgijueint.

j )

y

If we are now approaching the predicted end efalpe, then we should already be seeing the Fedpddt--or the False
Prophetess--prophesying right out in the open, evpérforming signs and wonders and deceiving milion a global
scale.

When man arose, his female was affixed to his amttthe Holy Spirit in him spread to each sidestperfecting
itself. Afterwards Elohim sawed the man in two &shioned his female and brought her to him likeride to
the canopy. When Lilith saw this she fled, andiststill in the cities of the sea coast trying ttage mankind.
And when the Almighty will destroy the wicked Rareewill settle Lilith among the ruins, since shehe ruin of
the world, as it is written: “For there Lilith shhkettle and find her a place of rest” (Isa. XXXMM). In ancient
books it says that she fled from man before thiswe have learnt differently, that she associatétd man until
this soul (neshamah) was placed in him, and therflsl to the seaside, where she tries to harm mdnkohar

[ll:19a

Interestingly, a triple 6 (666) was the magic nemtor ISHTARor Aphroditein the guise of the Fate.The BookRéve-
lation calls it the number of the “beast”.

Revelation 13:18Here is wisdom. He that hath understanding let bount the number of the beast; for it is the
number of a man: and his number is Six hundredsaxtgt and six.

The Beast with Two Backs is the androgyny of chlimze. King Solomon made a sacred marriage with@oddess and
acquired 666 talents of gold.

1Kings 10:13 -14And king Solomon gave to the queen of Sheba latldsire, whatsoever she asked, besides that
which Solomon gave her of his royal bounty. Sotsheed, and went to her own land, she and her sesva
Now the weight of gold that came to Solomon iny@a was six hundred threescore and six talenggotaf.
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Conservative and Fundamentalist Christians cal @ “number of the devil” and have made milliangloiting the

ignorance of the casual readers of Revelation. Heeythe number everywhere as the devilish infeeemdhe govern-

ment, or whoever they want to demonize. Yet, tla@eemany esoteric recurrences of this number. Algo@ample is the
maze at Chartres Cathedral was planned and desighedexactly 666 feet long.
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M any books could be filled with modern UFO encowst&rAlmost all of these books are just pure scienctofi
and figments of the people’s sick imaginationslthese farfetched stories that make even the opest-minded
scholar to become cynical concerning any type iehabeings even existing. Most of these so-caltatliations by aliens
can be explained as manifestations of some tygeswythological imbalance or sickness, such as faraagprojection.
But, many cases cannot be explained as they camedane people living their normal everyday lives.

“The abduction phenomena is, therefore, of greatichl importance if for no other reason than tlaetfthat the
abductees are often traumatized by their experieihder. David M. Jacobs , professor of Psychology atrHa
vard Medical School

Because of that fact, within the context of ttisdy, we must at least look for any UFQOlith /demon connection. In
this connection, many males who claim abductiora by~O describe a sexual assault by a "beautifehalioman.” One
major aspect consistent with almost all abductiocoants is the aliens’ preoccupation with some sbeexual experi-
ments or experience. It may be with some young Ferbeing raped by an alien disguised as her spmuaemale being
abducted and assaulted by an alien female. Mogi@eismiss these accounts, but in light of worliimliilith stories of
a similar nature, it might be wise if we took tleports by these terrified men and women more s&iou

Even within Jewish folklore there are accountsioimen being kidnapped by demons and taken to litketiven in their
subterranean caves. There they are raped and fardeshr and raise a mixed breed of children wieohatf demon and
half human. A Hasidic rabbi in Brooklyn has statadong Hungarian Jews there were women who werel rapale-
mons and gave birth to some sort of half human kaifidemon child. Rabbi Fatiyati was a master of detecting th

D

2% Astronomer Frank Drake developed an equation baged seven factors that scientists believe nepegsaintelligent life called
Drake’s Equation. His equation suggests that asyraarl0,000 intelligent civilizations could be mwasin the universe. Our universe
is estimated to be 17 billion light years (1 liglgar=the 9.46 trillion miles that light travels anyear) from one end to another. The
Milky Way is 100,000 light years across. There aneestimated 200 billion galaxies, each one holdietyveen 200 to 500 billion
stars.

257 Among his many works, which include multiple comnagies to the holy Zohar and Etz Chaim, Rabbi Yehadthored

"Minchat Yehudd. In it he writes of his experiences with earttubd souls and the exorcisms that he performed. Bueang Kab-

balists this is not the norm. Rabbi Fatiyah wasep above the rest. Rabbi Fatiyah was a mastestattihg the presence of spirits an
demons and an expert in the art of exorcism. Howéwealso knew that people many times make umagine things to be that are
just not true. He never simply accepted someonefsl that they were in contact with a spirit or dembn order to ascertain their
credibility, Rabbi Yehuda would test them to sethé person really was having an other-worldly eiqree or notMinchat Yehucdh

by Rabbi Fatiyah is one of the most revelatory waskout demons, how they act and deceive peopleeimost malicious ways.
Rabbi Fatiyah enumerates a number of personal iexqeexs which he witnessed how demons appearedfagm dreams and while
awake in all kinds of forms with the intent of dedeg them for some unknown devious purpose. R&aliyah was an expert in ex-
posing these demons and casting them out. He baedesl the procedures for doing these things invbik. Rabbi Yehudah Fatiyah
explains in detail how to distinguish between dredhat come from angels and those which come fremams. He gives a warning
that demons are not stupid and know very well howdduce mankind as they sleep. These unclearesriéve learned the art of
replication and can show an individual in theiraires false Heavenly and sublime spiritual symbdte ferson will believe that he ig
receiving a holy Heavenly message, whereas intfecsoul is being deceived into becoming an agéewib. Just as there are un-
scrupulous people in this world seeking to dupe @axckive others for their own personal gain, satlae spiritual beings that wish
to do the same. The dream world is the realm ofittednscious; as such, it is the rightful domaispfits both good and evil. There-
fore, each of us when we dream must be very caatidle must learn how to control our dreams. A dr@aerpreter must also be
aware that not all message dreams come from halces. Rabbi Fatiyah brings down examples how demappear in dreams in the
form of tzaddikim or as "ascended masters." They sfeow dreamers images of the heavens, the hatpehor even Kabbalistic
symbolism. All this is their attempt to convincesttireamer to believe in that which they send to. imthis way, the forces of evil
ensnare for themselves another soul. The demorayallegin by showing one images of holiness toiooevhe person that what he
is seeing in his dreams is "kosher". Then aftersthd is convinced and believes in what it is beshgwn, the demons then lead him
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presence of demons and the art of exorcism. Hedsa®veral stories of women and their demonicriotieat sound very
similar to accounts of alien encounters.

If the Lilith legends are linked to modern UFO abductions aiggh$s& wonders" seen in the heavens, then it besome
very relevant that many abductees claim to have 'throphecies" of global wars and ecological catgétes given to
them by their alleged aliens.

Strange lights in the sky have been reportedutiirout time. Even the great historian Josephustegdhat just before
the destruction of Yerushalayim in 68 C.E. theres &a army of strange lights over the city. He ckdnt looked like an
army of angels awaiting their orders to defenddiye But, as we know, those orders never camehWi¢ coming of the
dawn, the lights disappeared, and Yerushalyim efigd her fate.

In theTaNaKthere is a verse iMlishpatim (Judges) 5:23hat says:

Jdg 5:23'Curse ye Meroz', said the angel of YHWH, 'Curmsédiyterly the inhabitants thereof, because thapea
not to the help of YHWH, to the help of YHWH addims mighty.'

Rabbi Pinchas Horowitz (18Century), who wrot&efer HaBrit, states that th&almud in Moed Katan 16arecords an
opinion thatMerozis a name of a planet. This seems to imply thapthnetMerozis inhabited. Rabbi Horowitz writes in
chapter three of his bookAtcording to my opinion, there are in habited plgnand this is also implied in the Tikkune
Zohar.” According to this opinion, the fact that Scriptstates, Cursed is Meroz... curseate its inhabitantsis clear
proof from the words of our Sages for extrateriaklife. Of course, even this proof is subjectéfutation, for theZohar
also follows the opinion thaflerozis a star, yet states thats"inhabitants refers to its "camp,” that is, most probably, to
the planets surrounding it. Nevertheless, the ssmpeaning of the verse seems to support the opofitine Sefer Ha-
Brit.

The Sefer HaBrit goes on to say that we should not expect the unesabf another world to resemble earthly life, any
more than sea creatures resemble those offahrtd further states that although extraterrestaah of life may possess
intelligence, they certainly cannot have freedorwitif The latter is an exclusive attribute of mamwhom was given the

step by step until eventually the person sinks mémtal illness. In this state, the demons canrobtite person’s mind and body. The
only way to avoid the onset of such a demonic &tiathe recitation of the full order of the nighttimaedna Yisrael prayers. Rabb
Fatiyah explains the difference between angeliamhieand demonic dreams as follows. An angelic disarmessage dream. There
fore, during the dream the dreamer will remain calmd reposed, almost unemotional, regardless of isteeen. The dreamer will
watch the dream vision like watching a movie, while image’s inner meanings will somehow be imgdnin his mind. Upon awa-
kening, the dreamer is not frightened or alarmdthodigh he is perplexed about what to do next,nidwet step always seems to be
come manifest. Such was the case with Pharaoht Adteawoke from his dream, he knew he neededdtpneted. Intuitively he felt
inside himself that the interpretations his wisenmeere giving him were all wrong. He knew somethiveis missing. Only then doeg
his cupbearer speak to Pharaoh about Yosef. Phagbhever heard of Yosef to that day. Yet, thgtfdeever changed the lives of
both men, and both nations. YHWH gave Pharaoh t@ards. YHWH inflicted Pharaoh’s wise men with stlifyi. YHWH brought
Yosef into Egypt, made him a dream master and Wohign before Pharaoh, all in accordance to ther@iplan. A demonic dream
takes on a different form. During a demonic dreane feels great agitation. One may feel a weightmgis chest as if someone is
sitting on you. The dream images are confusingtdmidy. No clear mental message is received. Orekans with feelings of anxie-
ty and panic. One feels an inner conviction towarda®rtain course of action, yet no logical or pgesible means avail themselves.
The person then is led to believe that his fanfiignds or community is holding back from him sofoem of "unmanifest destiny."
The forces of evil then return in dreams to confilmeperson even further, making him suspicioustbérs around him. Eventually
paranoia sets in and is soon followed by schizaghreAll this occurred because the person openeddif to foreign outside influ-
ences without first being on a proper leveketlushgholiness) to defend himself

%8 Rabbi Horowitz criticizes those who think any aliée forms are like humans and dismisses suchghts as lies and a waste.
Those who them, Rabbi Horowitz says are, “simpletwho will believe anything.” Even the planets dags, are not made of matter
like ours. He gives the sun as an example (accgitdidudaism the sun is a planet).
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Torah and its commandments. He proves the latésiglon the basis of the Talmudic teaching thahellstars in the ob-
servable universe were created for the sake of man.

The basic premise of the existence of extratgiaddife is strongly supported by th&ohar. The Midrash teaches us
that there are seven earths. Although the Ibn E&sto argue that these refer to the seven cemit$n theZohar clearly
states that the seven are separated by a firmaandrdare inhabited. Although they are not inhabltganan, they are the
domain of intelligent creatures. We therefore fihd basic thesis of thg&efer HaBrit supported by a number of clear-cu
statements by the Sages. There may even be oties @ intelligent life in the universe, but sudfie forms do not have
free will (behirah), and therefore do not have rhoeaponsibility. He acknowledges these life forams, ‘ba’alei sekhel
u'madal (masters of intelligence and science).

=3

If we assume this to be true, we ask the basistgure If such creatures never have any usefulftessan, what is their
reason for existence? We find one answer to thestipn in theTikkunei Zohar. Speaking of the vers&dng of Songs
6:8), "Worlds without numbet the Tikkunei Zohar states: The starscertainly are without number. But each star is
called a separate world. These are the worlds withmumber' The Tikkunei Zohar further states that evetyaddik

(righteous person) will rule over a star, and tfemee have a world unto himself. The 18,000 worldsntioned above
would therefore be that number of stars, presided by the 18,00@zaddikimthat are alluded to in the verezekiel

48:35), "Around Him are 18,000 However, these may only refer to those worldsted daily by the divine presence, by
there may be innumerable worlds for the leszaddikim

—

We have a reason why the stars were created, apdh&i may contain intelligent life. Since an overgded Earth will
not give thezaddikimthe room they require, each one will be givenaws planet, with its entire population to enhanc¢
his spiritual growth.

Once we know that the stars and their planets wregted as an abode for taaddikim we might naturally wonder how
they will be transported to them. However, Tr@mud even provides an answer to this question. Disngdsie passage
(Isaiah 40:310), "They shall mount up with wings as eagles," Thémud states that in the future world, YHWH will grant
thetzaddikimwings to escape the earth. Theghar goes a step further and states tihatiVWWH will give them wings to fly,
through the entire universeThis prediction by the ancient sages speaks oinitiation of some sort space travel as part
of the prologue to the Messianic Age.

A word of caution to the student JUST BECAUSE THE SAGES ACKNOWLEDGE THAT THERE MAY BE
OTHER BEINGS INHABITING OTHER WORLDS, THIS DOES NOT CONCLUDE THAT IT IS THOSE BE-
INGS AND THEIR SPACESHIPS THAT ARE BEING SEEN BY TH E THOUSANDS WHO CLAIM TO HAVE

HAD A CLOSE ENCOUNTER OF THE THIRD KIND.THERE ARE O THER CONCLUSIONS THAT CAN BE
GIVEN TO REVEAL THE TRUE IDENTITY OF OUR VISITORS. THE SAGES HAVE IDENTIFIED OUR

INVISIBLE VISITORS AS BEINGS OF DIFFERENT RACES OF ANGELS AND DEMONS. UNLIKE THE

UNLEARNED RELIGIOUS FOLK, THE ANCIENT SAGES KNEW TH AT THE DEMONS WERE A SEPA-
RATE RACE FROM THE ANGELIC RACES, AND THAT THEY WER E CREATED AS SUCH.

It has been taught: Abba Benjamin says, If thetegethe power to see them, no creature could entherale-
mons. Abaye says: They are more numerous thanevanar they surround us like the ridge round a fi®ldHu-
na says:. Every one among us has a thousand orettiednd and ten thousand on his right hand.2 Redyss:
The crushing in the Kallah3 lectures comes frormtideFatigue in the knees comes from them. The mgearit
of the clothes of the scholars is due to their ingkagainst themlalmud Mas. Berakot 6a

THOU SHALT NOT UNCOVER THE NAKEDNESS OF THY FATSHERSTER. We have learnt elsewhere that

Adam separated from his wife a hundred and thiegrg2 after Cain killed Abel. R. Jose said: ‘Wheatti was
decreed for him and for all mankind, he said: Whgusd | beget children for confusion? and he therefsepa-
rated from his wife. Then two female spirits used¢dme to him and they bore from him. Their offgpnvere
demons and were called “plagues of the childremeh”. We have learnt that when man came down tthear
the supernal likeness all who saw him, both highred lower beings, came to him and made him kinthief
world. Eve bore Cain from the filth of the serpearid therefore from him were descended all the eddenera-
tions, and from his side is the abode of spiritd de@mons. Therefore all spirits and demons are ¢fathe class
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of human beings below and half of the class of Bragj@ove. So, too, those that were born from Adtemnveards

were half of the lower and half of the upper sphéiger these were born from Adam, he begat frarselspirits
daughters with the beauty of the heavenly beinglsadso with the beauty of the lower beings, so thatsons of
Elohim went astray after them. One male came iméovtorld from the side of the spirit of the sideCafin, and
they called him Tubal Cain. A female came with Wwimo was called Naamah, from whom issued othertsgind

demons; these hover in the air and tell thingshimse others below. This Tubal Cain produced weapbngr,

and this Naamah clung to her own side, and sheestists, having her abode among the waves of that gea.
She goes forth and makes sport with men and caxéiom them through their lustful dreams. Front tliat

she becomes pregnant and brings forth further gz the world. The sons whom she bears from hioaigs
show themselves to the females of mankind, whartgepeegnant from them and bring forth spirits, dinely all

go to the ancient Lilith, who brings them d@mhar, Vayikra, Section 3:76b

The modern UFO abductions bear many similaritigh ¥he olderLilith accounts.Lilith would carry off her victims in
the night. Like the aliens, many would never netuiShe was said to drink human blood and eat loims, and the
same is often reported being done by aliens seghébgibductee witnesses or other non-abducteessisenot to men-
tion the reports of cattle mutilations and asseddiFO's. A disturbingly large number of childi@e involved in these
abductions byLilith and by UFQO's. The stories bilith and UFQO's both involve shape-shifting and intenetisional

phenomena. Sexual aggression by aliens is commuiitriess tales as in thdlith legends. Both use sleep paralysis to

immobilize victims. Both prophesy. Both occasibngerform "healings" and leave behind scars. HBage terror as a
weapon of control. Both employ hypnotic trances.

Amazingly the ancient sages have written accooind®@me sort of beings that inhabits “inner earffiie descriptions are
similar to alien encounters that have been repdrtagcent years. They believed in subterraneards@nd each one
inhabited by different life forms. In fact, the b still believe that the fallen angels amadzakim(demons) have their
domain in the depths beneath our earth. Perhapsiddern day alien encounters are not from “outacspbut actually
visitations of these various beings that dwell la¢héehe eartR>®

117. But the punishment of that body, until it sigND RESURRECTS, is great, since it did not ngeoitvth BY

CHILDREN, so it is brought down into Adamah, cléseArka. FOR THERE ARE SEVEN LANDS, ERETZ

(LAND), ADAMAH (GROUND), GAI (VALLEY), NISHYAH (FORTFULNESS), TZIYAH (WILDERNESS
TEVEL (WORLD). There he is punished. Then it isighd up to Tevel, WHERE WE ARE, and it descend4<BA
TO ADAMAH. Now it rises and now it descends. It t@asest, save on Shabbatot, holidays, and thedags of
months Zohar :Mishpatim 117

If not, then SIN COUCHETH AT THE DOOR. By “door” iseant the heavenly tribunal which is the door

through which all enter, as it is written, “open e the doors of righteousness” (Ps. CXVIIl, 19).“8in cou-
cheth” is meant that the side which clung to thad was drawn towards thee is lying in watch forethe exact
punishment from thee.” Said R. Isaac: ‘When Kayamted to kill Abel, he did not know how to make ine up
the ghost, and he bit him like a snake, as oureagjles have explained. Elohim then cursed him handan-
dered about the world without being able to find/ aasting-place until, clapping his hands on hisadhehe re-
pented before his Master. Then the earth founchaepfor him in one of its lower levels.” R. Josels&he earth
allowed him to stay on its surface, as it is wn{tteAnd YHWH set upon Kayin a sign”.’ R. Isaac sdiflhat is
not so. The earth found a place for him in a certawer level, as it is written, “Behold, thou hakiven me out
this day from the face of the ground”, implying tth@ was banished from the surface but not fromecgréund.

259 p Hopi Indian legend says that a very ancient tlieoenplex exists under Los Angeles and this, they svas occupied by a ‘li-
zard’ race some 5,000 years ago. According to flgiends, the Hopi once lived within the Earth arete fed and clothed by ‘ant
people’, possibly the extraterrestrials known as @reys. The Hopi refer to their ancestors as tsaake brothers’ and their most
sacred of underground rituals is the snake danigse.Hopi say that one day under the orders of tBenldess, Spider Woman, they
ascended to the surface of the Earth amerged through their cave they called the SipapgDince on the outside, the Hopi say,
mocking bird arrived to confuse their language anake different tribes speak different tongues. Thisuch a repeat of the biblica
story of the Tower of Babel that a connection igiobs. To this day the Hopi will not recreate theages of their snake ancestors fg
fear of death.
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The level on which he found a resting-place wasa Aok the denizens of which it is written, “the$als perish
from the earth and from beneath the heavens” (¥erll). There was fixed his habitation, and thisvigat is
meant by the words, AND HE DWELT IN THE LAND OF NO® THE EAST OF EDEN. Said R. Isaac furthe
From the time that Kayin killed Abel Adam separafiean his wife. Two female spirits then used to €@nd
have intercourse with him, and he bore from themts@nd demons that flit about the world. Thisdeause no
surprise, because now also when a man dreams igléep, female spirits often come and disport Wwith, and
so conceive from him and subsequently give bittle. dreatures thus produced are called “plagues afknd”;
they appear always under the form of human beibgsthey have no hair on their heads. It is they e re-
ferred to in the verse, “and | shall chastise himthwhe rod of men and with the plagues of the swinsen” (Il
Sam. VII, 14). In the same way male spirits visimenfolk and make them pregnant, so that they ot spi-
rits which are also called “plagues of the sonsr@n”. Bereshith 1 Zohar- 145 b

Whilstthey were going along they heard a voice saying: téht-dwellers, who take a crooked path, turnhi t
high ground and do not descend by the path leadownwards.’ R. Jose said: ‘This proves that Elofgrguard-
ing our way.’ They then took the mountain path asdended a hill that was situated between hugesrazkying
to themselves: ‘Since Elohim desires us to take ribad, we are sure to see something of note, pereence
some miracle.” They went on and sat down by a icldfte rock, and were amazed to see a man suddamyge
from it. ‘Who art thou?’ said R. Jose. ‘| belongtte denizens of AR’ he answered. ‘Are there human beings
there?’ they asked. ‘Yes,’ he answered, ‘and tlwsy and reap. Some of them are of a strange appearatif-
ferent from my owii"; and the reason | ascended to you is to learn fyam the name of the earth wherein ye
dwell.” “This earth’, R. Jose replied, ‘is calledez, namely, the erez (land) of life, of whictsitaritten: “As for
the earth (erez), out of it cometh bread” (Job XIX\3), implying that only out of this earth comddtead, but
not out of any other, or if it does come, it is botad of any of the seven kinds.” The man theneupturned to
his place, leaving them astonished. They said: ufesly, Elohim wishes to recall something to oumndsi
through this incident.Zohar 1- 157a

Soncino Zohar, Vayikra, Section 3, Page H0ae higher than the other, the Land of Israel beime highest of
all and Jerusalem being the highest point in theletinhabited world. Our colleagues who dwell ire tBouth
have seen all this in the books of the ancientsiaride Book of Adam. Between each earth and theisea fir-
mament which divides them from one another. Helmeg &ll have separate names, among them being dine (
den of Eden and Gehinnom. The creatures in themais different, corresponding to those above, suiitle
two faces, some with four, and some with one; heid ispects also differ. But, it may be said, aot all men
descended from Adam, and did Adam then go dowado ef these earths and beget sons there? The iguth
however, that man is found only in this highesttieavhich is called Tebel (inhabited world), and efis at-
tached to the upper firmament and to the suprenraéNddence man is superior to all other creatures:, fust
as above there is a highest firmament which igithene of the Holy One, blessed be He, so belothisrnTebel
is the king of all, to wit, man. As for the loweeatures, they are produced from the moisture efaarth under
the influence of the heavens, which brings fortatures of various kinds, some with skins and switieshells-
red, black, or white, and so forth, none of therdugimg for more than ten years or so. In the BobRab Ham-
nuna the Elder it is explained further that all tihabited world is circular like a ball, so thabse are above
and some below, and the strange appearances dicadces are due to the nature of the air, butythiee as
long as other men. Further, there is a part of warld where it is light when in another part it dark, so that
some have night while others have day. Also theeeplace where it is always day and where themoigiight
save for a very short time. All this account whifound in the books of the ancients and in thekBaf Adam is
confirmed by Scripture, which says: “I will giveatfiks unto thee, for | am fearfully and wonderfuiigde, won-
derful are thy works” (Ps. CXXXIX, 15), and agdi®, YHWH, how manifold are thy works” (Ps. CIV, 2&his
mystery [Tr. note: ‘That there are seven earthseéoping one another] has been entrusted to the ensisif wis-
dom [Tr. note: The Kabbalists.] but is not knowrtiose who mark out boundaries [Tr. note: The gepbers]
Similarly the sea is full of different creaturesit in all worlds there is no ruler save man andltio above him.’
Jude 1:6-7-messengers also, those who did not keep theirpoinnipality, but did leave their proper dwelling,
to a judgment of a great day, in bonds everlastimgler darkness He hath kept, as Sodom and Gomaearah

=

a/

20 0One of the seven levels of earth. Cain was badigharfa from the face of the earth and generated demdfspring.

%1 According to legend, the descendants of Cain haweheads.
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the cities around them, in like manner to thesejritagiven themselves to whoredom, and gone attber dlesh,
have been set before--an example, of fire age-dujurstice suffering.

In fact, the similarities are so striking thlaete are serious medical researchers who thinkateeyeally both the same
phenomenon, which they attribute to disturbanceakerbrain during sleep paralysis. But likéth, UFO's also frequent-
ly are said to abduct people who are are awakenrimd, albeit alone in locales with few witnesses

Even in the dream state, people report aliensmgithem prophetic warnings and other messadgdh did the same.
As Diana or Athena for example, she often appeared in dream fdbmana gave Brutus the order to go to Britain after h
fled Troy when she appeared to him in a dre@thenawas the patroness of prophecy because of allreandwarnings.
Those rabbis who classeédith as an "angel" were actually calling her a "messgngpirit or a prophetic being.

Some people are now claiming Princess Diana isaopy to them or in their dreams and giving theoppecies. The
similar nature of the dream messages to UFO wasningy be a clue to the true nature of these repdirtappears the
activities ofLilith don't change; only her "name" seems to vary. htndnd, all these phenomena can just as easily
classed under the ancient bannekibth.
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“We must read the Bible or we shall not understpagchology .Our psychology, whole lives, our largyjand imagery
are built upon the Bible.” €.G. Jung, The Visions Seminars

r. Carl Jung’s limited familiarity with th&abbalistictexts and ideas no way prevented him from commegriio-

foundly on certain symbols in the writings of thegges, such a8dam KadmonJung never undertook a study @
Kabbalahin its own right, and his work was almost excledyvadjunctive to his other work which was psyclygio
However, had he been aware of these symbols @ib®%54, they would have been very valuable to Inithé expression
of his own psychology of the self. We must alsadnin the idea that Dr. Jung suppressed the Jewnyskical origins of
his ideas due to the times in which he lived (1952

=

Jungian psychology is in a position to providenmath direct awareness of the archetypes withindwn psyche. This,
Jung believes, can be accomplished through intejiwa of the symbolic projections of the unconssidn fantasy, art,
and dreams, guided by a new psychological undatsigrof the basic archetypal images that have Ipeesented in the
history of mythology and religion.

“The statements made in the Holy Scriptures are alserances of the soul...they point to realitied thranscend
consciousness. These entia are the archetypeg cobtlective unconsciousnesft. Carl Jung, Answer to Job

Jungian psychology explains archetyptss being the secret, collective, symbolic langublgeall mankind recognizes.
He viewed them as projections of the collectiveamstious; that is the reflections of the deepesttrmniversal struc-
tures of the human mind. The Azriel of Gerona"(Cntury C.E.) held that the energy of the human derives from
the sefirot the archetypes through which Elohim expresseslflt® creation. Abraham Abulafia (1240- 1291
C.E.)understood the names of gedirotas referring to processes taking place in the raimtibody of man.

The fact that theilith legend is experiencing a revival of sorts tellaugeat deal about the female needs and longings,
once repressed, and are now surfacing in todagietyoLilith challenges the patriarchal views of women, theitus,
and role in the modern world. She represents ttimate liberated woman in the minds of many of fodowers.

Jung®®had a name for this poisonous female — the negatiire&®. This is the female personification of a male's un
conscious .It is all the feminine psychologicaldencies in a man’s psyche, such as vague mood swiitgition, irra-

%2 The Nazis called psychoanalysis “the Jewish seferio which Ann Freud said the Jews wore proudladbadge of honor”.
Sigmund (Shlomo) Freud, the father of modern pshayg came from a Hasidic family and his great-gifather and grandfather
were rabbis.

23 jung’s disciple, Aniela Jaffe, records that Juregidier anti-Jewish statements about the Jewisid mas due to his lack of com-
prehension of Judaism and the Jewish culture. steadmitted to Jewish scholar Leo Baeck that heslipded up concerning some
of his views of Judaism.

%4 The word "archetype" was coined by Carl Jung, Wieprized that humans have a collective unconsciteposits of the con-
stantly repeated experiences of humanity.... a &fir@adiness to reproduce over and over agaisah® or similar mythical ideas....'
This shared memory of experiences has resultedré@s@nance of the concepts of hero and heroinetrdwagcends time, place anc
culture. Jung called these recurring personalitiesetypesfrom the Greek wordrehetypos meaning “first of its kind.”

% Jung claimed that the roots of psychoanalysisctbalfound in Kabbalah and Hassidim. Accordingugla full understanding of
Freud would: “carry us beyond Jewish orthodoxy i@ subterranean workings of Hassidim and therntnieacies of the Kabbalah,
which still remains unexplored psychologicallfCarl Jung, Letters, Vol.2, pg.175lung could be called a contemporary Kabbalist,
but one who provides the basis for a radical psipdical interpretation of the symbols and ideasimitabbalah. Jung took the psy+
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tionality, a feeling for nature, his need for perablove, and his relationship with his unconscidttse negativanima®’
is in a man’s personality can be revealed in a ishspoisonous, effeminate remarks by which he ldegaeverything®®
This is symbolized in history and cultures as aspoous damsel. She is a beautiful creature thatveapons hidden in
her body or a secret poison with which she kills lbgers during their first night togeth®&fn this guise thenimais a
cold and reckless woman, which later was incorgaraito the belief in witches.

There is a dimension of a man’s psyche that #atsal woman, a woman that is not seen clearly,vame appears for a
moment and then disappears. She is, in turn, fehatid alluring, obsessing us with desire, andtherhaps scornful
and rejecting, driving us to contemplate dark de&uig her conduct is not simply capricious. It fsea strongly influ-

enced by the conscious attitude we take towardslfhee are rejecting and cold, she will respondaadingly. If we are

welcoming and loving, her face can become beaudifidl deeply harmonious feelings can flood our Beart

The hardest thing about th@imais believing that she actually exists. Men wilhglét vehemently all the while their ri-
gorously logical plans are awash from feelings fitmetow?’® They deny the existence of thrima not only because she

chologization process further than any of the anicsages or Hassidim could ever hope to do themsehe seemed to be familia
with the writings of Gershom Scholem, the Zohare Kabbalah Uncovered, and certain doctrines ofdnici Kabbalah.

266 pgychiatrist Carl Jung revived the terms animubamima in order to describe the reasoning andtiveeuparts of the mind (i.e.,
the left and right hemispheres). Every person'maris "often symbolically connected with both eaatid water. She is pictured both
timeless and profoundly wise.... Each man's first fomthative experience of the anima is with his neottHer true function in the
mind, according to Jung, is creativity." The anifmaJung, is the personification of the femininéuna in the masculine unconscious
ness. The animus is, therefore, the reverse pdiction in the feminine unconsciousness. This psjmgical bisexuality reflects the
biological fact that the excessive number of maléemale genes composing the individual determthes dominant sex. A smaller
number of countrasexual genes appear to producgrasponding countrasexual person, which usualtyares unconscious. The
anima and animus personifications usually take $oa® figures in dreams or irrational fantasies; momly they visualize as the
"dream girl" and the "dream lover," or they maythe rationalization of a man's feeling or a womalnisking. Both anima and ani-
mus as regulators of behavior to regarded as hiigfilyential archetypes. The anima is archetypatoading to Jung, because every
man carries within him an eternal, definitive femaimage, which is not an image of any particwl@man. Such an image is fun-
damentally unconscious, an hereditary factor ahpriial origin engraved in the organic system ohpen imprint or archetype of
all the ancestral female experiences, such asepesit of all impressions made by woman. Sinceith&ge is unconscious, it is con-
stantly projected upon the person of the beloved,isa chief reason of passionate affection orsive.

%7 According to German legend, there was once a lieayoung maiden, named Lorelei, who threw her$elaidlong into the river
in despair over a faithless lover. Upon her deathwas transformed into a siren and could from tina on be heard singing on a
rock along the Rhine River, near St. Goar. Her lyisnmusic lured sailors to their death. The legentlased on an echoing rock
with that name near Sankt Goarshausen, Germany.

%8 The High Priestess in the Tarot Card symbol. Thissually the Goddess Isis or Artemis, the hustr&se Marseilles deck shows
the Goddess Junon (Juno), wife of the Elohim Jupibel a peacock. The symbols here are lunar argestig lunar vision (for exam-
ple, the intuition as opposed to common sensahdhoth deck, she is shown naked, clothed onéywhite Veil of Light, and
seated on a throne. Her bow rests in her lap. éthgavn are arrows, four crystals, a net (symbolithefEgyptian Goddess, Neith), a
camel, flowers, and fruit. This card representsitigtion and the imagery suggests the archetgbéise unconscious in a general
sense and the anima in a specific sense. Nich®8#4jIcalls the symbolism in this card, the archetgpthe virgin.

29 \When Lilith refuses Adam’s domination, she calistbe ineffable name of YHWH and leaves him. Oneutth note that the in-
verse was also true, for in leaving Adam Lilithalsses one half of herself. To my thinking, théparation is wonderfully reflected
in Carl Jung’s psychology, where the personality $veral aspects: The male side or Animus, thaleeside or Anima and the dark
repressed side or Shadow. The work of “integrat@actording to Jung is to heal the separation betwleese aspects of the self and
become a fully actuated person where each aspact@ded equality. The story of Lilith is a petfélustration of Jung’s “archetyp-
al symbols” reflecting this basic human truth

270 according to theZohar, all souls, prior to their descent to this worte Aoth male and female (anima amdmug. It is only when
the male finds the female half that he is complétst as every soul is originally bi-sexual, sotagesefirot (such a8hochmahand
Binah). Chayim Vital said, “The whole universe functicaxscording to the principium of the masculine amchihine.”
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is unconscious, and therefore hidden from view,disd she can be young and immature, and not imdrar with the
manly image they have of themselves, or she can kbgeugly and repugnant because she has been dgaodeabused
for so long.

But, theZohar supports the psychoanalytic view that all indigtiuare bisexual in nature and each person’s pSgche
juxtaposition and blend of thenimaandanimus This is traceable to the story Ghawahbeing taken from Adam'’s rib,
which hold that all souls, prior to their descenbithis world are both male and female.

Zohar Section 1; 491R. Jose and R. Judah and R. Hiya. On the way @y Phineas coming towards them.
When they met, they dismounted and sat down uniZega tree. Said R. Phineas, ‘Now that | am siftivere, |

should like to hear some of those wonderful ideasgttich you daily give utterance.” R. Simeon thpoFuopened
a discourse with the text, and he went on his jeysrfrom the South even unto Bethel, unto the plheze his
tent was at first, between Bethel and Ai, (Genl,8). He said: ‘The word “journeys” is used herehere we
might have expected “journey”, to indicate that tBkeekinah was journeying with him. It is incumbamia man
to be ever “male and female”, in order that histfamay be firm, and that the Shekinah may neveartddmm

him. What, then, you will say, of a man who goea fmurney and, being absent from his wife, isarakr “male

and female”? His remedy is to pray to Elohim befbeestarts his journey, while he is still “male afenale”, in

order to draw to himself the presence of his Mastéhen he has offered his prayer and thanksgivimd the
Shekinah rests on him, then he can depart, forudinchis union with the Shekinah he has become “rmadefe-
male” in the country as he was “male and female,the town, as it is written: “Righteousness (zedle& female
of zaddik) shall go before him and shall placefbsteps on the way” (Ps. LXXXV, 14).

There are many facets to a maarsma He can be happily married and yet besieged by$ses in which he is trying to
relate to other women. These fantasies are the tabes of theanima and if he fails to understand that they are iater
aspects of his own personality that must be intedraand begins to act out these fantasies, hdestroy his own happi-
ness and that of his wife and family. Men can bgesbed by the hunt for the perfect woman. ReaWlifmen are never
quite good enough. But what they are hunting fanee again to make contact with their own deelinig®, and a perpe-
tual chase after women will never accomplish tlialgTheanimacan also be split. Men can put some women up onh a
pedestal and worship them as if they are Goddebaeshey can also abase other women or even the saman, and
treat her in a crude and abusive way. In essenes live out theianimafeelings and fantasies in their relationships with
real women. Thanimacan also be caught up in a tug of war in whichee tries to drag her to consciousness while the
instinctive depths of the unconscious resists thke p

This interior drama of great importance for psyodgatal maturation gets projected outward and ca&¥usen’s outer
relationships with women. In more extreme cases wiemcannot make contact with their own deep idaelings, with
their ownanima run the risk of hurting themselves and otherse dhimacan be manifested in erotic fantasies that are
nursed by films, pornography, or strip-tease showtey may become obsessed, for example, with yougigs with
whom they want to have inappropriate sexual contatd who they sometimes injure and kill. We argified by this
behavior, but it is important for us to understémelinner psychological situation that generaté% it

All'in all, it is one of life’s great challengesrfa man to learn how to relate to his camma.

21 These are what Jung called the 'soul image' wikicime of the archetypal images. For a man thisé&nima® for a woman it is
the 'animus! Theanimais the feminine aspects of a male psyche; foamst, being gentle, tender, patient, getting ctoseature.
The animusis the masculine aspect of the female psyche;gbaggressive, assertive, controlling, taking chatige fighting spirit.
The 'soul image' characteristics are in oppositiothose possessed by your persona. If your pelisanaintellectual one, your soul-
image will be characterized by sentiment and emofioyou are the intuitive type, your soul-imagdlwe earthly and sensual. The
object is to recognize (through dream) these Boaties' and to incorporate them into your persona.
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“If we return to our image of Adam as the ego arlithLas the Deeper Self, then we find that the egwesses
and drives into the Deeper Self what it cannot ptcand what it deems as illegitimate. And whateigressed
rebounds on the ego in the form of the demonidralgeg what is acceptable and "legitimate" (synibedl by
the offspring of Eve).” -Jeffrey Smith

From years of psychiatric work and phenomenologieséarch in religions and mythologies, Jung idiedtiseveral key
motifs that the archetypes can take. The oneshihdlt were especially important include: fersona the shadovi’,
the anima/animusthe mother, the child, the wise old man, andsié To Jung, abstract figures, situations, plaoss
processes can also give expression to them.

Woman is compensated by a masculine element arefdles her unconscious has, so to speak, a masciutin

print. This results in a considerable psychologidédference between men and women, and accordingye

called the projection-making factor in women théaurs, which means mind or spirffErom The Syzygy: Anima
and Animus, Collected Works, 9ii, par. 28f.)

The animus is the deposit, as it were, of all wdmancestral experiences of man - and not only, theis also a
creative and procreative being, not in the sensmagculine creativity, but in the sense that hadsiforth some-
thing we might call... the spermatic wofeirom Anima and Animus, Collected Works 7, par. 336.)

The Shadow (corresponding to the Other Side)psyahological term introduced by Dr. Carl G. Juihgs everything in
us that is unconscious, repressed, undevelopedamdd. These are dark rejected aspects of oug bsinvell as light, so
there is positive undeveloped potential in the Shathat we don’t know about because anything thaticonscious, we
don’t know about. The Shadow is an archetype. Ahdtvan archetype simply means is that it is typic@lonsciousness
for everyone. Everyone has a Shad6WThis is not something that one or two people h&ve.all have a Shadow and a
confrontation with the Shadow is essential for selreness. We cannot learn about ourselves ifougot learn about
our Shadow so therefore we are going to attrdabtaugh the mirrors of other people.

22 The Shadow is a psychological term introducedHaylate Swiss psychiatrist, Dr. Carl G. Jung. leverything in us that is un-
conscious, repressed, undeveloped and denied. Bheskark rejected aspects of our being as wdifhs so there is positive unde-
veloped potential in the Shadow that we don'’t kradut because anything that is unconscious, we #ootv about. The Shadow is
an archetype. And what an archetype simply meatigtst is typical in consciousness for everydfeeryone has a Shadow. This is
not something that one or two people have. Wealkha Shadow and a confrontation with the Shadmsssntial for self awareness,
We cannot learn about ourselves if we do not ledoout our Shadow so therefore we are going tocatirahrough the mirrors of
other people.

273 The process of judgment, of indicting aspects afelwves as bad or wrong, leads to condemnatiorlbfind others. Once we've

denounced something within us, we then banistoihfconscious awareness. We relegate it into thie uwlazonscious where it lives
in spite of any illusion to the contrary. This betmnent is defined as denial. Denial is the supfmess repression of that in us that
we cannot, or do not want, to face. So we beconeeselives. The socially acceptable self and our eepable twin, who has been
relegated to live in the dark basement of our heliingonsists of all those qualities we want toctiiim. This dark one skulks behind
very much like our own physical shadow. It trailsray, awaiting the opportunity to show itself. Lika abandoned, neglected child it
starves for recognition. It sometimes is small bacely visible, if seen at all. At such times iusas little or no trouble. But then a
other times, it leaps out in front, bigger thae libnd devours everything in its path. Carl Jurgeoled that a person who denies their
shadow is indeed a dangerous agent. Having convitheenselves that they don't have any inferioritjga) they then project their
unacceptable qualities onto others. Called prajecii is the often practiced act of hating in some else that which we don't want to
see in ourselves. It's a lot easier to feel sglitaous and condemning over the faults of anotitdier than see those same flaws in
ourselves. Whenever you find yourself having a hoggative reaction to someone, you're being gihienopportunity to encounter
your own projected dark twin. It doesn't mean fieson is not as unfit, irresponsible, controlliaty;. as you think. It does mean that
you wouldn't be reacting with such vehemence if ymren't recognizing, in them, something unclaimégour own. Of course,

thosequalities you have judged as abhorrent in yourgonist may not be as obvious in you, simply becawsehave exerted such
unconscious effort in repressing them! Such pewyle trigger us might be called our "good enemytause they present us with an
opportunity to make conscious denied aspects cfebugs.
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THE PERSONA is the mask we wear to make a particular impressio others; it may reveal and conceal o
real nature. It is called an artificial personalityat is a compromise between a person's realithdility and so-
ciety's expectations--usually society's demande fakcedence. It is made up of things like professititles,
roles, habits of social behavior, etc. It servebdth guarantee social order and to protect thivithehl's private
life. That is, when the ego identifies itself withe persona, the individual become particularlycepsble to the
unconscious.

THE SHADOW: Is a step further towards self-realization whea merognizes and integrates it. It is the negati
or inferior (undeveloped) side of the personalityis said to be made up of all the reprehensiblar&cteristics
that each of us wish to deny, including animal targiles that Jung claims we have inherited fromiofia-
human ancestors. It is said to coincide with thasqeal unconscious and because all of us has appdars to be
a collective phenomena.

The more unaware of ttehadowwe are, the blacker and denser it is. The momsodiated it is from conscious life, the

more it will display a compensatory demonic dynamist is often projected outwards on individualgsoups who are
then thought to embody all the immature, evil,apressed elements of the individual's own psy@embols of the devil
and the serpent contain elements of the shadowgnvdlperson makes an attempt to see his shaddvecbhenes aware
of it and ashamed of those qualities and impulgedemies in himself, but sees in other people. §laes negative quali-
ties like egotism, laziness, fantasies, motiveg lof money and material things, and other litdm$” he has told himself
do not really matter because other people do it lfopeople observe their own shadow tendenciesttier people, it is
called projection. Political and religious agitatim societies is full of such projections, justragch as backbiting and
gossip in smaller groups. Projections obscure @w wf our fellow man, made in the image of Elohsppiling its ob-

jectivity and destroying all hope of genuine peatbtiman relationships.

When someone brings any one of your negative ttaitgour attention and you find yourself gettingaged about it,
chances are it is the shadow, which is hidden i ymconscious mind. Even your dreams can critigiae because of
the shadow —the inner judge in your own soul. Thathen the ego gets caught. This is when the inoek of tikkun or
correction begins. The shadow not only consistsnoissions, it also materializes in impulsive ordmartent acts. Before
one has time to think, an evil remark is said @ wrong decision is made. The results are usu#lysterous and not
what was consciously intended. The shadow cantssmfluenced by the words or actions of the célMecwhole or
group. As soon as others do dark and evil thingddgins to fear that if he does not join in what group is doing (even
if he consciously knows it is wrong), he will belled a fool. This is usually in groups of persomdh® same sex, as we
usually are willing to pardon the actions of thaddw in people of the opposite sex. In dreamsshtialow usually ap-
pears as a person of the same sex as that ofehmdr.

Everyone carries a shadow, and the less it is eeldad the individual's conscious life, the blaclkerd denser it
is. At all counts, it forms an unconscious snagattiing our most well-meant intentians- Dr. Carl G. Jung

The shadow carries values needed by the cons@ssisbut they exist in a form that makes it hardtegrate them into
one’s life. There is a shadowy drive within the cha part of oneself that reason may not prevailregjaSometimes it
takes the Self to help the individual carry throuljh desire to halt the drives of the shadow. Widrethe shadow be-
comes our friend or enemy depends upon our oworatiThe shadow is not always our adversary. Iy flars exactly
like any human being with whom one has to get al@ognetimes compromising, sometimes by resistingtexer the
situation requires. The shadow is only hostile wiénignored or misunderstood.

If the shadow contains vital valuable forces, thegd to be assimilated into experience and noesspd. It is up to the
ego to give up its pride in order to live out sonieg it may think is evil, but actually may not Béhis may require a sa-
crifice of the ego in order to live out the ethidifficulty. Sometimes it is difficult to determiriethe shadow figure in a
dream is the shadow or the Self, or both at theedamre. Dream symbols are often subtle and diffianl complicated to
interpret. All one can do is accept the ethicallitomaking no final decisions and continue to watetdreams. Howev-
er, at the bottom of one’s own being, one geneltailyws where one should go and what one shoulé\h@n it comes

to difficult ethical questions, no one can trulgge another man’s motives or actions. This is wéseh man must judge
himself and determine for himself what the cormirse of action is.
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ANIMA / ANIMUS: following a person's coming to term with their doa they are then confrontedth the
problem of the anima/animus, the archetype whickaid to personify the soul, or inner attitudeislusually a persona
and often takes on the characteristics of the dfgpeex. The anima is said to represent the femiiminrmen, and come
from three sources: 1] individual man's experienit women as companion; [2] man's own femininitgeted presum-
ably in the minority of female genes and hormonesent in man's body; and [3] the inherited colecimage that has
been formed from man's collective experience of aoithroughout the centuries.

Animaoften appears in dreams, as long as she remagmsrious. She may also be projected outwards @rtous
women--first the mother, then lover and wife as oraures. This projection is said to be responditni¢he passionate
attraction or aversion and a man's general appsahenf the nature of women. Should a man mistaketdntify with
theanimg Jung says, she can produce effeminacy or homaBgxurheanimaremains in a compensatory relationsh
with the outer, conscious attitude. The more a idantifies with the masculine persona, the morevhiebe subject to
the projections of hianima In all men theanimais responsible for moods and is a complicatioalirmotional relation-
ships.

After the middle of life, according to Jung, tlweimais essential for vitality, flexibility and humarnkiness. She appears

in a variety of manifestations which reflect hepdiarity. She can be both positive and negativenfame moment to
another, young and then old, mother and then I@y@rd and them evil, and so on. She is an ambivalege and has
occult connections with the ancient mysteries agnth a religious tinge.

The projection of th@animacan be manifested in a sudden love affair thatdisturb a man’s marriage and can lead

to

the human “love-triangle”. Women who are “fairydikattract suctanimaprojections. This is because men can attribyte

almost anything to a creature that is so fascightimague, and thus weave many fantasies arousdypée of woman.
This drama can be resolved when the person recegtfizanimaas an inner power that does exist. The secrebhthe

unconscious is to force a man to develop and drisgown being into maturity by successfully integrg more of his
unconscious personality into his real life.

Theanimaplays a positive role in serving as an inner ‘0&dhat becomes tuned to a certain wave lengthekeludes
all but the voice of the Higher Self. Thus, it carve as a guide or mediator to the world withid emthe Self. She me-
diates between the ego and the Self. This pogitikefunctions by allowing a man to take his feginmoods, expecta-
tions, and fantasies that are sent byanignaand fixes them in a form of the arts, such as dwp@ainting, sculpturing ,
or music.

Theanimu$’™ is the comparable counterpart in the female psyithie said to be the woman's image of a man. kénli

theanimg theanimusappears in a plurality of forms. To Jung thiseef$ the differences in male and female conscious

attitudes.He says that the woman's consciousness tendsexchesively personal and centered upon the fam

274 . . . . A L . . . L. .
The animus, according to psychiatrist Carl Jundhés personification of the masculine nature in fémainine unconsciousness

The animais, therefore, the reverse personification inr@sculine unconsciousness. This psychological baléy reflects the bio-

logical fact that the excessive number of maleerndle genes composing the individual determineis tteminant sex. A smaller
number of countrasexual genes appear to producgrasponding countrasexual person, which usualyames unconscious. The
anima and animus personifications usually take $oa® figures in dreams or irrational fantasies; momly they visualize as the
"dream boy" and the "dream lover," or they may e rationalization of a man's feeling or a womamiisking. Both anima and ani-
mus as regulators of behavior to regarded as higlfiiyential archetypes. The animus, in its priméupconscious” form, is a com-
pound of spontaneous, unpremeditated opinions wéxencise a powerful influence on the woman's ewnali life, while the anima

is similarly compounded of feelings which thereaftéluence or distort the man's understandingisineed his head. Therefore, ani;

mus seems influential on intellectuals and herimeduding tenors, artists, sport celebrities, @ee anima has a predilection for eve
rything that is unconscious, dark, equivocal, ancklated in woman, and also for her vanity, friidhelplessness, and so forth.
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the man is made up of various worlds of which #mify is only one. Thus hiinds theanimaandanimusto be
the opposites of each of these conscious attityrd@s| and singular respectively.

For theanimaEros is the undifferentiated unconscious principle (thet of all emotions), for thanimusit is logos
(which in the woman's mind is said to be respomrsibt unreasoned opinion and critical disputati@ssjAnimusmani-
fests itself most often in words and not imagegiclly as a voice that comments on a person'atsiu or imparts gen-
eral rules. When it does take a form, usually ieadns, it appears as a "plurality of men, a groufatbfers, a council, a
court, or some gathering of wise men," etc. It raégo manifest itself in the single figure of a rean--father, lover,
brother, teacher, judge, sage, etc. It is in shananifestation of a man distinguished in some maynental capacities or
other masculine qualities. Its positive forms anaracteristically benevolent, knowledgeable or ustd@ding; its nega-
tive aspects are cruelly demanding, violently tysaal, seductive, moralistic or censorious. It eso function, like that
anima, as a bridge between the inner and outedsa:orl

THE MOTHER ARCHETYPE range of images of mother archetype are almosthaestible--usually some
form of maternal aspect, the underworld, womb-lite, Most important of this archetype is mothdrghe literal
sense followed by those of the figurative. It mag &e symbolized in a variety of impersonal fo(peadise [of
birth], Kingdom Of Elohim, church, university, ciby country, earth, woods, sea, moon, gardens, S;as@oking
vessels, certain animals--cow, hare). Evil symbuitide, in the Western context, dragons, witchemsves, deep
water, and death.

THE CHILD ARCHETYPE: Also takes many forms--child, elohim, dwarf, hahkeif, animals--monkey--or ob-
jects: jewels, chalices or the golden ball (trigkslike). It represents original or child like comidns in the life of
the individual or the species, and thus remindsdbescious mind of its origins and helps to keegpnrtrconti-
nuous. A necessary reminder when the conscioubeessne too one sided, too willfully progressiva imanner
that threatens to sever the individual from thetsoaf his or her being. It also signifies the poiality of future
personality development; it anticipates the syrithegopposites and tregtainment of wholeness. Thus it is sa
to represent the urge and compulsion towards selfization. This is a reason that so many of théhiogl “sa-
vior Elohims” are childlike in their nature.

The myth ofLilith appears to be an amalgam of A&rémaandShadowand may be a powerful archetype for a man w
has failed, by other means, to re-integrateAlmsnainto the self. It is as if thAnimathen flees him, as in the traditiona
telling of the tale, and consorts instead with$t@dow The resulting union creates a powerful figure tkeéurns to force
itself upon him in his sleep, charged with the poaed psychic energy of a sexually dominant beirgs being, in its
alliance with the Shadow, is now fully capable wtbduing hisAnimus or male egocentric self, rendering it powerlass a
paralyzed, while the union is forced upon him.

Psychologically, the symbolism aflith belongs to théMother Archetypgespecially in its manifestations of therrible
Mother. Let me make a few short quotes from Jundisythological Aspects of the Mother Archetype

Evil symbols are the witch, the dragon (or any deiray and entwining animal, such as a large fishtagerpent),
the grave, the sarcophagus, deep water, deathtmigtes and bogies (Empusa, Lilith, etc.)...On thgative side
the mother archetype mayonnote anything secretighiddark; the abyss, the world of the dead, angtthat de-
vours, seduces, and poisons, that is terrifying sxedcapable like fate.The effects of the motherptex on the
son may be seen in the ideology of the Cybil atidsAype: self-castration, madness, and early ldeat

The following quote by another Jungian (Eric Meun,” The Origins and History of Consciousné$scan almost be
read as some modern astrological descriptionslibfLi

Thus the Great Mother is uroboric: terrible and deving, beneficent and creative; a helper, but addloring
and destructive; a maddening enchantress, yetragbri of wisdom; bestial and divine, voluptuous bidnd in-
violable virgin, immemorially old and eternally ya..
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Jung divided the "mother complex" as it mangaatwomen in 4 different typed.ilith incarnates several aspects (
what Jung calls "the overdevelopes', which can manifest like a tendency toward "tmsarupulous wrecking of mar-
riages”. It often is the reaction against the pyurestinctive and all-devouring "thrall of natureiother:

The reactive intensification of the daughter's eimaimed at some man who ought to be rescued tinenpre-
ponderance of the female-maternal element in fas.li(id.)
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dam translates as "Mankind." He is all of us—malé gemale, young and old. He is civilization. Adanthe Image
of the Divine; he, and all physical things, are tinal result of Divine Manifestation. On the TretLife, Adam is
Malkuth (Kingdom), the physical world. In psychologyialkuth refers to the conscious mind. Thus, Adam is oun-cg
sciousness. He is our egos, our waking selves. Adawverything about us that imposes "proper beaawithin society.

Lilith, created along with him, is the Shadow Self. Sheur subconscious, that part of us that is mastarike, de-
fiant, uncivilized, passionate, and basically natushe is everything that our society frowns upepciety that has been
taught for thousands of years to suppress evegytiihe is described by religion Babylon

Chawabhis also our subconscious. However, she is thall grad of our inner-selves that our conscious-ssliiave got-
ten full control over. She has no free-will of llevn—being wholly a part of Adam. She is that pdrburselves that, as a
civilized people, we will show to other€hawahis what has been programmed into us as "acceptaite is the oppo-
site ofLilith. She and.ilith together form the whole of the inner self.

Samaelis the Archangel osevurah(Severity) upon the Tree of Life. He is the emipoelnt of Divine Severity. He is
the Prince of th&eraphim—those Fiery Serpents who, at one point, YHWH sergunish the Yisraelites in the wilder;
ness.

Lilith's demon children are our own personal demons. Theyaurosis and harmful criminal behavior. They thee
imbalances in the mind that can lead to our owrrdeton.

These are the characters of Lileh myths. The above interpretations of them mustdid m mind at all times. If so,
certain aspects of the Myth begin to make senseinBtance, Adam's insistence that he mate Lilith in the missionary
position becomes the civilized mind's attempt tignen and suppress the animal within—to be supedodoit. Lilith's

flight from Gan Edenand to the Cave, is the banishment of our naamimhal instincts to the dark recesses of our mingds

Even when Adam wishes she would come back, itddate and the damage has been done.

Lilith spawned thousands of demon children. These dearensorn within the locked away and forgotten paftsur
minds. Even though we attempt to hunt down and atagynany of them as we can, the tide is too geebetturned; we
have suppressed that which cannot be supprelsiliitl, in her darkness, has grown the owl talons. Buneaa beautiful
creature—as our real selves are in fact beautitilith now has the means and motive to rip us to tingds$rShe attacks
us while we sleep; and with our semen—the seedsiotiaily lives—she spawns more and more demorfar8she is
finished, she will slither her way back into ournaé—as the serpent in the Garden. Our conscioussselill not even
see it coming; while we are occupied with our dagay livesLilith will be enchantingchawahinto taking that fatal bite
of the fruit. She will attack us below the surfarethat part of ourselves we have long-since thowge had conquered.
One moment we suddenly find ourselves with breakrdo outbursts, causing harm to others, and sacidlpersonal
ruin.

This symbolism also applies on a social level,smwiply within the mind of the individual. When weg the myth from
the wider angle, we see wheédamaekomes into play. What happens when the thingswhet created natural and beau
tiful are suddenly labeled as wrong? They thenrmégiattract the scum of society. Once there whaslhaview of mar-

riage and sex but now we have prostitution, stiyb, pornography, and brothels which are seed-b&dbuse, drugs,
and terrible diseases. The people who frequenetpieses are usually unscrupulous, immoral, andatare people. In-
dividuality and Self expression is now gang acjiwihd peer pressure to conform to the rebellion.
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This is where the rabbinical view bilith comes into play. The sleazy clubs, the gangsctimeinal behavior are all
very seductive on the surface. The glamorous peoplebrities, and stars are the ones who brealathand harm other
people. Yet, if we allowilith to seduce us with her outward charm and beaug/yghfinally show us the ugliness that
lies under her garments. The gang member is shtdiive-by, and thus ends his so-called glory. piwstitute has her
throat cut, or dies of a drug overdose. And the miha frequents the sex clubs dies of AIDS or woBsxual perversion
leads to psychological imbalances of the greatesiskand invokes violence with its practitioners dur society be-
comes over sexed, so it becomes overly violent.cbineelation between sex and violence is accuradeadsolute.

This is the marriage dfilith to Samael He isLilith's talons. He is the hairy male lower half of her yao@ihese things
which are so beautiful and natural actually BECON’Elean and destructive. This, in turn, fuels timwthat these
things are detrimental in and of themselves. Spditdrally eats itself from the inside out—and4lis the marriage of
Lilith to Elohim. As in the&Kabbalahinterpretation, the flow of Divinity has been pa#d; Samael/Lilithis in control, and
what is good has twisted into evil.

And there is yet another character in tilgh myth: Kayin. As documented abou€ayin was born—not of Adam and
Chawah—but of Chawahand the serpent during the temptation. Thdesyin is actually the child of the interaction be
tweenChawahandLilith/Samael The conflict of the acceptable and unacceptdtdgin—full of hate, jealousy, and an-
ger which finally explodes into murder—is the c@trisociety herein described. His brothdégvel who was born of
Adam andChawabh is the humanity that we wish could exidevelis the hope that is still being slain Kgyin.

There are a few who have refused to alBamaelto be wed td.ilith. Instead, they have invitddlith to return to the
Gan Eder—promising her that she can play mistress just ashnas he plays master. They have attempted td_jitin
and Chawahtogether, and to return them both to their righffiace within Adam. They strive to becomelam Kad-
mon—thatSupernal Man (kindyvho is greater than thealakim

Just as the Medieval Kabbalists strove to unitBMH and HisShekinahso we too strive to unit€hawahandLilith,
and both of them witlhdamwithin ourselves. Only then will we have the powerebuild the inner Temple, and assist
the Shekinah'seturn to YHWH. Only then doddevelhave a chance at survival.

This isLilith. She is the Mother of the Night, and all the daeauty that lies within itLilith is the hidden mysteries
which society would rather | not know or experieridéth has her dark side and if | let her rule over rhentshe would
drain my life’s vitality as th&Succubughat she is. She would rule me to the point ohgdittle more than a thoughtless
animal-like creature, useless to myself or anydse. e
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Proverbs 7 (Amplified Bible) by the Lockman Foundation

1 MY SON, keep my words; lay up within you my commants [for use when needed] and treasure them.
Keep my commandments and live, and keep my lavteacting as the apple (the pupil) of your eyeBind
them on your fingers; write them on the tabletairyheart. 4 Say to skillful and G-dly Wisdofou are my sister, and
regard understanding or insight as your intimateid-- 5 That they may keep you from the |leesean, from the
adventuress who flatters with and makes smoottwioeds. 6 For at the window of my house | lookattbrough my
lattice. 7 And among the simple (empty-headaetleaanpty hearted) ones, | perceived among the yautfgung man
void of good sense, 8 Sauntering through thesstiear the [loose woman's] corner; and he wentviag to her house
9 In the twilight, in the evening; night black adense was falling [over the young man's life].0 And behold, there met
him a woman, dressed as a harlot and sly and cgnofrheart. 11 She is turbulent and willful; Heet stay not in her
house; 12 Now in the streets, now in the mal&es, she sets her ambush at every corner. okh& caught him and
kissed him and with impudent face she said to him,Sacrifices of peace offerings were due fromthig day | paid my
vows. 15 So | came forth to meet you [that yaghiréhare with me the feast from my offering];giititly | sought your
face, and | have found you. 16 | have spread eoglt with rugs and cushions of tapestry, with stligheets of fine li-
nen of Egypt. 17 | have perfumed my bed with maioes, and cinnamon. 18 Come, let us takeitbuf love until
morning; let us console and delight ourselves Vatte. 19 For the man is not at home; he is gona timg journey; 20
He has taken a bag of money with him and will chorae at the day appointed [at the full moon]. VZith much justify-
ing and enticing argument she persuades him, \wethallurements of her lips she leads him [to overedis conscience
and his fears] and forces him along. 22 Sudddmyjyields and] follows her reluctantly like an oxoving to the
slaughter, like one in fetters going to the corieetto be given] to a fool oF'like a dog enticed by food to the muzzle
23 Till a dart [of passion] pierces and inflames mtals; then like a bird fluttering straight intbe net [he hastens], not
knowing that it will cost him his life. 24 Listém me now therefore, O you sons, and be attentiibeé words of my
mouth. 25 Let not your heart incline toward herygado not stray into her paths. 26 for she hast @wn many
wounded; indeed, all her slain are a mighty h&%t. 27 her house is the way to Sheol (Hades, theeptd the dead),
going down to the chambers of death.
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She has been immortalized by Dante Gabriel Rossetti

Of Adam's first wife Lilith, it is told
(The witch he loved before the gift of Eve)
That, ere the snake's, her sweet tongue could decei
And her enchanted hair was the first gold.
And still she sits, young while the earth is old,
And, subtly of herself contemplative,
Draws men to watch the bright web she can weave,
Till heart and body and life are in its hold.
The rose and poppy are her flowers; for where
Is he not found, O Lilith, whom shed scent
And soft shed kisses and soft sleep shall snare?
Lo! as that youth's eyes burned at thine, so went
Thy spell through him, and left his straight neekto
And round his heart one strangling golden hair.
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t is The Alphabet of Ben Siravhich introduces the incarnation of Lilith whichd) to this point, been only vaguely, i

at all, invoked: that of the first wife of Adam. @History of this text, however, is vital in undargling and interpret-
ing its contents, and so a rather extensive deagamijs necessary. Most of this description wilyreeavily onRabbinic
Fantasies edited by David Stern and Mark J. Mirsky, forstiery recent text (1998) contains information vahearlier
scholarship only glides over.

The Alphabet of Ben Siras an anonymous work, which has been dated angafinem the seventh to the eleventh ce
tury. While it was stated in 1900 that this texatek in every probability from the seventh centumyore recent scholar-
ship has placed it in the eighth, ninth, or terghtaries (Gaster 155, Stern and Mirsky, eds. 16veiRa 79). The ninth
century, therefore, has been chosen as a meangs# thore recently cited dates. Its place of contiposis uncertain, but
an examination of internal textual evidence hasstdwlars to place it in a Muslim country (Sterd dirsky, eds. 167).

The text itself is in the style of an aggatiiidrash (commentary on the Bible) and tells the storyhaf tonception, birth,
and early education of the "prophet" Ben Sira. fihal section of the work, where Lilith is mentiaheakes place in the
court of the Babylonian king Nebuchadnezzar. Halehuchadnezzar sets forth various ordeals for Bemy &ho re-

sponds with twenty-two stories (mimicking the twetwo letters of the Hebrew alphabet) to answerdhestions posed
by the king. What makes this text particularly wdcand fascinating is its irreverent tone, esplgcialits treatment of
various Biblical characters and rabbinic motifs d@sdobvious parodies of specific Talmudic passagée text begins,
for example, with a group of men masturbating & blathhouse and proceeds to talk "seriously" alfats," urinating

donkeys, and the copulation of ravens.

For this reason, some scholars have decried ihmaafiti-Jewish satire," while others have assureatit was "an anti-
rabbinic tract intended to disparage the genreggghdah” egal 2, Stern and Mirsky, eds. I6However, the viewpoint
offered by Norman Bronznick in his introduction $tern and Mirsky's edition gfhe Alphabetseems to be the mos
substantiated. He states: "The Alphabet' may leadrthe earliest literary parodies in Hebrew &tere, a kind of aca-
demic burlesque -- perhaps even entertainmentatavinic scholars themselves -- that included vitigar absurdities,
and the irreverent treatment of acknowledged sar(d@®8. This is substantiated by the fact tidte Alphabetwas
known to have been "read as popular entertainmembist rabbinic communities throughout the Middigea" (L68).

The passage which tells the story of Lilith is flith of Ben Sira's responses to King NebuchadneZtas reproduced
here in its entirety:

Soon afterward the young son of the king tookdiid Nebuchadnezzar, "Heal my son. If you domijlikill you." Ben
Sira immediately sat down and wrote an amulet withHoly Name, and he inscribed on it the angelsharge of medi-
cine by their names, forms, and images, and by tiegs, hands, and feet. Nebuchadnezzar look#dteaamulet. "Who
are these?"

"The angels who are in charge of medicine: Snvgvgrand Smnglof. After Elohim created Adam, whosvedone, He
said, 'lt is not good for man to be alongefiesis 2:18 He then created a woman for Adam, from the eathHe had
created Adam himself, and called her Lilith. Adand d.ilith immediately began to fight. She saidwilll not lie below,’'
and he said, 'l will not lie beneath you, but oafytop. For you are fit only to be in the bottonsition, while | am to be
the superior one.’ Lilith responded, 'We are etualach other inasmuch as we were both createdtireraarth.' But they
would not listen to one another. When Lilith savsttshe pronounced the Ineffable Name and flew aweythe air.
Adam stood in prayer before his Creator: 'Sovereigthe universe!' he said, 'the woman you gaveéhaterun away.' At
once, the Holy One, blessed be He, sent these d@ngeds to bring her back.

"Said the Holy One to Adam, 'If she agrees to ctwanek, fine. If not, she must permit one hundretfiefchildren to die
every day.' The angels left Elohim and pursuedh,ikvhom they overtook in the midst of the seathim mighty waters
wherein the Egyptians were destined to drown. Tioé&y her Elohim's word, but she did not wish taurat The angels
said, 'We shall drown you in the sea.'
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"Leave me!' she said.’ | was created only to caisleness to infants. If the infant is male, | halaninion over him for
eight days after his birth, and if female, for twyedays.'

"When the angels heard Lilith's words, they insissbe go back. But she swore to them by the nantieeoliving and

eternal Elohim: 'Whenever | see you or your namggar forms in an amulet, | will have no power ptieat infant." She
also agreed to have one hundred of her childrerewiey day. Accordingly, every day one hundred desmoerish, and
for the same reason, we write the angels hamebearhulets of young children. When Lilith seesrtim@imes, she re-
members her oath, and the child recoveSténn and Mirsky, eds. 183- 184

This text is probably the most important of therfdimg texts for the myth of Lilith, for it introdes the portion of the
story that has been most quoted, appropriatedharalded today: that of Lilith as the first wife Aflam who flees the
Garden of Eden because she refuses to be in sSobjedthat makes it so important to this particidardy, however, is
the contrast between the irreverent, non-traditiguerodying text and the story itself. This brirad®out a number of im-
portant revelations.

First, one must note that this story is only taldésponse to the King's plea that Ben Sira cigasdm. The King wants to
know the significance of the angels whom Ben Sieziibes onto an amulet: Snvi, Snsvi, and Smngeh Sira's answer
explains the existence of this amuletic tradition ¢hen proceeds to tell this story of Lilith asesplanation of "how Li-
lith acquired the power to hurt children, thathsw she became a child-stealing and strangling demod the reason
why the invocation of those mysterious three nah@esthe effect of driving her away and of saving phatient" Gaster

157).

Since the story centers on the fact that Ben Sisadneated this child-saving amulet for the Kintgsicertain that the
amuletic tradition must have been something witlictvithe rabbis, and others who may have rEael Alphabet would
have been familiar. It seems, therefore, that tiis of Lilith is completely incidental and uniguéwas created by the
anonymous author gfhe Alphabetsometime between 600 and 1000 CE and used simpina@ther facet to parody the
Bible, the Talmud, and other rabbinic teachingdsThfurther evidenced in the facets of the talelf.

First, there is the irreverent tone of the pasgagevith the entire book), and, more specificatly explicit references to
sex. Lilith's refusal to "lie below," was certaimypt something that the rabbis would have applauBether, it would be
seen as sarcastic entertainment, something puredynceivable and, thus, laughable. The associafidilith with Adam
and Eve, furthermore, was most likely done in otdedraw a parody from the Bible which would beilyagcognized.

So this story of Lilith as a first Eve seems topaeely incidental, something to explain the amuglétadition that could
also invoke interest and laughter, draw upon th®eBand Talmud, and go along with the irreverenetof the rest of this
medieval work. What is particularly odd about tisighat this story -- one which was certainly naamt to be taken se-
riously -- has taken root in modern culture. Indabis passage is quoted more than any other itaiekpg the myth of
Lilith, while the facets of the amulets, child-lkig, and the succubus myth are customarily ignored

Since this passage has become the basis for nbestriterpretations of Lilith, however, it is imgant to note a number
of ideas which arise. Lilith is indeed Adam's eqdial she is made from the dust just as he wasabhtity to flee comes
from the power of uttering the Ineffable Name; a@ is the mother of countless children, one huhdfewhich die
every day. This final point is important in that ilehLilith is constructed as a child-slaying witcshe is, nevertheless
endlessly fertile. The progression of the storp @&sems to indicate that Lilith's decision to beedhe child-slayer stems
from her anger at having one hundred of her owitddm murdered by Elohim every day. Thus, she ramastthe bal-
ance of Good and Evil in the world. Finally, itthe names of the angels that prevent Lilith frormfiag children, for it
is to them, not to Elohim, that she made her oath.
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6. | will now set down the names of the princegalousy and enmity. Yet since their essencethei service is true
and pure, their mouths are free from mendacityragither lies nor falsehoods pass between them.

The first prince and accuser, the commandegaldpsy, is evisamaglaccompanied by his retinue. He is called "evil'
not because of his nature but because he desiuggtéoand intimately mingle with an emanation obhis nature, as we
shall explain.

The second prince is called his deputy, anch&iee isZa'afi'el, accompanied by his entourage.

The third prince is called third-in-command, dnislname iZa'ami'el accompanied by his staff.

The fourth prince iQasfi'el accompanied by his retinue.

The fifth prince iRagzi'e] accompanied by his staff.

The sixth prince i%Abri'el, accompanied by his staff.

The seventh iBeshulhi‘e] accompanied by his staff. These latter compheedelegation of evil angels.

19. In answer to your question concernifigh, | shall explain to you the essence of the ma@encerning this point
there is a received tradition from the ancient Saglkeo made use of the Secret Knowledge of the Lé&&Haces, which is
the manipulation of demons and a ladder by whioh ascends to the prophetic levels. In this traditids made clear
thatSamaehkndLilith were born as one, similar to the formAafant’> andChawali”® who were also born as one, reflec
ing what is above. This is the accountLdith which was received by the Sages in the Secret keupe of the Palaces,
The MatronLilith is the mate oSamael Both of them were born at the same hour in thegenofAdamandChawah
intertwined in each otheAsmodeushe great king of the demdfishas as a mate the Lesser (youngéith, daughter of
the king whose name @afsefoni The name of his mate Mehetabebaughter oMatred, and their daughter Lslith.

275 ndam refers to mankind in general and not a sjpepérson.
2’8 Thjs is the real name of the mother of all liviliigis not Eve as many think.

277 Considered the "third" of the deadly sins, the defsmodeugepresents LUST. Lust is carried up from hellthy goat, an an-
imal long considered lascivious, or the ass, wtaygdl the same role in ancient Rome. This "sin effllsh” is said to lead to "un-
cleanliness" and away from its opposing virtue, sEina Asmodeus first appears in the Book of Tobit. Acéogdo Tobit iii. 8, vi.

14, the evil spirit Asmodeus—"king of the demoris,the Hebrew and Chaldaic versions, is a lateitae—fell in love with Sarah,

the daughter of Raguel, and for that reason predemer from having a husband. After killing seveennsuccessively on the nights of
their marriage to her, he was rendered harmless Wbias married her, following the instructionsegi him by the angel Raphael
Asmodeus "fled into the utmost parts of Egypt ameldngel [Raphael] bound himib(iii. 8, vi. 14 et sequ.iii. 2-4). Akin to this re-

presentation in Tobit is the description of Asmal@uthe Testament of Solomon, a pseudepigraphi&,vtbe original portions of
which date from the first century. Asmodeus ansaié¢ag Solomon's question concerning his name andtfons as follows: Test.
of Solomon, transl. in "Jewish Quarterly Reviewi"20. "I am called Asmodeus among mortals, andbmsiness is to plot against
the newly wedded, so that they may not know oneremoAnd | sever them utterly by many calamitissg | waste away the beauty
of virgins and estrange their hearts. . . . | tpmmsmen into fits of madness and desire when Haase wives of their own, so that they
leave them and go off by night and day to otheas blelong to other men; with the result that thesnmit sin and fall into murderous
deeds.” Solomon obtained the further informatioat th was the archangel Raphael who could rendenc&®us innocuous, and that
the latter could be put to flight by smoke fromeatain fish's gall (compare Tobit viii. 2). The giavailed himself of this knowledge,
and by means of the smoke from the liver and galristrated the "unbearable malice" of this den&ksmodeus then was compelled
to help in the building of the Temple; and, fetteie chains, he worked clay with his reet, and dvater. Solomon would not give
him his liberty "because that fierce demon Asmodewesw even the future'it{. p. 21). Thus, in the Testament of Solomon, Asmedeu
is connected on the one hand with the Asmodeusobft,Tand possesses on the other many points décbowith the Ashmedai of
rabbinical literature, especially in his relatian$olomon and the building of the Temple. The Hdagarelates that Solomon, when
erecting the Temple, did not know how to get thecks of marble into shape, since, according tdathe(Ex. xx. 26), they might not
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This is the exact text of what is written in T@bapters of the Lesser Palaces as we have redeiveatd for word and
letter for letter. And the scholars of this wisdpossess a very profound tradition from the anciéltiey found it stated
in those Chapters th&amaelthe great prince of them all, grew exceedinghlgas ofAsmodeushe king of the demons
because of thikilith who is called.ilith the Maiden (the young). She is in the form of auidul woman from her head
to her waist. But from the waist down she is bugriiime--like mother like daughter. She is calMéhetabeldaughter of
Matred and the meaning is something immersealfu tabgl. The meaning here is that her intentions are mirethe
good. She only seeks to incite wars and variousodsrof war and the war between Daughiéth and MatrorLilith.

be worked by an iron tool. The wise men advised turobtain the "shamir" (), a worm whose mere touaould cleave rocks.
But to obtain it was no slight task; for not evlee lemons, who knew so many secrets, knew wherghtimair was to be found. They
surmised, however, that Ashmedai, king of the desnaas in possession of the secret, and they wh#®n the name of the moun
tain on which Ashmedai dwelt and described his reamf life. On this mountain there was a well-h&an which the arch-demon
obtained his drinking-water. He closed it up dailigh a large rock, and secured it in other wayokefoing to heaven, whither he
went every day in order to take part in the disicussin the celestial house of study ("Metibta"hefice he would presently descend
again to the earth in order to be present—invisikdy the debates in the earthly houses of learfiihgn, after investigating the fas-
tenings of the well, to ascertain if they had b&ampered with, he drank of the water. Solomon s&nthief man Benaiah ben Jet
hoiadah to capture Ashmedai. For this purpose beiged him with a chain, a ring on which the Teteagmaton was engraved, a
bundle of wool, and a skin of wine. Benaiah dreftloé water from the well through a hole that heddp and, stopping up the sourc
with the wool, filled the well with wine. When Asladai descended from heaven, to his astonishmefauinel wine instead of water
in the well, although everything seemed untouckedirst he would not drink of it, and cited thelis¢ verses against wine (Prov. xx|
1, and Hosea iv. 11), in order to inspire himseithwnoral courage. At length Ashmedai succumbedtiisoconsuming thirst, and
drank until his senses were overpowered and hinfella deep sleep. Benaiah then threw the chantahe demon's neck. Ashmedali
on awaking tried to free himself, but Benaiah ahlie him: "The Name of thy Master is upon thee. dgto Ashmedai now permitted
himself to be led off unresistingly, he acted mustuliarly on the way to Solomon. He brushed againsalm-tree and uprooted it;
he knocked against a house and overturned it; drehyat the request of a poor woman, he was tuasitge from her hut, he broke a
bone, and asked with grim humor: "Is it not writtéa soft tongue [the woman's entreaty] breaketh llbne'?" (Prov. xxv. 15). A
blind man going astray he set in the right patld, aisimilar kindness he did for a drunkard. He welpén a wedding company passed
them, and laughed at one who asked his shoemakeaite him shoes to last for seven years, and agician who was publicly
showing his skill. Having finally arrived at theaof the journey, Ashmedai, after several days aiting, was led before Solomon,
who told him that he wanted nothing of him but #famir. Ashmedai thereupon informed the king wiiteceuld be obtained. Solo-
mon then questioned him about his strange conduth® journey. Ashmedai answered that he judgesopsrand things according
to their real character and not according to tappearance in the eyes of human beings. He cried Wwa saw the wedding company,
because he knew the bridegroom had not a montlhepdnd he laughed at him who wanted shoes toskastn years, because the
man would not own them for seven days; also atihgician who pretended to disclose secrets, bedausid not know that under
his very feet lay a buried treasure. Ashmedai ragthiwith Solomon until the Temple was completede @ay the king told him that
he did not understand wherein the greatness aleéh®ns lay, if their king could be kept in bondsabyortal. Ashmedai replied that
if Solomon would remove his chains and lend himriegic ring, he (Ashmedai) would prove his own greas. Solomon agreed
The demon then stood before him with one wing tinglheaven, and the other reaching to the eartatc8img up Solomon, who
had parted with his protecting ring, he flung hiourf hundred parasangs away from Jerusalem, andptdered himself off as the
king. After long wanderings Solomon returned tolaeu his throne. At first the people thought himdnaut then the wise men de
cided it would be well to regard Ashmedai more elgsit appeared on inquiry that not even Benaiba,first in the service of the
king, had ever been admitted to his presence, latdAshmedai in his marital relations had not obsétthe Jewish precepts. Moreo
ver, the declaration of the king's women that lveagis wore slippers, strengthened suspicion; foraenproverbially had cocks' feet
Solomon, provided with another magic ring, at léngiiddenly appeared before Ashmedai, who theretqunflight (Gi. 68; paral-
lel passages, Midr. Teh. on Ps. Ixxviii. 45; Xal. 182; compare Num. R. xi. 3; Targ. on Eccll2, and the extract from a manuscrip
Midrash in "Z. D. M. G." xxi. 220, 221. Ashmedai ttfe Solomonic legend, on the other hand, is natla harmful and destructive
spirit. Like the devil in medieval Christian folkile, he is a "king of demons" (Pes. &},alegraded and no longer the dreaded arch-
fiend, but the object of popular humor and ironfieThame "Ashmedai" was probably taken as signif{ihg cursed,” (compare
Noldeke, in Euting's "Nabataische Inschriften," Bf, 32), just as "la'in" (the cursed), is the Acalame of Satan. Thus the name
"Shamdon" (), is found in Palestinian Midrashim. It is relatefdShamdon that at the planting of the first vilyeNoah he helped
with the work, but said to Noah: "I want to joinwy@n your labor and share with you; but have héed you take not of my portion
lest I do you harm" (Gen. R. xxxvi. 3); in the legein Midrash Abkir, and cited in Yali. 61, Satan figures as the chief personality.
The second thing told of this Shamdon is that @ @volden Age he had an encounter with a new-boitd wlinerein he was worsted
(Lev. R. v. 1, according to the reading of the Wrstv. ).
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They say that frordsmodeusnd his maté.ilith a great prince was born in heaven. He is the fle@ighty thousand
destructive demons and is called "the sword of dsgodeus.” His name Blefpene’astand His face burns like a rag-
ing fire (esh. He is also calle@urigur, for he antagonizes and struggles with the profcdudah, who is calleGur
Aryeh YehudaliLion-cub of Judah). From the same form that dzivéh to this war-demon another prince, a prince®seh
root is in Kingdom, was born in heaven. He is ahlldhe sword of the Messiah." He too has two narivesshihi‘eland
Kokhvi'el When the time comes and when Elohim wishes,sWwisrd will leave its sheath and verses of propheitly
come True: For My sword shall be drunk in the heavens; Lahidll comedown upon Edom'igaiah 34:5. "A star rises
from Jacob" Numbers; 24:17) Amen. Soon in our days may we merit to see the &ddhe Messiah our righteous one;
we and all our people....

22. |1 shall now teach you a wonderful innovatigou already know that evBamaeland wickedLilith are like a sexual
pair who, by means of an intermediary, receive\ahamd wicked emanation from one and emanate ¢cother. | shall
explain this relying on the esoteric meaning in Wleese"In that day YHWH will punish with Higreat, cruel, mighty
sword Leviathan the twisted serpent and Leviatlentortuous serpehitthis is Lilith --"and He will slay the dragon of
the seé (Isaiah 27:1). As there is a purkeviathanin the sea and it is called a serpent, so theaegi®at defiled serpent
in the sea in the literal sense. The same holdsabove in a hidden way. The heavenly serpenblgd prince, the im-
age of an intermediary betwe8amaehndLilith. Its name idanin’iver [24] The masters of tradition said that just as th
serpent slithers without eyes, so the supernaksetpas the image of a spiritual form without celbiese are "the eyes.'
The tradiationists call it an eyeless creatureigtoee its name iFanin'iver. He is the bond, the accompaniment, and the
union betweerSamaelandLilith. If he were created whole in the fullness of hizaeation he would have destroyed the
world in an instant. .

S

When the divine Will arrives and the emanatidrSamaelandLilith weakens the emanation achieved by the blind
prince, they will be completely annihilated ®abriel prince of Strength, who instigates war againsttiéath the aid of
the prince of Loving-kindness. then the verse whiehhave expounded according to its secret meamihgome true....

24. | found written in the name of an ancieatitionist and in the name of the perfetzsid of blessed memory [25]
thatLilith is alsoTaninsani26] They said that this name is based on the serpleatisvin the image of an intermediary
betweerLilith and her mate. He will eat deadly poison at thedhaf the prince of Strength; it is an elixir delifor all
whose inclination overcomes them. Then he partiegpavith Michael the prince of Loving-kindness, in defeating the
rule of evil in heaven and on earth. Then the veiiiecome true: For His Loving-kindness has overcome us; the tafth
Elohim endures forever. HalleluyahPgalms 117:

The secret of the covenant of salte(ah) [27] is the kingdom of the accompaniment of beauty [PBgrefore they
hinted with secrets regarding the salted fisévjathar to feed the righteous in future time. Happy iswteo understands
these things as they are.

Notes

[24]. Literally "blind serpent.”

[25]. Rabbi Judah the Hasid?

[26]. Literally; "poisonous serpent,” but also il (suma’).
[27]. See Numbers 18:19.

[28]. Malkhut Leviat Hen.
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I n the following passages Lilith is revealed in f@e as succubus. Her job in this guise is to siedp men (which they
experience as wet dreams), or otherwise colleat $eenen. Then she becomes pregnant from themeanrd demonic

children. This process begins with Adam who attengadibacy for a period of time. That separatiamfrhis wife leaves
him vulnerable to Lilith (and Naamah, who functiasilarly). There may, in this, be an underlyingective against the
practice of celibacy as part of religious dedicatiGelibacy was obviously a part of Christianitytiz¢ time and the story
teller may hope to prevent its catching on in Javdgscles. Lilith may also collect semen even frim marriage bed,
though. The sage must be careful to ensure thasgenied access to the bedroom through both propdesty. Naa-
mabh, like Lilith, is a demon-seductress. In thatsgetheir roles appear identical. Naamah, howalagsn't have Lilith's
baby-stealer (/corrupter) role.

Zohar 3:76b-77aFor 130 years Adam kept separate from his wife addndt beget. After Cain killed Abel,
Adam did not want to copulate with his wife. Raibse said: "From the hour in which death was detdngeon
him and upon the whole world, he said 'Why shoudddet children for terror?' and instantly separmteom his
wife." And two female spirits [Lilith and Naanjakould come and copulate with him and bear chifldrand
those whom they bore are the evil spirits of theldwwho are called the Plagues of Mankind. And thead the
sons of man astray, and dwell in the doorway ofhitiese, and in the cisterns and in the latrineBut. if the holy
name Shaddai with supernal crowns is found in thengay of a man's house, they all flee and go afr@y
there. And we have learned that in the hour lictv man descended to the earth in the supernagémia the
image of the Holy One, and the higher and lowenggisaw him, they all approached him and proclairnieal
king over this world. After the Serpent mounted BEnd injected filth into her, she gave birth to @aFrom
thence descended all the wicked generations invtitéd. And the abode of demons and spirits is ftbere and
from his side. Therefore, all the spirits and dembave one half from man below, and the other fnath the
angels of the supernal realm. Thereafter Adagoben those spirits daughters who are the beabtthase
above and those below. And all went astray aftemthAnd there was one male who came into the virand the
spirit of Cain's side, and they called Tubal-Cakmd a female came forth with him, and the creatwest astray
after her, and her name was Naamah. From her isstieer spirits and demons. and they hover in theuad tell
things to those others found below. And this Tk brought weapons of killing into the world. Atiris Naa-
mah became aroused and adhered to her [evil] el to this day she exists, and her abode is artftmgraves
of the great sea. And she comes forth, and malas wjih the sons of man, and becomesfhmin them in the
dream, in that desire which a man has, and shaslio him, and she takes the desire and from itceheeives
and brings forth other kinds [of spirits] into theorld. And those children whom she bears from thes ©f man
come to the women, and they conceive from thenbeadspirits. And all of them go to Lilith the Aent, and
she rears them.... (Pataib6f) And she goes out into the world and séekshildren. And she sees the sons
of man and clings to them, in order to kill themdao become absorbed into the souls of the childfehe sons
of man, and she goes off with that child. But threly spirits arrive there and fly before her amatkée that child
from her and place him before the Holy One, blesseHle, and there he studies before Him. Therdfed orah
warns, be sacred (Lev. 19:2). If a man is holyjsheot harmed by her, for the Holy One, blessedtHbgorders
those three holy angels whom we have mentionedtherydguard that child, and she cannot harm hint. iBa
man is not holy, and draws a spirit from the impsrée, then she comes and makes sport with thht, @nd
when she kills him she penetrates that soul [whigharts from the child] and never leaves it.... 1(#&1:466)

At times it happens that Naamah goes forth intowbdd to become _hdrom the sons of man, and a man finds
himself in a connection of lust with her, and heak@nsfrom his sleep and takes hold of his wife and Wik
her. And this desire comes from that lust whicth&e in his dream. Then the child that she begetsesofrom
the side of Naamah, for the man was driven by uss for her. And when Lilith comes and sees thdtl,chhe
knows what happened, and she ties herself to hdvbangs him up like all those other sons of Naamfatd she
is with him many times, but does not kill him. Tikithe man who becomes blemished on every New,Nmon
she never gives him up. For month after month, whemmoon becomes renewed in the world Lilith coimeks
and visits all those whom she brings up, and makesg with them, and therefore that person is bémadl at that

time.(Patai81:457j
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Zohar 2:267bAnd that spirit which is called Asirta becomes €tdrup...and goes to the female who is bene
all females. And she is Lilith the mother of demdxsl a man may become stirred up by that evilitspadled
Asirta, which attaches himself to that man and hiesself to him permanently. And on every New Mbahspi-
rit of evil appearance becomes stirred up by Ljlahd at time that man suffers harm from the spénid falls to
the ground and cannot get up, or even diEatai81:463

Bacharach, 'Emeq haMelekh, 194nd behold, the harsh husk, that is Lilith, is alwéy the sheet of the bed of
man and a woman who copulate, in order to takestharks of the drops of seed which go waste, bedauoae-
not be without this, and she creates from them despepirits and Lilin And there is an incantation to drive awa
Lilith from the bed and to bring forth holy sowghich is mentioned in the holy ZohaPatai81:463j

Bacharach, 'Emeg haMelekh, 102d-103Bhe Alien Woman is Lilith, and she is the sweetnési and the evil
tongue. And from the lips of the Alien Woman hdtays. And although the Impure Female has no hamib
feet for copulation, for the feef the serpent were cut off, nevertheless the lemaner adornments looks as i
she had hands and feet. And it is the mystery mat#bernments that she can seduce men.... And shiedehe
husband of her youth [Samael] and descends andcftes with men who sleep below in the impuritgpafnta-

neous emission, and from them are born demons pindssand Lilin, and they are called the Sons of Man.

(Patai81:462ff)
Zohar 1:54b-55aR. Yitzhaq said: From the hour in which Cain killédbel, Adam separated himself from h

wife, [and] two female spirits came and copulatdathviiim, and he begot spirits and demons which raaithe
world. And this should not be difficult for you [tmderstand], for when a man dreams, female spootsie and

play with him and get hdtom him and thereafter bear [those demons] wisioh called the Plagues of Mankind|

And they turn into a likeness of men, but they lmvlair on their head.... And in a similar manmeale spirits
come to the women of this world who become preginant them and give birth to spirits and all of there
called Plagues of Mankind. After 130 years Adantheld himself in zeal and had union with his wifd degot a
son and called his name SeBafai81:47)

Notes

[1] Shekinahthe opening to the realm of teefirot which are the object of mystical faith. [Ma2@7].

[2] The same phrase appears in rabbinic literatudescribe Rabbi Akiva's successful journey inrmystical orchard;
see Toseftahlagigah2:4; Shir ha-Shirim Rabbah:28. [Matt227].

[3] Here we find another perspective on Adam's Bénwas seduced by demonic and sexual forcespbfrZl:140b;
2:245a. [Matt 227].

[4] E.qg. Lilith. [AH]

[5]. The Zohar associatétaran with haron, "wrath". cf. 1:78b $itrei Torah[Matt: 227]

[6]. According to_Matt 227f, both Isaac and the dregs mentioned heudetio power and judgment overcoming love ar
mercy. This imbalance, according to the passags,tige root of the origins of the demonic. [AH]

[7]. Red symbolizes the power of the left and teendnic [Matt 228]

[8]. On Lilith = Serpent = Woman of Whoredom seméf] haMelekh 23c-dAH] The Zohar links sin, lust, and death.
All these are the works of Lilith acting in conswith Samael. The phrasevéman of whoredotis from Hosea 1:2;énd
of all flesh' is from the story of the Flood, Genesis 6:13;Ztfthar 162b-63b. [Mat228]

[9]. corresponding to the number of lashes adnerest by the court according to rabbinic law; seatD25:3; Mishnah,
Makkot3:10. Lilith’s allurements soon turn into punishrte [Matt 228]

[10]. Cf. TalmudBava Batral6a, where Satan's itinerary is described: "Heealeds and leads astray, ascendas and
arouses [Elohim's] anger, obtains permission akestthe soul.” [Matt228]

[11] Note the shift from feminine pronouns to mdsw Patai's translation (Patai@61f) keeps the feminine pronouns
throughout. | have not checked the Hebrew, buspeat that that Matt is following it and Patai kasrected what he
perceived to be an error. If Matt is correct, thi@s is another instance of gender mixture betwekth and Samael. See
my note on BacharaclEmeq haMelek23c-d Matt simply comments "Lilith becomes Samael" (R[2eH]

[12]. He exposed himself to demonic and sexual tatigm as part of his journey of transformation af#228]
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here are at least two demonesses named Lilithnanmarous others with similar jobs on the dark sigmael and
his wife Lilith the greater rule over all.
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% 1

Targum, Job 1:15Lilith, the Queen of Zemargad, launched an attadl seized [the sons of Job] and killed th
young men... Ratai81:465

School of the RaShBAThen came two women harlots to King Solomon. Theg hiéth and Igrat. Lilith who
strangles children because she cannot make of theeil for herself to serve as a hiding place fer.nAnd the
second is Igrat. On night King David slept in themp in the desert, and Igrat coupled with him ia dream.
And he had emission, and she conceived and bord itag of Edom]. When they asked him, "What isrya
name?" he said, "Sh'mi Ad, Ad Sh'mi [My name isXdljs my name]," and they called him Ashm'dai.i¢le
Ashmodai, king of the demons, who deprived Solarhbis kingship and sat on his throne, and therefoe was
of the seed of the king of Edom (1Ki. 11:14), fercame from the side of the kingdom of evil. Thesevomen
strangled the son of the Shunamite woman.... [tiAdl four queens of the demons, Lilith, Igrat, Mktth and
Naamah] and all their cohorts give birth to chilareexcept Lilith alone, who does not bear, butig p fornica-
tion in the world.... Patai81:459

Meir Arama, Sefer Meir T'hillot, p. 91bAnd know that the kabbalists have written that tloeenan from the land
of Egypt whom his mother took for Ishmael was thggtiter of Kasdiel the Egyptian sorcerer. And wishmael
divorced her, according to the instructions of fasher [Abraham], as it is mentioned in the Pesjgthe was
pregnant. And she bore a daughter, and she was M#hdaughter of Ishmael. And the mother and thegtiter
participated in that desert in many sorceries. Angpirit ruled over it, Igratiel by name. And thsgirit was at-
tracted to Mahalath, who was very beautiful, ustie conceived from him and bore a daughter, ankbader
name Igrat, after the name of the spirit. And tladter Mahalath became the wife of Esau, and sheHefdesert.
Not so her daughter Igrat, for she and Naamah aitithLand Nega' rule over the four tequfot [the twolstices
and the two equinoxes]. And they said that Lilitmfcates with all men, and Naamah only with thentdes, and
Nega' only with Israel, and Igrat is sent out to loarm on the nights preceding the Sabbaths and @getdys.
And behold, Lilith is the scant measure that isralmation (Mic. 6:10), which Igrat and Naamah carxy the
Land of Shinar, as Zechariah (5:11) said [Bnd about this it is said to the fearers of Etohneither shall any
plague [Nega'l come nigh thy tent (Ps 91:1@atai81:459j

Nathan Nata Poira, Tuv haAretz, p 1Bnow that there are seventy heavenly patrons, opeiafed over each
nation, and they all are under the rule of Samaad &ahab. Rahab was given as his share all thedvsrdf
Egypt, which measures 400 by 400 parsangs Samaegiwan four kingdoms, and in each of them he hamna
cubine. The names of his concubines are: Lilithpnmihe took as his consort, and she is the first ttreesecond
is Naamah; the third, Even Maskit; and the fouttirat daughter of Mahalath. and the four kingdome:dirst
the kingdom of Damascus, in which is found the éd@fisRimmon; the second, the kingdom of Tyre, wkiclp-
posite the land of Israel; the third, the kingdofrMalta, which formerly was called Rhodos (?); ahé fourth,
the kingdom called Granata [Granada], and some thay it is the kingdom of Ishmael. And in eachheke four
kingdoms dwells one of the four aforementioned woines. (Patai8X60f)

R. Ya'agob and R. YitzhaGrandmother Lilith the Great--Samael the great deraod great king over all de-
mons has intercourse with her. And Ashmodai kinth@fdemons has intercourse with little LilithThe demon
whose name is Qaftzefoni, on rare occasions, wkemipsion is granted him, has intercourse with, attdches
himself to, and loves, a creature whose name dthal [Lilith], and she resembles Hagar the EgyptiamA great
jealousy sprang up between Samael the greater @i@ll and Ashmodai king of the demons overhLikho is
called Lilith the Maiden, and who has the form diemutiful woman from the head to the navel, anthfthe na-
vel down [she is] flaming fire. Like mother likeudgnter... And there is no good intention in butyotd arouse
wars and all kinds of destruction. And they areupsed with war, the war between Lilith the Daughtand
Grandmother Lilith.... (Patai8#64) And they say that of the offspring of Astiai and Lilith his wife was fa-
shioned a great prince in heaven who rules ovehtgighousand destroyers and despoilers, and haliect
Sword of Ashmodai the King. And his face flamestlike fire of flame. (Patai8469)
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Moses Cordovero, Pardes Rimmonim 188He ancient ones explained that there are two ldjitne little and
one great. The great one is the spouse of Samaelskae is a woman of harlotry, and the little osé¢hie spouse
of Ashmodai. And about this Lilith, the bride ofhtel, the Geonim explained the she controls 480@hsgas is
the numerical value of her name. And on the Daftohement they go forth into the deserts, they maned she
screeches for she is the princess of screecAimd) Mahalath daughter of Ishmael, she too is acobine of Sa-
mael, and the two [Lilith and Mahalath] go forthti478 legions. She goes and sings in the Holy ®msgngs
and paens. And when the two meet on the Day okAtent they quarrel there in the desert. They stthe one
with the other, until their voices rise up to heayvand the earth shakes with their clamor. Andlal is brought
about by the Holy One, blessed be He, so thatgheuld not accuse Israel while they [Israel] pr@ynd others
wrote that that husk [i.e., demoness] is called M#ighel [Messenger of Elohim], and the reasonhattshe
sends out evil angels, may the Merciful One degtregn! And we found it written that the wicked Selnaad the
evil Lilith have the likeness of a couple whichthvihe intermediacy of a groomsman, receives amatian of
evil and insolence, flowing from the one to theeotlAnd about this mystery it is written, And oattday the
YHWH with His sore and great and strong sword pilhish Leviathan the Slant Serpent, and Leviathariror-
tuous Serpent, and He will slay the Dragon thainishe sea (Isa. 27:1). Leviathan is the connecton the
coupling between the two who have the likeneserptats. [2 Therefore it is doubled: the Slant Serpent cofre
ponding to Samael, and the Tortuous Serpent cooredipg to Lilith.... (Patai8¥64f) The Dragon Above is
the Blind Prince who has the likeness of an inteliany groomsman between Samael and Lilith, anchaige is
Tanin'iver, Blind Dragon. And he is like a blindagjon...and it is he who brings about the adhesiuth @upling
between Samael and Lilith. Had he been createdeyllthe completeness of his emanation, he waawd De-
stroyed the world in one minute. (Patai@38)

Yalgut R'uveni 147aAnd the Kabbalists said that the prince who senafere her is called Sariel [My Prince ig
Elohim], and they have received the tradition tttas prince is the greatest king of the demons wit® in the
air. In the middle of the night of Yom Kippurg§pof Atonement], forced by the acts of the sagesetders, Sa-
riel comes against his will, together with 131 wars, flying in the air, and their faces are aflawéh sparks of
fire. And the scribe whose name is Pifiron bringdften and sealed by the hand of Sariel, all therets of the
firmament, and reveals them to the elders. Aoih fthe emanation of Lilith's prince come spiritedademons
and Lilin, and evil spirits who have the likeness of humanA&nd just as all that time Adam was separatedhfr
Eve he begot spirits and demons and Lilin and ialil& of harmful spirits, likewise Above, so to dpeaspirit of
spiritual seduction emerged from Lilith and brougiticusations against the attribute of the Foundatid the
World[3]. And from that time on alien and evil cohorts wieoen, destroyers of the world of Above and of #elo
And the Holy Seed had no power to materialize, mioetwo or three persons such as Seth, Enochhidetah,
Noah, Sem and Eber, but most of the world werafdd. Patai81:467

Bacharach, 'Emeqg haMelekh, 179d-180Bhe Lilin multiply like humans, eat and drink and die. Ahédyt are
from the six earths which lie beneath us. Andhiiame against the will of Adam and became_hoff@jn him.
And they [the inhabitants of Adama, the second fo@tow of the seven earths] are always sad, fubafow
and sighs, and there is no joy at all among thermd #hose cohorts can fly up from there to this @anh which
we stand, and they become harmful demons. Andtllegrreturn there and offer prayers to Elohim, @reator

of the world.... Patai81:469

)

156




The Legend of Lilith: The Origins of Evil and thallFof Man

%

Lilith's husband, Samael, has been castrated derdo have sexual union with him, they must uttgrd character, Blind
Dragon. See alsBardes Rimmonirh86d

Bacharach, 'Emeg haMelekh, 84b, 84c, 84dlith is a harlot who fornicates with men. She masmating with
her husband, for He [Elohim] castrated the male aadledthe female. And she becomes finoin the fornica-
tion of men, through spontaneous emission. Andgmoiithis.... (Patai8#63) This Lilith -- the Merciful One
save us!-- has dominion over children who issuenfeoman who has intercourse at candlelight, or viathwife
naked, or at times when he is forbidden to haver@ourse. All those children who issue from thesatianed,
Lilith can kill them any time she wants to, becatsy are delivered into her hand. And this is $keret of the
children laughing in their sleep when they are dmls from Lilith who plays with them. And | hebthat when
a small child laughs during the Sabbath night o thight of the New Moon, it is because Lilith iaymhg with
him, and it is well that his father or mother oryame who sees him laugh should tap his nose wstfifger and
say: "Go from here, you accursed one, for you haveesting place here!" Let him say this three spand each
time he recites this incantation let him tap théddit nose. And this is very good, for it is in f@ver of Lilith to
kill them when she wants to. And since she hasiggion to kill these infants, these souls are chibppressed
Souls. (Patai8¥63f) Blind Dragon rides Lilith the Sinful --ap she be extirpated quickly in our days, Amen!
And this Blind Dragon brings about the union betw&amael and Lilith. And just as the Dragon thainishe
sea (Isa. 27:1) has no eyes, likewise Blind Dratwt is above, in the likeness of a spiritual foimwithout
eyes, that is to say, without colors.... (Patad&B) Samael is called the Slant Serpent anidhLi$ called the
Tortuous Serpent (Isa 27:1). She seduces men ito tpotuous ways.... And know that Lilith todlvee killed.
For the groomsman [Blind Dragon] who was betweendrel her husband [Samael] will swallow a lethatipa
at a future time, from the hands of the Prince o#Br. For then, when he rises up, Gabriel and Mahaill join
forces to subdue and bring low the government ibirdch will be in heaven and eartlP#tai81:469
Bacharach, 'Emeg haMelekh, 121And he [Blind Dragon] is castrated so that he canmeiget, lest [his
offspring] annihilate the world(Patai81:458

Bacharach, 'Emeg haMelekh, 140®he Blind Dragon is between Samael and the EvitH.ilAnd he brings
about a union between them only in the hour ofileese, the Merciful One save us! And he is castiao that
the eggs of the viper should not dome forth ineowlorld. For were it not so, they would annihilaie world.
And that kind which is called Liliare full of hair from their heads down to theiefebut on their heads they
have no hair and all their body and face is fullhafir. And this Lilith has fourteen evil times aenl names and
evil factions. And all are ordained to kill the fdrien -- may we be saved! -- And especially throtighwitches
who are called Kinder Benimmerins in the languafjhe Ashkenaz [GermanPétai81:458f)
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L ilith will be destroyed in the end. See alEmeq haMelekh, 8484d

Zohar 3:19a-When the Holy One, blessed be He, will bring abbatdestruction of the wicked Rome, and turn it
into a ruin for all eternity, He will send Lilitthere, and let her dwell in that ruin, for she i ttuination of the
world. And to this refers the verse, And there Ishgpose Lilith and find her a place of refsa. 34:14).

(Patai81:466)

n this striking passage we see Lilith becomingdbesort of Elohim! This resulting from Elohim's tégr consort, the

Matronit, being in exile. While they are apart, tatronit is abused by the left emanations whilih.takes her place
at Elohim's side. Keep in mind here that 'Elohimthis context refers to one of the emanationslohii, not the abso-
lute (Ayn Sof).

Zohar 3:69a0One day the companions were walking with Rabbi $hitmar Yohai. Rabbi Shim'on said: "We see
that all these nations have risen, and Israel igdothan all of them. Why is this? Because the Khiighim] sent
away the Matronit from Him, and took the slave worfidlith] in her place. Who is this slave womanReTAlien
Crown, whose firstborn the Holy One, blessed belkiied in Egypt. At first she sat behind the hailkirand
now this slave woman inherited the place of hetress." And Rabbi Shim'on wept and said: "The Kimgpout
the Matronit is not called king. The King who adiebrto the slave woman, to the handmaid of the Métro
where is his honor? He lost the Matronit and atedhiHimself to the place which is called slave wonidris
slave woman was destined to rule over the Holy Lainblelow, as the Matronit formerly ruled overBut the
Holy One, blessed be He, will ultimately bring balc& Matronit to her place as before. And then, wwliél be
the rejoicing? Say, the rejoicing of the King ahe tejoicing of the Matronit. The rejoicing of tKéng because
He will return to her and separate from the slavenvan, and the rejoicing of the Matronit, because wfil re-
turn to couple with the KindPatai 81:468§

- $5

he Testament of Solomois a book which is part of theseudepigraphaa collection of texts written between 200

BCE and 200 CE and spuriously ascribed to vari@ysfigures, namely prophets and kings, of the HelBerip-
tures.The Testament of Solomoitself is said to have been written between th& ientury and the fourth century, by
modern scholarship has placed the date at circdR2@fyclopaedia Judaic246 and Brunel 721). Although very little is
known about this text, thEéncyclopaedia Judaicatates that it "is certainly based on Judeo-Hitenmagic" (246) and
other sources pinpoint it as "the earliest compemddf demons” and "the earliest text to cast Kinp&on in the role of
sorcerer, which became the primary model for hiraubsequent Jewish lore" (Schwartz 1988, 7). Alghatlne blend of
vastly differing currents of thought make pinpaigtian immediate source for this compilation veffialilt, it has been
identified as representing a "peculiar fusion knaagnGnosticism, resting upon a Jewish basis infleérby Egyptian,
Assyrian, and Greek, more especially Orphic, taaysii (Gaster 157).

—

The reference to Lilith in this text is more d&gdithan that in th&pic of Gilgameshand, more importantly, introduces
a clearly different version of the Lilith story:ahof the child-slaying witch. While the charadtequestion does not iden-
tify herself, by name, as Lilith -- she goes by tizene of Obizuth' -- her own self-description clearly identifiesrveith

the personage known later as Lilith. Similarly sthéxt contains "the earliest textual referenchéoamuletic tradition of
warding off this demoness, which became so ceatpart of the Lilith legend” (Schwartz 1988, 7).éXhould also note
that Lilith herself often states, both in amulatsl & literary references, that she has more timnnamelt can be safely
stated, therefore, th&@&bizuthis indeed Lilith. The text in question, found ihapter 57 (chapter 13 if referring to James
H. Charlesworth's translation), reads as follows:
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And | adored the YHWH Elohim of Yisrael and badetlasr demon present himself. And there came befera
spirit in woman's form that had a head without d&mybs, and her hair was disheveled. And | said &g, WWho
art thou?' But she answered, 'Nay, who art thoud sy dost thou want to hear concerning me? Buhas

wouldst learn, here | stand before thy face. Gatimeo thy royal storehouses and wash thy handenHit down
afresh before thy tribunal and ask me questiond,tAou shalt learn, O king, who | am." And |, Soém, did as
she enjoined me, and restrained myself becaudeeoivisdom dwelling in me, in order that | might he&her

deeds and apprehend them and manifest them toAndn.sat down and said to the demon, 'Who are2hand

she said, 'l am called among men Obizuth, and bitrisleep not, but go my rounds over all the @wanhd visit
women in childbirth. And divining the hour | takg stand, and if | am lucky | strangle the childt Buot, | re-

tire to another place, for | cannot a single nightire unsuccessful. For | am a fierce spirit ofriag names and
many shapes. And now hither, now thither, | roamd o westering parts | go my rounds. But as it new
though thou hast sealed me round with the ringlohin, thou has done nothing. | am not standingieetee,

and thou wilt not be able to command me. For | hawavork other than the destruction of children @ne mak-
ing of their ears to be deaf, and the working df tvtheir eyes, and the binding their mouths wathond, and
the ruin of their minds, and paining of their bagligvhen I, Solomon, heard this, | marveled at hmyearance,
for | beheld all her body to be in darkness. But gleance was altogether bright and cheery, and hair was

tossed wildly like a dragon's, and the whole of limabs were invisible. And her voice was very clesit came to
me. And | cunningly said, 'Tell me by what angelthre frustrated, O Evil Spirit?' But she answeneé, 'By the
angel of Elohim called Afarof, which is interpretBaphael, by whom | am frustrated now and for iatlet His

name, if any man know it, and write the same oromaw in childbirth, then | shall not be able to@nher. Of

this name the number &10.' And I, Solomon, having heard this, and havirayifjed YHWH, ordered her hair to
be bound and that she should be hung up in frotitefTemple of Elohim, that all the children ofr&ed as they
passed might see it and glorify the YHWH ElohinYisfael, who had given me this authority with wisdand
power from Elohim by means of this signeGasgter 157-159)

One should note the physical appearance of L@iZuthin this text: her eyes are "bright and cheery" bed hair is
"wild." Note, too, that one of Solomon's punishnsefar Lilith is to bind her hair and hang her inrt of the temple for
all to see. IThe Book of Lilith, Barbara Black Koltuv remarks on this binding lod hair:

Traditionally, a woman's hair has been considered ¢rowning glory, a symbol of wisdom, an aspediefes-
sentially feminine nature. Brides of Chr-st, Veatagins, and Orthodox Jewish Brides have been ntadacri-
fice their long seductive and ensnaring hair. Wolmdrair has been cut and bound and covered in forteb
separate her from this Goddess-given sexually segusower of Lilith's. (59)

In this passage, however, it is interesting terbat Lilith's hair is forcibly bound, contribng to the stripping away of
her power, and she is put on display, objectifig@blomon as a lesson to the "children of Yisrael."

The idea of Lilith as a "lesson" is also of impante, for it will later be shown that Lilith's merihg of children was
seen as a punishment for those who had sinnedfath¢hat Lilith is connected with punishment aetribution in this
early text, therefore, should help to explain haw later portrayals developed.

Primarily, however, this passage is importantdonsideration because it portrays Lilith as a ckillihg witch. Said
Howard Schwartz in his introduction fdlith's Cave:

There are two primary aspects of the Lilith legead:the incarnation of lust, Lilith leads unsuspagtmen into
sin; in her incarnation as a child-destroying witckhe strangles helpless infants. It is interestmghote that

these two aspects of this legend seem to haveeevedparately, in that there is hardly a tale tdfdmend in which
Lilith plays both roles.
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While the role of Lilith as the first wife of Adails more closely associated with the first aspleahtwith the second, it
truly should be given a category of all its owneTdumerian tale in thepic of Gilgamesh which does not fit neatly into
either category, seems to draw upon the myth ohf\dad the Gan Eden, placing it in this third catggbhe Testament
of Soloman clearly, belongs in the second category.

The second incarnation of Lilith -- "child-destiog" witch -- is vital to a study of the myth oflith, for it is this incar-

nation of her personage that appears in almostrefiaeological evidence of her mythical existemech research has
been done on the amulets, bowls, incantations ptaglies which were used to ward off the evil infatdying spirit of

Lilith. Interestingly, such invocations of Lilith eve present well into the 19th century. Some scha@aen assert thaf
there are persons alive today who still carry anttadition of wearing amulets to guard againstsihiet of Lilith during
childbirth. Lilith magazine also reports that anti-Lilith amulets stk sold on the Lower East Side of New York (Fal
1994).

SUMERIAN LILITH

Lilith is "Lilitu" in the Sumerian texts. A tem-cotta relief of Lilitu shows her with a 'beehigbaped helmet or head:
dress. She has three-toed feet like a bird oofa{or dinosaur/dragon?). Her body is nude andptabus, thus seducH
tive. She has long hair and a pair of falcon wings either side are a pair of owls, which aralbiof prey, night-hunters
famed for vigilance & wisdom (also identified withthena and Minerva). Her feet stand on jackalgvkm for their
plaintive crying in the night.

HEBREW LILITH

The wife/sister of Lucifer. Queen of the Underld and of witches. Queen of the succubi, whosiaeil men in their
sleep for their seed to reproduce "Lilem" or demoBsicked the blood of young children and of gabies. Abducted
and ate boys. She is the "Night Hag" and "NightyWlavho brings "terror by night" and nightmareshelrabbis say that
Lilith led Lucifer into rebellion and caused hidlfa

PSEUDEPIGRAPHAL LILITH

Called "Luluwa"--a version of "Lilith" in Hebrewshe was the twin sister and wife of Cain. Woldtine" or "glow
brightly" or perhaps have horns like her twin besth Said to be the offspring of Samael or Satanailv called Satan.
Cain's nickname "H'ILL" or "The Shining One" is radbrm of "Lilith" in Hebrew. Exiled for murder, wich she is said
to help cause. Liluwa was noted for her great tyeahien she was young. As offspring of an angsll o have powers
of flight and shape-shifting, and to be very talheir line noted for cannibalism
and drinking blood. Luluwa is blamed for Cain'swahdall.

LIBYAN LILITH
Lamia, Queen of Libya, the Greeks said, haddobi by Zeus, but his wife Hera vowed revenge.aHerced Lamia to
eat her children. Lamia turned from a beautiful veoninto an ugly hag who went around haunting tighitniscratching

children with her claws and draining their bloo8he shape-shifted at will. Famed for her vigilaataight, she could
extract her eyes and keep watch while sleeping.
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ROMAN LILITH

Libitina, or "little Libi," apparently deriveddr name from the Semitic root "L'B" which meantt™far "whitish" in col-
or. The name relates to Lilith's association white pale light of the moon. In the case of Likdtishe lived in the Un-
derworld and was the Roman version of Persephoodd€ss of witches, wife of Pluto. This would cepend exactly to
the Hebrew story of Lilith as the mate & sisterLoicifer. The name "Libitina" may have led to tresaciating of Lilith
with Libya, and thus, the Lamia story above.

GREEK LILITH

Persephonevas the Queen of the Underwofl8. Also known by the very likely older name "Pro-Senmtina” meaning
"Proceeded from a Serpent” --that is, the SerpBratigghter. The name could mean “she who destrgia$’liHowever, it
is interesting that it could also be connected Wighseus “Dazzling Brilliance.” Her symbol is the bat, tpemegranate,
and the narcissuBersephonevas worshipped in the Eleusinian Mystefigalong with her mothefemeter

2’8 pERSEPHONRvas the goddess queen of the underworld, wife@fgodHaides She was also the goddess of spring growth, w|
was worshipped alongside her motBe@meterin the Eleusinian Mysteries. This agricultural-déisult promised its initiates passag
to a blessed afterlifePersephonevas titledKore (the Maideh as the goddess of spring's bounty. Once upomea wWhen she was
playing in a flowery meadow with her Nymph comparsdore was seized bidaidesand carried off to the underworld as his bridé
Her motherDemeterdespaired at her dissappearance and searchedrftrehthroughout the world accompanied by the gsslde-
kate bearing torches. When she learned #atshad conspired in her daughter's abduction shefwasus, and refused to let the
earth fruit untilPersephonavas returnedZeusconsented, but because the girl had tasted dbtiee of Haides-a handful of pome-
granate seeds--she was forced to forever spend afghae year with her husband in the underwadfdr annual return to the earth in
spring was marked by the flowering of the meadomg the sudden growth of the new grain. Her retarthé underworld in winter,
conversely, saw the dying down of plants and tHengaof growth. In other mythd?ersephon@appears exclusively as the queen ¢
the underworld, receiving the likes deraklesandOrpheusat her courtPersephonavas usually depicted as a young goddess ho
ing sheaves of grain and a flaming torch. Sometisheswas shown in the company of her mobemeter and the herdriptolemos
the teacher of agriculture. At other times she appenthroned besid¢aides

29 The Mysteries were celebrated at Eleusis, fronuraal500 BCE to the fourth century CE, in honothef goddes®emeterand
her daughtePersephoneAfter Persephone'abduction byHades god of the underworld)emetereft Olympus and vowed never tg
return, nor to allow crops to grow on earth urttié and her daughter were reunitBeémeterfound refuge in the palace of the king o
Eleusis Keleos and as a mark of gratitude, she founded a tethple. Fearing that humankind would become exiinitttout food,

Zeusordered thaPersephonde returned so th&temeterwould also go back. Befoidemetemreturned to Olympus she instructed th
kings ofEleusis KeleosandTriptolemuson how to celebrate the rites in her temple, wiehe to be 'Mysteries' (secret teachings)U
to three thousand people were initiated each yeaay-Greek-speaking person who had not committedi@er could present them-

selves once for initiation. Among those underwésetirite were Aristotle, Sophocles, Plato, Cicerd amumber of Roman emperors

such as Hadrian and Marcus Aurelius. The celebratfahe Mysteries began in the autumn, with foayslof rites and festivities in
Athens. On the fifth day, a solemn procession t&uEis began, during which rites, sacrifices andfipations took place. On the sixth
night, cloaked in secrecy, the climax of the Elgi#si ceremony took place in the inner sanctum eftémple, into which only priests
and initiates could enterThe initiates often experienced in vision the caoitgrof the beginning and the end, of birth andttiethe

totality and the eternal generative ground of beiignust have been an encounter with the ineffableencounter with the divine..."

Before the climax of the initiation, a sacred potmade of barley and mint and called Ky&eonwas administered. The possible psy-

choactive ingredients ikykeonhave been hotly debated. It has been suggesteththaint in the mixture might have provided th
mind-altering element as the mint family contains plantSalvia divinorumused by the Mazatec Indians of Mexico in a ditona

context. Terence McKenna has suggested $tratpharia cubensjsor anothempsilocybin containing mushroom, might be the key.

The most convincing theory about the natur&ydeon results from extensive research by Gordon Wasalert Hofmann and Carl

Ruck. In'The Road to Eleusis'they argue that the parasitic fungus ergot, foomgbarticular wild grasses, is the psychoactiva-co
ponent ofkykeon It would have been simple for an Eleusinian priescollect the ergot from the wild grass growimgar to the tem-

ple, grind it into a powder and add it to tkykeon The theory is further supported by the fact #rgbt is commonly found on grain,
Demeterwas the goddess of grain, and ears of grain featprominently in the ritual.LSD is a modern prodeicergot, providing an

intriguing link between the Greek religious rituaimany thousands of years ago, and today's egéiméo explorations. As Albert
Hofmann - inventor of LSD and investigator of thiedsinian Mysteries - puts itf'the hypothesis that an LSD-like consciousnes
altering drug was present in the kykeon is correahd there are good arguments in its favor - thes Eleusinian Mysteries have 3
relevance for our time in not only a spiritual-e®istial sense, but also with respect to the questibthe controversial use of con-
sciousness-altering compounds to attain mysticsigints into the riddle of lifetTn some manner the Eleusis mysteries are still f
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SCOTTISH LILITH

The 'Glaistigs' of the Scottish Highlands in the far north wehae-shifting females who could disguise themsedges
beautiful women, entice men into intimate embraoe, then suck their blood to extract their lifeckar

MEXICAN LILITH

"Le Chusais an owl that sits on houses at night and timtssa beautiful woman when prayers are said. Okén, she
then begs not to be killed. Noted for her plaiativight crying. The nameChusd may relate to "Cush" which some
identify with "Kish"--the first city founded by Liith's group after the Flood.

AZTEC LILITH

The largest and most ancient pyramid of Mexigiaich is no doubt pre-Aztec and even pre-Olmecalked 'CholLula"
Atop it were two temples dedicated to a male-ferpale, husband/wife and twin brother and sisteothBhave wings like
Lilith. The female is "Woman-Serpérmnd is blamed for causing sin. The male is emddiwith serpents also. Humar
sacrifices atop the pyramid involve eating heaftgictims. The people then eat corn (Cain's symboiea) mixed with
blood. Legend sayShoLulawas built by a family of giants who survived a Ggg but was destroyed by fire out of hea
ven.

"The wife brought the mirror and all of the finariishings in the cellar to her own home and proudilsplayed it. She
hung the mirror in the room of their daughter, wivas a dark-haired coquette. The girl glanced atsk#rin the mirror
all the time, and in this way she was drawn inttith's web.... For that mirror had hung in the dehdemons, and a
daughter of Lilith had made her home there. Andmihe mirror was taken from the haunted housegdgraoness came
with it. For every mirror is a gateway to the Otha&forld and leads directly to Lilith's cave. Thatli® cave Lilith went to
when she abandoned Adam and the Garden of Edell filme, the cave where she sported with her delmegrs. From
these unions multitudes of demons were born, wic&dt from that cave and infiltrated the world. Amoen they want to
return, they simply enter the nearest mirror. Thgatvhy it is said that Lilith makes her home inrgwairror...Now the
daughter of Lilith who made her home in that mirveatched every movement of the girl who posed edfoShe bided
her time and one day she slipped out of the miarat took possession of the girl, entering throughédyes. In this way
she took control of her, stirring her desire atlwil So it happened that this young girl, driventbe evil wishes of Lilith's
daughter, ran around with young men who lived & same neighborhood.” Froniilith's Cave," Lilith's Cave: Jew-
ish tales of the supernatural edited by Howard Schwartz (San Francisco: HarperRow, 1988)

membered and participated in, usually by neo-Padgdams Pagan view the reenactment of these mysteymabolize the events which
constantly happen on earth, for which this is npriosrement or even a need for any, for this worldticmes forever. The initiates,
and those believing likewise, who have learnedathgs of these rites come to see and know the vesritlis
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“And Elohim blew into his nostrils soul (nishmaf)lives (chayim).”Bereshith 2:7%°

Just as the Creator reveals Himself in the wadtdsugh the differenPartzufint®’, so too is the soul within each of th
Partzufim(Faces) made up of different parts that expregshavorld and which level within thBartzuf (Face) is being
manifest. That which we attribute to Elohim as Hisrsonality” are in reality the interactions ofetensefirot of the
Tree of Life. Thesefirotare the channels or paths through which Elohimdoasiensed and revealed an aspect of His
ture (Light) to the various levels within the cieat Eachsefirotis a spiritual filter which condense the Lighttbat it
can be received throughout creation. The waefital’ comes from the Hebrew rooséafar’, which means to count or
tell. This is the root word for the Hebrew wonahispar’ which means to number or count. Thus, sleéirotare the forces
of division, form, and definition given to all thge in creation. They are like the skeletal struetunderlying Elohim’s
manifestation of His power throughout creatitn.

The human soul is also made up of these five @nagpects, each of which relates to a specifid lgveonsciousness.
The five levels of the soul are simply the souitas revealed at the levels of the different werldlamo)?®®. The worlds
are not physical locations but rather levels@lfirotic manifestation. The image and form which Elohim biesated man
(Adam) corresponds to the human psyche/soul. Therpaor the human soul has been ordained by YHWEHN, like
Elohim, has intelligence (form) and emotions (imagkis is the pattern of the Tree of Life or #efirot

A child is born with a complete personality, bepacts of the personality are latent or concedled.newborn does not
yet possess a conscious mind. For a newborn dieléxternal world of the senses has not yet becmparate from the
internal archetypal and worlds of the spirit.

Since the body is the physical vehicle for thel sthe state of the soul will be determined by stete of the body. The
body therefore is a vessel through which the sanlrealize its potential in a world created andgggd for that purpose.
The true essence of a person is not the body therrhis soul.

Let us use the simple analogy of a glassblower ddwdes to make a beautiful vessel. This decismnes from his in-
nermost will, the level o¥echidah The glassblower himself before he begins to bovis the level of th€hayah The
breath Neshamahcomes from the mouth of the glassblower and flaws pressurized win®R@ach through the glass
blowing pipe, expanding in all directions and fongnia crude vessel. The wind comes to ristf¢sh in the completed
vessel. This provides us with a model for compatirggvarious levels of the soul and states of donsoess.

280 TheZoharsays that when Elohim exhales he does so froninidermost being. Also, having placed His breath istlam’s bodly,
this breath is not severed from Him. Thus, manid san extension of Elohim’s breath and is coteg¢o Him.

%1 ThePartzufimare how YHWH reveals Himself differently to difeant entities within the different worlds, eachlait level.
These are the different manifestations of YHWHheadlamot Thesefirotare like cells within a body (as easéfirahhas 10sefirot
within it), all cells are similar to each other +yleey combine to make up and form different orgaitkin the human body. Treefi-
rot are like cell that make upartzufim EachPartzuf has 1Gsefirot, but it is thePartzufas a whole that is experienced.

22 Elohim is One and His Name One. Téedirotare tools to connect to Elohim. They have nodifénoliness of their own other than
what Elohim gives them. Theefirot manifest to us how Elohim chooses to act in Hisense. Through thsefirotand their interac-
tions can we come and see Elohim, Who is concesildaih them.

83 Olam or the world / universe comes from the same realam “to be concealed”. It is the universe that conséla¢ Creator.
YHWH is MelekHaOlam“King of the Universe”; the One Who conceals Hithgeis world. The different worlds serve as gante
for Elohim’s Light (Tehillim 104:3-4). TheZoharexplains that the supernal worlds resemble a ladtere each lower level is be-
neath the one above it. The higher worlds alsorénte the clothed within the lower worlds. Elohsréssence surrounds all worlds
but yet it permeates the innermost essence odality and is clothed within it.
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Nefesh(Appetitive Awareness))

The level of soul that emanatskalkhut (Kingdom) is theNefesi®. The Nefesk®® is simply the life force energy that
keeps the soul connected to the body. Nbéeshis today called the ego, lower self that part @fl yhat recognizes that
you are you. This is the lowest level of the saud gerves as an interface with the body. Ne#eshis your conscious,
awake, rational mind that is dominated by the sealsmput from the external corporeal worlefeshcomes from the
Hebrew word hafash which means to rest as found@memot 31:17

A newborn child is in a state dsbur. Ibbur is the lowest mental function of the human sotlisTalso calledalkuth
consciousness. A child has knowledge of the woflgipdrit from which its soul has come, but it has aognitive ability
to recognize it or form a conscious conceptiorhoke worlds. A newborn also lacks the ability tonowunicate in a way
that is an expression of cognized thought. As thaytof the child grows, so the conscious mind depelalso.

At the moment of birth, it is not just the bodytioe child that is disconnected from its sourcdifef(the umbilical cord)
but the soul too is disconnected from absoluteesatigin to its source, the spiritual realm. Moldedireality of the phys-
ical, the purely spiritual soul is forced to submatan alien constitution of its new home, and ggéation to the senses
with its spiritual awareness obliterated or repees® the abyss of the subconscious nitAd.

This is not to say that the fetus, while yethe twvomb, does not have soul. The soul is neveghealet confined to the
physical realm of time, matter, and space, nohgeing been integrated into the person of the f8the consciousness of
the fetus in the womb is at its highest form, utreésed by the governing powers of the materialld?8f. We experience
this on a very limited level when we are asleep @m@ming. In the realm of sleep there is no tispace, or matter. Dur-
ing sleep the soul reconnects with the spiritualldvior an indefinable period. While asleep thelgoanscends the limits
of the physical plane of existence. It can becomare of future events, secrets of the universeecgive messages from
the higher realm&®

The conscious mind is formed by the experiencebarphysical world. As one ages in this world, $kesitivity and in-
ner awareness of the spiritual dimensions is kg, is pushed into the area of the mind calledittemnscious. After we
learn to speak, the mind has already made a sthorgion between sensorial reality and the spititeality. The sensori-
al reality is called the conscious mind and therawess of the spiritual is called the unconscious.

Before one can experience the next leRelach all static must be tuned out from the internad anternal stimuli that
occupies ones thoughts. This requires a quietimgndaf the awareness of the physical.

Ruach (Emotional Awareness)

The level of the soul that emanates the SixaRiiach®. TheRuach which means either Spirit or wind, is one’s em
tional soul (one’s spirit). ThRuachis subject to influence from thidéeshamatas well as by forces surrounding a pers
from below. So like the winds, onefuach i.e., one’s emotions, come and go and changeamhs Within man, the
Ruachcorresponds to one’s personal unconscious, oheapdychologist Dr. Carl Jung would say, the “shiddd he
Ruachis one’s motivations and conceals one’s truefigsliabout issues, which may or may not be condgi&nswn.

Herein are the masculine and feminine attributed @ synthesis of both attributes. It is these @mstthat are felt
strongest by thélefesh/Malkutttonsciousness or reality. Thefirotthat influence théefeshare the ones closest tal-
kuth the triad oHod (Female) Netzachmale), andresodboth male and female).

24 Also called the animal soul or lower soul. Ithe tpart of the soul attached to the earth.

285 Also called theéNefesh Behemotkanimal soul, as even the animals havefesh

¢ Talmud, Niddah 30k “While a fetus is yet in the womb a person isgtatithe whole Torah...And at the moment of his eiity
the world, an angel comes and slaps him on themegatising him to forget the entire Torah...”

287 Talmud, Niddah, 30kconcerning the baby in the womb- “he sees fromanteof the universe to the other.”

288 The student may want to read my booklet, “l HAVEDREAM” available at www.bnaiavraham.net

29\Wind, spirit,breath
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When the child reaches tReiachconsciousness (around the age of puberty), fténanisused. Instead of using thiet-
ziratic force to explore inner space and find meaninguinlibe, it often is used in its most primitive taof sexual activi-
ty and arousal. Sexuality is only one expressiothel etziraticconsciousness. Once a person matures this uniiabkeo
passion loses some of its power and influencendf does not mature on this level, then they anétisqliy unbalanced
and sexually unfulfiledRuachconsciousness, in order to be in balance, muktde®NetzachandHod, along withYesod

NetzachandHod temper theYesodenergy and allows it to ascend, manifesting itklan potential. In order to make a

living and support ourselves requires us to havefficient amount ofYesodenergy to motivate us to work and be se
sufficient.

Netzachis the force that drives one forward to get agobe and done righWetzachwants us to succeed at our jbtnd
is the force that makes you want to have thingseNt things are not unspiritual. The Scripturesch that many of the

tzaddikimof theTaNaKwerewealthy. Wealth is a good thing, whether it is ispal or physical wealth. Wealth, like other

material things, can be misused and abused if oag dot allow the natural order of thefiroticascent.

Without the proper guidance of the next triadGifesed Gevurah andTiferet the force ofMalkuth draws a person

down, instead of allowing him to ascend the ladufespiritual evolutionChesedseeks liberty and freedom to do as one

pleases, whil&evurahis self discipline, and doing the right thingTigeret So, you can see why we need a proper b
ance from this higher triad to properly balancettra below in thdRuachconsciousness.

Human emotions correspond to thetziraticlevel. They are fluid like water and can be bldwnevery wind that comes
our way. Emotions are unstable and without forme Ehtities that inhabit this world are called “gpit In Hebrew the
word isruchotor winds.

Tiferet (Beauty or balance) alone offers clarity and $itgbdf emotion to survive the storms of emotionGhesedand
Gevurah It is the proper balance @hesedGevurah andTiferetthat is required for a healthy, balanced, andstaino-
tional state. Thessefirotare manifested by our personality traits and @rilces. Maturity is required in order to develg
an awareness of the forces motivating our actioseamotions. The will to do the right thing is grsiof a mature ba-
lanced individual. WhefTiferetis developed, we have a proper perspective ot agd wrongChesedandGevurahre-
side in the unconscious since we are many timewangaof their influence. These can only be balarmediferet This

state of being is callegenikahor spiritual adolescence. The mind must always ower the heart. Emotions are not to be

subdued or denied, but they must always be hattiéck and put in their place.

Tiferetconsciousness is the inherent state wherein yisti within a known foundation with a construct amalindaries.
Instead of a prison of your own making, it becormesshelter built on a solid foundation that cathatiand the storms of
this life. This state mear@@hesedandGevurahfine tuneTiferet, and theriYesodwill be properly aligned undéfiferet as
will NetzachandHod.

Next is what the sages callBthah consciousness. It is written A&vot 5:21 “At forty, one achieves Binah (understanc

ing).”
Neshamah(Intellect)

The level of soul emanatir@inah (Understanding) is theleshamali® This is the soul proper; one’s Higher Self an
corresponds to the realm of the mind. It is theelef clear, detached, and removed analysis. Theweathink is often
influenced by how we feel at the time. The way wel ftan be influenced by what we want or desiresighyly. Normal
spiritual development is that we learn to rise &bour desires of the flesh and discipline them.

299 the spiritual realms, closeness is definedkesess or resemblance not a physical proximitghénhigher realms of the spirit
there is no concept of time, space, and matter.ntilve levels are incompatible they need a bridgeomnector between them. Thus,
we need th&®uachas a bridge between the physical body and the Mesihgoul. The Ruach is the transmission of spirgnargy
and links the physical and spirit.
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Neshamaltonsciousness is when one begins to explore spere Neshamatconsciousness requires one to behat-
lom (peace or wholeness) with their lot in life, wreanotional confusion is overcome and physical desire present but
not dictating to one’s actions .This is true spaltmaturity or adulthood and the first level of thochin(brains).

The correct order of ascent is physical desgegtional balance, and then thoughtful contemptatiaistifying what is
wrong or emotional imbalance to fulfill physicalsies or actions is mental abuse. Man was creategtk and guard
the Gan Eden(his soul). A spiritually mature person rises tiesel wherein both the male and female attribofasrate in
a state of harmony and balance.

One’sNeshamabhs also one’s guardian angel and one’s desting. Ndshamahwith the ChayahandY echidahwithin
it) always stands in the presence of YHWH, in fflate which is called the superizdn EdenTheNeshamobf Yisrael
collectively form a single spiritual Body. So wharYisraelite violates thosmitzvothof the Torah whose punishment i
being cut off karef), one is cut off, or disconnected, from onisshamatabove?®! This is the true state of psychologica
exile.

"2

In our glassblower analogy, we could add thatglassblower needs a tube in order not to burn luistin He cannot
blow directly into the hot molten glass becauseboidy and the material he is working with are inpatible. In the same
manner, we need tHRuachas an intermediate link between theshamatand the part of the soul that rests in the human
body. Without theRuach our bodies would be destroyed by the contact éetvtheNeshamaland theNefesh

There is one more spiritual level that can beratthin this life. The level o€hayahconsciousness is experienced by the
sage, the prophet, or spiritualist.

Chayah(Divine Life- Force)

The level of the soul emanatit@hochmahWisdom) is theChayah The Chayahis like a “super-soul”, in that it is con-
cealed within théNeshamahand guides it. Th€hayahcan be called the spirit, or motivation within tieshamalsoul.
This Hebrew term comes from the Hebrew worclsaf” which means “life” and ¢hayut which is “life force”.

According to our analogy, you have breath, thedwemd finally air resting and forming the ves8&hat would come
before the breath? It would be the air in the bitsvieing or the life-force of the Creator of thesgel. This is th€hayah
This life-force is not yet separated from the did@ser. It is the experience of the being withie tiealm of the Divine.

Yechidah(Unigueness)

The level of the soul emanating tKeter®* (Crown) is theYechidah Within man, theYechidahcontains within it that
spark of the Divine which we call tHéhekinah The Yechidahis the essence of the soul, or as Zlobar calls it, the
“Nishmata d’Nishmatathe soul of the soul. The word comes from thdtda word ‘echad or “unity/oneness”.

In the glassblower analogy th¥echidahwould be the decision to blow in the first pladdis places one within the
psyche (mind) of the blower himself. The uniqueaide create a vessel would be onYteehidahevel of Union with the

Creator. Essence is the highest level of conscesssrAnything beyond that is entering into themeaf the unimagina-

ble.

21 The “fires of hell” are merely a metaphor. Thes@ily chemical fire and burning in the physicarlapbut not in the spiritual
realms. The concept of “hell fire” is translatedttivay because we can only relate to conceptsthaftgrhave been clothed with phys
ical analogies. “Hell” is an experience that thmited human mind cannot comprehend as long aséstsicted to this physical world.
It can be described as an experience of intensamagsment and frustration, and like waking up feodream about affluence and
luxury only to face a reality of poverty and wretdmess. It is the reaction of the soul upon cotiingrthe ultimate perfection and
holiness of YHWH after death. Time and space da¢siow me to go further into this concept in ttéaching.

22 Keteris also calledRa’avah lla’ahthe Supernal Will. It is the raw essence of being.
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The Three Lower Levels

In relationship to man, it is only the three lou@rels of soul, th&leshamahRuachandNefeshthat inhabit our physical
bodies. The upper two levels of soul, tBleayahandYechidahare too sublime and lofty to fit into the body.€efefore,
these two surround the body from the outside, aaccalledMakifim or auras. Another term used for the highest two |e
vels of ChayahandYechidahis Atarot or “Crowns” **because they transcend our individual personalilieey will be
internalized in th&®©lam HaBah(the World to Come).

The three souls within the body are called byrtbapital letters, thus they are tNaRaN**". Together, all five are called
the NaRaNHaY. TheNaRaN are also called theohr penimi, the inner light. TheChayahandYechidahare called 6hr
makif’, surrounding light. As it is above, so it is baloZ.A. (Zeir Anpin) who isTiferet/the “Man” above also hada-
RaNHaY. He is the King of the Universe and the Elohim adr&el. It isTiferetWho raises His Right Hand in mercy and
Left Hand in justice. This is the Living Toralvleshiach This is the secret of Hdochin (brains).

The Soul and YHWH

The Set apart Name of ElohifHWH ( ) is calledHAVAYA For the traditional Jewish people itHaaShem(the

Name). YHWH comes from the Hebrew root wottbVel which means being. When the letter yud)(is applied to a

root verb, it transforms the verb from the passo/the active tense. Thus YHWH correctly translatedild mean “active
being” or the “being of the universe”. This is tName by whichAyn Sofmanifests Itself to creation. Each level of the
soul corresponds to one of the Hebrew letters@tHWH and one of the four world¥

YUD- represents the world dtziluf®® the Chayahsoul; thesefirahof ChochmahThe YUD is the symbol for

the purely spiritual and theadosh(holy). It is the part of the soul that is withime Higher Self and directs it to-
wards Elohim. This part of the soul is the sourtBigine communion and the prophetic. In man arel Body, it
is the right brain and manifests non-verbal supi@mal communication and expression. At this leadélis good
(tov).

HEH- represents the World d&eriatf®”; the Neshamatsoul; thesefirahof Binah The HEH is the symbol for

the pure mind and thought. It is the Higher Selpore consciousness. It is the vessel for Divivelegion from
the YUD. This is the level of RuadhaKodesh(Holy Spirit).HEH is the left brain and manifests rational, ver-
bal, sensorial communication and expression. At kavel most is good, but evil has its source. Heie the
Throne of Glory, the supern@an Edenand a spark from the World éitzilut is concealed. That spark is th
Shekinah

WAW (VAV)- represents the World ofetzirali®® the Ruachsoul; and the sisefirot The WAW is the realm

of human emotions, and the shadow of the conscrond. Herein the Higher Self is clothed in a cldqudil) of

conflicting and fluid like emotion. It is the heamd is manifest in feelings and passion. Thikésgpiritual realm
of the malakim (angels),shedim(demons), and the astral plane. Good and evibatie present here and are on
equal ground. On this level emotion manifests @asraamous beings, or our own personal angels andem

1%

293 A crown is a symbol of being able to perceive s a spiritual concept with our minds. Thus,di@vn transcends human intel-
lect and sits on top of the head. In the worlddme these crowns will be in their heads. Man wélldble to perceive the radiance of
the Divine to the greatest extent possible withosing his individuality.

294 Rabbi Chaim of Volozhin (1749-1821) has writtefihé top of the nefesh cleaves to the bottom ofuleh and the top of the
ruach cleaves to the bottom of timeshamahand likewise all of them.”

2% gee the five worlds and levels of the soul in ¥ssthu 43:7-My Name, My Glory, Creation, Formatiand Complete.

29 Atzilut comes from the root word “etzel” or cloess or nearness.

297 Beriah comes from the root word “bara” meaningcteate”.

2% From the Hebrew word “yatzar” meaning “to form”.
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Herein is concealed the Higher Self .This realralé® the lowelGan Edenwhere Adam was created! We alsp
experience this sphere during dre&thand visions.

HEH- represents the World dksiyai®® the Nefeshsoul; and thesefirah of Malkuth HEH is the physical

world and the reality of the senses. This is ttee@lof the EGO, the small self, the consciousriestsat person
calls self and is identified with their body. Hexié the higher levels combine; body, soul, speifotion, and in-
tellect. This is the world where evil dominates amitlences the animal consciousness of man. Bhilsa world
that Adam fell into when he fell. This is the wodtithe final redemptiortikkun) will take place. With théikkun

of all things, the worlds will be unified and theséll be an open flow of the supernal worlds int@ towest le-
vels.

The Body and the Parts of the Soul

The different parts of the soul are concentratetistinct body organsNefeshis in the blood. The Torah characterizes
blood asNefeshwhen it prohibits the ingestion of bloodi“hadam hu hanefesh“for the blood is theNefesk’ The
blood of a person is his source of organic lifé.blbod stops flowing to a limb in the body, thenb will atrophy and
waste away. The body part that has the most btk liver and\Nefeshis primarily concentrated in the livand the
left ventricle of the heart. The limbs of the baahe the tools for all human action, thus bodilticag Maaseh of Mitz-
voth such as stretching your hand to give charityyalking to hear a Torah lecturie,an expression diefesh.

According to theMidrash, Ruachis the part of the soul that “rises and descendsis soul part rises to the mind and
then descends to the body, connecting our thoughtour deeds. What is the intermediary betweenntind and the
limbs? Feelings. All emotions stem frdduach It is also related tdibbur, speech, a wind that connects the mind’'s
thoughts to the physical mouth. Speech also cosmeaple to each other. Speech primarily strengtbi@emotions that
you are feeling. Why do words have such an impacthe heart? Because emotions and speech areseiqus of
Ruachwhile an act is a manifestation NEfesh.Our emotions usually dictate how we act, tteisachis usually the de-
ciding part of the human personality. It is cortcated in the heart - the source of all emotioReelings of purity, such
as fear of violating Divine mandates are expressaffRuach

The Neshamaft is located primarily in the mind. THéeshamaff?is the most spiritual of the soul parts. It isein-
tellect. One feels Elohim’s “breath”, wittdlachshavapure thoughts, such as when you fully understandbestract, cor-
rect, and moral principle.

ChayahandYechidahare levels of holiness that are hardly attain&inlenost men. That is why they surround man and
do not enter man. They form a protecting shield aacasionally send to the individual flashes apiration. Since
these levels of soul are outside man’s essentiabpality they are not internalized within a physicody part.

The perfect hierarchy within man is one in whikhNeshamahules over thé&RuachandNefesh Obey the clear voice
of pure thought, and then allow clear logic to insgmotions and finally let pure emotions conth@ body and guide its

29 During sleep the inactivity of the body weakerss #éissertiveness of the consciousness, resultingafuntary thought patterns
known as dreams. The reverse is also true. If tinel | inactive, the body follows likewise, mininmg the control of the mind and
inducing sleep and its fantasies. Death, therefureyrs when either the physical manifestatiorhefdoul has terminated due to bio-
logical impairment, or the soul has been retriemgdhe Creator without biological cause. But, witile soul, at death, is no longer
manifested in the material realm of existencegibains operative on its original plane of existemioce spiritual realm. It is the body
which expires upon death, not the consciousnessgrcannot be destroyed, but it can be changedambther form.

39 From the Hebrew rootsali hmeaning “to make”. It has the connotation of getion or final action in making something.

301 NeSHaMaHhas the gematria of 395 the exact gematria oHekterew word for heaveRlaSHaMaYiM(there are no vowels in He-
brew only consonants). According to the rules obiéey gematria, when two words have the same véhes, there is a connection
between the two words.Thus, mankind is a combinatibthe heavensHaShamayimand the earthAdamal). At death the body
returns to the eartthamahdust) and the higher soul remains Ne6hamahto the heavens.

%92 Theneshamathelps the soul ovewrcome the evil inclinatiorsithie source for thgetzer hatogood inclination).
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lusts. In symbolic terms the ideal arrangemembiisd then heart and then liver. Elohim teaches lddson by the very
makeup of a human being. Elohim placed mind (wlnolds theNeshamahin the skull, the highest point of the body,
the heart (the place &uach) and liver (theseat of theNefesh are beneath the head, thus indicating that the kbould
rule the others.

The Hebrew terms for mind, heart, and liver m@ach(mind), lev (heart) andkaved(liver). An acronym of the terms is
Melek— king. When man lives a life of mind first angthheart and liver, he is king over his lower setequently, we
reverse the order. Our lusts lead. For exampéed@sire someone else’s money, or we are lazy egklte avoid per-
forming a moral duty, we then arouse our hearote lthat path and we employ our mind to rationadizd justify misbe-
havior, saying, “He did not need that money anywawill use it for better purposes than he,” or €r'tduty will be per-
formed by someone else, | caafely ignore it.” In these instances our livereravreally first, followed by the heart and
then the mind. The first letters &aved Lev, Moach (the reversed order) spébhlem which meanssmbarrassment,
shame, and death. A life in which lusts rule iteblly ends with the unholy triad of embarrassmehgme, and then
death. Man does not deserve a life of embarrassamehshame. Man deserves great honor. Man wagedra the im-
age of Elohim and as a result deserves respect.

The Influence of These Forces Within

Living in this physical world experienced by thenses is the first step for every human. Probleeosr in the world
because the majority of mankind never develops meyhis primitive state of consciousness. Everyoseds to develop
this Nefeshconsciousness to live a successful live in thisidvof Asiyali®. But unfortunately, often the upper worlds a
the spirit are never explored, cultivated, or masteWithin every one of us the upper realmsefirotic consciousness
exists.

=

The higher forces influence us every day. Theljp@rfce how we think, what we feel, our definitiaigight and wrong,
good and evil are all defined from these powersiwitDr. Carl Jung called this the teleological exdp of the human
psyche. An easier way to express this is to saythieae is something within all of us that is fongiand guiding our lives
towards some preconceived conclusions and 1e88on.

Most of us would rather allow these forces to oanis and shape our future rather than learn terstand these forces
in order to control them and thus control our liaeesl future. Like a ship at sea we allow thesee®to toss us about by
the storms in our unconscious. These are manif@stedional or even irrational moods, impulsesa¢hes, and the like.

Most people only reach the level MéfeshConsciousness. Very few people ever overcomeeimptation of physical
desires and exercise self-control. In order for tasreach this level of consciousness we must haiferet
/HarmonyMoshiachat the center of our Tree of Life.

Knowledge of theefirot, the human soul, and the Tree of Life can hel @me of us mature spiritually. We must learn
to be aware of the forces within the human soulahdt lies in the hidden man of the heart. Therceue work out our
own salvation through th®loshiachYahshua by working and guarding ddan Edenin accordance with the supernal
pattern.

303 The lower world of action.

304 Anyone who wants to know the human psyche willegagxt to nothing from experimental psychology. wisild be better ad-
vised to abandon exact science, put away his s¢higlawn, bid farewell to his study, and wandehvtiittman heart through out the
world. There in the horrors of prisons, lunatiglams and hospitals, in drab suburban pubs, irhlefetand gambling-hells, in the
salons of the elegant, the Stock Exchanges, ssiciéietings, churches, revivalist gatherings asthéc sects, through love and hate,
through the experience of passion in every formisnown body, he would reap richer stores of knogéethan text-books a foot
thick could give him, and he will know how to doctbe sick with a real knowledge of the human seuCarl Jung
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REVIEW:

NefeshConsciousness: the realm of sensorial desksiy#h
RuachConsciousness: the realm of balancing love-mendydiscipline or structureYgtziral)
NeshamalConsciousness: the realm of thought, contemplaéiod detachmenBgriah)

' /

Every person experiences crisis and trials in iasl It applies to individuals, communities, napand mankind as a
whole. Crisis is when the flow of existence, at tevar level, reaches a stage of resistance maprbgeess. At that time,
the pressure increases to a critical point whesdltw is turned back, or breaks through a barftezan be regarded as a
moment of passing inconvenience or a major distwrbao what is (the status quo).This makes liffiadilt. We must
always remember that there is always more than lidgbn the surface of any event in our life. Esiare effects not
causes, and when properly observed changes theotithe event.

A trial is when the Tree of Life in any situatiamout of balance or is momentarily one of equilibr, then the loading of
that situation is about to be changed. A good eXanspif a person has been too severe, then eitioee severity is ap-
plied, or mercy is introduced to correct the imbaka This usually precipitates the crisis, likeaa fudgment call which
induces conscience that brings the person backrttawhe center column of Clemendhiféred. It can be a person’s re-
bellion against a very strict upbringing or on aiorzal scale a revolution that rises up becausgppfession by the gov-
ernment, both leading to a greater maturity andvtir@f the individual or nation. A crisis can alsocur when the Ego is
about to relinquish its power to Self. No matte thsults, in the long run the cosmic process {demce) will always

win, even if it takes many lives.

There are major and minor crises in life. The miaeses happen every day and can be managed Mativeeease, and
regarded as unimportant. But, the minor crises degmecede the major. A casual remark may triggguarrel or trigger
a turning point in one’s life. This is because mamyor events can build up to a major event. Waukhbe aware of
each crisis that comes to us and search for its @w where the conflict is directing us.

Major crises can be easily identified. They areally spectacular events and often will be rememthers some of the
most productive periods of our lives, although while are going through them, it seems like a livieti. To some, cris-
es are a way of life. For some, it is a patholdgicay of life that is used to gain attention frothers. For most, however,
major crises come at turning points in our liveley usually have a big build up and we have somigation of what is

coming before they actually occur. Sometimes, b&eanf reflection and foreknowledge we can avoiddhsis, or at

least prepare for it like preparing for a stormttissapproaching. The object is not to just ride the storm and survive,
but to learn as much as possible from the expezidecause this is usually the times that we redbi@emost Divine

knowledge about oneself and life in general. Whileree with strong roots can withstand a strongnstd can hardly

hope to grow them once the storm is on the horizon.

From the Divine viewpoint, the dimension altersl @me begins to see such crises as tests. Accamalimgst traditions,
HaSatanis the Tester. His name means “the Adversary erwino places a stumbling block”. It is his taskpag of the
B’nai Elohim to pressure the righteous and test their faitiefss. This is described in detail in the Book afviyJob).It is
not an issue of karma or the law of retributionslabout whether Iyov will crack under the pressand strain and lose
his integrity. This contest between good and evilifal to creation because Adam bears witneskddéact that mankind
has a free will and can rise above physical andhpdggical circumstances and still hold the Lighthis world.HaSatan
failed with lyov and everything was restored to than with great increase. However, this battle iooles in every gen-
eration and in every person’s life. Everyone wal tested to their breaking point. If they do bredhlen that is the per-
son’s own decision, bidlaSatanis not allowed to destroy the person’s soul.

This is why the righteous are tried so severelgerithey have been proven, then they can be giwech and bear the
load of spiritual work. Very few follow the path dfscipleship beyond the honeymoon stage. If agmeh&s been given
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great responsibility and should fail, then manyl wiso fall. Whole movements and denominations Haasen corrupted
when the leadership falls. Each vessel must bedgkbroughly before it is allowed to be filled wihe new wine. Trials
are a test that examines how consumed we are ldtimaterial world and comforts opposed to spirigratvth.

The Talmud explains this concept: If you go to a marketplae will see the potter hitting his clay pots wabstick to

show how solid and strong they are. But the widéeptits only the strongest pots, never the flameés. So too, Elohim
sends such tests and trials only to people He kravevsapable of handling them, so that they andrstban learn the
extent of their spiritual strength. Instead of lgebroken by pain, it provides us an opportunitexercise great faith in
the Creator and an intense commitment to goodieEsspite our setbacks, confusion, and pain, we mer@ifident that
goodness will prevail.

If a crisis is viewed as a test, then it can betpugood use. This transforms the situation insp#itual exercise and
changes its whole aspect. A crisis in a family barviewed as a workshop for several souls notgastindividual. Every
situation with tension has its creative moment. Keg to passing the test is correct conduct. Tresums that past mis-
conduct or patterns of behavior must change andrarst learn to act from true integrity. Life creasituations in which
one’s integrity is both tested and deepened asudtre

Another function of a crisis is that all levels agwkryone involved or touched by the situation hineeopportunity to be
shaken out of behavior patterns that bind the imtdrabits which imprison the soul. If mankind’story did not have
conflict, then we would not have any civilizatiom&ar would mankind have the Great Teacher thabkas sent to teach
us how to live and meet the problems of life anatlkde

Will you allow pain and suffering to debilitate yan will you see it as a catalyst to delve deep#r iyourself and your
beliefs? Will you allow your emotions to distortwoinner sense of the Truth, or will you recognpeen as a crucible
from which you will emerge stronger than ever befor

The trials of life serve as opportunities to chafle the way we look at life. We have a tendendgke life for granted
when things are going well. Crises bring us cldedhe edges of life, allowing us to view it froomaw angle. When we
view life as limited only to the here and now, we hurt and frightened by anything that threatemsexistence. Once
we see the bigger picture of a spiritual realitgides a physical one, pain becomes only one comparfdife. Pain is

finite and passes with time, but life is eternalg avhat really matters is the long-term contribngiave make. Suffering
produces positive energy. In order to get the precioil out of an olive, it has to be crushed. Whensee beyond the
one-dimensional life then we can realize we areombf a body but a body and a soul. Then our lée purpose and we
discover that there is a far deeper meaning tgaur. The suffering then is transformed into aneay experience and a
positive energy.

“We must translate pain into action, and tears igtowth.” Rebbe Menachem Mendal Schneerson

It takes a serious commitment in order to realigngerspective of life. It takes discipline andoeffof study, prayer, me-
ditation, and good deeds. We have to introducglagnivalue system into our life.

Pain is part of the mystery of life, and partiéd that the eye cannot see but becomes apparentioe. It becomes our

duty to discover how pain may become a blessirdjsguise. Frustration usually precedes any cregtige/th just as the
birth-pangs that a woman experiences just befariagibirth. No matter how great the pain, it is @ted by the good-
ness it produces.

Suffering and pain are part of the unfathomablstery known as Elohim. Each test challenges usdw ghrough the
process.

“We are day workers, and our task is to shed lighf'e need not expend our energies in battling dakné/e
need only create day, and the night will fade aiv&iasidic tale
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By Rabbi Edward L. Nydle

Hear, O Yisrael: YHWH our Elohim, YHWH is ONE. Andhou shalt love YHWH thy Elohim with all thy heart
and with all thy soul, and with all thy might. Ant¢hese words, which | command thee this day, shalldpon thy
heart; and thou shalt teach them diligently untoytchildren, and shalt talk of them when thou sittas thy house,
and when thou walkest by the way, and when thostidown, and when thou risest up. And thou shatdthem for
a sign upon thy hand, and they shall be for frontdebetween thine eyes. And thou shalt write thepon the door-
posts of thy house, and upon thy gates. And ialsibe, when YHWH thy Elohim shall bring thee intthe land
which He swore unto thy fathers, to Abraham, to &3 and to Jacob, to give thee - great and goodties, which
thou didst not build, and houses full of all goddings, which thou didst not fill, and cisterns hewout, which thou
the didst not hew, vineyards and olive-trees, whibbu didst not plant, and thou shalt eat and beisted - then be-
ware lest thou forget YHWH, who brought thee fortiut of the land of Egypt, out of the house of borg#a Devarim
6:4-12

The mezuzai?® is far more than a metal box with a scroll witlrsgs written from the Torah inside and attached
your doorpost. Hidden deep within thiBukin?® is a key to help us as Yisrael to remember YHW&i Bfohim of Yi-
srael, our enslavement Mitzrayim and the Creator's plan (Torah) for us to impletr&md follow. It is a piece of
Higher technology that acts as a homing devicdHerYisraelite soul. It has the ability for thoseaMook upon it and
touch it to change. Theezuzalallows us to see what others do not-the realitthefDivine. It is unfortunate that the
significance of this commandment has not been taoigktudied as it should by Nazarene Yisraels ihot enough to
affix one to your door posts, but we should be awrits significance and importance. That smaltaher plastic box
has protective qualities and spiritual benefités imitzvahthat has assisted Yisrael as a nation to enduvaghout the
ages.

TheRambanin his Sefer Shemdisted five important things one acknowledges bgasliance of thimitzvah

YHWH'’s creation, YHWH's omniscient knowledge, Higng providence, faith in the fundamental doctsirod
the Torah, and the belief that the mercy of YHW#tést to all who do His will and fear His Name

Themezuzahs one of the fewnitzvothfor which the Torah states its recompense. Thaur@wf observing thimitz-
vahis long life for oneself and one's children in thied of Yisrael.

And you shall inscribe them on the doorposts ("met’y of your house and on your gates, so that ydays
and the days of your children may be prolonged uperland which YHWH swore to give to your fatHersas
long as the heavens are above the eBelvarim 11:20-21

According to the writings of the ancient sage¥isfrael, the main purpose of theezuzalis to protect the home from
evil. To begin to understand this power of thezuzahwe must first look into, study, and understarel ¢bncept and
nature of evil itself.

3% \What is a Mezuzah? In brief, a Mezuzah is two téxapfrom the Torah written (in Hebrew) on a pieé@archment. The parch-
ment is then rolled into a scroll, wrapped in papeplastic, usually inserted into a hard-plastienetal case, and affixed to the door-
post.

3% A mitzvah that does not seem to make any sense.
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Good, Evil, and Free Will

Evil was create@x nihild®’ (out of nothing) as was the rest of Creation. EoHid not create the universe starting
from something, but starting with what is nhere was onlyAyn Sof®®. The concept of evil is the work of the will of
Elohim, and therefore is not co-eternal with Elol{gwil has a beginning and will have an end). Sarteaches that
evil is ordained by Elohim and has its proper pggpin the plan of creation as nothing can existssit is created by
Elohim. We must then conclude that evil is actualfiprm of good (as only Elohim is Good), even goat a particu-
lar time or place it may appear anti-Elohim. It cahbe otherwise or there exists an IndependentAbgolute, whose
essence, being chaos, could not create an ordeiegtse, let alone maintain it and balance andosegtace.

“Through emunah we understand that the olamim wemed by the Devar Elohim, so that the things Whic
are seen were not made of things which are visihign 11:3

7 | form the light, and create darkness; | make peacel create evil; | am YHWH, that doeth all thdsegs.
Yeshayahu 45:7

Evil was not created for its own sake, howevet,asuan instrument of free will and choice. Eviaiowed to the ex-
tent that it serves the Creator’s purpose. Letjo@f the reality of separate evil, and really qticey that thesitra ach-
ra is a side of Divinity, is easy on paper and veffiadlt in reality. But we understand that YHWH Hdis wisdom or-
dained that all things are set in system that tisiild pertain to all things eith@ékkun (rectification) or damage /
judgment Kilkul). Our souls were sent to earth because both goddl reside here. We are thus free to choose @
course of action, with the accompanying rewardstdesksings or punishment and curse.

In order to allow for the existence of beingst tvauld not be absorbed and nullified in the Soufgg Sofchose to
conceal and withdraw His Light to create a "vacuumnblack hole where created beings would expeedheir self-
determining existence. This is the fundamental ephoftzimtzum(the concealment and contraction of the primordig
Divine Light). Ayn Sofcontracted within Itself to make a womb/uterusdntain the new creation. The woman is ng
inside her womb, but the womb is inside the woman.

The concept aizimtzundemonstrates how a unified cosmos can lead tpparent dualism.

The concept of tzimtzum, the contraction and "reafioxf Elohim's infinite light in order to allow faCreation
of independent realities, is elucidated in the teags of the Arizal. In the generations that foléaly two
schools of thought developed with regard to themmggof tzimtzum: one took the concept literallg.(ithat
God's infinite light is no longer present withirettvacuum” or "womb" of the created universe) wiiike other
(that of the Ba'al Shem Tov and his disciples dftar) understood the concept as not meant to lezpreated
literally, but rather to refer to the manner in whiElohim impresses His presence upon the consesgf fi-
nite reality. In truth (according to the accepteztend opinion), from the perspective of Elohimtagere, His
omnipresence (and that of His infinite light) isnetant, undergoing no change from before to aftexa@on.
From our perspective, however, His light seemsigapgpear. This is necessary for the sake of thehCirea-
tion itself, the bestowal of free will to man, aheé fulfillment of Elohim's ultimate will in Creati, to "reveal
Himself below.” One of the philosophic dilemmasttfiads its resolution in the doctrine of tzimtzisnthe
query as to how finitude may emefgam infinity and plurality from absolute unity. Dhassidut, we are taught
that the Divine act of tzimtzum (the manifestatbrthe Divine attribute of Gevurah, "might," or ditsevere
judgment”), the concealment of Elohim's absolut@ipresence, is ultimately for the sake of revetatibhe
tzimtzum is understood as the process by whichacher," the brilliance of whose knowledge andghsis in-

37 The sages know that everything came forth fromofuie Nothing and Absolute All, which is not sulijéz the laws of science
but to only its own Will. Both All and Nothing atbe same.

308 Ain Sof is Infinite or Endless and cannot be coetyemded by the finite human mind. No thought cgretpend Him at all. The
Infinite can never be defined. However, His Wisdoan be comprehended by finite forms and words ith@oses to limit Himself.
It is His infinity that allows Him to clothe Himdeh finite garments.
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finite, must totally conceal his level of understisng in order to begin to teach and relate to adetat of no
previous background. The ultimate intention andrdesf the teacher is to illuminate the consciowssnef his
student with the brilliance of his own mind, bustiihe must "contract” and constrain himself. Thehimu or
"residue” (to be explained) of his brilliance whidmains becomes the initial point from and throwghch all
of his teachings to his student will emanate (bpmseof the kav, to be explaindgbbi Yitzchak Ginsburg

The absence of Light allows the option for darknesgvil. Our task is to discover Elohim hiding beha veil of
darkness.

Shemot 26:33And thou shalt hang up the veil under the clagps, shalt bring in thither within the veil the ark
of the testimony; and the veil shall divide unta petween the set-apart place and the most settapar
Tehillim 18:11-12 He maketh darkness His secret place, Round ahioutHis tabernacle, Darkness of waters
thick clouds of the skies. From the brightnessr-@gainst Him His thick clouds have passed on| dad
coals of fire.

Tehillim 97:2 Cloud and darkness are round about Him, Righteessm@and judgment the basis of His throne

Chassidic Rabbi DovBer of Mezeritch once founsl young son crying because while playing hide-aekshe hid
but none of the other children bothered to lookHmn. Rabbi DovBer started crying himself and ekpd to his son
that our Heavenly Father also is hiding from hiddchn, as it is written, You are a Elohim Who hidegYeshayahu
45:19), so that they should search for Him ,but no oothérs to search!

Matt. 7:7-8 Ask, and it shall be given you; seek, and ye ghadt knock, and it shall be opened unto you: for
every one that asketh receiveth; and he that skedketeth; and to him that knocketh it shall be roge

Conventional morality posits a dualistic psychyyloin which ayetzer toythe good inclination, balances out the evil
one. For the Kabbalah, however, there is only taumth falsity: the truth that only Elohim truly etdsand the falsity that
all of our own conventional existence is real. Tirigtads to those acts which benefit Elohim -- Far $ages, that include
ritual as well as ethical behavior. Falsity leadghiose which seem to benefit the separate Haidim maintain that
the Torah provides the blueprint for right actiand that once the selfish inclination is abrogavetht remains are the
commandments.

Evil is the destruction of creation and the mgiof Elohim’s work and stop the spiritual devela@mnof man. The
destructiveness by mankind is the ultimate expoessf evil. Evil and good do not revolve aroundrfan philosophy.
Good and evil are inherent definitions and exis¢sngrescribed by YHWH and present in all creat®®ood and evil
exist on other planes of existence and are nogémius to the earth no limited to here. Evil israalligent life force
seeking to embody itself in the physical world easrgood does. Evil is not physical, it has no fofrits own. It needs
a physical form through which to manifest. The fermost conducive to this manifestation of evil treughts, feel-
ings, and actions. Everything in the realm of hed® has its opposite in the realm of the profaweryihing in the
physical world has its spiritual counterpart fromigh it derives its existence and vitality.

Evil begins with separation; that is evil beginghacreation. Creation, the world Bkriah is where separation and
imperfection begin aBeriah was separated frotzilut This imperfection increases the further creatmaves the
presence of the Light of the Perfect. A furthersmquence of the separation is that evil gains modemore ground as
each lower World comes into being. It is associatéfl the two outer columns of the Tree of Life thdut the con-
scious direction of the Middle PillaMpshiach. Anything can become evil when it spins off ientral axis oraison
d’etre of consciousness is removed. When that happeas,ttfe demonic realm of the right or left columas gain
hold and use and feed off the undirected Form amder-
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Evil*® is that which conceals the True Source of alltekise, the Creator. The term for evil in thebbalah klipah,
*means "shell" or "husk" similar to the bark of @etr It is something that has no independent valiaey than to serve
as a covering/ husk for the grain, tree, or fraitil is defined as the absence of the Light orltfght is withheld and
good is when anything has the capacity to be ilhatgd by the Light of Elohim’s presence and achiikiain An
orange will not retain its juice if it does not leasuch a protective jacket. However when one éat®tange, one dis-
cards the peel. The peel is only there to prese@druit. The same is true of the existence of. évasidismuses the
terminology “inner will” Pnimiyut HaRatzan and “external will” Chitzoniut HaRatzdn When a person goes out to
work, he gets involved with all the details of makia living. However, his is engaged only with &igernal will. His
inner desire is to make money in order to do wieatdally wants. The existencekélipah stems from the outer will of
Elohim, whereaedushahholiness) stems from the inner will of Elohim.

In Hasidism it is stated that evil exists as part of the Bevrevelation itself. Indeed, to think that evilhg is sepa-
rate from Elohim is, itself, the essence of evihieh is precisely the illusion of separatidrhe most common form of
evil is something we all do all the time: assune the are separate from Elohim. The natural coresazpiof this belief
is that "good" and "bad" are best evaluated acogriti how they benefit or harm the self. Thus,a@rng the ego, mak-
ing ourselves feel good all these quintessentraliyan endeavors stem from the illusion of separafibeyetzer hara
the "evil inclination," might be better thought a$ the "selfish inclination" or the "separatinglimation.” It is that
which grounds all experience in the separate aatl, does its best to enlarge, enrich, and empdwtself above oth-
ers.

Evil was created to provide mankind (Adam) witfieee will and the freedom of choice, which is pbksonly where
there, is made available an alternative to goodl thare been no outer shell/lhusk concealing théhTme would be
forced to obey Elohim's will. If denied free chaiceankind would also be denied any reward for itjetchoice. Man-
kind does this through what is known lkedim Kelim are neutral and achieve a moral character whenanaoses to
use them in one direction or another. Those useddod are calledelim shel taharahand are the vehicles faedusha
(purity). Those which are used for negative goadscalledkelim shel tumafvehicles of impurity. Man does not need &
devil or demons to create for him havoc. The déwinot cause pollution-man did. So free will canablessing or a
curse. Elohim has given mankind responsibilitieenMs therefore obligated to uphold those respditigib and not
depend upon Elohim to do those things that maedsired to do. Also, many of us suffer becauseaea# fvill and the
results of the poor choices we have made througboutives. Others suffer because they do not hee free with
enough resolve and end up become victims of ther dtinces around us, which we could have avoided.

Only Adam (mankind) was created in the image lwhkn, and according t&Rashithis term implies “creator of
worlds”. Man has been given the gift of the freedormake moral choices. As a result of man’s chgichanges occur
in the physical world. Man’s choices also haveigpmt and physical repercussions. The choices dha¢rson makes
also effects their psychological development anéemg. Thus man has the power to influence thednamd its inha-
bitants in any manner his free will desires. Buayns the only creature created with both the maysind spiritual, thus
his actions directly influence this physical woddd also influence the forces in the Higher realdesrelates to crea-
tion both downward and upward.

309 Evil is both cosmic and conscious.

310 kabbalah further delineates two distinct typeKefipah Kelipat Nogah—literally Kelipahthat can be illuminated, arhalosh
Kelipot Hatmayot—“three totally impurkelipot” Kelipat Nogah can be uplifted and refined, while the dolyn of reformation or
redemption for the three impukelipot is their destruction.
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Conversely, where there is no free will or choibere is no evil. Sirkbatg is only possible when one chooses deli
berately and consciously to act contrary to thealolf there were no temptation to go against Toaald no resistance
to temptation, then there would be no applicatibfree will. An animal killing its prey for food caot be accused of
committing an evil act since it has no choice iis fhstinctive act. It was created by Elohim witlpredatory instinct
and no free will. Similarlymalakim(angelsj™ cannot be considered “good” because they weredette¢a do only the
will of Elohim. Man has an unconscious whereindesithe vast majority of his knowing. Angels haweesnch thing.
Man’s mind is split and thus is his compressionthef universe. With angels, there is no such thivign’s mind can
expand and grow to infinite levels. Angels are wihay are; they cannot evolve beyond their preseie. Only men
possessing free will can actually rise above angelall below animals, depending upon the fred waliloices they
make in life. Free will then becomes more so imaatrivhen we recognize that there are far reachingequences of
even the smallest action.

Jehillim 8:4-6 What is man, that thou art mindful of him? And sbe of man, that thou visitest him? For thouy
hast made him but little lower than Elohim, Andwnest him with glory and honor. Thou makest hirhawe
dominion over the works of thy hands; Thou hasifiuhings under his feet:

Ivrim 2:6-8 But someone somewhere solemnly testified, sayivigat is humanity [or, man], that You remem;
ber him, or [the] son of humanity, that You lookeathim? "You made him only a little lower [omlp for a
short while lower] than [the] angels; You awardeninhthe victor's wreath [of] [or, crowned him witlglory
and honor, "You put all [things] in subjection umdgs feet."

Thus we see that without evil there is no free oboand without free choice there is no good ol &vill allows for
the implementation of good in the sense that afdight can be seen only in a cloudy sky. Fred aldo makes us re-
sponsible or every thought, word, and deed.

Once we understand that evil mesist and that it plays a positive role in thenptd Creation, we are confronted
with another problem: If evil is the concealmentDo¥ine Light, where does its power or energy cdneen? What or
Who maintains its existence? The answer is: ThatGraVho gives life to everything. Whereas, thoutle, domain of
set-apartness receives Elohim's sustenance in aboc@dthe merely tolerated realm of evil is lefeading the "leftov-
ers." We cannot place limits upon Elohim’s omnipete and in order for evil to exist He created & sowl source.

The activity of the evil forces depends uponekient of Elohim’s Light and His Presence is cotexalhe greater
the extent of the concealment or absence of Ligbtmore power these forces have to act. Thesedane the roots of
all created things are damaged. This in turn theakens these evil forces and their branches, thsiqath things asso-
ciated with them. The effects of these evil foraes called corruptiortymal), darkness, pollutiorebhamah, mundane
(chol), and the like. When these forces are deprivetti@f authority to act, then good becomes stremgttieThe roots
of all created things are then rectified and aténsa state of good so both they and the branabestrengthened.

The primaryKabbalisticterm for evil issitra achrg which means "the other side." In the subtle deftthis term

alone lies some of the most transformative wisdérheKabbalah Although often mythologized in terms of demons

and devils, the "Other Side," at its root, is neparate from the Divine. Coins have two sides; mapave two sides;
Elohim has two sides, at least from our perspective

All are essentially one thing; what we experiense¥l is as Divine as what we experience as gBotlwe must be
very discerning as the tactics of evil is to blue differences between itself and good. Evil witkgent itself as good
and presents good as evil. Some of the nobleshugas are not good but rather evil in the eyeddadfife. As long as
we can be deceived-we will be deceived!

311 Angels are pure thought forms composed of hygghtlparticles existing in the fifth dimension. lretChabad teaching Angels dg
not have a free will. Angels are rooted in the wasf Yetzirah while the human soul is rooted in tierld of Beriah. R. Nachman
taught that when angels descended into the worksiyfah, they were overcome by its evil.
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lyov 2:10But he said unto her: 'Thou speakest as one ointpédous women speaketh. What? Shall we recei
good at the hand of Elohim, and shall we not rezeivil?'

Elohim allows a very small amount of life-givingergy to drip down to the "other side" in orderctmtinue its exis-
tence. Too much of this powerful energy destroysinpletely. As the sages of Yisrael put it, "Btigjght blinds the
eyes of evil forces." The intellect, particularlysdom Chochmalp, is the bright light that disperses darkness.

Yochanan 3:19-21‘Now this is the judgment, that the Light has comi® the world, and people loved the
darkness rather than the Light, for their works arewil.” For every [one] practicing wicked [thing$jates the
Light and does not come towards the Light, so limivorks shall not be exposed. But the one ditiagruth
comes towards the Light, so that his works shaldvealed, that they have been done in Elohim."

That is why evil must always remain in darknesedfieg on what leaks through the small holes insihfeere of set-
apartness. Th&abbalali*? calls a holaa (evil) because it allows remnants of set-apartteseep through, providing
the "other side" with its life force.

The Great Mystery

Now we can clearly understand how thezuzatprotects the house. An Yisraelite home, which éinainutive Tem-
ple, is a vessel of set-apartness. A door opemirggstrange and hostile world, to the "other sigethus called evilThe
Zohartells us that the forces of evil reside near ardbecause that is where they receive their sustenaContaining
the wisdom of absolute unity, "Hear O Yisrael, YHV@Hr Elohim, YHWH is One," thenezuzals the beam of bril-
liant light which blinds the evil forces, denyirgein the right of entry and dispersing them.

By rearranging the Hebrew lettersrogzuzot- - we createZaz Mavet, the ability to overcome death in our
lives. Mezuzotalso has the same gematria as —one of the 72 Names that means the death to.death

In the morning when you leave your house, put yaund on the mezuzah and say, “Master of the Wodse
mercy on me and save me from the evil inclinatiwh &ll its helpers.”"Derek Chayim 6-80

Maimonides, wrote;Whenever one enters or leaves a home with theizabzon the doorpost, he will be confrontec
with the declaration of Elohim's unity...and wik laroused from...his foolish absorption in temporahities. He will
realize that nothing endures to all eternity sasewledge of the Ruler of the Universe."

We are to meditate on how Elohim is the Ownehefltouse and we are just visitors. Think upon tamé&lof Elohim-
SHADDAI (the Almighty represented by the SHIN on themezuzapThis name is an acronym for "Guardian of the

Doors of Yisrael." The gematria 8haddai —is 314, which is the same number as the Ndettron -

— a Name synonymous with themra(the Word orMoshiacl) and Elohim. The YHWH is called My Salvation

(Y'shuat) in the Hebrew text of Shem&b:1-3.Yet theTargum Ongelossays of this verséHe said through His Me-
mra that He would be a Deliverer to me.The Memrais a Living, Creative Word of Elohim, and t&&eliach(Sent
One) of Elohim.

Another concept oMetatronis the Keeper or Guard of Yisradlemrais connected tdletatron andMetatronis
joined to theMalak Adonai found inShemot 23:21“For My Name is in Him."Metatronis also called the “lesser

312 Kabbalah is not magic or witchcraft. Black magidarbidden because of idolatry, for the superrtpowers drawn are attributed
to forces other than YHWH. Sorcery draws power andrgy from forces without the approval of YHWH. Hoalah addresses
YHWH directly and depends upon Him for approval andcess. It is a form of prayer.
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YHWH".

Out of the love which he had for me, more tharafbthe denizens of the heights, the Holy One saléde he,
fashioned for me a majestic robe. .. . He fashidioedne a kingly crown . . . He set it upon my heat He
called me, ‘The lesser YHWH' in the presence ofdhisle household in the height, as it is writtdfly‘name is
in him™ 3 Enoch 12:1-5

“Metatron is Prince over all princes, and standddre him who is exalted above all elohim. He doeseath
the throne of glory, where he has a great taberaallight. . .” 15B:1

“I made honor, majesty, and glory his garment; bigapride, and strength his outer robe, and a kjngiown .
. .  bestowed on him some of my majesty, some shagnificence, some of the splendor of my gilech is
on the throne of glory, and | called him by MY NAMEe Lesser YHWH, Prince of the Divine Presenoewk
er of secrets.” Every secret | have made knowhirto in love, every mystery | have made known toihim
uprightness. “l have fixed his throne at the dobmy palace, on the outside, so that he mighdrsit execute
judgment over all my household in the height. Henavery prince stand before him to receive autidrom
him andto do his will. | took seventy of my nased called him by them, so as to increase his hano. 3
Enoch 48C:1-10

YahshuaHaMoshiachsaid:

Yochanan 17:11And | am no more in the world, and these are @mwhorld, and | come to thee. Holy Father
keep them in thy name which thou hast given methibg may be one, even as we are.

1 Kepha 2:25for ye were as sheep going astray, but ye turrsadk Imow to the shepherd and overseer [Gua
dian] of your souls.

Thus, the only conclusion according to Scripturé HEebraic writings is thafloshiachis YHWH!

Yochanan 1:1 14 In the beginning was the Word/Memra [or, the Esgien of [divine] Logic], and the Word
was with [or, in communion with] Elohim, and the M/avas Elohim [or, was as to His essence Elohim]nd A
the Word/Memra [or, the Expression of [divine] Logbecame flesh and tabernacled among us, and Welde
His glory, glory as of an only-begotten [or, unidyg#egotten] from [the] Father, full of grace andith.

Tehillim 121:5-8Behold, He that keepeth Israel doth neither slurmioe sleep. YHWH is thy keeper; YHWH is

thy shade upon thy right hand. The sun shall natesthee by day, nor the moon by night. YHWH skeip
thee from all evil; He shall keep thy soul. YHWhdlkguard thy going out and thy coming in, fronsttime
forth and for ever.

This is only one of the great mysteries containeitie mezuzah
Time, Space, and Soul

An additional mystery of why theezuzahs affixed to the door posts of the house candomd in one of the laws of
Shabbat

The gates of a house sepanashutha'ycahid(the private domain) fromeshut ha'rabim(the public domain). On
Shabbatt is forbidden to carry an object from one domirthe otherKabbalahassociateseshut ha'yachidliterally,
the "domain of the one") with the Singular Mastértloe Universe.Reshut ha'rabimithe "domain of the many")
represents the domain of evil -- the multiplicitfytbe physical world that disguises and hides theeulying unity of
Creation.

During the first six days of the week, we mustldeith the multifarious world, albeit trying tofree and repair it, to
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reveal its inner unity. On the seventh day we nalbistain from all creative activities to observe seeapartness of the
day. The Hebrew word for set-apartndggjesh means literally "separated." Therefore, we oles¢ne set-apartness of
Shabbat by honoring that separation and not caygimobject from one domain to another.

The ancient book&er Yetzirahsays that Creation exists in three dimensionse tispace, and soul. The book tells
that Elohim created the world by the means ofyHinto paths of knowledge which are the tsephirot and the twen-
ty-two letters in the Hebrew alphabet. It is bedidthe tersephirotwere originally thought as referring to numbers bu
later representing emanations from which the cosweas formed. Each of the ten emanations withinstghirotis
called a sephirof" and together they form what is called the Tré&ife. Eachsephirotdescribes a certain aspect of
Elohim, and taken together as gephirotthey form the sacred name of the Creator. The al®edescribes the path by,
which the divine spirit descended into the mateniatld, and the path by which mankind must takegoend to Elo-
him.

The primary task of an Yisraelite is to revealddn set-apartness in each of these dimensionkintkanctified the
seventh day, a point of set-apartness in time.anetdied the Set-apart Land of Yisrael, YehrusimaJaand the Temple
Mount as areas of ever increasing set-apartnegsaice. He gave us a set-apart spark, "a part bdfr&lfisom above in-
deed," for our souls. Utilizing all of the aboveg wiust set apart the rest of Creation by reveidtiinigidden unity.

Themezuzaltombines the set-apartness of all three dimensibissaffixed in space to the doorpost of the $muAs
the threshold marks the shift from one domain totlaer, themezuzalsymbolizes motionZuz the Hebrew root of the
word mezuzahmeans "to move." Motion is the essence of tintfee Wordsshanah(year) andshniyah(second) come
from the wordshinui (change). All these words denote change or motitance, thanezuzahmarks set-apartness in
time.

Torah requires thatmezuzalbe affixed only to a permanent structure. Theressef space, as opposed to time, is
immobility. The stillness of thenezuzaltonnects it to the concept of space. Furthermmaay of the laws omezuzah
deal with its position in space, where it must fixed on which side of the doorpost, at which ttignd angle. Thus
mezuzatbrings set-apartness to the idea of space.

Finally, themezuzahwhich protects the souls of Yisrael, is assodidtethe concept of soul. In the text of thezu-
zahscroll is written, You shall love your Elohim with... all your sdul

H5315 -nephesBDB Definition: 1) soul, self, life, creature, person, appetitndnliving being, desire, emo-
tion, passion 1a) that which breathes, the breatsaobstance or being, soul, the inner being of dianliving
being 1c) living being (with life in the blood) lithe man himself, self, person or individual 1ejtsd the appe-
tites 1f) seat of emotions and passions 1g) agtofimind 1h) activity of the will 1i) activity tfe character

So we see how thmezuzahunifies and sets apart the three dimensions &, tipaceand_soul The concept of thme-
zuzahunifying and sanctifying time, space and soullisnately expressed in the last verse inscribedh@mezuzah
itself:

"...that your [soul] days [time] and the days [tiinef your children [soul] may be prolonged upon tlaad
[space] which YHWH swore to give to your fathemsul$ for as long as [time] the heavens [space] afgove
the earth”

Elohim gave His people signs of their specialtretship. Shabbatis a sign in timeMezuzahs a sign in spacérit
milah (circumcision) is a sign on the level of soul. Td@mnection betweemezuzaland circumcision can be observed
from the command ilYehezkiel 16:Gecited at thdrit milah ceremony, Ih your blood, livé' Blood appears in the To-
rah in Shemot 12:22where the wordhezuzahis first mentioned. This is in the context of timtzvahto mark the
doorposts of the homes with blood of the Passavitrestime of the Exodus. Moreover, thehar states thatThe blood
was of two kinds, that of circumcision and thattef Passover lambThe Zohar compares the place of circumcision

179




The Legend of Lilith: The Origins of Evil and thallFof Man

with the "door of the body." The two concepts angtgposed also iBereshith 18:1 describing Avraham, "..he sat
[ill from his circumcision] at the door of his teht

Shemot 12:22And ye shall take a bunch of hyssop, and diptihé blood that is in the basin, and strike time li
tel and the two side-posts with the blood thamighie basin; and none of you shall go out of therduf his
house until the morning.

Ezek. 16:6 And when | passed by thee, and saw thee wallowitigy blood, | said unto thee: In thy blood, live
yea, | said unto thee: In thy blood, live;

Soncino Zohar, Shemot, Section 2, Page 36a. mercy and justice. Said R. Abba: ‘In how masays does the
Holy One show His loving-kindness to His peopleh#@n builds a house; says the Holy One to him: “&/hity
Name and put it upon thy door (mezuzah), and thtiwsivinside thy house and | will sit outside thgor and
protect thee!” And here, in connection with the 8ager, He says: “You inscribe on your doors thensif the
mystery of My Faith and | shall protect you frone tutside!” They inscribed the likeness of the Hédme in
the form of the letter He'. As the Holy Name wasntturned from Mercy to Judgment, chastisement ¢atoe
view at that time. Everything was turned into rad,a symbol of vengeance on Israel's enemy. Ecaligri
speaking, it is fitting to show below the color mmponding to the state above, whether mercy aymeht. And
as it was then even so shall it be in the futuseitaays: “Who is this that cometh from Edom (=Rynwith
dyed garments from Bozra?” (Isa. LXIII, I); for Haill clothe Himself entirely in judgment to avengés
people.” AND NONE OF YOU SHALL GO OUT AT THE DOORhe reason is found in the dictum of R.
Isaac, that, when punishment impends over a plac@m@ should not go out into the open, since, oheeDe-
stroyer is given leave, he does harm indiscrimilyatend makes no distinction between the rightean the
unrighteous; therefore the people of Elohim shdhilik themselves lest they be consumed in that aeoge
which is the due of the Destroyer. R. Jose saitltttasame power which exercised judgment on tlyptigs
was the agent of mercy to Israel, as it is writtBihen | see the blood | will pass over you” (v).IBor, as we
have been taught, all the holy crowns above cordaione and the same time both judgment and mBr.ayle-
zekiah drew the same inference from the verse, "AHWH shall smite Egypt, smiting and healing” (I¥aX,
22), i.e. smiting the Egyptians and healing Israelwit, from the wound of circumcision, the phra¥&lWH
will pass over the door” suggesting the “door” dfd body, which is the place of circumcision. R.e®iminter-
preted it in a similar way: at the moment when tiight was divided and the Holy Crown (the Sephikater)
was moved to unite with the masculine principleciwhs the supernal Grace- for they never manifestrt-
selves one without the other- one smote and ther diraled. Also, “YHWH passed over the door”: tidabr
which is the opening of spirit and body. That ciraision is of such significance can be seen fromak#dm:
before he was circumcised he was, as it were, sedwessel, impervious on all sides, but when Iseciveum-
cised, and the sign of the letter yod of the Hadynd was manifested in him, he became open to salpefiu-
ences, this being the inner meaning of the words, Sat at the door of the tent in the heat of thg’ {Gen.
XVIII, 1), i.e. of the supernal holy Tent. R. Elaagaid that when the yod was manifested he reddhe glad
tidings that Grace was confirmed with RighteousnBssAbba said it refers to the tenth crown (thiaGoace),
with which he was then endowed, as indicated byvirels “in the heat of the day”, namely at the timben
Grace predominates

Thus theZohar says:

Soncino Zohar, Devarim, Section 3, Page 266aom the direction of this handmaiden issue meffigials of
judgment who bring accusations against Israel,thetHoly One, blessed be He, protects Israel floemtas a
father protects his son. YHWH says to Israel: “Mamg the accusers looking out for you, but be ditigin my
service and | will protect you without, while withyou will sleep safely in your beds. Now whenetriespecies
come to the door of a man's house, and they rhisie ¢yes and see the Holy Name written outsidenuzah,
namelyShaddaj which has power over all of them, they flee awafgar of it and do not come near the door.
Said R. Isaac to him; ‘If that is so, a man shomktribe only this name on his door; why all thetamn?’ He
replied: ‘This is quite right, because this nameiiswned only with all those letters, and whenih®le sec-
tion is written this name is crowned with its cr@aand the King goes forth with all his hosts stadnwéh the
impress of the King, and they all flee from hinfidar.” R. Abba said: ‘Many holy hosts are presehewa man
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fixes a mezuzah on his door, and they all procléirhjs is the gate of YHWH”, etc. (Ps. CXVIII, 2B)appy is
the portion of Israel, for then Israel know thaeyhare the sons of the Holy King, for all bear Kiamp. They
are stamped on their bodies with the holy impréissir garments bear the stamp of a religious precgpr.
note: The fringes.] their heads are stamped with ¢compartments of the phylacteries with the namhef
Master; their hands are stamped with the strapbadiness; their feet with the ceremonial shoes; flote: The
shoe used in the ceremony of halizah.] without thesr the stamp of the [precepts connected withljisg and
reaping, and in their houses that of the mezuzaheit doorway. Thus in all ways they are stampedh& sons
of the Most High King.

R. Eleazar said: ‘Against all this Elohim desiradgrotect Israel, and therefore a man should inseron the
door of his house the Holy Name in which all faglsummed up. For wherever the Holy Name is tHespet
cies cannot come and are not able to accuse a fifaplace of the door of the supernal House isedathezu-
zah, which is a necessary part of the house, an it flee the emissaries of justice and punishmgatres-
pondingly when on earth a man affixes a mezuzdlistdoor with his Holy Name inscribed in it, suclorze is
crowned with the crowns of his Master and no “sgiécies” come near to the door of his hougehar Vol.lll
265b

The Talmud states that th€hanukah menorakhould be placed in a doorway oppositeezuzahin Chassidicphi-
losophy, oil symbolizes Yisrael. Just as oil doesmix with other liquids, so Yisrael does not mwkh other nations.
The Belzer Rebbe discourse on this subject states:

"Oil does not mix with any other liquid. No mattesw much one tries to blend the oil with other ilitp, it al-
ways remains separate." The oil, he went on toagxptepresents the Jewish people who, no matter terd
some may try to mix them with others, will alwagimiain separate, like the oil... . The light... separatefrom
darkness. As the light symbolically separates #weesl from the profane - the Jews from the othéiona - so
too the mezuzah on our doors separates and protsct8oth have stood from the beginning as sigsisndi
guishing between Jews and others. Chanukah ligidstlae mezuzah both symbolize separation, andpitais
tect the Jewish people from corrupting foreignuefices "that threaten to make us disappear." Bogh.a "a
lamp unto my feet and a light unto my pathsdlms 119:105).

Conclusion

Now all the pieces of the puzzle fit togetherthe dimension of time, one is not allowed to camyobject from one
domain to another o8habbatbecause this would violate the set-apartnesss bieeparation -- of the day. On the leve
of soul, one is forbidden to intermarry, which wibwaross the line of separation between the set-ggaple and the
rest of humanity, between "one nation unto Elohémd many nations.

In the dimension of space, theezuzalstands to separate the domain of one from the ioofiamany, and this sepa-
ration should not be violated by bringing ideasstoms, and moral values of teyiminto the home.

Just asShabbatis a sanctuary in time and the soul is a miniasaectuary in the dimension of soul, tinezuzah
marks a home as a miniature Temple in the dimersfiepace. By making one's house a Dwelling PlddbeoCreator,
one not only fulfills their purpose in life, butlpe to bring about the most important goal of Garatwhich is giving
Elohim "a dwelling place in the lower worlds."

Mezuzamot only stands on the perimeter between the dwnali One and many, it also points inward, towdue t
domain of One. This comes to teach us that whitéil created our many-sided world from One into ynamur pur-
pose is to elevate the physical world and to bitifgck into the Unity of the Creator. This revepmecess of bringing
many back into One is the direction in which thezuzalpoints us.

In the dimension of space, threzuzalpoints toward the domain of the One, singular Eiast the universe; in the
dimension of soul, thenezuzatpoints to our singular Divine spark; and in thmeénsion of time, thenezuzalpoints to
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the rule and reign d¥loshiach when the Unity of Elohim will be revealed in thrld.

The sages saidiHe who is observant [of the precept of] mezuzahmélrit a beautiful houséMay we soon see in the
merit of this greamitzvah,the rebuilding the Temple in Yerushalayim, as ivritten:

"l shall dwell in the House of YHWH all the dayswyf life/ To behold the beauty of YHWH and to raéslin
His Sanctuary'{Tehillim 27:4).
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